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Parashat Ki Tetze

Devarim / Deu taranamty Z1:10~-25:17, Isaiah 54:1~10
Luke 253:1-25

Sacrifice and the Cross in the Torah

In this week’s Torah portion, Parashat Ki Tetze, we read about
capital offences, and one of which whose penalty is to be hung upon
a tree according to Devarim / Deuteronomy 21:22-23, 7233-°2] 22
%Y in923 PPN-KR2 30 :PY-5¥ INR 090 NIt MR-0eYn Koo WUR2
-NY XN X921 *9R OVf7Y N27p-"2 NIT 012 A3RR 1IR3 YT
103 99 103 IR AT W A0NTIR 27:22 “If a man has committed
a sin worthy of death and he is put to death, and you hang him on a
tree, 21:23 his corpse shall not hang all night on the tree, but you shall
surely bury him on the same day (for he who is hanged is accursed
of God), so that you do not defile your land which the Lord your God

gives you as an inheritance. (NASB) The statement is related to a man
who commits a capital offense is to be executed and “hanged on a

tree” (Y¥-2¥ IR 10°90)) this man is under the curse of God, meaning
that he 1s utterly condemned under the verdict of the Torah. Accord-

ing to the 7almud Bavli Sanhedrin 6, the Great Sanhedrin (7°77310

H?W}) had ruled “a man must be hanged with his face towards those
watching” when he is placed upon a wooden stake. The laws explain-
ing which criminals are to be hanged are given in the 7almud Bavli

Sanhedrin 45b. In the Apostolic Writings, this gruesome practice of
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Roman crucifixion was the method of execution for Yeshua (Mark
15:9-15, John 19:5-7-15). The exposed body was required to be bur-
ied before sundown to keep the land from being defiled. The idea
behind crucifixion was due to this manner of death, the one who was
executed in this way would be unable to fall to their knees as a final
act of repentance before God, thereby implying that they were under

the irrevocable curse of God (2778 N7%R). Rashi comments upon
these verses in the following way:

Rashi on Devarim / Deuteronomy 21:22 Part 1
T°32 NIPWIDT NI2°0 .M UBWH ROT WORA 7777 D)
"y Y M2707 REW A0, i8R 1PIR 17V 0°00 ORY
(X730 °¥) 17 D722 A0 22007 DIN2Y N2
NN VYN RV WORD 1°7° N AND IF THERE BE IN
A MAN A SIN DESERVING THE JUDGMENT OF
DEATH — The juxtaposition of these sections (this
and that of the rebellious son) tells us that if father and
mother spare him (the rebellious son), he will in the
latter end turn to mischief and commit sins for which

he will become liable to the death penalty by the court
(cf. Midrash Tanchuma, Ki Teitzei 1).

The reason these verses were juxtaposed next to the son who would
not listen Rashi states that this rebellious son who is not disciplined
will turn out to be liable to the death penalty by the court due to this
child growing up to live in disobedience all his life. According to
Rashi, the reason the gruesome act of crucifixion is described at this
place is the Lord God revealing the importance of disciplining chil-
dren. The rabbis say, “First the Torah was concerned with man's per-
sonal refinement as expressed in the verse TTan21? X¥N %3, man goes
to war against his evil urge. Next G’'d showed His concern about the
rehabilitation of man's children, hence the paragraph about the delin-
quent son, 1 M0 2. In our verse the Torah refers to the scholars
of the respective generation whose task it is to watch over evil doers.”
(Or HaVhain On Devarim / Deuteronomy 21:22 Part 1) The idea is if
a man continues to be rebellious against God’s Torah without repent-
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ing he will wind up living his life in such a lawless way, and this will
lead to crimes and possibly to being executed. The Lord God had
charged the scholars with ensuring the sinners are taught to be repen-
tant by disciplining them in the Word of God and in deed (disciplining
them to faith and faithfulness). When a man is crucified, it is as if the
scholars of his time were derelict in their duty to persuade the sinner
to mend his ways, and the end is the death penalty for the sinner. This
is an important point as it is related to the sinner and the heavenly
court. Judgement is not brought immediately, but time is given for the
sinner to repent. (2 Peter 3:9 The Lord is not slow about His promise,
as some count slowness, but is patient toward you, not wishing for any
to perish but for all to come to repentance. NASB) But a time will
come when we will all stand before the Lord God Almighty and have
to give an account!

In light of these verses from the Torah, we read how Yeshua was
crucified upon a cross in the Apostolic Writings. In this connection,
note that Yeshua was falsely charged of blasphemy before the Sanhe-
drin of His day (Matthew 26:65, Mark 14:64, John 10:33). The Torah
describes the death penalty for such a crime is by stoning (Vayikra /
Leviticus 24:11-16). However, under Roman law, all men who were
judged to die had to submit to the Roman proconsul for adjudication,
and so the Jewish court handed Yeshua over to Pontius Pilate to be
interrogated. Pontius Pilate revealed to us that Roman law was indif-
ferent to cases concerning Jewish religious practices, such as in the
case of the charges of blasphemy, and so the religious leaders changed
the original charge of blasphemy to sedition against Rome as stating
that Yeshua claimed to be both Messiah and King of Israel. The To-
rah command allowed for one who was judged to be put to death, to
be “hung on a tree” (Bamidbar / Numbers 25:4) and the Sanhedrin
was not capable of carrying out this judgement because of Roman
rule, they had Pontius Pilate condemn him to death instead. (Mat-
thew 27:31, Mark 15:13-4, Luke 23:21, John 19:6-15) Crucifixion
i1s mentioned elsewhere in the 7almud Bavli Yevamot 120b discuss-
ing topics such as whether a widow can remarry if her husband had
been crucified. In addition, Flavius Josephus, a Jewish historian also
mentions crucifixion. The Talmud also alludes to the death of Yeshua
where Yeshua is said to have been crucified on the “eve of Passover.”
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(Talmud Bavli Sanhedrin 43a) Studying the Torah, we are taught that
there is no remission of sin without the shedding of blood. (see Vay-
ikra / Leviticus 17:11 and Hebrews 9:22) Yeshua going to the cross,
His sacrificial death was meant to cleanse us from sin and satisfy both
God’s Justice and compassion. (Romans 3:22-25, Tehillim / Psalms
85:10) Due to one being cursed by God being hung upon a tree, Ro-
man crucifixion, this place became the location where Yeshua became
sin for us, the One who knew no sin, that we might be made the righ-
teousness of God as Paul wrote to the Corinthians (2 Corinthians 5:21
He made Him who knew no sin to be sin on our behalf, so that we
might become the righteousness of God in Him. NASB). Paul fur-
ther wrote, “The Messiah redeemed us from the curse of the law by
becoming a curse for us, for it is written, ‘A Man hanged on a tree is
cursed...”” (see Galatians 6:13 where Paul was quoting Devarim /
Deuteronomy 21:22-23). This 1s how Yeshua described himself to be
lifted up in John 3:14-15 according to Bamidbar / Numbers 21:9 (the

brazen serpent NY1 Wl in the desert). As Yeshua breathed his last
breath, he stated “it is finished” (see John 19:30, Matthew 27:50) In
Koine Greek, this final statement is recorded as a single word, tete-
lestai (Tetéheoton). This statement is traditionally called “7The Word
of Triumph” and is theologically interpreted as the announcement of
the end of the earthly life of Yeshua, in anticipation for the Resurrec-
tion. We read in Luke 23:46 And Jesus, crying out with a loud voice,
said, “Father, INTO YOUR HANDS I COMMIT MY SPIRIT.” Having
said this, He breathed His last. (NASB) This 1s a quote from Tehillim
/ Psalm 31:5 which functioned as an announcement concluding what
He had done while he hanging upon the cross!

The Scriptures we are looking at for this week are from Devarim /
Deuteronomy 21:10-23.

Devarim / Deuteronomy 21:10-23

21:10 ‘When you go out to battle against your enemies,
and the Lord your God delivers them into your hands
and you take them away captive, 21:11 and see among
the captives a beautiful woman, and have a desire for
her and would take her as a wife for yourself, 21:12
then you shall bring her home to your house, and she
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shall shave her head and trim her nails. 21:13 ‘She
shall also remove the clothes of her captivity and shall
remain in your house, and mourn her father and moth-
er a full month, and after that you may go in to her and
be her husband and she shall be your wife. 21:14 ‘It
shall be, if you are not pleased with her, then you shall
let her go wherever she wishes, but you shall certainly
not sell her for money, you shall not mistreat her, be-
cause you have humbled her. 21:15 ‘If a man has two
wives, the one loved and the other unloved, and both
the loved and the unloved have borne him sons, if the
firstborn son belongs to the unloved, 21:16 then it shall
be in the day he wills what he has to his sons, he can-
not make the son of the loved the firstborn before the
son of the unloved, who is the firstborn. 21:17 ‘But he
shall acknowledge the firstborn, the son of the unloved,
by giving him a double portion of all that he has, for
he is the beginning of his strength; to him belongs the
right of the firstborn. 21:18 ‘If any man has a stubborn
and rebellious son who will not obey his father or his
mother, and when they chastise him, he will not even
listen to them, 21:19 then his father and mother shall
seize him, and bring him out to the elders of his city
at the gateway of his home town. 21:20 ‘They shall
say to the elders of his city, ‘This son of ours is stub-
born and rebellious, he will not obey us, he is a glutton
and a drunkard.’ 21:21 ‘Then all the men of his city
shall stone him to death; so you shall remove the evil
from your midst, and all Israel will hear of it and fear.
21:22 ‘If a man has committed a sin worthy of death
and he is put to death, and you hang him on a tree,
21:23 his corpse shall not hang all night on the tree,
but you shall surely bury him on the same day (for he
who is hanged is accursed of God), so that you do not
defile your land which the Lord your God gives you as
an inheritance. (NASB)
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Studying the Rabbinic literature, there are a lot of commentaries
on the timing in which a man is hung upon a tree, whether this is done
before or after he has been put to death. (see 7Talmud Bavli Sanhedrin
45b and Sanhedrin 46a)

Talmud Bavli Sanhedrin 46b
GEMARA: The Sages taught in a baraita: Were it stat-
ed: And if a man has committed a sin worthy of death
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you shall hang him on a tree, I would have said that
first they hang him and only afterward they put him
to death, the way the gentile government does, execut-
ing the transgressor by hanging. Therefore, the verse
states: “And if a man has committed a sin worthy of
death, and he is put to death, and you shall hang him
on a tree” (Deuteronomy 21:22), teaching that first
they put him to death, and only afterward they hang
him. How so? They delay the verdict until it is near
to sunset, and then they conclude his judgment, and
they put him to death, and immediately afterward hang
him. One ties him to the hanging post, and another im-
mediately unties him, in order to fulfill the mitzvah of
hanging the corpse of the executed transgressor.

The question is whether one was to hang a man upon the tree before or
after his death. The gentile nations put men to death after being hung
meaning they are to suffer upon the tree. This is consistent with what
we read in the Apostolic Writings. The important point to observe
was during the Sanhedrin examination, the rabbis concluded that Ye-
shua had blasphemed against God and so they handed him over to
be executed. The Roman government did not care about religious
reasons for execution, so the leaders had to convince Pontius Pilate to
convict Yeshua to death and then execute him.

In Parashat Shoftim (last week’s study), Moshe spoke of the im-
portance of establishing a system of justice in every city in Israel,
and then points to the coming of the Messiah, a prophet like himself.
(Devarim / Deuteronomy 18:18 I will raise up for them a prophet like
you from among their brothers. I will put My words in his mouth, and
he will tell them everything I command him. 18:19 And I will hold
accountable anyone who does not listen to My words that that prophet

speaks in My name... N3 TN DI°OR PR Q07 QPR X023
XD WK UKD I LY D3RR IWR-92 DX 07N I2T) 192 3T
YR WK "IN MW 13T} WK 127-78 YY) That prophet might
be understood as the prediction of the Messiah as the One who was to
come. This comment that God says “/ will raise a prophet like you™

(7312 DIIR 27pR 077 PR X°2]) does not necessarily mean he will
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be in resemblance in all respects but that the Lord will hold account-
able anyone who does not listen to the Word of God from this prophet.
This suggests the One who is raised up is superior in many respects to
Moshe. This is illustrated in Devarim / Deuteronomy 34:9-10, 34:9
Now Joshua son of Nun was filled with the spirit of wisdom because
Moses had laid his hands on him. So the Israelites obeyed him and
did as the LORD had commanded Moses. 34:10 Since that time, no
prophet has arisen in Israel like Moses, whom the LORD knew face to
face. (BSB) This is how the author of the book of Hebrews writes in
Hebrews 3:1-6. Because of these things, Israel expected the Messiah
would appear as the prophet. We can see this in a few verses from the
Apostolic Writings.

John 1:21-22

1:21 “Then who are you?” they inquired. “Are you
Elijah?” He said, “I am not.” “Are you the Prophet?”
He answered, “No.” 1:22 So they said to him, “Who
are you? We need an answer for those who sent us.

What do you say about yourself?” (BRB)

John 6:14

Therefore when the people saw the sign which He had
performed, they said, “This is truly the Prophet who is
to come into the world.” (NASB)

Acts 3:22-26

3:22 “Moses said, ‘THE LORD GOD WILL RAISE
UP FOR YOU A PROPHET LIKE ME FROM YOUR
BRETHREN,; TO HIM YOU SHALL GIVE HEED to
everything He says to you. 3:23 ‘And it will be that ev-
ery soul that does not heed that prophet shall be utterly
destroyed from among the people.’3:24 “And likewise,
all the prophets who have spoken, from Samuel and his
successors onward, also announced these days. 3:25
“It is you who are the sons of the prophets and of the
covenant which God made with your fathers, saying to
Abraham, ‘AND IN YOUR SEED ALL THE FAMILIES
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OF THE EARTH SHALL BE BLESSED.’ 3:26 “For
you first, God raised up His Servant and sent Him to

bless you by turning every one of you from your wicked
ways.”” (NASB)

Acts 7:37

“This is the Moses who said to the sons of Israel,
‘GOD WILL RAISE UP FOR YOU A PROPHET LIKE
ME FROM YOUR BRETHREN.’” (NASB)

This reference to Devarim / Deuteronomy 18:18 speaks of the one
whom the Lord would raise up. Yeshua seems to apply this to him-
self when he states, “There is one that accuseth you, even Moses, in
whom ye trust. For had ye believed Moses, ye would have believed
me: for he wrote of me.” (John 5:45-46, John 11:48-50) We look at
the response from the people of Israel, their expectation of the One
who would come, we also see this expectation of the Messiah that is
inferred from the Samaritans, the woman at the well response in Jo/n
4:25. This promise that was given of a prophet was a reference ulti-
mately to the Messiah.

In this week’s portion (Devarim / Deuteronomy 21:10-25:19),
Moshe returns to the immediate concern of the conquest of the Prom-
ised Land by providing a number of specific laws and instructions to
be enforced regarding civil life in Israel. Of particular interest to us
is the statement that a man who was executed and “hanged on a tree”

(Y¥~2Y) is under the curse of God (Devarim / Deuteronomy 21:22-
23). Ibn Ezra states the following concerning these verses:

Ibn Ezra on Devarim / Deuteronomy 21:23 Part 1

A hanged man is a curse of God since he blasphemed
against God. But the simple explanation is that God is
the source of the curse, which will descend everywhere
close to the hanged man. There is a mysterious aspect
to this curse which attaches itself to human life. Ac-
cordingly, Scripture says you shall not defile your land.
This passage is necessarily placed in close proximity
to the passages describing warfare (as it is written:
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“When you go out in war...” [: 10]). As demonstrat-
ed in the Gibeonite War [Joshua 10: 27], the reason
behind must not remain overnight is not the dignity of
the corpse, but rather, the dignity of the land. In this
respect it does not matter whether the dead body be
Canaanite or Israelite.

The important point to note is how Ibn Ezra states for the sin of blas-
phemy one is hung upon a tree. According to the Apostolic Writings
the Sanhedrin ruled that Yeshua had blasphemed against God and de-
served death. Handing him over to the Romans, they changed their
verdict to sedition, being a king who sought to overthrow Roman rule.
In the Torah command on being hung upon a tree, the exposed body
was to be buried before sundown so the land would not be defiled.
This person was cursed of God, and did not have the option to repent
before God, though we do see one of the criminals on the cross next to
Yeshua did repent just before he died.

According to the Scriptures, there is no forgiveness of sin without
the shedding of blood (see Vayikra / Leviticus 17:11, Hebrews 9:22).
The disciples of Yeshua understood this connection of the salvation of
God through the Annointed one of God, and the substitutionary death
of Yeshua that satisfied God’s wrath for sin on our behalf and this
could only be accomplished upon the cross, the tree, to be cursed of
God 1n order to take upon himself the sins of the world. This is what
Isaiah meant when he spoke in Isaiah 53 of the suffering servant who
would come. This is how Paul understood the Messiah’s death saying,

“The Messiah redeemed us from the curse of the law (17PJ nb’?m by

becoming a curse (924) for us, for it is written, “Cursed is everyone
who is hanged on a tree.” (Galatians 3:13) Peter wrote, “The God of
our fathers raised Yeshua, whom you killed by hanging him on a tree”
(Acts 5:30, Acts 10:39-40) and, “He himself bore our sins in his body
on the tree, that we might die to sin and live to righteousness. By his
wounds you have been healed” (1 Peter 2:24). Eyewitnesses to his
crucifixion wrote, “When he had received the drink, Yeshua said, ‘It is
finished.” With that, he bowed his head and gave up his spirit” (John
19:30, Matthew 27:50).

Yeshua’s death and resurrection underpin a variety of theologi-
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cal interpretations as to how salvation is granted to humanity. These
interpretations vary widely in how much emphasis they place on the
death of Yeshua as compared to his words. (Matthew 6:14—15 and also
Sermon on the Mount) Even today in the messianic communities we
see a variety of interpretations on his death. According to the substitu-
tionary atonement view, Yeshua’s death is of central importance, and
Yeshua willingly gave himself as an act of perfect obedience as a sac-
rifice of love which pleased God. (“Doctrine of the Atonement”. Cath-
olic Encyclopedia, http://www.newadvent.org/cathen/02055a.htm) In
contrast to this there is what is known as “the moral influence theory
of atonement” which focuses more on the moral content of Yeshua’s
teaching, and sees His death as merely a martyrdom. (4. J. Wallace, R.
D. Rusk Moral Transformation: The Original Christian Paradigm of
Salvation, New Zealand: Bridgehead, 2011 ISBN 978-1-4563-8980-
2) Since the Middle Ages there has been conflict between these two
views within Western Christianity. Evangelical Protestants typically
hold a substitutionary view and in particular hold to the theory of pe-
nal substitution. Liberal Protestants typically reject substitutionary
atonement and hold to the moral influence theory of atonement. Both
views are popular within the Roman Catholic church, with the “satis-
faction doctrine’ incorporated into the 1dea of penance. (“Doctrine of
the Atonement”. Catholic Encyclopedia, http://www.newadvent.org/
cathen/02055a.htm) 1t is interesting how Paul writes in his letter to
the Corinthians because there were similar arguments over the death,
burial, and resurrection of Yeshua in Corinth. Paul said, “For if the
dead do not rise, then Christ is not risen. And if Christ is not risen,
your faith is futile;, you are still in your sins! Then also those who
have fallen asleep in Christ have perished. If in this life only we have
hope in Christ, we are of all men the most pitiable. But now Christ is
risen from the dead, and has become the first fruits of those who have
fallen asleep. For since by mean come death, by man also came the
resurrection of the dead. For as in Adam all die, even so in Christ all
shall be made alive” (I Corinthians 15:16-22) Some must not have
believed the testimony of the disciples that Yeshua had risen, that the
Lord God of Israel had glorified Yeshua and raised him up from the
dead. In Paul’s letter to the Corinthians (2 Corinthians 5:21) we are
told that God had made him to be sin, who knew no sin. This idea of
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the Messiah being sinless before God is expressed here in Paul’s letter,
and what the Messiah has done on the cross on our behalf, we experi-
ence the power of God too when we yield our lives to this, dying to self.
We are told none could “convict Him of sin”" (John 8:46). In addition,
the “Prince of this world had nothing in Him” (John 14:30, Hebrews
7:26, [Peter 2:22) The paradox of redemption is how God made the
sinless one to be sin. This is paralleled in the Tabernacle services, the
priest who goes before God is without sin, and taking the sacrifice,
consuming it (eating it) bears the sins of the people and then func-
tions substitutionally as an intermediary before God to make atonement
in blood before God on behalf of the people. (See Vayikra / Leviticus
10:16-18, this Scripture specifically discusses the need for the Priest
to eat the sacrifice in order to bear the guilt of the one bringing the
sacrifice.) It was because of these things Paul wrote in Galatians 3:13
speaking of Christ as being made “a curse for us,” and in Romans 8:3
as “For what the Law could not do, weak as it was through the flesh,
God did: sending His own Son in the likeness of sinful flesh and as an
offering for sin, He condemned sin in the flesh” (NASB) The point
was that the one who was hung upon the cross, would become cursed,
and then removed from the cross so the curse would not flow down to
defile the land also. The redemptive plan of God through atonement
according to Vayikra / Leviticus 5 is for the one who sinned to lay his
hand upon the animal, symbolically transferring his sins to the animal.
The blood of the animal then makes atonement through the priest. The
curse of hanging upon the tree allowed Yeshua to bear our sins and then
make atonement in his blood so that we might be reconciled to God
our Father in heaven and receive eternal life. Yeshua said He “did not
come to be served, but to serve and to give His life a ransom for many”
(Mark 10:45). The Messiah’s sacrificial act is paralleled to Moshe of-
fering himself on behalf of the people of Israel in Parashat Ki Tisa. The
supreme act of service was dying on the cross so we might have eternal
life. Our deliverer calls us to deny ourselves and follow Him through
sacrificial service to others which is a Torah centric principle. (Luke
9:23) It is because of these things that we embrace a lifestyle faith
and faithfulness, of humility and servant hood, all for the glory of our
Father in heaven!
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