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פרשת
ויחי

Parashat Vayechi
Genesis 47:28-50:26, 1 Kings 2:1-12,
Luke 4:31-5:11

Ephraim will become a multitude of nations,
What does that mean?
In this week’s Torah portion, the last Portion of the Book of
Bereshit / Genesis, we learn that Joseph heard Jacob was sick and is at
the end of his life.  Joseph brought his two sons to visit him (Bereshit
/ Genesis 48:1) and Jacob having difficulty seeing brings them near
and then proceeds to bless them (Bereshit / Genesis 48:9).  The narrative tells us that Jacob places his right hand on Ephraim and his left
hand on Manasseh, crossing his arms () ִׂשּכֵל אֶ ת־יָדָ יו. (Bereshit / Genesis 48:14)  Joseph attempts to correct his father (Bereshit / Genesis
48:18) but Jacob insists that he is acting deliberately stating that the
younger (Ephraim) will be greater than the older (Manasseh).  Jacob
set Ephraim ahead of his brother. (Bereshit / Genesis 48:19) The Torah then states the following:
Bereshit / Genesis 48:20
48:20 He blessed them that day, saying, ‘By you Israel
will pronounce blessing, saying, ‘May God make you
like Ephraim and Manasseh!’‘ Thus he put Ephraim
before Manasseh. (NASB, כ וַיְ בָ ְרכֵם ּבַ ּיֹום:בראשית מח
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הַ הּוא לֵאמֹור ּבְ ָך יְ בָ ֵרְך יִ ְ ֹש ָראֵ ל לֵאמֹ ר יְ ִ ֹש ְמָך אֱֹלהִ ים ּכְ אֶ פְ ־
) ַריִ ם וְ כִ ְמנַּׁשֶ ה
Jacob said, ָשם אֶ ת־אֶ פְ ַריִ ם לִ פְ נֵי ְמנַּׁשֶ ה
ֹ ֶ  ַוּי, and the text states explicitly,
Thus he put Ephraim before Manasseh. (NASB) There is a repetition
here the Torah is emphasizing putting the second born ahead of the
first born. Rashi states the following concerning these things.
Rashi on Bereshit / Genesis 48:20 Part 2
 וישם את אפריםAND HE PUT EPHRAIM etc. — i.e. in
the blessing he bestowed upon them he put Ephraim’s
name before that of Manasseh, so giving him precedence over his brother when the Israelites encamped
and marched beneath their banners in the wilderness
(cf. Numbers 2:18 and Numbers 10:22), and when at
the dedication of the altar by the princes of the tribes
each brought his gifts (cf. Numbers 7:48 Numbers
7:54). (see Genesis Rabbah 97:5).
Rashi states that Jacob placing Ephraim ahead of Manasseh was giving him precedence over his brother and this was done to direct the
Israelites in the wilderness encamping around the Tabernacle.   The
final statement in Bereshit / Genesis 48:20 “and he placed Ephraim
before Manasseh,” appears to be the narrator’s way of recapitulating
and summarizing what has just occurred.  This is the interpretation
offered by some of the classical commentators, according to Rashbam
and Ibn Ezra.   Chizkuni states that Jacob comparison with Reuben
and Simeon makes the order (Ephraim and then Manasseh) unmistakable.  The ordering of Joseph’s sons in this way have led to the Jewish
blessing over the children in the future to mention that they should be
blessed as Ephraim and Manasseh were blessed by Jacob.  The basic
conclusion of the Jewish commentators changing the order from the
first born to the second born indicates how Ephraim received a measure of precedence over Manasseh as a picture for all Jewish children
from this point on throughout time.  Based upon this analysis, what
exactly can we learn about Ephraim that is so significant that would
warrant this kind of emphasis in the biblical text?
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Bereshit / Genesis 48:1-21
48:1 Now it came about after these things that Joseph
was told, ‘Behold, your father is sick.’ So he took his
two sons Manasseh and Ephraim with him. 48:2 When
it was told to Jacob, ‘Behold, your son Joseph has
come to you,’ Israel collected his strength and sat up
in the bed. 48:3 Then Jacob said to Joseph, ‘God Almighty appeared to me at Luz in the land of Canaan
and blessed me, 48:4 and He said to me, ‘Behold, I
will make you fruitful and numerous, and I will make
you a company of peoples, and will give this land to
your descendants after you for an everlasting possession.’ 48:5 ‘Now your two sons, who were born to you
in the land of Egypt before I came to you in Egypt,
are mine; Ephraim and Manasseh shall be mine, as
Reuben and Simeon are. 48:6 ‘But your offspring that
have been born after them shall be yours; they shall be
called by the names of their brothers in their inheritance. 48:7 ‘Now as for me, when I came from Paddan,
Rachel died, to my sorrow, in the land of Canaan on
the journey, when there was still some distance to go to
Ephrath; and I buried her there on the way to Ephrath
(that is, Bethlehem).’ 48:8 When Israel saw Joseph’s
sons, he said, ‘Who are these?’ 48:9 Joseph said to
his father, ‘They are my sons, whom God has given me
here.’ So he said, ‘Bring them to me, please, that I may
bless them.’ 48:10 Now the eyes of Israel were so dim
from age that he could not see. Then Joseph brought
them close to him, and he kissed them and embraced
them. 48:11 Israel said to Joseph, ‘I never expected
to see your face, and behold, God has let me see your
children as well.’ 48:12 Then Joseph took them from
his knees, and bowed with his face to the ground. 48:13
Joseph took them both, Ephraim with his right hand
toward Israel’s left, and Manasseh with his left hand
toward Israel’s right, and brought them close to him.
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48:14 But Israel stretched out his right hand and laid
it on the head of Ephraim, who was the younger, and
his left hand on Manasseh’s head, crossing his hands,
although Manasseh was the firstborn. 48:15 He blessed Joseph, and said, ‘The God before whom my fathers
Abraham and Isaac walked, The God who has been my
shepherd all my life to this day, 48:16 The angel who
has redeemed me from all evil, Bless the lads; And may
my name live on in them, And the names of my fathers
Abraham and Isaac; And may they grow into a multitude in the midst of the earth.’ 48:17 When Joseph saw
that his father laid his right hand on Ephraim’s head,
it displeased him; and he grasped his father’s hand to
remove it from Ephraim’s head to Manasseh’s head.
48:18 Joseph said to his father, ‘Not so, my father, for
this one is the firstborn. Place your right hand on his
head.’ 48:19 But his father refused and said, ‘I know,
my son, I know; he also will become a people and he
also will be great. However, his younger brother shall
be greater than he, and his descendants shall become a
multitude of nations.’ 48:20 He blessed them that day,
saying, ‘By you Israel will pronounce blessing, saying,
‘May God make you like Ephraim and Manasseh!’‘
Thus he put Ephraim before Manasseh. 48:21 Then
Israel said to Joseph, ‘Behold, I am about to die, but
God will be with you, and bring you back to the land of
your fathers. 48:22 ‘I give you one portion more than
your brothers, which I took from the hand of the Amorite with my sword and my bow.’ (NASB)

א   וַיְ הִ י אַ ח ֲֵרי הַ ְּדבָ ִרים הָ אֵ ּלֶה ַוּי ֹאמֶ ר לְ יֹוסֵ ף הִ ּנֵה אָ בִ יָך
:אֶ פְ ָריִ ם-מנַּׁשֶ ה וְ אֶ ת-ת
ְ ֶׁשנֵי בָ נָיו עִ ּמֹו א-ת
ְ ֶחֹ לֶה וַּיִ ּקַ ח א
ב    ַו ַּיּגֵד לְ ַיעֲקֹ ב ַוּי ֹאמֶ ר הִ ּנֵה ּבִ נְ ָך יֹוסֵ ף ּבָ א אֵ לֶיָך וַּיִ ְתחַ ּזֵק
יֹוסֵ ף אֵ ל- ג    ַוּי ֹאמֶ ר ַיעֲקֹ ב אֶ ל:הַ ִּמּטָ ה-יִ ְ ֹש ָראֵ ל ַוּיֵׁשֶ ב עַל
 ד    ַוּי ֹאמֶ ר:אֵ לַי ּבְ לּוז ּבְ אֶ ֶרץ ּכְ ָנעַן וַיְ בָ ֶרְך אֹ ִתי-ׁשַ ּדַ י נִ ְראָ ה
-יתָך ּונְ תַ ִּתיָך לִ קְ הַ ל ע ִַּמים וְ נָתַ ִּתי אֶ ת
ִ ִאֵ לַי הִ נְ נִ י מַ פְ ְרָך וְ הִ ְרּב
4

MATSATI.COM Teaching Ministry

הָ אָ ֶרץ הַ ּז ֹאת לְ ז ְַרעֲָך אַ ח ֲֶריָך ֲא ֻחּזַת עֹולָם :ה   וְ עַּתָ ה ְׁשנֵי-
בָ נֶיָך הַ ּנֹול ִָדים לְ ָך ּבְ אֶ ֶרץ ִמצְ ַריִ ם עַדּ-בֹ ִאי אֵ לֶיָך ִמצְ ַריְ מָ ה
ּומנַּׁשֶ ה ּכִ ְראּובֵ ן וְ ִׁש ְמעֹון יִ הְ יּו-לִ י :ו   ּומֹו ַל־
לִ י-הֵ ם אֶ פְ ַריִ ם ְ
ְד ְּתָך אֲׁשֶ ר-הֹול ְַדּתָ אַ ח ֲֵריהֶ ם לְ ָך יִ הְ יּו עַל ׁשֵ ם אֲחֵ יהֶ ם יִ ּקָ ְראּו
ּבְ ַנ ֲחלָתָ ם :ז    ַואֲנִ י | ּבְ בֹ ִאי ִמּפַּדָ ן מֵ תָ ה ָעלַי ָרחֵ ל ּבְ אֶ ֶרץ ּכְ ַנעַן
ּבַ ּדֶ ֶרְך ּבְ עֹוד ּכִ בְ ַרת-אֶ ֶרץ ָלב ֹא אֶ פְ ָרתָ ה וָאֶ קְ ּבְ ֶרהָ ּׁשָ ם ּבְ דֶ ֶרְך
אֶ פְ ָרת הִ וא ּבֵ ית לָחֶ ם :ח    ַוּי ְַרא יִ ְ ֹש ָראֵ ל אֶ תּ-בְ נֵי יֹוסֵ ף
ַוּי ֹאמֶ ר ִמי-אֵ ּלֶה :ט    ַוּי ֹאמֶ ר יֹוסֵ ף אֶ ל-אָ בִ יו ּבָ נַי הֵ ם אֲׁשֶ ר-
נָתַ ן-לִ י אֱֹלהִ ים ּבָ זֶה ַוּי ֹאמַ ר קָ חֶ ם-נָא אֵ לַי ַואֲבָ רֲ כֵם[ :שני] י
וְ עֵינֵי יִ ְ ֹש ָראֵ ל ּכָבְ דּו ִמּזֹ קֶ ן ל ֹא יּוכַל לִ ְראֹות ַו ַּיּגֵׁש אֹ תָ ם אֵ לָיו
וַּיִ ּׁשַ ק לָהֶ ם וַיְ חַ ּבֵ ק לָהֶ ם :יא    ַוּי ֹאמֶ ר יִ ְ ֹש ָראֵ ל אֶ ל-יֹוסֵ ף ְראֹ ה
ָפנֶיָך ל ֹא פִ ּלָלְ ִּתי וְ הִ ּנֵה הֶ ְראָ ה אֹ ִתי אֱֹלהִ ים ּגַם אֶ ת-ז ְַרעֶָך:
יב   וַּיֹוצֵ א יֹוסֵ ף אֹ תָ ם מֵ עִ ם ּבִ ְרּכָיו וַּיִ ְׁשּתַ חּו לְ אַ ּפָיו אָ ְרצָ ה :יג
ימינֹו ִמ ְּׂשמ ֹאל יִ ְ ֹש ָראֵ ל
תׁ-שנֵיהֶ ם אֶ ת-אֶ פְ ַריִ ם ּבִ ִ
וַּיִ ּקַ ח יֹוסֵ ף אֶ ְ
ימין יִ ְ ֹש ָראֵ ל ַו ַּיּגֵׁש אֵ לָיו :יד   וַּיִ ְׁש־
ת-מנַּׁשֶ ה בִ ְ ֹשמ ֹאלֹו ִמ ִ
וְ אֶ ְ
לַח יִ ְ ֹש ָראֵ ל אֶ ת-יְ ִמינֹו ַוּיָׁשֶ ת עַל-ר ֹאׁש אֶ פְ ַריִ ם וְ הּוא הַ ּצָ עִ יר
ת-שמ ֹאלֹו עַל-ר ֹאׁש ְמנַּׁשֶ ה ִ ֹשּכֵל אֶ ת-יָדָ יו ּכִ י ְמנַּׁשֶ ה
וְ אֶ ְ ֹ
הַ ּבְ כֹור :טו   וַיְ בָ ֶרְך אֶ ת-יֹוסֵ ף ַוּי ֹאמַ ר הָ אֱֹלהִ ים אֲׁשֶ ר הִ ְתהַ ּלְ ־
עֹודי
כּו אֲבֹ תַ י לְ ָפנָיו אַ בְ ָרהָ ם וְ יִ צְ חָ ק הָ אֱֹלהִ ים הָ רֹ עֶה אֹ ִתי מֵ ִ
ָל-רע יְ בָ ֵרְך
עַד-הַ ּיֹום הַ ּזֶה :טז   הַ ּמַ לְ אָ ְך הַ ּגֹ אֵ ל אֹ ִתי ִמּכ ָ
אֶ ת-הַ ּנְ ע ִָרים וְ יִ ּקָ ֵרא בָ הֶ ם ְׁש ִמי וְ ׁשֵ ם אֲבֹ תַ י אַ בְ ָרהָ ם וְ יִ צְ חָ ק
וְ יִ ְדּגּו לָרֹ ב ּבְ קֶ ֶרב הָ אָ ֶרץ[ :שלישי] יז    ַוּי ְַרא יֹוסֵ ף ּכִ י-
י ִָׁשית אָ בִ יו יַד-יְ ִמינֹו עַל-ר ֹאׁש אֶ פְ ַריִ ם ַוּי ֵַרע ּבְ עֵינָיו וַּיִ ְתמֹ ְך
יַד-אָ בִ יו לְ הָ ִסיר אֹ תָ ּה מֵ עַל ר ֹאׁש-אֶ פְ ַריִ ם עַל-ר ֹאׁש ְמנַּׁשֶ ה:
יח    ַוּי ֹאמֶ ר יֹוסֵ ף אֶ ל-אָ בִ יו ל ֹא-כֵן אָ בִ י ּכִ י-זֶה הַ ּבְ כֹ ר ִ ֹשים
יְ ִמינְ ָך עַל-ר ֹאׁשֹו :יט   וַיְ מָ אֵ ן אָ בִ יו ַוּי ֹאמֶ ר יָדַ עְ ִּתי בְ נִ י יָדַ עְ ִּתי
ּגַם-הּוא יִ הְ יֶהּ-לְ עָם וְ גַם-הּוא יִ גְ ּדָ ל וְ אּולָם אָ חִ יו הַ ּקָ טֹ ן יִ גְ ּדַ ל
ִמּמֶ ּנּו וְ ז ְַרעֹו יִ הְ יֶה ְמל ֹא-הַ ּגֹויִ ם :כ   וַיְ בָ רֲ כֵם ּבַ ּיֹום הַ הּוא
לֵאמֹור ּבְ ָך יְ בָ ֵרְך יִ ְ ֹש ָראֵ ל לֵאמֹ ר יְ ִ ֹש ְמָך אֱֹלהִ ים ּכְ אֶ פְ ַריִ ם וְ כִ ־
ָשם אֶ ת-אֶ פְ ַריִ ם לִ פְ נֵי ְמנַּׁשֶ ה :כא    ַוּי ֹאמֶ ר יִ ְ ֹש ָראֵ ל
ְמנַּׁשֶ ה ַוּי ֶ ֹ
אֶ ל-יֹוסֵ ף הִ ּנֵה אָ נֹ כִ י מֵ ת וְ הָ יָה אֱֹלהִ ים עִ ּמָ כֶם וְ הֵ ִׁשיב אֶ ְתכֶם
אֶ ל-אֶ ֶרץ אֲבֹ תֵ יכֶם :כב    ַואֲנִ י נָתַ ִּתי לְ ָך ְׁשכֶם אַ חַ ד עַל-אַ חֶ יָך
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:אֲׁשֶ ר לָקַ חְ ִּתי ִמּיַד הָ אֱמֹ ִרי ּבְ חַ ְרּבִ י ּובְ קַ ְׁש ִּתי
The significance of reordering the name is emphasized in Jacob’s
statement, 48:5 ‘Now your two sons, who were born to you in the
land of Egypt before I came to you in Egypt, are mine; Ephraim and
Manasseh shall be mine, as Reuben and Simeon are. 48:6 ‘But your
offspring that have been born after them shall be yours; they shall be
called by the names of their brothers in their inheritance. (NASB, ה

הֵ ם-ּבֹ ִאי אֵ לֶיָך ִמצְ ַריְ מָ ה לִ י-בָ נֶיָך הַ ּנֹול ִָדים לְ ָך ּבְ אֶ ֶרץ ִמצְ ַריִ ם עַד-וְ עַּתָ ה ְׁשנֵי
הֹול ְַדּתָ אַ ֲח־- ו    ּומֹול ְַד ְּתָך אֲׁשֶ ר:לִ י-ּומנַּׁשֶ ה ּכִ ְראּובֵ ן וְ ִׁש ְמעֹון יִ הְ יּו
ְ אֶ פְ ַריִ ם
: ) ֵריהֶ ם לְ ָך יִ הְ יּו עַל ׁשֵ ם אֲחֵ יהֶ ם יִ ּקָ ְראּו ּבְ ַנ ֲחלָתָ םJacob considers Joseph’s
two sons as his own and declares they will be known by their names,
Israel’s twelve tribes were named for Jacob’s children or, where in
the case of Ephraim (and Manasseh), his grandchildren. Ephraim was
born in Egypt to Joseph’s wife, Asenath.  Joseph named his secondborn son “Ephraim” because “God has made me fruitful in the land
of my suffering” (Bereshit / Genesis 41:52, נב   וְ אֵ ת ׁשֵ ם הַ ּׁשֵ נִ י קָ ָרא
:הִ פְ ַרנִ י אֱֹלהִ ים ּבְ אֶ ֶרץ עָנְ יִ י-)אֶ פְ ָריִ ם ּכִ י.  When Jacob gave his blessing to
his grandsons Ephraim and Manasseh, he chose to bless the younger
Ephraim first, despite Joseph’s protests.  In the blessing Jacob gave he
stated that Ephraim would be greater than Manasseh (Bereshit / Genesis 48:5–21).  Throughout the Tanach the name Ephraim is merged
with the Northern kingdom and so became the name of the ten tribes
which comprised Israel’s northern kingdom. (Ezekiel 37:16, Hosea
5:3)  The Northern Kingdom, also referred to as “Israel,” was taken
into captivity by the Assyrians in 722 BC (Jeremiah 7). The Southern
Kingdom, also known as Judah, was conquered by the Babylonians
nearly 140 years later (586 BC).   The figurative speech where the
name Ephraim come to be used for the Ten Tribes is well attested (Isaiah 7:2-8, Hosea 5:3-9, etc).  In 2 Chronicles 15:8-11, the secession
of Ephraim is denounced as a forsaking of the God of their fathers and
His Torah.  2 Chronicles 30 describes Ephraim as mocking the emissaries of Hezekiah who come to invite them to the Passover in Jerusalem.  Josiah is also mentioned with doing the same, inviting Ephraim
to the Passover (2 Chronicles 34:6-9).  Due to the way Jacob blessed
Ephraim setting him first, and the historical behavior of Ephraim, the
6
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rabbis in Midrash Rabbah describe Ephraim and Jacob in the following way.
Midrash Rabbah Bereshit Parashat 6
Though for seventeen years Jacob instructed Ephraim,
yet when the latter came with his father Joseph and
his brother Manasseh to be blessed Jacob did not recognize him, because on seeing Jeroboam and Ahab,
Ephraim’s descendants, the prophetic spirit left him.
Joseph then addressed a fervent prayer to God, and
the spirit of prophecy returned. Jacob then saw another of the descendants of Ephraim, Joshua ben Nun,
and thereupon gave the precedence to Ephraim over
his elder brother Manasseh by placing his right hand
upon his head and by mentioning his name first (Tan.
to Wayeḥi). Ephraim was thus favored with the birthright because he was modest and not selfish (Gen. R.
vi.; Pesiḳ. R. 3).
The rabbis describe Jacob as foreseeing the future of Ephraim and
that he was given a prophetic spirit which left due to the sin of his
future children.   Ultimately the reason Ephraim received the blessing was because of a few righteous men who come from this tribe.  
We learn from the tribe of Ephraim about our human nature, who we
are as people.  The history of the early Israelites reflects our flawed
and sinful nature. As the apostle Paul wrote to the Romans saying,
“All have sinned and fall short of the glory of God” (Romans 3:23).  
There are several very important points we can learn from Ephraim.  
While the God of Israel gifted them as powerful warriors (1 Chronicles 12:30), Ephraim failed to follow God’s command to remove the
Canaanites from the Land (Shemot / Exodus 23:23-25, Joshua 16:10,
Judges 1:29).  We know historically the tribe of Ephraim was filled
with pride and jealously.  For example, when Jephthah chose to fight
and defeat the Ammonites without the aid of Ephraim, a war erupted
and we are told that 42,000 warriors were killed from Ephraim. (Judges 12)  A more broad range of behavior from Ephraim we learn how
they turned from God and did wicked things (Isaiah 28:1-3).  The men
7
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of Ephraim also recognized the need for repentance and obeying the
word of God according to Obed’s instruction (2 Chronicles 28:12).  In
Jacob’s blessing, he mentions the following:
Bereshit / Genesis 48:18-19
48:18 Joseph said to his father, ‘Not so, my father, for
this one is the firstborn. Place your right hand on his
head.’ 48:19 But his father refused and said, ‘I know,
my son, I know; he also will become a people and he
also will be great. However, his younger brother shall
be greater than he, and his descendants shall become
a multitude of nations.’
Note how Jacob says out of Ephraim will come a multitude of nations.  
This is an interesting statement.  Taken in light of what we know historically, Ephraim walking away from God and His Torah, the wicked
acts of his people, the grouping of the ten tribes, this follows a parallel
to the nations who do not know God, and how the Lord God desires
for all peoples to repent and come to Him in faith and faithfulness.  
The struggle Ephraim had with being distant from God and to drawing near, we can learn a lot about ourselves and how the Lord God
Almighty greatly loves us!  For the non-Jewish believer, we have a
great testimony of the great love that God has for us that is pictured
in Ephraim.
We are told in the Apostolic Writings, in John 11 after Yeshua
had raised Lazarus from the dead that this brought much attention to
him.  In John 11 we read about the Chief priests and Pharisees convening a council and discussing what the Romans might do if Yeshua
continued drawing people to himself.   Caiaphas then prophetically
stated that it would be better for one man to die in the place of the entire nation.  We are told after raising Lazarus from the dead, he withdrew to a place northwest of Jerusalem on the edge of the wilderness
of Ephraim.  This demonstrated how he never again walked openly
among the people but went to a region near the wilderness drawing
back from the people so that he could complete the task he was sent to
do.  Yeshua drew back because the people did not have the spiritual insight that he was to come and die for their sins.  They wanted to make
8
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him king, but his appointed time had not yet come until following his
resurrection and having received power and glory from the Father in
Heaven.
John 11:54
11:54 Jesus therefore no longer walked openly among
the Jews, but went from there to the region near the
wilderness, to a town called Ephraim, and there he
stayed with the disciples. (ESV)
This more distant place that Yeshua drew away to is again paralleled
to the spiritual distance of Ephraim as historically we can see referring to the northern tribes who walked away from God.  The greatest
lesson from the history of Ephraim that we may learn is that the Lord
God of Israel loves us despite our failings.  He is patient, merciful, and
calls out to us to draw near and repent.  This again is a picture of God’s
calling upon Ephraim throughout history.  Rashbam has the following
to say concerning these things.
Rashbam on Bereshit / Genesis 48:20 Part 2
וישם את אפרים לפני מנשה, he did this not physically, but by mentioning Ephrayim’s name in the blessing
ahead of the name of Menashe. The expression (verb)
שימה, or  לשוםrespectively can be used with words (intangibles) as well as with people and tangible objects.
A prominent example of it being applied to intangible
concepts is Exodus 21:1 ואלה המשפטים אשר תשים
לפניהם, “and these are the laws, judicial concepts,
you are to place before them.” Or. In Deuteronomy
4:41 וזאת התורה אשר שם משה, “and this is the Torah
which Moses placed, etc.” The reference was not to the
Torah scroll, but to what was written in it. Also in Deuteronomy 31:19 the line שימָ ּה ּבְ פִ יהֶ ם
ֹ ִ , does not refer
to something being placed in the mouth of the people,
such as food, but it refers to the words in the written
Torah being fed to the people as if food fed through
9
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their mouths.
The rabbis teach us about the significance of the Word of God being placed in our hearts in their emphasizing not the Torah scroll itself but its content (what is written) that is important.  Joshua stated,
“This book of the Law shall not depart out of thy mouth, but thou shalt
meditate therein day and night.” (Joshua 1:8) David said, “Thy Word
have I hid in my heart, that I might not sin against Thee.” (Tehillim /
Psalms 119:11)  The duty of God’s children to lay up God’s Word in
the heart, to hide God’s Word in the heart is designed to receive the
knowledge of God into the heart, to delight in it, and to put it into
practice.  This is a duty and a necessary practice for God’s children.  
The Word of God is not to just function as a memory, but to allow
the Word to move within and to motivate our actions as Paul wrote to
the Colossians saying, “Let the Word of Christ dwell in you richly.”
(Colossians 3:16)  The Lord God said through the prophet Hosea, “I
have written to him [Ephraim] the great things of My Law, but they
were counted as a strange thing.” (Hosea 8:12)  To be strangers to the
Word of God, and little conversant in it, is a great evil.
To make peace with God is to carefully listen to the message of
His Word.  The starting point is crucial.  As going through the Torah,
we learn in the book of Bereshit / Genesis how God created man and
all that we know, and man fell into sin and disobedience.  The Lord
God drew for Himself a people out of Abraham, and He promised to
make a great nation from the children of Abraham, which come to be
know as those who are faithful to God and His Word.  Over and over
again throughout the Torah and then in the Tanach, the Lord God sent
his deliverer to save a nation.  Such is the case with Yeshua and Paul,
neither one canceled out the Torah.  Paul for example made distinctions between the Jew and the Gentile, where the non-Jewish person
was grafted into the olive tree of Israel by faith in God’s Messiah (see
Romans 10) and he never intended a replacement theology as we see
so prevalently today in the teaching and the practice of the church.  
The mysterious plan of God in His Messiah is revealed to us in the Hebraic tension we find in the Scriptures.  For example, in Romans 3:28
we are told that a man is justified by faith and no man is justified by the
deeds of the law.  On the other hand, a couple verses later, in Romans
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3:31 we are told we establish the law in our faith.  Paul’s interpretation
was that the Holy Spirit of God in dwells and him empowered him to
live a life that is pleasing to God according to the Torah.  By dying
to himself and experiencing the resurrection of the Messiah through
faith, he was able to obey God’s mitzvot.  The contours of Hebraic
thought must be sought in its cultural setting.  The Torah, the Tanach,
and Jerusalem (Israel) is the starting point, to believe in the God of
Israel that He exists.  These are interactive theological concepts, this
is the purpose and the point of the Torah in its practical application.  It
is within this setting we are taught to have faith in the One true God of
Israel, and to trust believing in the Messiah Yeshua for our salvation.  
The scriptures teach us that a person will either experience the
grace of God or the divine wrath of God in the day of retribution.  The
issues we see today, the lawlessness that is going on in our culture
around the world and in the church, is centered upon the validity of
the Torah and the teaching of practical theology (practical biblical living).  This may be illustrated in the idea of coming as you are.  We are
told in the modern theological teachings of today that God wants you
just as you are, come as you are, you don’t have to do anything.  This
concept of God wanting you just as you are is not a biblical concept.  
The Scriptures tell us to come with a humble heart and in repentance
(Teshuvah) meaning turning from sin and not embracing it.  IF this
is the case that God accepts you just as you are, what need is there
then for the Messiah Yeshua?  Why do we need Yeshua?  The biblical concept here is to hearing the Word of God which produces faith,
and then causes us to have the expectation of something changing in
our lives.  We change, we do not stay the same, and we do not come
to the Lord God on a “trial” basis.  The Word of God is effective in
reforming the will, the heart, the mind, and remaining in the Word of
God is of utmost importance.  This is what Paul meant when he said,
the Word of God is able “to make the man of God perfect, and thoroughly furnished” (2 Timothy 3:17) or as David wrote in his Psalm
saying, “Wherewithal shall a young man cleanse his way? By taking
heed thereto according to Thy Word” (Tehillim / Psalms 119:9).  What
this week’s Torah portion teaches us is how young men are heedless
and headstrong, and are lit up by lusts.  The Word of god is given to
cleanse, cool down (tame) and subdue the will bringing the heart into
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submission and humility to God.  This is the power of God’s Word and
the great love that He has for His people!
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