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פרשת
בלק

Parashat Balak

Bamidbar / Numbers 22:2-25:9, Micah 5:6-6:8
Mark 11:12-26

Living against God’s Will

	 In this week’s Torah portion, we read the following, Bamidbar / 
Numbers 22:6, ו   וְעַתָּה לְכָה-נָּא אָרָה-לִּי אֶת-הָעָם הַזֶּה כִּי-עָצוּם הוּא מִמֶּנִּי 
מְבֹרָךְ אֲשֶׁר-תְּבָרֵךְ  אֵת  יָדַעְתִּי  כִּי  מִן-הָאָרֶץ  וַאֲגָרֲשֶׁנּוּ  נַכֶּה-בּוֹ  אוּכַל   אוּלַי 
 Come now, curse this people for me, since they 22:6 וַאֲשֶׁר תָּאֹר יוּאָר:
are too mighty for me. Perhaps I shall be able to defeat them and drive 
them from the land, for I know that he whom you bless is blessed, and 
he whom you curse is cursed. (ESV)  Notice how Balak recognized 
that his power and protection had been removed, he says “they are too 
mighty for me.”  Also, based upon Parashat Lech Lecha, Balak asking 
Bilam to bless and curse saying, “he whom you bless is blessed, and 
he whom you curse is cursed” this parallels Balak ascribing God’s 
role of blessing and cursing to Bilam.  This parallels the blessing and 
cursing that we see going on when God called Abraham out to be a 
people and a nation according to Bereshit / Genesis 12:1-3.  

Bereshit / Genesis 12:1-3
12:1 Now the Lord said to Abram, ‘Go forth from your 
country, And from your relatives And from your father’s 
house, To the land which I will show you; 12:2 And I 
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will make you a great nation, And I will bless you, And 
make your name great; And so you shall be a blessing; 
12:3 And I will bless those who bless you, And the one 
who curses you I will curse. And in you all the families 
of the earth will be blessed.’ (NASB, -א   וַיּאֹמֶר יְהוָֹה אֶל
אֶל-הָאָרֶץ אָבִיךָ  וּמִבֵּית  וּמִמּוֹלַדְתְּךָ  מֵאַרְצְךָ  לֶךְ-לְךָ   אַבְרָם 
ךָ לְגוֹי גָּדוֹל וַאֲבָרֶכְךָ וַאֲגַדְּלָה שְׁמֶךָ  אֲשֶׁר אַרְאֶךָּ: ב   וְאֶעֶשְֹ
 וֶהְיֵה בְּרָכָה: ג   וַאֲבָרְכָה מְבָרֲכֶיךָ וּמְקַלֶּלְךָ אָאֹר וְנִבְרְכוּ בְךָ
(כֹּל מִשְׁפְּחֹת הָאֲדָמָה:

Notice how Parashat Lech Lecha states that God will bless those that 
bless Israel and curse those that curse Israel.  In addition, it says that 
all of the families of the earth will be blessed in Israel (12:3).  The idea 
here by Balak calling Bilam to curse Israel, he is essentially telling 
Bilam to curse himself since God will curse those who curse Israel. 
(see Midrash Tanchuma Buber, Balak 17:5, note how those who love 
God and Yeshua also love Israel!)  Could this also parallel disobedi-
ence as cursing one’s self?  
	 In Bamidbar / Numbers 22:6, we read the following, -ו   וְעַתָּה לְכָה
 נָּא אָרָה-לִּי אֶת-הָעָם הַזֶּה כִּי-עָצוּם הוּא מִמֶּנִּי אוּלַי אוּכַל נַכֶּה-בּוֹ וַאֲגָרֲשֶׁנּוּ
 Come 22:6 מִן-הָאָרֶץ כִּי יָדַעְתִּי אֵת אֲשֶׁר-תְּבָרֵךְ מְבֹרָךְ וַאֲשֶׁר תָּאֹר יוּאָר:
now, curse this people for me, since they are too mighty for me. Per-
haps I shall be able to defeat them and drive them from the land, for 
I know that he whom you bless is blessed, and he whom you curse is 
cursed. (ESV)  The phrase אוּלַי אוּכַל נַכֶּה-בּו “perhaps I can inflict a 
defeat on it,” here the word נכה means “to strike down, to kill” Balak 
was looking for a way to inflict defeat by engaging in spiritual war-
fare.  According to Jeremiah 18:18 we read “18:18 Then they said, 
“Come and let us devise plans against Jeremiah. Surely the law is not 
going to be lost to the priest, nor counsel to the sage, nor the divine 
word to the prophet! Come on and let us strike at him with our tongue, 
and let us give no heed to any of his words.” (NASB,ּיח   וַיּאֹמְרוּ לְכו  
 וְנַחְשְׁבָה עַל-יִרְמְיָהוּ מַחֲשָׁבוֹת כִּי לאֹ-תאֹבַד תּוֹרָה מִכֹּהֵן וְעֵצָה מֵחָכָם וְדָבָר
אֶל-כָּל-דְּבָרָיו: וְאַל-נַקְשִׁיבָה  בַלָּשׁוֹן  וְנַכֵּהוּ  לְכוּ   לְכוּ The phrase  (מִנָּבִיא 
 stating that they want נכה has the similar use of the word וְנַכֵּהוּ בַלָּשׁוֹן
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to strike down Jeremiah using their tongue.  This illustrates the power 
of our words to kill.  
	 Rashi states the following:

Rashi on Bamidbar / Numbers 22:6 Part 1
 I and my (”this may mean, “we may smite them) נכה בו
people may smite them. — Another explanation is that 
this is a Mishnaic Hebrew expression as in (Bava Met-
zia 105b) “he deducts (מנכה) for him something from 
the price”, so that it means: [perhaps I may be able] 
to reduce them a little in numbers (Midrash Tanchuma, 
Balak 4).

The idea is Balak had in mind to diminish them in number little by lit-
tle, and we eventually see how Moab does this, through sin (see Para-
shat Pinchas).  The commentary Or HaChaim on Bamidbar / Numbers 
22:6 Part 3 states that Bilam knew the precise moment when to strike 
Israel, when God became angry due to Israel’s sin. (see the Talmud 
Bavli Berachot 7a)  Bilam realized through this week’s Torah portion 
that both Israel and the God of Israel are not to be messed with.  He 
is not to follow misguided and idolatrous philosophies developed or 
inspired by the gentile nation of Moab.  He was instructed by God to 
do only what the Lord commands.  When Bilam went against what 
the Lord had commanded, he almost died, saved by the hand of a don-
key.  This is a strong warning for us to live according to all of God’s 
word and not just according to the parts (portions of Scripture) we 
choose because they make us feel good.  Moshe’s message in Devarim 
/ Deuteronomy 4 was asking the second generation of people are they 
willing to obey the Word of God.  Are they willing to listen to what 
God is saying, or were they going to compromise and be accepted by 
the nations?  Moshe calls to the people to choose life that is found in 
God’s ways, believing in the Messiah Yeshua and walking in the way 
Yeshua taught us to walk, according to the Torah.  As God’s people, 
we choose life as opposed to death which is the way of the world.  
Moshe begged his people to choose life, to repent, and to turn from 
their sins.  This same mandate applies to us today, to choose life, to 
believe in God’s Messiah, to repent, and to turn from sin.  With God’s 
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help, by the power of His Spirit that dwells within us, we are able to 
overcome anything this world brings against us!
	 The Scriptures we are looking at for this week are from Bamidbar 
/ Numbers 22:2-22.

Bamidbar / Numbers 22:2-22
22:2 Now Balak the son of Zippor saw all that Israel 
had done to the Amorites. 22:3 So Moab was in great 
fear because of the people, for they were numerous; 
and Moab was in dread of the sons of Israel. 22:4 
Moab said to the elders of Midian, ‘Now this horde 
will lick up all that is around us, as the ox licks up the 
grass of the field.’ And Balak the son of Zippor was 
king of Moab at that time. 22:5 So he sent messengers 
to Balaam the son of Beor, at Pethor, which is near the 
River, in the land of the sons of his people, to call him, 
saying, ‘Behold, a people came out of Egypt; behold, 
they cover the surface of the land, and they are living 
opposite me. 22:6 ‘Now, therefore, please come, curse 
this people for me since they are too mighty for me; 
perhaps I may be able to defeat them and drive them 
out of the land. For I know that he whom you bless is 
blessed, and he whom you curse is cursed.’ 22:7 So the 
elders of Moab and the elders of Midian departed with 
the fees for divination in their hand; and they came to 
Balaam and repeated Balak’s words to him. 22:8 He 
said to them, ‘Spend the night here, and I will bring 
word back to you as the Lord may speak to me.’ And the 
leaders of Moab stayed with Balaam. 22:9 Then God 
came to Balaam and said, ‘Who are these men with 
you?’ 22:10 Balaam said to God, ‘Balak the son of Zip-
por, king of Moab, has sent word to me, 22:11 ‘Behold, 
there is a people who came out of Egypt and they cov-
er the surface of the land; now come, curse them for 
me; perhaps I may be able to fight against them and 
drive them out.’‘ 22:12 God said to Balaam, ‘Do not 
go with them; you shall not curse the people, for they 
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are blessed.’ 22:13 So Balaam arose in the morning 
and said to Balak’s leaders, ‘Go back to your land, for 
the Lord has refused to let me go with you.’ 22:14 The 
leaders of Moab arose and went to Balak and said, 
‘Balaam refused to come with us.’ 22:15 Then Balak 
again sent leaders, more numerous and more distin-
guished than the former. 22:16 They came to Balaam 
and said to him, ‘Thus says Balak the son of Zippor, 
‘Let nothing, I beg you, hinder you from coming to me; 
22:17 for I will indeed honor you richly, and I will do 
whatever you say to me. Please come then, curse this 
people for me.’‘ 22:18 Balaam replied to the servants 
of Balak, ‘Though Balak were to give me his house full 
of silver and gold, I could not do anything, either small 
or great, contrary to the command of the Lord my God. 
22:19 ‘Now please, you also stay here tonight, and I 
will find out what else the Lord will speak to me.’ 22:20 
God came to Balaam at night and said to him, ‘If the 
men have come to call you, rise up and go with them; 
but only the word which I speak to you shall you do.’ 
22:21 So Balaam arose in the morning, and saddled 
his donkey and went with the leaders of Moab. 22:22 
But God was angry because he was going, and the an-
gel of the Lord took his stand in the way as an adver-
sary against him. Now he was riding on his donkey and 
his two servants were with him. (NASB)

רָאֵל לָאֱמֹרִי: ה יִשְֹ  ב   וַיַּרְא בָּלָק בֶּן-צִפּוֹר אֵת כָּל-אֲשֶׁר-עָשָֹ
 ג   וַיָּגָר מוֹאָב מִפְּנֵי הָעָם מְאֹד כִּי רַב-הוּא וַיָּקָץ מוֹאָב מִפְּנֵי

רָאֵל: ד   וַיּאֹמֶר מוֹאָב אֶל-זִקְנֵי מִדְיָן עַתָּה יְלַחֲכוּ  בְּנֵי יִשְֹ
 הַקָּהָל אֶת-כָּל-סְבִיבֹתֵינוּ כִּלְחֹךְ הַשּׁוֹר אֵת יֶרֶק הַשָּׂדֶה וּבָלָק

 בֶּן-צִפּוֹר מֶלֶךְ לְמוֹאָב בָּעֵת הַהִוא: ה   וַיִּשְׁלַח מַלְאָכִים
 אֶל-בִּלְעָם בֶּן-בְּעוֹר פְּתוֹרָה אֲשֶׁר עַל-הַנָּהָר אֶרֶץ בְּנֵי-עַמּוֹ
 לִקְראֹ-לוֹ לֵאמֹר הִנֵּה עַם יָצָא מִמִּצְרַיִם הִנֵּה כִסָּה אֶת-עֵין
הָאָרֶץ וְהוּא יֹשֵׁב מִמֻּלִי: ו   וְעַתָּה לְכָה-נָּא אָרָה-לִּי אֶת-

 הָעָם הַזֶּה כִּי-עָצוּם הוּא מִמֶּנִּי אוּלַי אוּכַל נַכֶּה-בּוֹ וַאֲגָרֲשֶׁנּוּ
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 מִן-הָאָרֶץ כִּי יָדַעְתִּי אֵת אֲשֶׁר-תְּבָרֵךְ מְבֹרָךְ וַאֲשֶׁר תָּאֹר
 יוּאָר: ז   וַיֵּלְכוּ זִקְנֵי מוֹאָב וְזִקְנֵי מִדְיָן וּקְסָמִים בְּיָדָם וַיָּבֹאוּ

 אֶל-בִּלְעָם וַיְדַבְּרוּ אֵלָיו דִּבְרֵי בָלָק: ח   וַיּאֹמֶר אֲלֵיהֶם
 לִינוּ פֹה הַלַּיְלָה וַהֲשִׁבֹתִי אֶתְכֶם דָּבָר כַּאֲשֶׁר יְדַבֵּר יְהוָֹה

רֵי-מוֹאָב עִם-בִּלְעָם: ט   וַיָּבאֹ אֱלֹהִים אֶל- אֵלָי וַיֵּשְׁבוּ שָֹ
 בִּלְעָם וַיּאֹמֶר מִי הָאֲנָשִׁים הָאֵלֶּה עִמָּךְ: י   וַיּאֹמֶר בִּלְעָם

 אֶל-הָאֱלֹהִים בָּלָק בֶּן-צִפֹּר מֶלֶךְ מוֹאָב שָׁלַח אֵלָי: יא   הִנֵּה
 הָעָם הַיֹּצֵא מִמִּצְרַיִם וַיְכַס אֶת-עֵין הָאָרֶץ עַתָּה לְכָה קָבָה-לִּי

 אֹתוֹ אוּלַי אוּכַל לְהִלָּחֶם בּוֹ וְגֵרַשְׁתִּיו: יב   וַיּאֹמֶר אֱלֹהִים
 אֶל-בִּלְעָם לאֹ תֵלֵךְ עִמָּהֶם לאֹ תָאֹר אֶת-הָעָם כִּי בָרוּךְ הוּא:

 ]שני[ ]חמישי כשהן מחוברין[ יג   וַיָּקָם בִּלְעָם בַּבֹּקֶר
רֵי בָלָק לְכוּ אֶל-אַרְצְכֶם כִּי מֵאֵן יְהֹוָה לְתִתִּי  וַיּאֹמֶר אֶל-שָֹ

רֵי מוֹאָב וַיָּבֹאוּ אֶל-בָּלָק וַיּאֹמְ ־לַהֲלֹךְ עִמָּכֶם: יד   וַיָּקוּמוּ שָֹ
רִים  רוּ מֵאֵן בִּלְעָם הֲלֹךְ עִמָּנוּ: טו   וַיֹּסֶף עוֹד בָּלָק שְׁלֹחַ שָֹ

 רַבִּים וְנִכְבָּדִים מֵאֵלֶּה: טז   וַיָּבֹאוּ אֶל-בִּלְעָם וַיּאֹמְרוּ לוֹ כֹּה
 אָמַר בָּלָק בֶּן-צִפּוֹר אַל-נָא תִמָּנַע מֵהֲלֹךְ אֵלָי: יז   כִּי-כַבֵּד
ה וּלְכָה-נָּא קָבָה  אֲכַבֶּדְךָ מְאֹד וְכֹל אֲשֶׁר-תּאֹמַר אֵלַי אֶעֱשֶֹ
 לִּי אֵת הָעָם הַזֶּה: יח   וַיַּעַן בִּלְעָם וַיּאֹמֶר אֶל-עַבְדֵי בָלָק

אִם-יִתֶּן-לִי בָלָק מְלאֹ בֵיתוֹ כֶּסֶף וְזָהָב לאֹ אוּכַל לַעֲבֹר אֶת-
 פִּי יְהוָֹה אֱלֹהָי לַעֲשֹוֹת קְטַנָּה אוֹ גְדוֹלָה: יט   וְעַתָּה שְׁבוּ

 נָא בָזֶה גַּם-אַתֶּם הַלָּיְלָה וְאֵדְעָה מַה-יֹּסֵף יְהוָֹה דַּבֵּר עִמִּי:
 כ   וַיָּבאֹ אֱלֹהִים | אֶל-בִּלְעָם לַיְלָה וַיּאֹמֶר לוֹ אִם-לִקְראֹ

 לְךָ בָּאוּ הָאֲנָשִׁים קוּם לֵךְ אִתָּם וְאַךְ אֶת-הַדָּבָר אֲשֶׁר-אֲדַבֵּר
ה: ]שלישי[ כא   וַיָּקָם בִּלְעָם בַּבֹּקֶר וַיַּחֲ ־אֵלֶיךָ אֹתוֹ תַעֲשֶֹ

רֵי מוֹאָב: כב   וַיִּחַר-אַף אֱלֹהִים  בֹשׁ אֶת-אֲתֹנוֹ וַיֵּלֶךְ עִם-שָֹ
טָן לוֹ וְהוּא  כִּי-הוֹלֵךְ הוּא וַיִּתְיַצֵּב מַלְאַךְ יְהוָֹה בַּדֶּרֶךְ לְשָֹ

רֹכֵב עַל-אֲתֹנוֹ וּשְׁנֵי נְעָרָיו עִמּוֹ:

	 In Bamidbar / Numbers we read, ו   וְעַתָּה לְכָה-נָּא אָרָה-לִּי אֶת-הָעָם 
 הַזֶּה כִּי-עָצוּם הוּא מִמֶּנִּי אוּלַי אוּכַל נַכֶּה-בּוֹ וַאֲגָרֲשֶׁנּוּ מִן-הָאָרֶץ כִּי יָדַעְתִּי אֵת
 Come now, curse this people 22:6 אֲשֶׁר-תְּבָרֵךְ מְבֹרָךְ וַאֲשֶׁר תָּאֹר יוּאָר:
for me, since they are too mighty for me. Perhaps I shall be able to 
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defeat them and drive them from the land, for I know that he whom 
you bless is blessed, and he whom you curse is cursed. (ESV)  There 
is a moral / ethical message in Balak’s words.  When he said, אָרָה-לִּי 
“curse for me” this returned and became “curse me.”  This became the 
personification of Tehillim / Psalms 37:15 But their swords will pierce 
their own hearts, and their bows will be broken. (NIV)  The interpreta-
tions contained within this phrase וְעַתָּה לְכָה-נָּא אָרָה-לִּי אֶת-הָעָם הַזֶּה 
“Come now, curse this people for me, since they are too mighty for 
me” from Bamidbar / Numbers 22:6 as pertaining to diminishing a 
little bit (נכה) and cursing, this diminishing a little is what happens 
when we sin.  In the Hebrew language there are three words that refer 
to sin.  The word sin in our English bibles is the word chataah (חֲטָאָה), 
which means literally “to miss the mark,” as in one shooting an arrow 
to a target and missing.  The חֲטָאָה type of sin is one of being in error, 
making a mistake, and not quite being able to hit the target in relation 
to God’s commandments.  The second word is the word pesha (פֶּשַׁע).  
This word means a willful transgression done to spite God.  This sug-
gests a type of defiance, rebellion, and the casting off of the authority 
of God’s Word over our lives.  In the English translations, this word is 
most often translated as “transgression” meaning, going beyond the 
limits of God’s Torah.  The third word is avon (עָוֹן), which carries with 
it the concept of “iniquity” in the Scriptures.  Avon is connected to the 
idea of perversion, or a willful twisting and distorting of the will of 
God towards a selfish end.  Note how these are the things that Bilam 
was doing, and there is a great danger for each one of us to do the 
same.  King David said the following according to Tehillim / Psalms 
32:1.

Tehillim / Psalms 32:1
32:1 Blessed is he whose transgression is forgiven, 
whose sin is covered. (NASB, אַשְׁרֵי כִּיל  מַשְֹ לְדָוִד   א  
(נְשֹוּי-פֶּשַׁע כְּסוּי חֲטָאָה:

In Tehillim / Psalms 32:1, King David describes the happiness of the 
one whose pesha (פֶּשַׁע) is “forgiven.”  This is the forgiveness of will-
ful transgression (sin).  Note how all sin is willful.  The word trans-



8

The Torah and the Gospel Message Series

lated “forgiven” (נְשֹוּי) comes from the root word (nasa) which means  
“to bear, to carry; to deliver (a speech, address, prayer); to suffer, to 
tolerate.” In other words, happy is the one whose rebellion against the 
Lord has been “carried away” and whose chataah (חֲטָאָה) has been 
covered.  David continues saying, “How blessed is the man to whom 
the LORD does not impute iniquity, And in whose spirit there is no 
deceit!” (Tehillim / Psalm 32:2, ב   אַשְׁרֵי אָדָם לאֹ יַחְשֹׁב יְהֹוָה לוֹ עָוֹן 
.(וְאֵין בְּרוּחוֹ רְמִיָּה:
	 Looking at Parashat Balak from a different aspect, we read in 
Bereshit / Genesis 6:5 The LORD saw that the wickedness of man was 
great in the earth, and that every intention of the thoughts of his heart 
was only evil continually. (NASB, הָאָדָם רָעַת  רַבָּה  כִּי  יְהֹוָה  וַיַּרְא   ה   
 is (יֵצֶר) The word Yetzer (בָּאָרֶץ וְכָל-יֵצֶר מַחְשְׁבֹת לִבּוֹ רַק רַע כָּל-הַיּוֹם: 
mentioned first here in the Scriptures and represents the inner impulse 
or tendency within the human heart to lean towards selfish gratifica-
tion.  This is known as the Yetzer hara, the evil inclination.  The Tetzer 
hatov “the good inclination” represents the inner impulse to do good. 
Bialm was looking to selfish gratification, he wanted the money of 
Balak.  In Bereshit / Genesis 2:7 we are told that God formed (Yetzer) 
man and so Yetzer also refers to something formed or shaped.  The 
potter purposes an ultimate use for what he is making, and so too we 
are formed and shaped and ultimately the Lord desires for each one 
of us to be used for a particular purpose, to bring glory to His name 
and to love others.  The word Yetzer provides a picture of shaping or 
forming our character and disposition in regard to our relationship 
with God.  This is where Bilam went wrong in his relationship with 
God.  Balak in his hatred was actively seeking contention and strife 
with Israel.  The Hebrew word medanim (ים  is derived from the (מְדָנִ֑
root din (דִן), meaning to judge, as in a court of law.  Hatred looks and 
judges on the grounds of judgment for conviction and so judging oth-
ers becomes an accusation executing judgement upon another.  Love 
on the other hand covers a transgression and the ultimate covering of 
love comes from the Lord God Almighty himself who gave his son 
so that our transgressions and sins would not be charged against us.  
(Romans 4:7-8).  This is something Balak did not understand, and He 
sought to curse Israel, but the Lord God turned that curse into a bless-
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ing.  
	 According to the rabbinic literature in the Talmud Bavli Sanhe-
drin 106a, the rabbis state when Bilam saw that he could not prevail 
against Israel by his words, he devised a different strategy to defeat 
them.  We are told that he advised Balak to build tents near the Is-
raelite camp and to seat old women in their doorways to sell linen 
garments to the Israelites. The old women lured the men inside the 
tents, where the young women of Moab awaited them, adorned and 
perfumed.  The women of Moab then proceeded to tempt the men of 
Israel to join in the sexual worship of “Baal Peor” to participate in 
both idolatry and immorality.  (Note, there is a reason both idolatry 
and immorality are coupled together in the Scriptures.  Those who are 
sinning in immorality have made this sin an idol in their lives going 
back again and again bowing down to its control over their lives.)  By 
this Bilam succeeded in cursing Israel because of her sins.  Bilam had 
figured out a way to get his reward from Balak.  Bilam advised the 
Moabites on how to entice the people of Israel with prostitutes and 
idolatry.  We see in this week’s Torah portion how Bilam was not able 
to curse Israel directly, so he came up with a plan for Israel to bring 
a curse upon themselves due to their sins.  Balak followed Bilam’s 
advice, and Israel fell into sin, worshiping Baal of Peor and commit-
ting fornication with the Midianite women.  As a result, the Lord God 
Almighty sent a plague among them, and 24,000 men died (Bamidbar 
/ Numbers 25:1-9, Devarim / Deuteronomy 23:3-6).  Because of what 
we read in the Torah of Bilam, Balak, and Israel, the story became in-
famous, and he is referred to several times in the Apostolic Writings.  
The Apostle Peter compares false teachers to Bilam saying Bilam is 
the one “who loved the wages of wickedness.” (2 Peter 2:15)  Jude 
agrees with this interpretation and associates Bilam with the selling of 
one’s soul for financial gain (Jude 1:11).  Yeshua also spoke of Bialm 
warning the people of God in Pergamum of their sin saying “There 
are some among you who hold to the teaching of Balaam, who taught 
Balak to entice the Israelites to sin so that they ate food sacrificed to 
idols and committed sexual immorality.” (Revelation 2:14)  The Evil 
One’s tactics haven’t changed much with the passage of time.  What 
Bilam and Balak demonstrates for us in the Torah portion is this back-
door approach that is rooted in deception in idolatry and sexual im-
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morality so the people of God would sin and fall under the punishment 
of God.  Notice how Israel’s first encounter with Baal (Baal of Peor) 
how disastrous this was and 24,000 men died out of the community.  
Today we find similar dangers, with men who appear to be of God, 
but are false prophets like Bilam one of whom both the Scriptures and 
Jewish tradition are emphatic that he was an adversary of the Lord, 
and enemy of the children of God.  This is why it is so important for 
us to study God’s Word such that we are not deceived.  The way of 
Bilam is unrighteousness, and as the children of God we are called 
to righteousness, to live according to the way of God detailed in His 
Torah and taught by His Messiah Yeshua.  Bilam did not love others, 
he did not pray for those who he did not know, he sought God to curse 
those whom he knew nothing about.  To be able to truly love others, 
those whom we DO know, those whom we DO NOT know, and even 
our enemies requires a miracle on the order of splitting the sea or 
raising the dead.  The Lord God of Israel promised to put a new heart 
 within us according to Ezekiel (רוּחַ חֲדָשָׁה) and a new spirit (לֵב חָדָשׁ)
36:26.  He did this by giving us His Spirit to dwell in our midst having 
faith in His Messiah Yeshua.  The world however seeks to enslave and 
paralyze God’s people through fear and sin.  By the power of God’s 
indwelling Spirit, He empowers us to overcome sin, the world, and 
deception by demonstrating love and good will toward others.  We too 
are held to this calling as the people of God.  The story of Bilam re-
minds us to be aware of the dangers of this world, and to seek the Lord 
God of Israel consistently each day by faith in the name of Yeshua the 
Messiah!


