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Parashat Bereshit

Bereshit / Genesis 1:1-5:5, Isainh 4:5-43:10
]afm 1:1-18

The Power of the Word of the Living God!

The Bible is the Word of the Living God! The Torah, the first
five books of the Bible, are awesome from the sense that these are
the Word of God, it is profound, and exciting and most importantly it
provokes a sense of awe in the power of God. When we see or read
something that is exceptional, beyond the ordinary, which speaks to
the human experience, and of something greater than we can under-
stand, we get a sense of awe and are able to feel the power of God at
work! The beauty of nature is one example, such as the view of the
rocky mountains in Colorado, or in Yellow stone park, or the Grand
Canyon, these things inspire and reveal to us the power of God in His
creation. The Torah is expressed by the Psalmist in the following way.

Tehillim / Psalms 119:96

STRR TMER 1A VR OORY 1290 997 %
To all perfection I see a limit, but your commands are
boundless.

The psalmists states that the commands of God are exceedingly broad/
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wide (7207) speaking of the greatness and power of God’s Word as
expressed in the creation account, according to Bereshit / Genesis 1
and 2. The Psalmist is able to see the perfection and limits of creation,
whereas the mitzvot (0]%¥%, commands) of God are limitless (bound-
less). As a way to interpret the meaning of the psalm, the rabbis look
to Zechariah for an explanation.

Talmud Bavli Eruvin 21a:13-14, 17
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bar Mar interpreted homiletically: What is the mean-

ing of that which is written: “I have seen a limit to
every purpose, but Your commandment is exceeding-
ly broad” (Psalms 119:96)? This idea with regard to
the breadth of the Torah was stated by David, but he
did not explain it; it was stated by Job, but he too did
not explain it; it was stated by Ezekiel, but he also did
not explain it, until Zechariah, son of Berechiah, son
of Iddo, came and explained it.,{07°9 X?) 717 1K
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"Q2Rav Hisda explains: This idea was stated by Da-
vid, but he did not explain it, as it is written: “I have
seen a limit to every purpose; but Your commandment
is exceedingly broad,” i.e., he stated that the Torah is
exceedingly broad, but he did not explain how broad.
And likewise this idea was stated by Job, but he too did
not explain it, as it is written: “lts measure is longer

than the earth and broader than the sea” (Job 11:9).
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But nonetheless, Ezekiel did not explain the extent of
the Torah, until Zechariah, son of Berechiah, son of
Iddo, came and explained it, as it is written: “And he
said to me: What do you see? And I said: I see a fly-
ing [afa] scroll; the length of it is twenty cubits, and
the breadth of it is ten cubits” (Zechariah 5:2). Since
the scroll was flying, the implication is that it had two
equal sides, so that when you open it, it is twenty by
twenty cubits. And it is written: “And it was written
inside and outside, ” i.e., on both sides. And when you
peel them apart and separate the two sides, how much
is it? Its entire area amounts to forty by twenty cubits,
or eight hundred of God's cubits.

In the Talmud, the rabbis say Zechariah, son of Berechiah, son of Iddo,
came and explained what the psalmist is trying to say, “And he said to
me: What do you see? And I said: I see a flying scroll; the length of it
is twenty cubits, and the breadth of it is ten cubits” (Zechariah 5:2).
They go on to say, “Since the scroll was flying, the implication is that
it had two equal sides, so that when you open it, it is twenty by twenty
cubits. And it is written: “And it was written inside and outside,” i.e.,
on both sides. And when you peel them apart and separate the two
sides, how much is it? Its entire area amounts to forty by twenty cubits,
or eight hundred of God's cubits.” This flying scroll that Zechariah
saw in a vision was the Torah, and they describe the size of the scroll
to be 800 of God’s cubits in width. The Gemara continues by com-
menting, “Who has measured the waters in the hollow of His hand,
and meted out heaven with the span, and comprehended the dust of
the earth in a measure” (Isaiah 40:12). Their question is if the entire
world measures one square span, which is a quarter of one square cu-
bit? The answer is found in the numerical calculation, the earth is one
part in three thousand, and two hundred of the Torah. The rabbinic
interpretation includes a mathematical construct that leads to the final
conclusion that the Torah is 3,200 times larger than the universe.
Based upon this interpretation, the earth can only experience a
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small fraction of what the Torah has to offer. This may cause us to
envision the Torah to be massive spanning light years in its width,
breadth, and depth. More precisely, the Torah, its commands, its
depth, the words and ideas contained within as being the Word of the
Living God, are significant, massive, dynamic, expansive, and awe-
some! This is how the rabbis describe the awesomeness of God’s
Word, His Torah, His instruction! This explains to us that no man is
able to master the Torah in the sense that each time we go through the
Torah we learn something new. The rabbinic description of the size
of the Torah also symbolizes how there is plenty of room for every-
one. According to the Rabbis, the Torah is 3,200 times larger than
the known universe. This expresses the awe, might, and power of
God and of His love having given us these things in our lives by His
indwelling Spirit!

The creation account in Bereshit / Genesis I expresses to us the
awesome power of God! Today however, there are many who would
set the significance of the Creation aside to say the creation account is
not truthful, it is only poetic literature and that the Lord God did not
speak all of creation into existence and these things are not important
for us. The question arises on whether Moshe considered the creation
account as historical narrative or not? In order to understand whether
Moshe considered the creation account as historical, we have to look
at the Hebrew text itself! Grammarians generally attempt to clas-
sify a text by syntactic and semantic considerations. Typical Hebrew
historical narratives begin with the 1st verb as the qatal perfect from
the Qal verbal pattern (qatal, qatel, qatol). The qatal type is the most
common of the three where the qatel and qatol are a smaller group
of verbs. Verbs of the qatal group are action verbs, and can be either
transitive (taking a direct object) or intransitive (not taking a direct
object). In English, historical narrative, the verb is placed in form to
indicate the time of the action in relation to the time of the occurrence
of the event. In Biblical Hebrew verbs do not have tense in the strict
sense of the word. Time occurrence is indicated in context by adverbs
and the way the sentence is constructed. In Hebrew literature the fi-
nite verb indicates aspect, where there are two types of narrative. One,
where the speaker or where the writer is an outsider looking at the
situation as a complete whole (“perfect’”’) and two, where the writer is
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an insider looking at a situation as it develops (“imperfect”). Look-
ing at the Torah we read about the battles and how the text is written
(how it is narrated), from the perspective of an outsider who knows
the entire situation from beginning to end. Such a writer would use
verbs in the gatal perfect. The st gatal verb then is followed by the
vav consecutive. The perfect followed by the vav consecutive of the
perfect connects itself with the tense of the mood of the verb. What
happens is the narration begins with the perfect and then follows with
the imperfect with vav consecutive. This is the way past events are

narrated. For example, °77”1 (and it happened) and 711 (and he said),
or W¥™ (and there was), etc.

Examples (vav-consecutive)

Verb Qal (gatal) Perfect

Then follows >1°1 (Translated: “and it happened”)
or MM (Translated: “and he said”)

or WY (Translated: “and there was™)

or XXM (Translated: “and he found”)

or PYX" (Translated: “and he shouted”)

or QW™ (Translated: “and he dwelled/sat”)
etc

To study this further, compare the text from Bereshit / Genesis 1 (Cre-
ation account), Devarim / Deuteronomy 3:1-5 (War with Og king of
Bashan), / Kings 6 (Construction of the first temple), and Nehemiah 2
(The Exile return to Israel).
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When we examine by actually studying how these texts are related
grammatically (via the Vav-Consecutive), it becomes very evident the
creation account is written in a historical narrative. This draws out a
very important aspect about those who claim Bereshit / Genesis 1 is
not real, or is only poetic, or is the way the ancients described evolu-
tionary processes (i.e. day-age (gap) theory, etc). These claims illumi-
nate the lack of faith in the Word and Power of God! The reason this
is so significant of a problem in matters of faith is due to something

Yeshua said concerning Himself! .
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John 5:46-47

5:46 ‘For if you believed Moses, you would believe Me,
for he wrote about Me. 5:47 ‘But if you do not believe
his writings, how will you believe My words?’ (NASB)

Consider the weightiness of Yeshua’s words here in relation to the
Torah. Yeshua spoke about the truthfulness of the Torah in relation to
who he is, if we do not believe what Moshe wrote, this leads to prob-
lems in faith when believing in both what Yeshua said and in who He
is (i.e. His purpose of laying down his life for ours). The Scriptures
describe how Yeshua came to earth to live a perfect life, being inno-
cent then to die a criminal’s death, and to rise again three days later,
all because “God so loved the world” (John 3:16). In addition to this,
we are told anyone who believes that Yeshua is Lord and that He was
raised from the dead will have “everlasting life” (Romans 10:9). John
chapter 5 makes some very significant claims about Yeshua and His
purpose! But what does believing in the creation account have to do
with believing in Yeshua? These things are related due to our being
able to have faith believing God is powerful enough to do these things
as His Word states them to be true. The significance of the creation
account is connected to having faith in Yeshua’s words according to
Bamidbar / Numbers 17.

Bamidbar / Numbers 17:16-24

TIARY AWHTOR 11T 9210 The LORD spoke to Moses,
saying: I"37 YR g DANR MR) 28707 12778 | 137
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29ROV 2NN AN Speak to the Israelite people
and take from them—from the chieftains of their an-

cestral houses—one staff for each chieftain of an an-
cestral house: twelve staffs in all. Inscribe each man's

name on his staff, >3 *17 7RIV 2NN TIIX QW DY)
:0NiaR N°g WRYY TAR 700 there being one staff for
each head of an ancestral house, also inscribe Aaron's
name on the staff of Levi. ~¥51 %397 T¥in 27832 opmam
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W 022 TYIN WR M7 Deposit them in the Tent of
Meeting before the Pact, where I meet with you. ﬂf:&]
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whom [ choose shall sprout, and I will rid Myself of
the incessant mutterings of the Israelites against you.
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:anivn 7iD2 170X 790 Moses spoke thus to the Isra-
elites. Their chieftains gave him a staff for each chief-
tain of an ancestral house, twelve staffs in all; among
these staffs was that of Aaron. *}27 NRI~NYR AYh 137
:N7v3 9082 TV Moses deposited the staffs before the
LORD, in the Tent of the Pact." 7y X221 D0 10
17D X "2 M9 190NTRR M2 ) MY 2N
DRV PRI VX YY) The next day Moses entered
the Tent of the Pact, and there the staff of Aaron of
the house of Levi had sprouted: it had brought forth

sprouts, produced blossoms, and borne almonds. X3
WP ORI 232729798 13 vp9vn Do oy Awh
(D) an WX MPM Moses then brought out all the
staffs from before the LORD to all the Israelites, each
identified and recovered his staff.(SEFARIA)

Note how Aaron’s staff which was dead, the Lord God caused it to
become alive! It also budded, produced leaves, blossomed, and then
produced almonds. Notice something here, God brought this stick
back to life and caused it to go through three seasons of growth in less
than 24 hours. This is the point at which God established the author-
ity of Moshe and Aaron and He used an act of creation to do this! By
consequence of Yeshua calling upon the authority of Moshe, and this
authority being established here in Bamidbar / Numbers 17, there is a
connection to believing in Yeshua by faith and the action of creation
of God! In addition, the question that is presented to us in Bamidbar /
Numbers 17 is “do we believe what Moshe wrote here in the Torah?”
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Do you believe Aaron’s staff budding like this is possible? Do you
believe God is able to do these things as they are written in the Torah?
Note how when believing one part of the Bible is not real, this leads to
having to believe other parts of the Bible are also not real (i.e. Bamid-
bar / Numbers 17) If one believes this is impossible, how could one
believe God raised Yeshua from the dead? Wouldn’t bringing a stick
back to life be easier than bringing the human body back to life? This
is how and why what we believe about the creation account is directly
related to our faith in Yeshua as the Messiah of God! We must believe
all of God’s Word, and we believe because we have faith in a Powerful
Creator God who is faithful (Devarim / Deuteronomy 7:9, 1 Corinthi-
ans 1:9, 2 Timothy 2:13, Hebrews 10:23, 11:11, Revelation 3:14).

The conclusion is we either have a Reliable Record in God’s Word
or we don’tl We have faith because we believe in God’s Word be-
cause the Lord God Almighty Himself claims to be faithful to us and
to His covenant. He promised that his Word would never pass away
(Isaiah 40:8 and Matthew 24:35). We know the Lord God never fails
us (Joshua 21:45). Because of these things, we regard the Word of
God, the Scriptures, as reliable, sufficient, and true because the Word
has been given to us from God! Moreover, the Lord God of Israel has
proven Himself true over and over again according to the Scriptures.
His power was demonstrated through the power of His Word creating
all that we know! Throughout Scripture we read eye witness accounts
of the Lord fulfilling His promises. We also know that operational sci-
ence (observable, testable, and repeatable experimentation) is consis-
tent with Scripture. Note that evolutionary theory and the tests and
experiments involved, are based heavily upon the presupposition that
evolution was the only way by which we were created. What we are
studying here is how the basis of our faith comes from God, and His
Word (Romans 10:17 “Faith comes by hearing, and hearing by the
word of God.” NASB) Faith in the RELIABILITY of God’s Word is
absolutely important, and necessary for us to believe in Yeshua, who
He was, and His purpose of laying His life down for our behalf. Our
faith in Yeshua is not based just upon this, but also upon whether the
Lord God of Israel has the power to raise Yeshua from the dead to live
forever. This connects us to having faith in God’s ability as Creator to
bring life to that which was dead (i.e. the creation account). The Word
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of the Torah, the written Words of Moshe, do we believe what Moshe
wrote of the Messiah? Do we believe what He wrote of the creation
and the power of God to give life to the dead? The Torah is filled with
miracle after miracle, and the question is do we believe these things
that are written about God and His power? If we do not, or if we doubt,
can we expect that same power to live and work in and through us? It
all comes down to faith, and the question of whether we believe God’s
Word or not? Do we really believe in Yeshua the Messiah, and in the
reliability of God’s Word which speaks of these things?
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