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Parashat Ki Tetze

Devarim / Deu teranam17 Z1:10~-25:17, Isaiah 54:1~-10
Luke 253.1-25

A Case for Gentile Inclusion from the Torah

In this week’s Torah portion, Moshe speaks about those who may
enter the congregation of God’s people. (Those who may join them-
selves with Israel.) He writes the following, 113777 27322 21107 X22-X5 2
73T 2R 2RI 1Y R-KY 7 a1 Dopa 19 K2-KD vy 117 03
:0%IW-7¥ 797 DR 072 R22-K7 WY 117 03 23:3 ‘No Ammonite or
Moabite shall enter the assembly of the Lord; none of their descen-
dants, even to the tenth generation, shall ever enter the assembly of
the Lord, 23:4 because they did not meet you with food and water on

the way when you came out of Egypt, and because they hired against
you Balaam the son of Beor from Pethor of Mesopotamia, to curse you.
(NASB), and 2ynn-X? 1 :021V7 7°12-22 DNI0) 02w WHTN-X? 3
%R 027 3= ¥R 2YNN-RY XIT TR 0D TR 23:7 “You shall
not detest an Edomite, for he is your brother; you shall not detest an
Egyptian, because you were an alien in his land. 23:8 ‘The sons of the
third generation who are born to them may enter the assembly of the
Lord. (NASB) These are very interesting comments regarding the Am-
monite, the Moabite, the Edomite, and the Egyptian. Note that Ammon
and Moab are the sons of Lot’s daughters. The reason for the exclusion
of Ammon and Moab was due to their behavior towards God’s people,
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and their lack of hospitality coupled to seeking their complete destruc-
tion through sin. Rambam on Devarim / Deuteronomy 23:5 states ““It
seems to me that the verse distances these two brothers [i.e., Ammon
and Moab, from the Kahal] because Abraham performed gemilut cha-
sadim on their behalf, in that he saved their parents from captivity,
and in Abraham’s merit they were sent from the destruction of Sodom.
Thus, they were obligated themselves to act for Israel’s benefit, but in-
stead they acted wickedly.” Note the reasons why the Lord God had
Moshe record these things. They apply to us today! The majority of
Church theology today rejects much of the Tanach (Old Testament) as
not being relevant saying this is certainly not for the Gentile church.
The theological claim is that the Old Testament was under a differ-
ent dispensation where God acted differently and where He was only
concerned with the people of Israel, while Jesus brought in a new dis-
pensation where the church replaces Israel and takes on its role. This
theology runs deep within the hearts and minds of God’s people today
where most do not concern themselves with the significance of this
theological error. A Careful examination of the Scriptures reveal God’s
mercy and grace being offered throughout the bible (from cover to cov-
er). However, this method of biblical interpretation and theological
position is so extensive in the church today it has become a stumbling
block to growing in the Lord. And because of this stumbling block,
people fall into false theologies such as the word of faith movement
or the hyper grace movement which are so prevalent today. As we
study the Torah, the Prophets, and the Writings, we follow the people
of Israel through history, however, over and over again it becomes clear
that the God of Israel is not only concerned with His chosen people,
but that He also offers His love to all nations. This appears to be what
Moshe is discussing in Parashat Ki Tetze. In 2 Peter 3:9, a first century
interpretation, states the Lord is patient not wanting anyone to perish,
but for everyone to come to repentance. This concept is revealed in the
eschatological statements from Isaiah 2. This lead us to believe the
Lord longs for all of His creation to turn to Him, to walk in His ways,
and to know their Creator intimately. In addition to this, we are called
to advance His kingdom on this earth and prepare to spend all of eter-
nity with Him. The Lord God seeks for all people to choose Him and
His ways. This is why Paul wrote in Romans 15:17 Therefore | glory in
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Christ Jesus in my service to God. 15:18 | will not venture to speak of
anything except what Christ has accomplished through me “in leading
the Gentiles to obey God” by what I have said and done(NASB) and in
Romans 16:19 “Everyone has heard about your obedience,” so | re-
joice because of you; but I want you to be wise about what is good, and
innocent about what is evil. (NASB) Note how this concluding chapter
1s consistent with what Paul says in Romans 1. And in Romans 16: 25
Now to him who is able to establish you in accordance with my gospel,
the message | proclaim about Jesus Christ, in keeping with the revela-
tion of the mystery hidden for long ages past, 16:26 but now revealed
and made known through the prophetic writings by the command of
the eternal God, so that “all the Gentiles might come to the obedience
that comes from faith” (NASB) Paul describes obedience to the Lord
as being coupled to the gospel message of the Messiah. This has al-
ways been the case, the Lord has not ““changed” in his methodology or
requirements for His people. Modern theologies claim the Judaism of
Paul’s time was legalistic, arrogant, and self-righteous. In reality, the
Judaism of Paul’s time was focused upon responsible behavior (Torah-
observance) undertaken in a spiritual “attitude of gratitude” appropri-
ate to the expression of faith for those called by a gracious God to a
covenantal relationship. This calling to the covenant relationship is
extended to all peoples just as we see here in this week’s Torah por-
tion. Today the Ammonite and the Moabite no longer exist. Even the
Edomite and the Egyptian that were coupled to their pagan religious
services no longer exist. In light of this, Rashi states, “The children
that are born unto them [may come into the assembly] in their third
generation — other nations, however, since they did not sin against you
may be admitted immediately if they acknowledge the tenets of Juda-
iIsm.”” Note how this interpretation is consistent with the Apostle Paul’s
approach to gentile inclusion by faith. This is how John was able to
describe ““I looked and there before me was a great multitude that no
one could count, from every nation, tribe, people and language, stand-
ing before the throne and in front of the Lamb” (Revelation 7:9) God’s
love and mercy goes far beyond our understanding, and He longs for all
peoples to come to Him, to know Him and to be a part of His Kingdom.
Let’s discuss these things further in this week’s Torah Portion.
This week we are looking at Devarim / Deuteronomy 23:1-8.
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Devarim / Deuteronomy 23:1-8

23:1 “No one who is emasculated or has his male organ
cut off shall enter the assembly of the Lord. 23:2 ‘No
one of illegitimate birth shall enter the assembly of the
Lord; none of his descendants, even to the tenth gen-
eration, shall enter the assembly of the Lord. 23:3 ‘No
Ammonite or Moabite shall enter the assembly of the
Lord; none of their descendants, even to the tenth gen-
eration, shall ever enter the assembly of the Lord, 23:4
because they did not meet you with food and water on
the way when you came out of Egypt, and because they
hired against you Balaam the son of Beor from Pethor
of Mesopotamia, to curse you. 23:5 “‘Nevertheless, the
Lord your God was not willing to listen to Balaam, but
the Lord your God turned the curse into a blessing for
you because the Lord your God loves you. 23:6 “You
shall never seek their peace or their prosperity all your
days. 23:7 “You shall not detest an Edomite, for he is
your brother; you shall not detest an Egyptian, because
you were an alien in his land. 23:8 “The sons of the third
generation who are born to them may enter the assem-
bly of the Lord. (NASB)
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In this week’s Torah portion, Moshe say, 1137?2722 10 R22-X5 3
71T Dop2 22RI™Y 1Y R-RD T a1 Hapa 17 R2-KD 0wy 11T )
:0939-7Y 717 2ap2 0 R2-xH 7wy 117 03 23:3 “No Ammonite or
Moabite shall enter the assembly of the Lord; none of their descen-
dants, even to the tenth generation, shall ever enter the assembly of
the Lord, 23:4 because they did not meet you with food and water on
the way when you came out of Egypt, and because they hired against
you Balaam the son of Beor from Pethor of Mesopotamia, to curse you.
(NASB), and 2ynn-X? 1 :021V7 7°12-22 DNV on2W WOTN-X? 3
SR 027 93-02 087 2VNN-RY RIT TN 93 O1NTX 23:7 “You shall not
detest an Edomite, for he is your brother; you shall not detest an Egyp-
tian, because you were an alien in his land. 23:8 ‘The sons of the third
generation who are born to them may enter the assembly of the Lord.
(NASB) These statements characterize the unrighteous person. The
question this is “How do you characterize an unrighteous or wicked
man?”” What are some of the words that come to mind? Sinner? Evil?
Disobedient? Proud? Liar? Blasphemer? Idolaters? Note how these
things are defined in the Torah. The unrighteous man does not delight
in the Word of God. He does not mediate upon the Word of God and his
attitude towards the Word of God causes him to turn from truth. The
righteous man on the other hand is wise and avoids the ways (lifestyle)
of the wicked, he is firmly planted in the Word and is stable in his life.
He produces fruit in both his relationship with God and with others.
This is why the Psalm opens saying that the righteous are blessed and
content in life. The unrighteous man however will walk in the counsel
of the wicked and he will both receive and give bad advice. He does
not know how to distinguish between good or evil, and this is why the
Scriptures describe the Ammonite, the Moabite, the Edomite, and the
Egyptian drawing in their behavior lifestyles toward God and towards
His people, both culturally and individually their lack of hospitality and
desire for the destruction or enslavement of others. The Word of God
1s not important to the unrighteous and what he thinks and wants to do
runs contrary to what the Word of God dictates. If we think about it,
these are the things that plague our modern society today. Everyone
does what he thinks is right in his own eyes (moral relativism). This is
not new because the people of Israel were doing the very same things
thousands of years ago. The results were devastating.
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Found within the confines of the mercy of God, we learn of the
phrase “time will tell.”” As the people we read about in history, so it is
for us today, if we do not learn from history we are bound to repeat it.
This is why we are called to study the Scriptures, to remember what the
Lord has done for us, and use the Word of God as a guide for our lives
(daily decisions). When we consider the importance of God’s Word in
our lives, where does the Word of God rank on your list of daily priori-
ties? When thinking on the manner of life that we are leading, whose
life does it reflect; the righteous or the unrighteous? Based upon this
week’s Torah portion, there is something about the God of Israel that
draws men to Him and His righteous, holy, and just ways.

The rabbis have the following to say concerning the Scriptures we
are looking at this week.

Rabeinu bahyah on Devarim / Deuteronomy 23:8
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MR, “Do not abhor the Edomite.”” The Torah implies
that though we would have reason to abhor this people
seeing that they assumed a threatening posture against
us (Numbers 20,18) nonetheless we are not to hold this
against subsequent generations of Edomites, seeing
there is a blood bond between our two nations, both
being descendants of our patriarch Yitzchak. Neither
must we detest the Egyptians although they drowned
our male babies; the fact remains that at a crucial point



in our history Egypt offered a home to our people at a
time when Yaakov’s family was in reduced circumstanc-
es (compare Rashi). Seeing that each of these nations
had been guilty of grievous sins against the Jewish peo-
ple only the third generation (after the Exodus) of these
people are potential candidates for conversion to Juda-
iIsm. By that time they may have become more refined.
We are to detest Ammon and Moav, by contrast, seeing
they seduced the Jewish people into sin, The Torah goes
out of its way to prohibit us from seeking the welfare of
these nations. These verses gave rise to our sage in Sifri
252 to rule that seducing someone into sin is a more
grievous sin that killing him seeing that the murderer
robs the victim only of life on this terrestrial sphere
whereas the seducer robs him of his eternity.

Note how Rabeinu Bahyah commentary states the Torah goes out of its
way to prohibit us from seeking the welfare of these nations (Ammon
and Moav). What is interesting is we are able to see an underlying
Torah principle that we are called to seek the welfare of others. The
Rabbis discuss holding the sins of the parents upon their children. The
conclusion is regardless of what was done in the past (grievous sins), at
the third generation, mercy is to be shown and these people are poten-
tial candidates for conversion to Judaism (i.e. to enter into the kingdom
of God). Rabeinu bahyah on Devarim / Deuteronomy 23:8 concludes
saying the one who seduces another to sin is more grievous than killing
him, since sin robs him of both life in the olam hazeh and his place in
the olam haba.
The Talmud Bavli Sotah 9a Part 9 states the following:

Talmud Bavli Sotah 9a:9

And if you would say that those ancient Egyptians, have
gone, and these later Egyptians are different ones, but
Isn’t it taught in a baraita in the Tosefta (Kiddushin
4:3): Rabbi Yehuda said: Minyamin, an Egyptian con-
vert, was a friend of mine from among the students of
Rabbi Akiva, and Minyamin the Egyptian convert said:
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After | converted | was a first-generation Egyptian con-
vert, and so | married another first-generation Egyptian
convert. | will marry off my son, who is a second-gen-
eration Egyptian convert, to another second-generation
Egyptian convert, in order that my sons son will be per-
mitted to enter into the congregation. The Torah prohib-
its Egyptian converts before the third generation to en-
ter into the congregation (see Deuteronomy 23:8-9). By
Minyamin’s observance of this prohibition even during
the time of Rabbi Akiva, it indicates that Egypt during
the tannaitic period was still viewed as biblical Egypt.

Note how the Talmud describes the first generation Egyptian as hav-
ing converted to Judaism and then this person plans for his children’s
children to enter into the congregation of Israel. Conversion is not
restricted to the third generation but is available to all. The righteous
person who falls under this stipulation being prohibited from joining
Israel, actively seeks to cause his children to have the ability to enter
into a relationship with God. He seeks for the welfare of his children’s
children because his heart has been transformed by God. Notice how
these things are occurring for the first generation Egyptian according
to the Talmud, indicating the Lord God 1s working in his heart. The
Talmud records the opinion of Rabbi Akiva, that ““Egypt during the
tannaitic period was still viewed as biblical Egypt.”
Rashi comments saying the following:

Rashi on Devarim / Deuteronomy 23:9
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nations, however, since they did not sin against you may



be admitted immediately if they acknowledge the tenets
of Judaism. — Thus you learn that he who causes a man
to sin does him greater harm than if he kills him, for he
who kills him, kills him only as regards this world (olam
hazeh), while he who causes him to sin puts him out of
this world and the world to come (olam haba). There-
fore Edom, though he met them with the sword was not
to be abhorred utterly, and similarly the Egyptians who
drowned them (their male children), while those (the
Ammonites and Moabites) who caused them to sin were
to be utterly abhorred (Sifrei Devarim 252:3).

Rashi states, “The children that are born unto them [may come into
the assembly] in their third generation — other nations, however, since
they did not sin against you may be admitted immediately if they ac-
knowledge the tenets of Judaism.” Note how this interpretation is con-
sistent with the Apostle Paul’s approach to gentile inclusion by faith.
Faith in the Messiah and the basic tenants of Judaism (God is one,
love your neighbor as yourself, and the prohibitions given in Acts 15)
causes them to enter into the covenant agreement with the God of Is-
rael. The reason Ammon and Moab were not permitted to enter into the
congregation of Israel was because they determined in their hearts to
lead Israel into sin causing them to loose their place in the Olam Haba
(World to Come).
Rambam states the following:

Ramban on Devarim / Deuteronomy 23:5

“Because they did not bring you bread and water’” [Ram-
ban first explains the apparent contradiction between
this verse and Deuteronomy 2:29.] It seems to me that
the verse distances these two brothers [i.e., Ammon and
Moab, from the Kahal] because Abraham performed
gemilut chasadim on their behalf, in that he saved their
parents from captivity, and in Abraham’s merit they
were sent from the destruction of Sodom. Thus, they
were obligated themselves to act for Israel’s benefit, but
instead they acted wickedly. Specifically, the Moabites
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hired Balaam, and the Ammonites did not bring the Is-
raelites food and water when they were close by ... And
our Rabbis interpreted this verse to mean “An Ammo-
nite man, but not an Ammonite woman; a Moabite man,
but not a Moabite woman,” because it is ordinary for a
man to go out [and meet strangers] but it is not ordinary
for a woman to bring food [to strangers] outside of the
boundaries of her land.

Rambam says that Ammon and Moab acted wickedly for the purpose
of cursing God’s people and planning to cause them to enter into sin
and disobedience. Their wickedness involved leading Israel to sin in
both sexual immorality and idolatry which led to their utter exclusion
from God’s mercy.

What we have been studying here in this week’s Torah portion is a
description of the full inclusion of the Gentile nations as equal citizens
in God’s kingdom. This is how Paul speaks of Gentiles being ““fel-
low heirs” with Israel of the divine promises as a mystery now made
known clearly (Ephesians 3:6). Note Paul says Romans 16: 25 Now
to him who is able to establish you in accordance with my gospel, the
message | proclaim about Jesus Christ, in keeping with the revelation
of the mystery hidden for long ages past, 16:26 but now revealed and
made known through the prophetic writings by the command of the
eternal God, so that “all the Gentiles might come to the obedience
that comes from faith” (NASB) This mystery was hidden but now
revealed and made known through the prophetic writings by the com-
mand of God. He is referring to the Tanach (Torah, Neviim, Ketuvim).
These comments of the Ammonite, the Moabite, the Edomite, and the
Egyptian in Devarim / Deuteronomy 23:3-8 provide us with a picture
of the greatness of God’s love for all of mankind. Various passages
throughout the Old Testament tell us that the love God has for His cre-
ation moved Him to include people from all nations in His plan of sal-
vation. He placed Israel at the center of the Gentile nations as a light
to those outside the covenant with Abraham (Bereshit / Genesis 10,
12:1-3; Isaiah. 42:6). Our Lord also promised a day when the kings
of the other nations would bring their resources into His kingdom and
render Him service (Isaiah 60:10-14). This promise alluded implicitly
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to the fact that repentant Gentiles would be fellow citizens along with
natural-born sons and daughters of Abraham. These promises also im-
ply what Paul speaks of in Romans 15:17, 16:19, and 16:25-26, de-
scribing obedience to the Lord as being coupled to the gospel message
of the Messiah. Both the Jew and Gentile are one in the Messiah. This
1s consistent with Judaism’s interpretation of Torah-observance being
undertaken in an attitude appropriate to the expression of faith for those
called by a gracious God to a covenantal relationship. We have been
called to a covenant relationship with God by faith in the Messiah Ye-
shua. What does this mean? This means exactly what Paul spoke of,
coming to the obedience of faith and living our lives for the glory of
God!
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