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פרשת
קרח

Parashat Korach

Bamidbar / Numbers 16:1-18:32, 1 Samuel 11:14-12:22
Luke 18:35-19:28

Gehenom (Hell) Cleaves to this Type of Person

	 In	this	week’s	Torah	portion	we	read	something	very	interesting	
according to Bamidbar / Numbers 16:12-13, ֹלִקְרא מֹשֶׁה	 וַיִּשְׁלַח	 	 	  יב	
 לְדָתָן	וְלַאֲבִירָם	בְּנֵי	אֱלִיאָב	וַיּאֹמְרוּ	לאֹ	נַעֲלֶה:	יג			הַמְעַט	כִּי	הֶעֱלִיתָנוּ	מֵאֶרֶץ
תָּרֵר:	]שני[	יד תָּרֵר	עָלֵינוּ	גַּם-הִשְֹ    זָבַת	חָלָב	וּדְבַשׁ	לַהֲמִיתֵנוּ	בַּמִּדְבָּר	כִּי-תִשְֹ
דֶה	וָכָרֶם	הַעֵינֵי  אַף	לאֹ	אֶל-אֶרֶץ	זָבַת	חָלָב	וּדְבַשׁ	הֲבִיאֹתָנוּ	וַתִּתֶּן-לָנוּ	נַחֲלַת	שָֹ
נַעֲלֶה: לאֹ	 תְּנַקֵּר	 הָהֵם	  Then Moses sent a summons to 16:12 הָאֲנָשִׁים	
Dathan and Abiram, the sons of Eliab; but they said, ‘We will not 
come up. 16:13 ‘Is it not enough that you have brought us up out of a 
land flowing with milk and honey to have us die in the wilderness, but 
you would also lord it over us? 16:14 ‘Indeed, you have not brought 
us into a land flowing with milk and honey, nor have you given us 
an inheritance of fields and vineyards. Would you put out the eyes of 
these men? We will not come up!’ (NASB)  Here the men respond to 
Moshe’s	request	making	a	statement	of	putting	out	the	eyes	of	these	
men?  What does this mean? The Hebrew text uses the word כרם 
which	translates	as	either	“vineyard”	or	if	the	root	word	is	כרה mean-
ing to dig a grave. This then may be translated as “and dig the eyes of 
these men” (הָהֵם	הָאֲנָשִׁים	הַעֵינֵי	וָכָרֶם) or as the NASB has translated 
the text as “to put out the eyes of these men.”  Rashi on Bamidbar / 
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Numbers 16:12	states	the	following.

Rashi on Bamidbar / Numbers 16:12 Part 1
וגו׳ משה	  AND MOSES SENT [TO CALL וישלח	
DATHAN AND ABIRAM] — From here we may learn 
that one should not persist in strife (Midrash Tanchu-
ma, Korach 10), for, you see, Moses sought them out in 
order to conciliate them by peaceful words (Sanhedrin 
110a).

Rashi on Bamidbar / Numbers 16:12 Part 2
 WE WILL NOT GO UP — Their mouth tripped לא	נעלה
them up (i.e. unwittingly they made mention of their 
fate) — that they would have only a “descent” (their 
words are taken to mean: we shall not be going up; we 
shall go down into the depths of the earth) (Midrash 
Tanchuma, Korach 6).

Here	Rashi	 interprets	Moshe’s	words	 to	 be	 those	 of	 seeking	 peace	
between	Datan	and	Aviram	and	the	priesthood.		Their	response	was	
they will not ascend (נַעֲלֶה  The rabbis derive much meaning  .(לאֹ	
behind	the	statement	of	either	ascending	or	not	ascending,	as	a	refer-
ence	to	taking	upon	the	yoke	of	God’s	commands	or	being	unwilling	
to	do	so.		Here	Rashi	states	that	their	statement	determined	their	fate,	
rather	than	ascending,	they	would	descend	to	destruction	in	the	depths	
of	the	earth	(Gehenom	,	Hell).		Chizkuni	states	that	this	phrase	not	to	
ascend	(or	go	up)	did	not	mean	that	Moshe	stood	upon	an	elevated	
platform	but	was	a	standard	expression	when	people	were	asked	 to	
appear	before	a	judge.		Ibn	Ezra	states	that	it	was	possible	the	Tent	of	
Meeting	was	located	on	high	ground	within	the	camp	and	therefore	
it	was	appropriate	 to	use	 the	 language	of	“go up.”  The alternative 
interpretation explains that this describes one who goes to the service 
of	HaShem	or	to	the	chosen	place	(במקום)	of	God.		The	disgruntled	
nature	of	 their	 complaint	 about	 the	priesthood	 follows	on	 the	story	
of	their	refusing	to	ascend	to	the	Promised	Land	and	receive	the	gift	
of	God.		So	they	were	also	ridiculing	what	Moshe	had	portrayed	as	
an	 ascent	 from	Egypt	 saying,	“is this what you call an ascent that 
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you took us from a land flowing with milk and honey and now we are 
stuck in a desert, a place only fit to die? If this is your idea of an עליה, 
ascent, improvement in our lot, then no thank you, we do not want 
any part of it.” (Or HaChaim on Bamidbar / Numbers 16:12 Part 3)  
They added ּעָלֵינו	תָּרֵר  your sole purpose is to make yourself“ ,כִּי-תִשְֹ
a prince over us.”		They	claimed	Moshe’s	purpose	for	Israel	was	to	
remain	in	the	desert	for	a	long	time	as	they	were	dependent	upon	him	
and	 this	strengthened	his	position	as	autocrat.	 	Midrash Rabbah on 
Bamidbar Parashat 5 Part 23	states	that	Moshe’s	position	as	king	was	
in	effect	only	while	Israel	was	in	the	desert.		The	point	is	the	people	
were allowing their anger and hatred to go unchecked.  This caused 
them	to	decline	the	invitation	of	peace	to	ascend,	to	go	up,	and	meet	
before	God	to	discuss	the	issue.		This	approach	had	devastating	con-
sequences	as	due	to	their	anger,	Hell	(Gehenom)	itself	connected	itself	
to them dragging them down into the earth to die.
	 The	Scriptures	we	are	looking	at	for	this	week	are	from	Bamidbar 
/ Numbers 16:1-33.

Bamidbar / Numbers 16:1-35
16:1 Now Korah the son of Izhar, the son of Kohath, the 
son of Levi, with Dathan and Abiram, the sons of Eliab, 
and On the son of Peleth, sons of Reuben, took action, 16:2 
and they rose up before Moses, together with some of the 
sons of Israel, two hundred and fifty leaders of the congre-
gation, chosen in the assembly, men of renown. 16:3 They 
assembled together against Moses and Aaron, and said to 
them, ‘You have gone far enough, for all the congregation 
are holy, every one of them, and the Lord is in their midst; 
so why do you exalt yourselves above the assembly of the 
Lord?’ 16:4 When Moses heard this, he fell on his face; 16:5 
and he spoke to Korah and all his company, saying, ‘Tomor-
row morning the Lord will show who is His, and who is holy, 
and will bring him near to Himself; even the one whom He 
will choose, He will bring near to Himself. 16:6 ‘Do this: 
take censers for yourselves, Korah and all your company, 
16:7 and put fire in them, and lay incense upon them in the 
presence of the Lord tomorrow; and the man whom the Lord 
chooses shall be the one who is holy. You have gone far 
enough, you sons of Levi!’ 16:8 Then Moses said to Korah, 
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‘Hear now, you sons of Levi, 16:9 is it not enough for you 
that the God of Israel has separated you from the rest of the 
congregation of Israel, to bring you near to Himself, to do 
the service of the tabernacle of the Lord, and to stand before 
the congregation to minister to them; 16:10 and that He 
has brought you near, Korah, and all your brothers, sons 
of Levi, with you? And are you seeking for the priesthood 
also? 16:11 ‘Therefore you and all your company are gath-
ered together against the Lord; but as for Aaron, who is he 
that you grumble against him?’ 16:12 Then Moses sent a 
summons to Dathan and Abiram, the sons of Eliab; but they 
said, ‘We will not come up. 16:13 ‘Is it not enough that you 
have brought us up out of a land flowing with milk and hon-
ey to have us die in the wilderness, but you would also lord 
it over us? 16:14 ‘Indeed, you have not brought us into a 
land flowing with milk and honey, nor have you given us an 
inheritance of fields and vineyards. Would you put out the 
eyes of these men? We will not come up!’ 16:15 Then Moses 
became very angry and said to the Lord, ‘Do not regard 
their offering! I have not taken a single donkey from them, 
nor have I done harm to any of them.’ 16:16 Moses said to 
Korah, ‘You and all your company be present before the 
Lord tomorrow, both you and they along with Aaron. 16:17 
‘Each of you take his firepan and put incense on it, and each 
of you bring his censer before the Lord, two hundred and 
fifty firepans; also you and Aaron shall each bring his fire-
pan.’ 16:18 So they each took his own censer and put fire 
on it, and laid incense on it; and they stood at the doorway 
of the tent of meeting, with Moses and Aaron. 16:19 Thus 
Korah assembled all the congregation against them at the 
doorway of the tent of meeting. And the glory of the Lord ap-
peared to all the congregation. 16:20 Then the Lord spoke 
to Moses and Aaron, saying, 16:21 ‘Separate yourselves 
from among this congregation, that I may consume them 
instantly.’ 16:22 But they fell on their faces and said, ‘O 
God, God of the spirits of all flesh, when one man sins, will 
You be angry with the entire congregation?’ 16:23 Then the 
Lord spoke to Moses, saying, 16:24 ‘Speak to the congrega-
tion, saying, ‘Get back from around the dwellings of Korah, 
Dathan and Abiram.’‘ 16:25 Then Moses arose and went to 
Dathan and Abiram, with the elders of Israel following him, 
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16:26 and he spoke to the congregation, saying, ‘Depart 
now from the tents of these wicked men, and touch nothing 
that belongs to them, or you will be swept away in all their 
sin.’ 16:27 So they got back from around the dwellings of 
Korah, Dathan and Abiram; and Dathan and Abiram came 
out and stood at the doorway of their tents, along with their 
wives and their sons and their little ones. 16:28 Moses said, 
‘By this you shall know that the Lord has sent me to do all 
these deeds; for this is not my doing. 16:29 ‘If these men 
die the death of all men or if they suffer the fate of all men, 
then the Lord has not sent me. 16:30 ‘But if the Lord brings 
about an entirely new thing and the ground opens its mouth 
and swallows them up with all that is theirs, and they de-
scend alive into Sheol, then you will understand that these 
men have spurned the Lord.’ 16:31 As he finished speaking 
all these words, the ground that was under them split open; 
16:32 and the earth opened its mouth and swallowed them 
up, and their households, and all the men who belonged to 
Korah with their possessions. 16:33 So they and all that 
belonged to them went down alive to Sheol; and the earth 
closed over them, and they perished from the midst of the 
assembly. 16:34 All Israel who were around them fled at 
their outcry, for they said, ‘The earth may swallow us up!’ 
16:35 Fire also came forth from the Lord and consumed the 
two hundred and fifty men who were offering the incense. 
(NASB)

 א			וַיִּקַּח	קֹרַח	בֶּן-יִצְהָר	בֶּן-קְהָת	בֶּן-לֵוִי	וְדָתָן	וַאֲבִירָם	בְּנֵי	אֱלִיאָב
רָאֵל  וְאוֹן	בֶּן-פֶּלֶת	בְּנֵי	רְאוּבֵן:	ב			וַיָּקֻמוּ	לִפְנֵי	מֹשֶׁה	וַאֲנָשִׁים	מִבְּנֵי-יִשְֹ
יאֵי	עֵדָה	קְרִאֵי	מוֹעֵד	אַנְשֵׁי-שֵׁם:	ג			וַיִּקָּהֲלוּ	עַל- חֲמִשִּׁים	וּמָאתָיִם	נְשִֹ
 מֹשֶׁה	וְעַל-אַהֲרֹן	וַיּאֹמְרוּ	אֲלֵהֶם	רַב-לָכֶם	כִּי	כָל-הָעֵדָה	כֻּלָּם	קְדֹשִׁים
 וּבְתוֹכָם	יְהוָֹה	וּמַדּוּעַ	תִּתְנַשְּׂאוּ	עַל-קְהַל	יְהוָֹה:	ד			וַיִּשְׁמַע	מֹשֶׁה	וַיִּפֹּל
 עַל-פָּנָיו:	ה			וַיְדַבֵּר	אֶל-קֹרַח	וְאֶל-כָּל-עֲדָתוֹ	לֵאמֹר	בֹּקֶר	וְיֹדַע	יְהוָֹה
 אֶת-אֲשֶׁר-לוֹ	וְאֶת-הַקָּדוֹשׁ	וְהִקְרִיב	אֵלָיו	וְאֵת	אֲשֶׁר	יִבְחַר-בּוֹ	יַקְרִיב
 אֵלָיו:	ו			זאֹת	עֲשֹוּ	קְחוּ-לָכֶם	מַחְתּוֹת	קֹרַח	וְכָל-עֲדָתוֹ:	ז			וּתְנוּ-בָהֵן
ימוּ	עֲלֵיהֶן	|	קְטֹרֶת	לִפְנֵי	יְהוָֹה	מָחָר	וְהָיָה	הָאִישׁ	אֲשֶׁר-יִבְחַר  |	אֵשׁ	וְשִֹ
יְהוָֹה	הוּא	הַקָּדוֹשׁ	רַב-לָכֶם	בְּנֵי	לֵוִי:	ח			וַיּאֹמֶר	מֹשֶׁה	אֶל-קֹרַח	שִׁמְעוּ-
רָאֵל	אֶתְכֶם	מֵעֲדַת  נָא	בְּנֵי	לֵוִי:	ט			הַמְעַט	מִכֶּם	כִּי-הִבְדִּיל	אֱלֹהֵי	יִשְֹ
רָאֵל	לְהַקְרִיב	אֶתְכֶם	אֵלָיו	לַעֲבֹד	אֶת-עֲבֹדַת	מִשְׁכַּן	יְהֹוָה	וְלַעֲמֹד  יִשְֹ
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־לִפְנֵי	הָעֵדָה	לְשָׁרְתָם:	י			וַיַּקְרֵב	אֹתְךָ	וְאֶת-כָּל-אַחֶיךָ	בְנֵי-לֵוִי	אִתָּךְ	וּבִ
 קַּשְׁתֶּם	גַּם-כְּהֻנָּה:	יא			לָכֵן	אַתָּה	וְכָל-עֲדָתְךָ	הַנֹּעָדִים	עַל-יְהוָֹה	וְאַהֲרֹן
־מַה-הוּא	כִּי	תַלִּונוּ	]תַלִּינוּ[	עָלָיו:	יב			וַיִּשְׁלַח	מֹשֶׁה	לִקְראֹ	לְדָתָן	וְלַאֲ
 בִירָם	בְּנֵי	אֱלִיאָב	וַיּאֹמְרוּ	לאֹ	נַעֲלֶה:	יג			הַמְעַט	כִּי	הֶעֱלִיתָנוּ	מֵאֶרֶץ
תָּרֵר: תָּרֵר	עָלֵינוּ	גַּם-הִשְֹ  זָבַת	חָלָב	וּדְבַשׁ	לַהֲמִיתֵנוּ	בַּמִּדְבָּר	כִּי-תִשְֹ
 ]שני[	יד			אַף	לאֹ	אֶל-אֶרֶץ	זָבַת	חָלָב	וּדְבַשׁ	הֲבִיאֹתָנוּ	וַתִּתֶּן-לָנוּ

דֶה	וָכָרֶם	הַעֵינֵי	הָאֲנָשִׁים	הָהֵם	תְּנַקֵּר	לאֹ	נַעֲלֶה:	טו			וַיִּחַר  נַחֲלַת	שָֹ
 לְמֹשֶׁה	מְאֹד	וַיּאֹמֶר	אֶל-יְהֹוָה	אַל-תֵּפֶן	אֶל-מִנְחָתָם	לאֹ	חֲמוֹר	אֶחָד

 מֵהֶם	נָשָאֹתִי	וְלאֹ	הֲרֵעֹתִי	אֶת-אַחַד	מֵהֶם:	טז			וַיּאֹמֶר	מֹשֶׁה	אֶל-קֹרַח
 אַתָּה	וְכָל-עֲדָתְךָ	הֱיוּ	לִפְנֵי	יְהוָֹה	אַתָּה	וָהֵם	וְאַהֲרֹן	מָחָר:	יז			וּקְחוּ	|

 אִישׁ	מַחְתָּתוֹ	וּנְתַתֶּם	עֲלֵיהֶם	קְטֹרֶת	וְהִקְרַבְתֶּם	לִפְנֵי	יְהוָֹה	אִישׁ	מַחְתָּתוֹ
 חֲמִשִּׁים	וּמָאתַיִם	מַחְתֹּת	וְאַתָּה	וְאַהֲרֹן	אִישׁ	מַחְתָּתוֹ:	יח			וַיִּקְחוּ	אִישׁ
ימוּ	עֲלֵיהֶם	קְטֹרֶת	וַיַּעַמְדוּ	פֶּתַח	אֹהֶל  מַחְתָּתוֹ	וַיִּתְּנוּ	עֲלֵיהֶם	אֵשׁ	וַיָּשִֹ

 מוֹעֵד	וּמֹשֶׁה	וְאַהֲרֹן:	יט			וַיַּקְהֵל	עֲלֵיהֶם	קֹרַח	אֶת-כָּל-הָעֵדָה	אֶל-פֶּתַח
 אֹהֶל	מוֹעֵד	וַיֵּרָא	כְבוֹד-יְהוָֹה	אֶל-כָּל-הָעֵדָה:			ס			]שלישי[	כ			וַיְדַבֵּר

 יְהֹוָה	אֶל-מֹשֶׁה	וְאֶל-אַהֲרֹן	לֵאמֹר:	כא			הִבָּדְלוּ	מִתּוֹךְ	הָעֵדָה	הַזּאֹת
 וַאֲכַלֶּה	אֹתָם	כְּרָגַע:	כב			וַיִּפְּלוּ	עַל-פְּנֵיהֶם	וַיּאֹמְרוּ	אֵל	אֱלֹהֵי	הָרוּחֹת
ר	הָאִישׁ	אֶחָד	יֶחֱטָא	וְעַל	כָּל-הָעֵדָה	תִּקְצֹף:			ס			כג			וַיְדַבֵּר  לְכָל-בָּשָֹ

 יְהוָֹה	אֶל-מֹשֶׁה	לֵּאמֹר:	כד			דַּבֵּר	אֶל-הָעֵדָה	לֵאמֹר	הֵעָלוּ	מִסָּבִיב
 לְמִשְׁכַּן-קֹרַח	דָּתָן	וַאֲבִירָם:	כה			וַיָּקָם	מֹשֶׁה	וַיֵּלֶךְ	אֶל-דָּתָן	וַאֲבִירָם

רָאֵל:	כו			וַיְדַבֵּר	אֶל-הָעֵדָה	לֵאמֹר	סוּרוּ	נָא	מֵעַל  וַיֵּלְכוּ	אַחֲרָיו	זִקְנֵי	יִשְֹ
 אָהֳלֵי	הָאֲנָשִׁים	הָרְשָׁעִים	הָאֵלֶּה	וְאַל-תִּגְּעוּ	בְּכָל-אֲשֶׁר	לָהֶם	פֶּן-תִּסָּפוּ

 בְּכָל-חַטּאֹתָם:	כז			וַיֵּעָלוּ	מֵעַל	מִשְׁכַּן-קֹרַח	דָּתָן	וַאֲבִירָם	מִסָּבִיב
   וְדָתָן	וַאֲבִירָם	יָצְאוּ	נִצָּבִים	פֶּתַח	אָהֳלֵיהֶם	וּנְשֵׁיהֶם	וּבְנֵיהֶם	וְטַפָּם:	כח
ים  וַיּאֹמֶר	מֹשֶׁה	בְּזאֹת	תֵּדְעוּן	כִּי-יְהוָֹה	שְׁלָחַנִי	לַעֲשֹוֹת	אֵת	כָּל-הַמַּעֲשִֹ
 הָאֵלֶּה	כִּי-לאֹ	מִלִּבִּי:	כט			אִם-כְּמוֹת	כָּל-הָאָדָם	יְמֻתוּן	אֵלֶּה	וּפְקֻדַּת
 כָּל-הָאָדָם	יִפָּקֵד	עֲלֵיהֶם	לאֹ	יְהוָֹה	שְׁלָחָנִי:	ל			וְאִם-בְּרִיאָה	יִבְרָא

 יְהֹוָה	וּפָצְתָה	הָאֲדָמָה	אֶת-פִּיהָ	וּבָלְעָה	אֹתָם	וְאֶת-כָּל-אֲשֶׁר	לָהֶם	וְיָרְדוּ
 חַיִּים	שְׁאֹלָה	וִידַעְתֶּם	כִּי	נִאֲצוּ	הָאֲנָשִׁים	הָאֵלֶּה	אֶת-יְהוָֹה:	לא			וַיְהִי

 כְּכַלֹּתוֹ	לְדַבֵּר	אֵת	כָּל-הַדְּבָרִים	הָאֵלֶּה	וַתִּבָּקַע	הָאֲדָמָה	אֲשֶׁר	תַּחְתֵּיהֶם:
 לב			וַתִּפְתַּח	הָאָרֶץ	אֶת-פִּיהָ	וַתִּבְלַע	אֹתָם	וְאֶת-בָּתֵּיהֶם	וְאֵת	כָּל-הָאָדָם

 אֲשֶׁר	לְקֹרַח	וְאֵת	כָּל-הָרְכוּשׁ:	לג			וַיֵּרְדוּ	הֵם	וְכָל-אֲשֶׁר	לָהֶם	חַיִּים
רָאֵל  שְׁאֹלָה	וַתְּכַס	עֲלֵיהֶם	הָאָרֶץ	וַיּאֹבְדוּ	מִתּוֹךְ	הַקָּהָל:	לד			וְכָל-יִשְֹ
 אֲשֶׁר	סְבִיבֹתֵיהֶם	נָסוּ	לְקֹלָם	כִּי	אָמְרוּ	פֶּן-תִּבְלָעֵנוּ	הָאָרֶץ:	לה			וְאֵשׁ
יָצְאָה	מֵאֵת	יְהוָֹה	וַתּאֹכַל	אֵת	הַחֲמִשִּׁים	וּמָאתַיִם	אִישׁ	מַקְרִיבֵי	הַקְּטֹרֶת
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 According to the Torah, we read Bamidbar / Numbers 16:31-33, 
־לא			וַיְהִי	כְּכַלֹּתוֹ	לְדַבֵּר	אֵת	כָּל-הַדְּבָרִים	הָאֵלֶּה	וַתִּבָּקַע	הָאֲדָמָה	אֲשֶׁר	תַּחְ
 תֵּיהֶם:	לב			וַתִּפְתַּח	הָאָרֶץ	אֶת-פִּיהָ	וַתִּבְלַע	אֹתָם	וְאֶת-בָּתֵּיהֶם	וְאֵת	כָּל-הָאָדָם
חַיִּים	שְׁאֹלָה לָהֶם	 וְכָל-אֲשֶׁר	 וַיֵּרְדוּ	הֵם	 	 	 וְאֵת	כָּל-הָרְכוּשׁ:	לג	 לְקֹרַח	  אֲשֶׁר	
 As he finished speaking 16:31 וַתְּכַס	עֲלֵיהֶם	הָאָרֶץ	וַיּאֹבְדוּ	מִתּוֹךְ	הַקָּהָל:
all these words, the ground that was under them split open; 16:32 and 
the earth opened its mouth and swallowed them up, and their house-
holds, and all the men who belonged to Korah with their possessions. 
16:33 So they and all that belonged to them went down alive to Sheol; 
and the earth closed over them, and they perished from the midst of 
the assembly. (NASB)  The earth which was underneath them split 
and	 they	descended	 into	Gehenom.	 	 It	 is	 interesting,	 in	 the	Hebrew	
text	it	states	הָאֲדָמָה	וַתִּבָּקַע “the earth split” and ָאֶת-פִּיה	הָאָרֶץ	וַתִּפְתַּח 
“the earth opened its mouth.”	 	There	 is	 an	 interesting	 feature	here	
as	a	reference	to	the	ground	(הָאֲדָמָה) and the land or earth (הָאָרֶץ) in 
the	use	of	these	two	words	as	it	is	connected	to	Gehenom	and	anger.		
Nachmanides explains why the Torah had to mention both הָאֲדָמָה and 
 as “opening” in this verse.  Had the Torah only written that the הָאָרֶץ
ground split open, the phenomenon could have been considered as an 
ordinary earthquake, although Moses had predicted the time and the 
place.  This is why the Torah added the words “the earth opened its 
mouth” to explain to us that a great miracle, unparalleled, happened 
here.  This is why the miracle had been predicted as a בריאה, a new 
creation.  The place where this took place returned to its original ap-
pearance	as	distinct	from	an	earthquake	which	leaves	behind	clear	ev-
idence that there had been an upheaval. (Rabbeinu Bahya, Bamidbar / 
Numbers 16:31 Part 1)		The	significance	of	this	Torah	portion	reveals	
to us the spiritual connection to anger and hatred, and its ultimate 
resting	place	(Gehenom	/	Hell).	 	The	text	also	states	ׁכָּל-הָרְכוּש  וְאֵת	
“all their property” revealing to us that not only the people, but all 
of	their	belongings	including	their	tents,	money,	pets,	everything	was	
swallowed up, descended into darkness.  These are things which may 
become an idol in our lives.  The Talmud Bavli Sanhedrin 106 inter-
prets the descent into the earth as being coupled to burning, they were 
swallowed	up	in	darkness	and	burned	in	the	fire,	which	is	a	distinct	
definition	of	Hell.		This	is	derived	from	Bamidbar / Numbers 26:10 “it 
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swallowed them as well as Korach when the assembly died as the fire 
consumed the 250 men.” This teaches us that these men who held onto 
anger	were	both	swallowed	up	and	also	consumed	by	the	fire.	 	The	
text	presented	for	us	today	here	in	Parashat	Korach	makes	a	distinc-
tion	between	love	and	hate.		Love	is	connected	to	the	God	of	Israel,	to	
heaven,	and	hate	is	connected	to	Gehenom	(Hell).		The	Zohar	Bereshit	
A.6	 (pp.	179-192)	 reveals	 to	us	 the	 reasons	 for	both	Gehenom	and	
hatred are coupled together based upon the interpretation on Bereshit 
/ Genesis 1:6-9.

Bereshit / Genesis 1:6-9
1:6 Then God said, ‘Let there be an expanse in the 
midst of the waters, and let it separate the waters from 
the waters.’ 1:7 God made the expanse, and separated 
the waters which were below the expanse from the wa-
ters which were above the expanse; and it was so. 1:8 
God called the expanse heaven. And there was evening 
and there was morning, a second day. 1:9 Then God 
said, ‘Let the waters below the heavens be gathered 
into one place, and let the dry land appear’; and it was 
so. (NASB, וִיהִי	הַמָּיִם	בְּתוֹךְ	רָקִיעַ	יְהִי	אֱלֹהִים	וַיּאֹמֶר			ו 
 מַבְדִּיל	בֵּין	מַיִם	לָמָיִם:	ז			וַיַּעַשֹ	אֱלֹהִים	אֶת-הָרָקִיעַ	וַיַּבְדֵּל
 בֵּין	הַמַּיִם	אֲשֶׁר	מִתַּחַת	לָרָקִיעַ	וּבֵין	הַמַּיִם	אֲשֶׁר	מֵעַל	לָרָקִיעַ
וַיְהִי- וַיְהִי-עֶרֶב	 וַיִּקְרָא	אֱלֹהִים	לָרָקִיעַ	שָׁמָיִם	 וַיְהִי-כֵן:	ח			
 בֹקֶר	יוֹם	שֵׁנִי:			פ			ט			וַיּאֹמֶר	אֱלֹהִים	יִקָּווּ	הַמַּיִם	מִתַּחַת
(הַשָּׁמַיִם	אֶל-מָקוֹם	אֶחָד	וְתֵרָאֶה	הַיַּבָּשָׁה	וַיְהִי-כֵן:

Metaphorically	speaking,	the	Zohar	interpretation	is	centered	upon	the	
firmament,	 this	division	that	 is	made	between	the	waters	above	and	
the	waters	blow.		This	is	visually	connected	to	the	Sefirot	a	graphical	
picture	of	the	10	attributes/emanations	of	God	through	which	He	cre-
ates	the	physical	and	the	spiritual	worlds.		The	Zohar	identifies	three	
forces	that	permeate	all	of	existence	and	parallel	this	to	the	three	pil-
lars	of	the	Sefirot.		The	central	pillar	is	the	binding	force	which	joins	
the	two	sides	of	the	Sefirot	together.	 	This	is	metaphorically	related	
to	the	firmament	that	separates	that	which	is	above	from	that	below,	
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and also describes our lives as having the ability to share (the right 
side)	and	the	ability	to	receive	(the	left	side)	and	the	middle	column	
being	our	freedom	of	choice	(free	will).		By	our	free	will	we	resiste	
the desire to receive (to take) and nurture the desire to share (to give).  
The	concept	 that	 is	put	 forth	by	 the	Zohar	 is	on	 the	 second	day	of	
creation,	a	dispute	broke	out,	when	the	left	side	was	aroused	with	this	
dispute	against	the	right	side,	the	fire	of	anger	between	the	two	sides	
was	fierce.		Kabbalistically,	it	is	said	that	from	this	dispute,	from	this	
fire	of	anger,	Gehenom	was	created.		Gehenom	(Hell)	was	awakened	
and	created	by	the	left,	and	the	left	cleaved	to	it.		This	is	interpreted	as	
“whoever	wants	to	strengthen	the	left	shall	fall	into	Gehenom	which	
originates	from	the	left.”		This	is	a	very	interesting	kabbalistic	way	of	
thinking	about	hatred,	anger,	and	being	set	on	fire	by	Hell.		The	con-
cepts	presented	here	 in	 the	Zohar	describe	these	two	sides	(desires)	
and	there	is	the	need	of	an	intermediary	to	make	peace.		

James 3:6 
3:6 And the tongue is a fire, the very world of iniquity; 
the tongue is set among our members as that which de-
files the entire body, and sets on fire the course of our 
life, and is set on fire by hell. (NASB)

Matthew 5:22 
5:22 But I say to you that everyone who is angry with 
his brother shall be guilty before the court; and who-
ever says to his brother, ‘You good-for-nothing,’ shall 
be guilty before the supreme court; and whoever says, 
‘You fool,’ shall be guilty enough to go into the fiery 
hell. (NASB)

James’ comment that the tongue is “the very world of iniquity” 
may	 be	 an	 allusion	 to	 the	 upper	worlds	 in	 the	 sefirot	 and	 the	 left/
right	as	 they	are	being	described	 in	 the	Zohar.	 	Yeshua	also	speaks	
of	 the	 danger	 of	 pride	 that	may	 be	 puffed	 up	 in	Bina	 (knowledge)	
which	leads	to	the	danger	of	jealousy	and	anger	and	descending	into	
the	fire	 of	 hell.	 	The	Zohar	states	 that	 an	 intermediary	 came	 along	
on the third day (Tiphareth, Beauty) and brought peace between 
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the	 two	 sides	 ending	 the	 dispute	 between	 the	 left	 and	 the	 right.		 
As	 the	 intermediary	made	 peace	 between	 the	 two	 sides,	 Gehenom	
(Hell)	 removed	 itself	 from	 the	 left	 and	 descended	 below,	 the	 left	
joined	the	right	and	there	was	peace	everywhere.		It	was	because	of	
the	power	of	disagreement,	of	anger,	that	Gehenom	clinged	(cleaved)	
to	the	left.		This	has	a	direct	application	to	this	week’s	Torah	portion	
Parashat	Korach	(Bamidbar / Numbers 16:1-18:32)	where	Korach	did	
not	want	 to	 be	 attached	 above,	 he	 refused	 to	 ascend,	 to	 take	 upon	
himself	 the	structure	of	holiness	 that	God	had	laid	out	according	to	
the	Torah.		So	like	the	left,	he	joined	himself	with	anger	and	Gehenom	
cleaved	to	him.		This	is	why	we	read	what	happened	to	Korach	in	the	
Torah,	him	and	those	who	joined	themselves	with	him	went	down	to	
Sheol	(the	grave)	descending	into	Gehenom	(Hell).		Because	of	anger,	
he	was	transformed	by	the	fires	of	hell,	just	as	James	and	Yeshua	were	
stating	in	the	Scriptures,	of	the	dangers	of	hatred	towards	others,	and	
pride, as opposed to loving others, even our enemies.  Moshe, the 
intermediary	of	God,	attempted	to	settle	the	dispute	between	Korach	
and	the	priesthood.		We	can	see	the	parallels	here	as	Anger	drives	one	
to	be	unbalanced,	becoming	heavy	on	the	left	(unrighteousness)	as	op-
posed to the right (righteousness, holiness, and truth).  
	 The	point	of	the	kabbalistic	interpretation	on	the	firmament	caus-
ing	a	separation,	a	division	between	the	left	and	the	right,	and	the	wa-
ters	above	from	the	waters	below,	heaven	and	Gehenom	(Hell),	this	al-
ludes	to	the	need	for	an	intermediary,	a	Messiah	sent	from	God!		This	
Messiah	is	the	one	who	makes	peace	and	prevents	one	from	literally	
descending	into	hell!		It	is	easy	to	see	how	many	NT	connections	there	
are	to	this	week’s	Torah	portion	and	the	absolute	imperative	for	hav-
ing	faith	in	Yeshua	the	Messiah	for	the	salvation	of	our	souls.		This	is	
the	way	God	established	for	us	to	have	true	peace,	a	peace	that	is	from	
within that is divinely created in our lives to overcome anger, hatred, 
and	pride.		Yeshua	the	Messiah	on	the	third	day	raised	from	the	grave,	
overcoming	death,	and	by	faith	enters	into	our	lives	such	that	we	may	
have	peace	from	within,	where	both	the	left	and	the	right,	the	desire	
to take, and the desire to give, are brought under His rule, and we live 
our	lives	according	to	His	Word,	for	the	glory	of	the	Father	in	heav-
en!		This	week’s	Torah	portion	also	provides	us	with	a	strict	warning	
against	allowing	anger	and	hatred	to	be	cultivated	in	our	hearts.		This	
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is	connected	to	forgiving	others	so	that	our	Father	in	heaven	will	also	
forgive	us.	(Matthew 6:14)		The	way	of	life	is	trusting	in	God	our	Fa-
ther	above,	believing	in	Yeshua	the	Messiah	who	laid	his	life	down	on	
our	behalf,	and	loving	one	another	as	Yeshua	has	demonstrated	for	us	
by example. (John 13:34, John 15:12)  It should be easy to see how 
the	Torah	and	the	Gospel	Message	go	hand	in	hand!


