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Understanding the Meaning and Nature of Unity!

 In this week’s study from Tehillim / Psalms 132:1-18, the psalm opens saying, ֵא   שִׁיר הַמַּעֲלוֹת לְדָוִד הִנּה 
 Behold, how good and how pleasant it is For brothers to dwell 133:1 מַה-טּוֹב וּמַה-נּעִָים שֶׁבֶת אַחִים גַּם-יחַָד: 
together in unity! (NASB)  If we are not living in harmony with our family (brothers and sisters in the Messi-
ah), then we will not have the blessing of the Lord’s strength and anointing in our lives.  There is something 
about getting along that causes us to be blessed, strengthened, and secure.  Does this involve compromise?  
Does unity mean we are to be in agreement with everything or on every topic?  The binding force for unity 
is peace.  We also know that God notices when people stand together as one in holiness and harmony.  This 
pleases the Lord because it is the fulfillment of the commandment to love one another (Vayikra / Leviticus 
19:18).  The Psalmist continues saying, :מֶן הַטּוֹב | עַל-הָראֹשׁ ירֵֹד עַל-הַזּקָָן זקְַן אַהֲרןֹ שֶׁיּרֵֹד עַל-פִּי מִדּוֹתָיו   ב   כַּשֶּׁ
133:2 It is like the precious oil upon the head, Coming down upon the beard, Even Aaron’s beard, Coming 
down upon the edge of his robes. (NASB)  The Psalmist parallels the joy of fellowship, peace, acceptance, 
and one-to-one dwelling together in unity, to the anointing oil that dripped down in upon  the beard and the 
robe of Aaron.  Whenever the anointing of God comes upon us in the Messiah Yeshua, the ultimate result 
is joy and peace.  Upon the head of the Cohen HaGadol (High Priest) the oil run down commissioning him 
into service before the Lord.  This oil represents gladness that flows down the beard, the garments, and to 
the skirts of his cloths.  The Holy oil was used for anointing kings, priests, and sanctifying the sacred things 
in the temple.  It was made with a special recipe described in the scriptures and it was explicitly forbidden 
for anybody to ce the oil recipe for anything other than holy purposes. The Psalm concludes saying, ג   כְּטַל־ 
 It is like the dew of Hermon 133:3 חֶרְמוֹן שֶׁיּרֵֹד עַל-הַרְרֵי צִיּוֹן כִּי שָׁם | צִוָּה יהְוָֹה אֶת-הַבְּרָכָה חַיּיִם עַד-הָעוֹלָם:
Coming down upon the mountains of Zion; For there the Lord commanded the blessing life forever. (NASB)  
The dew of Hermon and the mountains of Zion, it is interesting how the dew is paralleled to the unity of 
believers in the Messiah.  The southern slopes of Mount Hermon peak rising to 2,236 m (7,336 ft) above sea 
level, one of the highest peaks in Israel.  David’s choice of these two metaphors extends the idea of “good” 
and “pleasant.” Oil, running upon Aaron’s head and down into his beard and onto his garments, to unity 
between brethren and the blessing of the Lord that is eternal.

Aramaic               ελληνικός      Greek         ארמי                   Hebrew       עברית        
ספר תהלים פרק קלג

 א   שִׁיר הַמַּעֲלוֹת לְדָוִד הִנּהֵ מַה-
גַּם- אַחִים  שֶׁבֶת  וּמַה-נּעִָים  טּוֹב 
מֶן הַטּוֹב | עַל-הָראֹשׁ  יחַָד: ב   כַּשֶּׁ
שֶׁיּרֵֹד אַהֲרןֹ  זקְַן  עַל-הַזּקָָן   ירֵֹד 
כְּטַל-חֶרְמוֹן ג    מִדּוֹתָיו:   עַל-פִּי 
| שָׁם  כִּי  צִיּוֹן  עַל-הַרְרֵי   שֶׁיּרֵֹד 
עַד- חַיּיִם  אֶת-הַבְּרָכָה  יהְוָֹה  צִוָּה 

 הָעוֹלָם:

סםר טוביה פרק קלג
מסוקיין על  דאתאמר  שירא   א  
וכמא טב  כמא  הא  לדוד   דתהומא 
כתרין וירושלם  ציון  למיתב   בסים 
אחין ברם כחדא׃  ב  כמשח טב דמת־
 רק על רישא נחית על דיקנא דיקניה
דלבושוי׃ אימרא  על  דנחית    דאהרן 
 ג  היך כטלא דחרמון דנחית על טורי
דציון ארום תמן פקיד יהוה ית ברכ־

תא חיי עד עלמא׃

 133
133:1 ᾠδὴ τῶν ἀναβαθμῶν τῷ Δαυιδ 
ἰδοὺ δὴ τί καλὸν ἢ τί τερπνὸν ἀλλ᾽ ἢ 
τὸ κατοικεῖν ἀδελφοὺς ἐπὶ τὸ αὐτό 
133:2 ὡς μύρον ἐπὶ κεφαλῆς τὸ 
καταβαῖνον ἐπὶ πώγωνα τὸν πώγωνα 
τὸν Ααρων τὸ καταβαῖνον ἐπὶ τὴν 
ᾤαν τοῦ ἐνδύματος αὐτοῦ 133:3 ὡς 
δρόσος Αερμων ἡ καταβαίνουσα 
ἐπὶ τὰ ὄρη Σιων ὅτι ἐκεῖ ἐνετείλατο 
κύριος τὴν εὐλογίαν καὶ ζωὴν ἕως 
τοῦ αἰῶνος
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Tehillim  / Psalms 133
133:1 Behold, how good and 
how pleasant it is For broth-
ers to dwell together in unity! 
133:2 It is like the precious oil 
upon the head, Coming down 
upon the beard, Even Aaron’s 
beard, Coming down upon the 
edge of his robes. 133:3 It is 
like the dew of Hermon Com-
ing down upon the mountains 
of Zion; For there the Lord 
commanded the blessing life 
forever. (NASB)

Toviyah  / Psalms 133
133:1 A song that was uttered on the 
ascents of the abyss. Behold, how 
good and how pleasant is the dwell-
ing of Zion and Jerusalem, together 
indeed like two brothers. 133:2 Like 
the fi ne oil that is poured on the head, 
coming down on the beard, the beard 
of Aaron, that comes down to the 
hem of his garments. 133:3 Like the 
dew of Hermon that comes down on 
the mountains of Zion; for there the 
Lord has commanded the blessing, 
life forevermore. (EMC)

Psalmoi  / Psalms 133
A Song of Degrees. 133:1 See 
now! what is so good, or what so 
pleasant, as for brethren to dwell 
together? 133:2 It is as ointment 
on the head, that ran down to the 
beard, even the beard of Aaron; 
that ran down to the fringe of his 
clothing. 133:3 As the dew of 
Aermon, that comes down on the 
mountains of Sion: for there, the 
Lord commanded the blessing, 
even life for ever.

In this week’s study from Tehillim / Psalms 132:1-18, the psalm opens saying, ֵא   שִׁיר הַמַּעֲלוֹת לְדָוִד הִנּה 
 Behold, how good and how pleasant it is For brothers to dwell 133:1 מַה-טּוֹב וּמַה-נּעִָים שֶׁבֶת אַחִים גַּם-יחַָד: 
together in unity! (NASB)  If we are not living in harmony with our family (brothers and sisters in the Mes-
siah), then we will not have the blessing of the Lord’s strength and anointing in our lives.  The greatest 
commandment that we have been taught in the Torah and by Yeshua the Messiah is to love God our Father 
in heaven, and to love our neighbor as we love ourselves.  This command consists of three parts, and no one 
part can be fulfilled without also fulfilling the other two parts.  The point is, how can one claim to love God if 
we do not love our neighbor or if we love them conditionally?  How can we truly provide unconditional love 
to our neighbor if we do not have a loving relationship with the Lord God in heaven?  Note how Yeshua said 
to love our neighbor as we love ourselves.  How can we love our neighbor if we do not first love ourselves?  
In fact, it would seem impossible to truly love God and all his creation if we do not love ourselves since 
this is the context within which we are given the command.  By claiming to love God, we profess that we 
love all he has created, and therefore are claiming to love his greatest creation of all, each man and woman 
in this world.  To live together in unity is synonymous to not causing harm to one another.  For example, a 
groom does not want to harm his new bride on their honeymoon.  It is actually the opposite, he would be 
willing to lay his life down for his wife just as Christ laid his life down for ours.  This is the attitude we are 
to have for each other if we are to live in unity.  Rashi says ‘“How good and how pleasant for brothers to sit 
together” - Israel are called brothers, and this is talking about when G-d “sits” in the temple with them.’  
The commentary Rabbeinu Bahya on Shemot / Exodus 4:14 states the following:

Rabbeinu Bahya on Shemot / Exodus 4:14 Part 2
 when he sees you he will be happy in his heart.” The Torah informs us“ ,וראך ושמח בלבו
with this comment that neither of the two brothers would be jealous of the other’s rank. This 
is what inspired David to sing (Psalms 133,1) “how good and how pleasant it is that brothers 
dwell together.” The Torah did not speak about Aaron being happy בפיו, with his “mouth,” 
i.e. expressing joy about Moses’ appointment verbally, but it wrote that he was “happy in 
his heart.” Rabbi Shimon bar Yochai comments that the heart which was so generous that 
it could be happy at the elevation to leadership of his younger brother was found worthy to 
wear the breastplate with the Urim veTumim (the parchment enabling him to communicate 
with G’d at will) as it is written “And they will be worn on the heart of Aaron” (Exodus 28,30 
compare Tanchuma Shemot 27).
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In Shemot / Exodus 4:14 (Then the anger of the Lord burned against Moses, and He said, ‘Is there not your 
brother Aaron the Levite? I know that he speaks fluently. And moreover, behold, he is coming out to meet 
you; when he sees you, he will be glad in his heart. ד   וַיּחִַר-אַף יהְוָֹה בְּמשֶֹׁה וַיּאֹמֶר הֲלֹא אַהֲרןֹ אָחִיךָ הַלֵּוִי ידַָעְתִּי  
 the Torah reveals to us how the Lord was (כִּי-דַבֵּר ידְַבֵּר הוּא וְגַם הִנּהֵ-הוּא יצֵֹא לִקְרָאתֶךָ וְרָאֲךָ וְשָמַֹח בְּלִבּוֹ:
angry with Moshe for his reluctance to go to Egypt and do as the Lord God commands.  Aaron, Moshe’s 
brother arrives and is pleased in his heart to see his brother.  He is not jealous of his rank, or his achieve-
ments, etc.  The rabbis say this is what inspired David to write in Tehillim / Psalms 133:1 of dwelling in 
unity.  In Shemot / Exodus 6:1, we read the following, י ה כִּ֣ ֹ֑ ה לְפַרְע ר אֽעֱֶשֶׂ֖ ה אֲשֶׁ֥ ה תִרְאֶ֔ ה עַתָּ֣ אמֶר יהְוָה֙ אֶל־משֶֹׁ֔ ֹ֤  וַיּ
ם מֵאַרְצֽוֹ׃ (ס) ה יגְרְָשֵׁ֖ ם וּבְיָד֣ חֲזקָָ֔  ,Then the LORD said to Moses, “You shall soon (now you will בְיָד֤ חֲזקָָה֙ ישְַׁלְּחֵ֔
ה ה תִרְאֶ֔  see what I will do to Pharaoh: he shall let them go because of a greater might; indeed, because (עַתָּ֣
of a greater might he shall drive them from his land.”  The rabbis connect this to the Akeda (the binding of 
Isaac) when Abraham was called to sacrifice his only son to the Lord on the mountain of Moriah. (see Rashi 
on Shemot / Exodus 6:1, Part 1, and Bereshit / Genesis 22)  The Lord was saying to Moshe that when He 
subjected Abraham to a test of his faith, he did not question His commands as it is related to faithfulness 
as opposed to Moshe questioning the Lord sending him to Egypt to deliver Israel from bondage.  The Lord 
was extending His authority to Moshe to deliver His people from bondage.  Moshe however questioned that 
authority.  Sforno speaks of Pharaoh and the Lord God delivering His people in the following way: Sforno 
on Shemot / Exodus 6:1 Part 1, . ה ה תִרְאֶ֔  now that you have seen yourself the sin of Pharaoh who has ,עַתָּ֣
the nerve to hold on to the Israelites with the authority of his office, you will see that he will not only release 
them voluntarily, but ם  not only will he release them, but he will be forced to get rid of them ,בְיָד֤ חֲזקָָה֙ ישְַׁלְּחֵ֔
post haste due to the problems he will have while they are still in his country.  The Hebrew text states with a 
powerful hand (֙בְיָד֤ חֲזקָָה) he will be forced to send them (ם  out of his country.  This is the way the text (ישְַׁלְּחֵ֔
speaks of the Lord working powerfully on behalf of His people.  Sforno speaks of the difficulties Pharaoh 
will have due to his not submitting to the will of God, and remaining in his abstinence against the command 
of the Lord.  It is interesting that if Pharaoh had obeyed the command of God all of Egypt would have been 
spared.  The authority of God in our lives as we humble our hearts before Him according to His Word is 
connected to faithfulness and to the commands in the Torah.  Notice how the release with authority is an 
issue we all deal with in relation to our sin.  If we hold on to sin it is like being enslaved to sin.  The rabbinic 
analysis of Shemot / Exodus 6:1 states that “now you will see” (עתה תראה) is a reference to Moshe witness-
ing the redemption of Israel if he would have faith and be faithful to God’s command.  This is what it means 
to live and walk in faith!  The Lord wants to use you in the midst of your brokenness and imperfections.  
What we find here is Moshe speaking to the Lord God about the situation of Israel becoming worse when 
the Lord entered into the picture, and the failure to speak to the rock (Bamidbar / Numbers 20:5-14), these 
two things combined lead to Moshe not being allowed to lead the conquest of the Land of Canaan.  What 
these things teach us about ourselves is to maintain our faithfulness to the Lord regardless of the situations 
that we encounter in life, not to blame the Lord for our calamity, and to do as God commands, not taking 
matters into our own hands under the assumption that we know better. 
 There is something about getting along that causes us to be blessed, strengthened, and secure.  Does 
this involve compromise?  Does unity mean we are to be in agreement with everything or on every topic?  
Consider the way in which the rabbis in the Talmud disagree with one another, yet they have unity to discuss 
their differences in opinion and interpretation.  The power of unity is found within the concept of being at 
peace.  The Lord God Almighty notices when people stand together as one in holiness, harmony, and com-
munity.  This does not necessarily mean that we will always agree with one another.  Having unity in being 
at peace, this pleases the Lord because it is the fulfillment of the commandment to love one another (Vayikra 
/ Leviticus 19:18).  
 The Psalmist continues saying, :מֶן הַטּוֹב | עַל-הָראֹשׁ ירֵֹד עַל-הַזּקָָן זקְַן אַהֲרןֹ שֶׁיּרֵֹד עַל-פִּי מִדּוֹתָיו   ב   כַּשֶּׁ
133:2 It is like the precious oil upon the head, Coming down upon the beard, Even Aaron’s beard, Coming 
down upon the edge of his robes. (NASB)  The Psalmist parallels the joy of fellowship, peace, acceptance, 
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and one-to-one dwelling together in unity, to the anointing oil that dripped down upon the beard and the robe 
of Aaron.  The primary purpose of anointing with the holy anointing oil was to cause the anointed persons 
or objects to become qodesh, or “most holy” (Shemot / Exodus 30:29).  The holy anointing oil formed an 
integral part of the ordination of the priesthood and the High Priest as well as in the consecration of the 
articles of the Tabernacle (Shemot / Exodus 30:26).  Originally, the oil was used exclusively for the priests 
and the Tabernacle articles but was later extended to include prophets and kings (1 Samuel 10:1).  We are 
also told in the Apostolic Writings to anoint the sick / weak (James 5:14).  In the book of James, this Apos-
tle calls for the elders to anoint the sick/weak, defeated believers with oil.  This conveys the responsibility 
for more mature and seasoned believers to stimulate, encourage, strengthen, and refresh (Luke 7:46) such 
persons who find themselves to be sick or weak.  Isaiah wrote, “From the sole of the foot even to the head 
there is nothing sound in it, only bruises, welts and raw wounds, not pressed out or bandaged, nor softened 
with oil” (Isaiah 1:6).  Oil is ascribed to having healing properties, to soften, and sooth a wound.  Isaiah is 
saying due t o the lack of godly leaders, the people of the nation had not had their spiritual wounds treated. 
David expressed God’s gracious, compassionate, spiritual restoration of him in his familiar words: “You 
have anointed my head with oil” (Tehillim / Psalms 23:5).  The anointing oil has the sense of restoration and 
healing according to the Psalm.  The anointing of oil, prayer, and restoration is to be done in the name of the 
Lord.  All encouragement is to be consistent with the Word of God meaning that it is to be done in the name 
of the Father and the Son.  To anoint and pray in the name of the Messiah is to ask what He would want; to 
minister in the name of the Messiah is to serve others on His behalf (John 14:13-14).  
 Whenever the Spirit of the Lord comes upon us in the Messiah Yeshua, the ultimate result is joy and 
peace.  Upon the head of the Cohen HaGadol (High Priest) the oil run down commissioning him into service 
before the Lord.  This oil represents gladness that flows down the beard, the garments, and to the skirts of his 
cloths.  The Holy oil was used for anointing kings, priests, and sanctifying the sacred things in the temple.   
In the Apostolic Writings, we read of two times when people were anointed with oil.  The first occasion 
(Mark 6:13) is descriptive of certain events, and the second occasion (James 5:14) is prescriptive for the 
elders of a local church.  In the first case, this practice is found in the Gospel of Mark after Yeshua had sent 
the disciples out to preach and had given them authority to heal the crowds we read the following, “And 
they cast out many demons and anointed with oil many who were sick and healed them” (6.13).  However, 
Mark does not tell us why they anointed the people with oil, just that they did and healing was accompanied 
with the anointing with oil.  In James 5:14, we read the following, “Is anyone among you sick? Let him call 
for the elders of the church, and let them pray over him, anointing him with oil in the name of the Lord.”  
The command is clearly described as a prescription for the sick.  We also read of another time when Yeshua 
spoke a parable and used the oil in descriptions of healing.  In the parable of the Good Samaritan, Yeshua 
says the Samaritan “went to him and bound up his wounds, pouring on oil and wine. Then he set him on 
his own animal and brought him to an inn and took care of him” (Luke 10.34).  The description of pouring 
on oil is the oil having a soothing condition upon the skin.  James wrote what he did about putting oil upon 
someone who was sick, did he have in mind what we read in the Torah, “After you put these clothes on your 
brother Aaron and his sons, anoint and ordain them. Consecrate them so they may serve me as priests.”  The 
concept here was to anoint the priest with oil “setting apart for the special attention and service of God.”  
The oil could be used as a physical demonstration / illustration to the sick and serve as a means of saying, 
“we are placing you in God’s merciful hands.”  
 The rabbinic commentary states the following concerning this psalm.

Rabbeinu Bahya, Vayikra / Leviticus 6:3 Part 2
One may also understand the very word מדו as referring to “garment,” such as when the 
word appears in Samuel I 17,39: מעל למדיו, “on top of his garment.” The word occurs in 
that context also in Psalms 133,2 על פי מדותיו, “over the top of his robe.” If that is the mean-
ing of the word מדו here it automatically includes all of the Priest’s garments. Onkelos also 
translated the word as לבושין, “garments”. The ethical teaching of all this is that when per-
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forming sacred tasks, especially in the Temple, regardless of how demeaning the same task 
would be considered for a socially highly placed individual outside the sacred precincts, one 
must wear the finest garments in order to enhance the reputation of the Lord in whose honor 
this whole service is being performed. If this holds true, we may learn that even when in the 
synagogue or the Yeshivah while studying Torah it is only elementary good manners vis-a-vis 
G’d whose Torah we study to be properly attired. We have learned from King David (Psalms 
57,9) “awake, O my honor! Awake, o harp and lyre! I will waken the dawn.” David did not 
speak about “Your honor”, i.e. the Lord’s honor, but he spoke about his own dignity, honor. 
He addresses himself, admonishing himself that his honor and dignity are of no consequence 
at all. We know that he lived up to this when he danced in front of the Holy Ark so that even 
his wife Michal considered such behavior as unseemly in a King (compare Samuel II 6,14). 
We have an additional verse on that subject by David in verse 22 of that same chapter where 
he explains to Michal: “and dishonor myself even more, and be low in my own esteem, but 
amongst the slave-girls that you speak of I will be honored.” 

Rabbeinu Bahya, Shemot 4:14 Part 2
 when he sees you he will be happy in his heart.” The Torah informs us“ ,וראך ושמח בלבו
with this comment that neither of the two brothers would be jealous of the other’s rank. This 
is what inspired David to sing (Psalms 133,1) “how good and how pleasant it is that brothers 
dwell together.” The Torah did not speak about Aaron being happy בפיו, with his “mouth,” 
i.e. expressing joy about Moses’ appointment verbally, but it wrote that he was “happy in 
his heart.” Rabbi Shimon bar Yochai comments that the heart which was so generous that 
it could be happy at the elevation to leadership of his younger brother was found worthy to 
wear the breastplate with the Urim veTumim (the parchment enabling him to communicate 
with G’d at will) as it is written “And they will be worn on the heart of Aaron” (Exodus 28,30 
compare Tanchuma Shemot 27).

The anointing oil was meant to sanctify, to set apart, and the rabbis say this was meant for an ethical lesson.  
The ethical lesson is no matter how small the task one is involved in when serving the Lord, one is to have 
good manners, joy, kindness, love, patience, and proper attire.  This is the manner in which we are to con-
duct ourselves regardless of whether we are actively serving the Lord or in our day-to-day lives.  The reason 
being, we are to consider the One whom we represent and honor His name!  Note how Rabbeinu Bahya 
states joy is a matter of pride in one’s heart.  If one is not overjoyed for his fellow, then one should check his 
heart for pride and repent.  The silent joy described in Aaron and Moshe’s case is an illustration that we are 
to have pure and innocent hearts before God being joyful for the blessing that falls upon others.  
 The Psalm concludes saying, -ג   כְּטַל-חֶרְמוֹן שֶׁיּרֵֹד עַל-הַרְרֵי צִיּוֹן כִּי שָׁם | צִוָּה יהְוָֹה אֶת-הַבְּרָכָה חַיּיִם עַד 
 It is like the dew of Hermon Coming down upon the mountains of Zion; For there the Lord 133:3 הָעוֹלָם:
commanded the blessing life forever. (NASB)  The dew of Hermon and the mountains of Zion, it is interesting 
how the dew is paralleled to the unity of believers in the Messiah.  The southern slopes of Mount Hermon 
peak raising to 2,236 m (7,336 ft) above sea level, one of the highest peaks in Israel.  David’s choice of these 
two metaphors extends the idea of “good” and “pleasant.”  Oil, running upon Aaron’s head and down into 
his beard and onto his garments, to unity between brethren and the blessing of the Lord that is eternal.  The 
reason David may have chosen to write of Hermon in the context of these things is because water descends 
down from the mountain to Zion.  Zion represents a place of worship, the city of God, the people of Israel, 
and is a metaphor for all of those things, in the context of unity, the presence of God descending down upon 
His people as the dew.  The rabbinic commentary states the following:

Rabbeinu Bahya, Bamidbar 21:19 Part 4
Remember that the numerical value of the word שירה is the same as that of תפלה, i.e. 515. 
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Both words appear in the same verse and are compared to one another, to wit: ‘יומם יצוה ה 
 ,By day may the Lord vouchsafe His fanciful care” ,חסדו ובלילה שירה, עמי תפלה לאל חי
so that at night a song to Him may be with me, a prayer to G’d my life” (Psalms 42,9). In 
this verse the psalmist speaks of שירה, (noun) when in fact he should have spoken of שירו, 
an imperative of the verb “to sing.” When the Torah writes in our paragraph that the Isra-
elites sang את השירה הזאת, you are already aware of the meaning of the word זאת, that in 
kabbalistic terms it is a reference to the emanation מלכות, the link between the עולם העשיה, 
our terrestrial world and the next higher kind of “world” the emanation יסוד, lowest level 
of the עולם היצירה. The terrestrial world we live in is directly “inspired,” נאצלת, from this 
emanation known as מלכות or זאת. The mystical dimension of Lamentations 2,19: קומי רני 
 ,בראש אשמורות is that the prophet does not speak of ,בלילה לראש אשמורות שפכי כמים לבך
which would mean that the supplication discussed in that verse takes place during the early 
part of morning, but he said לראש אשמורות, “to the head of these watches of the night”. The 
speaker addresses celestial forces of the emanations. He appeals to the ראש, the head, i.e. 
the highest of these forces, the tenth emanation, to Hashem Himself. In the song offered by 
the people of Israel here, the words עלי באר ענו לה are also an appeal in the first instance to 
the באר, the well, the lowest of the emanations. By saying עלי באר, they encourage that force 
to rise up to the highest emanation, the source of all blessing whence their prayers will be 
answered, i.e. ענו לה. The reason they called the emanation זאת or מלכות by the name באר, 
well, is that a well collects water, the essence of all blessings on earth. This lowest emanation 
is the receptacle of G’d’s outpourings of blessing. The simile of באר as a vessel collecting 
G’d’s bounty recurs again and again in the Sefer Habahir of Rabbi Nechunyah ben Hakanah. 
In his book the terms באר and כסא represent the lowest and the highest (כתר) emanations 
respectively. [The author proceeds to trace the journey of such prayers (songs) through the 
various emanations until they reach the highest emanation as represented by similes in our 
text. I have contented myself with providing you, the reader, with an outline of his approach. 
Ed.]

The idea is to seek the joy of the Lord by day so by night we will have songs of blessing to the Lord rather 
than requests.  The commentary takes a kabbalistic approach to the descriptions of this world and the heav-
enly world speaking of the well that contains water for life and blessing, to the one who is the receptacle of 
God’s outpourings of blessing.  The idea that is illustrated in the Psalm as mount Hermon and mount Zion 
is the people representing Zion and the Lord representing mount Hermon, He is the source of life giving 
waters to the people that sustains them.  We trust and rely upon the One who is greater than us to sustain us 
each day.  
 Rashi states that the outpouring of blessing that is found in the anointing oil is not as signifi cant as the 
reputation of the person who walks in God’s ways.

Rashi on Ecclesiastes 7:1 Part 1
Better a good name than precious oil. A fine reputation for a person is better than precious 
oil, and on the day of [his] death that reputation is better than [it was] on the day he was 
born. For this reason, a good name is compared to oil in preference to other liquids, for [if] 
you put water into oil, it rises and floats, and is distinguishable, but other liquids, [if] you put 
water into them, it becomes absorbed.

The righteousness of God’s ways as they are lived out in our lives, as they demonstrate the Lord dwelling 
in our hearts, as they show evidence of the Lord God our Father in heaven working in our lives, is more 
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important than the anointing oil itself.  The oil is compared to a life that honors God because of the physical 
properties of the oil, its hydrophilic nature.  Note how water is understood in the Scriptures (see Parashat 
Behaalotcha, the last Torah portion in Vayikra / Leviticus) and in the rabbinic literature as a blessing from 
God.  The Psalm states this blessing is that which descends to Zion from the highest mountains.  This bless-
ing of God transforms His people in the sense of righteousness, holiness, justice, and truth.  When mixed 
with the oil, water floats to the top and is a distinguishable phase.  The manner in which the Lord God works 
in our lives is to come forth to the surface and be recognizable as a distinct phase, that which distinguishes 
us from the nations as holy unto God.  The one who partakes in sin (e.g. adding a non-polar organic chemical 
to the oil) it becomes one homogeneous phase and is indistinguishable from the oil.  Sin has this effect, such 
that one does not look different but is as the nations in his or her appearance.  The Psalm states, ג   כְּטַל־ 
 It is like the dew of Hermon 133:3 חֶרְמוֹן שֶׁיּרֵֹד עַל-הַרְרֵי צִיּוֹן כִּי שָׁם | צִוָּה יהְוָֹה אֶת-הַבְּרָכָה חַיּיִם עַד-הָעוֹלָם:
Coming down upon the mountains of Zion; For there the Lord commanded the blessing life forever. (NASB)  
The dew of Hermon and the mountains of Zion, remind us of how the Lord wants to bless us but also wants 
to be a part of our lives to help us to live for him, and to have love for one another to the extent of the unity 
of believers in the Messiah.  This love is known by everyone who knows us that this is because we love God 
and choose to serve Him when we have love for one another. (John 13:35).  Let’s Pray!

Heavenly Father,

 Thank You Lord for Your mercy and the great work that you are doing in our lives.  We believe You are 
able to overcome all things, from saving us from our enemies, to the deliverance from sin, and even to work 
in our hearts to deeply, truly, and honestly seek you all the days of our lives.  We recognize the weaknesses 
in our strength and resolve to serve You and to do what is expected, to be humble and to pray and to remain 
in Your word.  Lord help us to have the strength to stand for truth and life, to have the desire to seek You 
in prayer and in Your Word, to have faith in Yeshua Your Messiah, and to love our neighbor each day.  We 
thank You Lord for Your continued faithfulness to Your promises and to us.  Help us to grow in our faith, 
to walk in the spirit, and apply these truths to our lives.  We praise Your Holy Name and give You all of the 
honor, and the glory, and the praise forever and ever.  

In Yeshua’s (Jesus’) Name we pray!  Amen!

Be Blessed in Yeshua, Christ our Messiah!

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
הללויה לאדוננו מורנו ורבינו ישוע מלך המשיח לעולם ועד:

Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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