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Shemot / Exodus 1:1-6:1, Isaiah Z7:6-28:13, Z9:.22-23
Luke 5:12-37

Proving the Anti-Missionaries Wrong with their own
Scriptures!

In this week’s reading, the opening verses to the book of Exodus
say the following, UPX 2Py DX 2287 D827 PRIW? 12 hing A58
1IN 101 These are the names of the sons of Israel who came to Egypt
with Jacob, each coming with his household: 2 ;773771 °17 7192W 1218
Reuben, Simeon, Levi, and Judah; 3 12321 12321 W Issachar, Ze-
bulun, and Benjamin; 4 YY) T3 *2091 11 Dan and Naphtali, Gad
and Asher. 5 “¥03 T AQ™) Ul DYV 2p¥TY) WY wrha )
0™ The total number of persons that were of Jacob s issue came to
seventy, Joseph being already in Egypt. 6 3173 291 vaR=221 hoi npn
:RW33 Joseph died, and all his brothers, and all that generation. 7 331
(D) :ONR YIRT XM TRD TR XYM 1370 WL 17D IR Bu
the Israelites were fertile and prolific; they multiplied and increased
very greatly, so that the land was filled with them. 8 ~2¥ W:UJ'T??ID @yl

:RP=NR Y12-KD WK 087 4 new king arose over Egypt who did not
know Joseph. Reading through these Scriptures, we are told the total
number of persons entering into Egypt were 70 persons. Taking this

into consideration, we read in the book of Acts 7:74 which states that
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“Joseph sent word and invited Jacob his father and all his relatives
to come to him, seventy-five persons in all.” This seems to contra-
dict what we read in Bereshit / Genesis 46:27, Shemot / Exodus 1:5,
and Devarim / Deuteronomy 10:22, which all say it was 70 persons. |
have run into anti-missionaries who say this is why the NT is not to be
trusted and Yeshua is not the Messiah. The question 1s, what accounts
for this difference between the Apostolic Writings and the Masoretic
text? The difference is found in the Septuagint, a Jewish translation
from the third century B.C., made for diaspora Jews in Egypt whose
language was Greek and who no longer understood Hebrew. Later,
the early Christian Church adopted the Septuagint as divinely inspired
and this version became the basis of the Latin translation known as
the Vulgate. The conclusion is Stephen was quoting from the Sep-
tuagint when speaking to the Sanhedrin in Acts chapter 7. Was the
Septuagint however read in the synagogues of the first century? Based
on some NT references (not shown), the synagogue service included
the Hebrew Scriptures. However, the Jews did use the Septuagint for
studying the scriptures outside the Synagogue services. For the Jew-
ish people whose first language was Greek (such as in Alexandria and
people like Stephen in the New Testament), the Greek text was most
likely their principle Bible.

Now in Bereshit / Genesis 46:26 we learn that 66 biological descen-
dants of Jacob had traveled to Egypt. That is, Joseph and his two sons
were not counted from the genealogy (along with Er and Onan, who
had died previously in Canaan), the number is 66 people according to
the Masoretic Text. This number did not include the wives of the sons
of Jacob (Bereshit / Genesis 46:26). Bereshit / Genesis 46:27 however
states 70 people traveled to Egypt. Based upon this number, the ad-
ditional four people appear to be: Jacob, Leah, Zilpah, and Bilhah.
This is why Shemot / Exodus 1:5 and Devarim / Deuteronomy 10:22
indicate 70 persons. The Septuagint on the other hand states 75 persons
that is noted in Acts 7:14. The math found in Masoretic text takes 66
+ 4 = 70, whereas the Septuagint takes 66 + 9 = 75. The Septuagint
states there were 66 biological descendants of Jacob plus 9 additional
persons. In Acts 7:14, Joseph desired that Jacob and all his relatives
would live and remain with him in Egypt. So if we have 66 biological
relatives along with Jacob and his wives making up the 70, who were

296



the other five people? The additional 5 persons appear to be Manasssah
(son of Joseph), Ephraim (son of Joseph), Jochebed (daughter of Levi
born in Egypt - Bamidbar / Numbers 26:59), Er (died in Canaan), and
Onan (died in Canaan). If we consider the Torah narrative, note that Er
and Onan died while Joseph was away sold in slavery and prison. He
was informed of Judah’s sons but not that they had died. As regards
Jochebed, according to the Talmud, Jochebed (Levi’s daughter) had
been conceived, but yet unborn when she arrived in Egypt in the womb
of her pregnant mother. Note this is a similar rabbinic interpretation as
we find in Hebrews 7:10. The Talmud Bavli Sotah 12A states this very
same thing:

Talmud Bavli Sotah 12A4:14

N2 179 0P RO 7w 2OWHWI R7D N2 WOR M N2 DR
1°2 N7V 7772 INAW 720 7 RPIN 72 KM IURT
120199 ANIR 7797 WK (V1,10 12772) AR MR

X The verse is referring to Jochebed as “a daughter
of Levi” (Exodus 2:1). The Gemara asks: Is it possi-
ble that this is Jochebed? Jochebed was then 130 years
old and the verse still calls her a daughter? Jochebed s
age is established based on a tradition concerning the
number of the descendants of Jacob who came to Egypt,
as follows: While the verse states that Leah had thir-
ty-three descendants (Genesis 46:15), only thirty-two
were enumerated. This was explained as Rabbi Hama,
son of Rabbi Hanina, says: The “daughter of Levi” is
Jochebed, whose conception was on the road, as the
family of Jacob descended to Egypt, and she was born
between the walls, i.e., in Egypt, as it is stated: “And the
name of Amram s wife was Jochebed, the daughter of
Levi, who was born to Levi in Egypt” (Numbers 26:59).

The Talmud states Jochebed was a living person while yet unborn.
Adding all of these persons up, including Joseph’s sons (Manassah
and Ephraim) we get to the number listed in the Septuagint of 75 per-
sons descending into Egypt. In summary, the Masoretic Text and the

Septuagint appear to be aspects of the same issue, but viewed at from
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slightly different angles. We can safely say that Stephen’s number of 75
is accurate depending on how he was counting, according to the Maso-
retic text of the Septuagint. Both the numbers 70 and 75 fall within the
range of rabbinic tradition, and the count of the number of persons de-
scending into Egypt of 75 is consistent with the Torah. With certainty
Stephen cited this correctly, and shows that God took a very small num-
ber of people and turned them into a great nation for His own glory.
While studying the Scriptures it is very important that we are able to
look at the Scriptures from both perspectives and not be held fast to our
presuppositions or to a particular doctrine. This also provides reasons
why it is important we examine the Rabbinic materials along side of
the written Scriptures.

In this week’s Torah portion, Parashat Shemot, we read that a new
king raised up in Egypt and placed Israel into slavery being afraid be-
cause of Her large numbers. We also read how the Lord raised up a
deliverer, one who will take Israel out of bondage and slavery. Based
upon this week’s reading, and upon the deliverer / redeemer narratives,
we are given the themes of sin and redemption coupled to God’s Torah
as a way of life. The Lord God told His people in relation to the Mitz-
vot saying, Bamidbar / Numbers 32:23 DORVT 737 12 Pyn XH-ox)
;0NN RYNA WX DINROD W 7412 But if you do not do so, you will
have sinned against the LORD, and know that your sin will find you.
(NASB) This phrase “and know that your sin will find you ™ (RWT ‘W':H
02NN XYMA YR 0IN) is one of the most important and misunderstood
statements in all God’s Word. Here Moshe is speaking of one particular
aspect of sin, that of having a stubborn heart coupled with a refusal to
wholly follow the Lord! There are many sins that go unexposed here
on earth and will be revealed only at the Judgment (Luke 12:3, Matthew
10:27). Rambam on Bereshit / Genesis 1:1 Part I sates the following,
“the story of the whole topic of creation until the creation of Adam, and
that He made him ruler over the work of His hands and all that was giv-
en over beneath his feet, and the Garden of Eden - which is the best of
all the places created in this world - became established for his dwell-
ing, until his sin drove him from there. And the people of the generation
of the Deluge, by their sin were driven from the entire world, and the
righteous one among them alone was spared, him and his sons. And

their descendants, their sin caused them to be scattered in places and
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planted in lands, and they captured for themselves the places accord-
ing to their families among their peoples, as the opportunities arose to
them. If so, it is appropriate that when a people continues to sin, it will
be destroyed from its place and another people will inherit his land, for
this is the law of God in the world from always.” In relation to what
Rambam is saying, the peoples were dispersed across the face of the
earth due to their sin, unfaithfulness, and rebellion against wholly fol-
lowing in the ways of God. Those who do these things are condemned
in the midst of a righteous, holy, and just God. This condemnation will
be known by all peoples because these wicked men were known by the
extent of their wickedness and sin. All will know the reasons why the
sinner is eternally condemned. This is the source text for the Apostle
Paul’s interpretation saying, “/n the day when God shall judge the se-
crets of man by Jesus Christ according to my gospel” (Romans 2:16,
&V NUEPQ. OTe KPIVEL O Be0¢ Ta KPOTTTOL TV AVOPOTWY KOTA TO EVAYYEALOV
oo owa. Xpiorodv Inood.). The Greek word used here kpurta (krupta)
for secrets 1s defined as, “that which is hidden, concealed, or covered
up.”” For example, the one who looks at pornography may hide his sin
until caught, or as in the case for the adulterer, until judgment day. The
thief may cover up his crimes and may not get caught in this life, and
the wicked heart or evil thoughts may remain unexposed before men.
Even hypocrisy may be hidden for years under a pretense of piety. But
as it 1s described in Bamidbar / Numbers 32:23 the sin of halthearted-
ness will always find you out here and now because the Lord God of
Israel is watching! This pretense of “halfheartedness” is found un-
der the idea that one has not been found out yet. The important “7o-
rah context” in relation to these things from Parashat Shemot, is that
Moshe also had this pretense believing his sins had not found him out.
When Moshe killed the Egyptian, he thought nobody was watching.
The Lord God of Israel however was watching, He was present. We
learn that his sin did find him out and someone was watching. When
Moshe was tending his flock on the Mountain of the Lord, again he did
not realize the Lord was present until the Lord revealed Himself. The
point is regardless of whether someone else sees our sins, “be sure that
vour sins will find you out, ” because the Lord is watching! This should
lead us to live a repentant lifestyle coupled to our faith in Yeshua the
Messiah! Let’s discuss this further in this week’s study.
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This week we are looking at Shemot / Exodus 2:11-15:

Shemot / Exodus 2:11-15
2:10 The child grew, and she brought him to Pharaoh's
daughter and he became her son. And she named him
Moses, and said, ‘Because I drew him out of the water.’
2:11 Now it came about in those days, when Moses had
grown up, that he went out to his brethren and looked
on their hard labors,; and he saw an Egyptian beating a
Hebrew, one of his brethren. 2.:12 So he looked this way
and that, and when he saw there was no one around, he
struck down the Egyptian and hid him in the sand. 2:13
He went out the next day, and behold, two Hebrews were
fighting with each other; and he said to the offender,
‘Why are you Sstriking your companion?’ 2:14 But he
said, ‘Who made you a prince or a judge over us? Are
you intending to kill me as you killed the Egyptian?’
Then Moses was afraid and said, ‘Surely the matter has
become known.’ 2:15 When Pharaoh heard of this mat-
ter, he tried to kill Moses. But Moses fled from the pres-
ence of Pharaoh and settled in the land of Midian, and
he sat down by a well. (NASB)

RpM 127 A= A¥78-n2Y mRAm 70 P10
N R PWORw] Annewn oma-1n 3 KM aYh iny
N721 02202 K721 1POR-28 KRE) 7Wh 7301 000 00022 |
N2 712) 712 19N 20 11ONR CIV-UPK 190 0780 UON
OP2 RY X 2902 WY ERT-NR T TR PR 0D
20 T2 VY7 Nt 0% 002V DOWIR-OIY I v
2137770 12y VDL W TOR? Y 0 MR T T
AR XM AYR RN OERT-NR D37 WRD MR OO
372 W) 717 1273-08 Y78 yawn W 0270 vTi
AW 1TR-TING AW Y72 C39n AWR 1037 AWn-NY
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3OOAccording to the Torah, Moshe hid the body of the Egyptian, but



someone was watching. He also knew that he would one day be used
by God to deliver His people Israel. This is what had motivated him
to strike down the Egyptian and then proceed to mediate between his
brethren. When he was found out, he fled to Midian.
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Moshe taking matters into his own hands, the Torah states the follow-
ing, IYRD MK AR 10070 0%V v T VORD TRk N M T
-NR AV AW 0 10270 YT 19K AR APh K700 INAT-NR 03T
DTR-TIND 2N 99 I8 A M AYR-IS 3972 YR 75 197
:1&33—53_] Y 2:14 But he said, ‘Who made you a prince or a judge
over us? Are you intending to kill me as you killed the Egyptian?’ Then
Moses was afraid and said, ‘Surely the matter has become known.’
2:15 When Pharaoh heard of this matter, he tried to kill Moses. But
Moses fled from the presence of Pharaoh and settled in the land of Mid-
ian, and he sat down by a well. (NASB) We are told Moshe was afraid
for his life of being thought of as a deliverer, so he fled to the land of
Midan. In the map (shown above), Moshe made a significant jourt31e31/



Understanding the Covenant — Repentance Series

to flee from Egypt all the way to Midian. Midan appears to be in the
land of modern day Iran.

Note that Moshe knew the purpose of his birth, to deliver His peo-
ple, but he did not know what the Lord’s timing would be. The rabbis
have the following to say concerning Moshe within the context of Para-
shat Shemot.

Rashi on Shemot / Exodus 2:11:1

(11) 7wn 2731 AND MOSES WAS GROWN — But has
it not already been written, (Exodus 2:10) “And the
child grew”? Rabbi Judah the son of Eloai said: the
first time it refers to growth in stature, the second time
to greatness, — that Pharaoh appointed him to have
charge over his palace (Tanchuma Yashan 2.2:17; cf.

also Yalkut Shimoni on Torah 166:11). (.07 2737 (X°)
JRYIR 7272 7730 027 R 27920 9730 202 122 Xom
=9°) in°2 DY A9 WY ,APTAR W aniph TR
(1YY VIP)

Rashi compares the repetition in the Torah text, 2: 70 The child grew...
(7220 933 to the second mention of his having grown, 2:1/ Now it
came about in those days, when Moses had grown up... (32 | M

Y 773}?] 077) where in the one sense, the child had grown old enough
to be given in adoption, and the second time being old enough to be put
in charge having authority (greatness). Rashi describes two aspects of
Moshe’s life, growing from childhood, maturity, and then responsibil-
ity. Rashi goes on to say the following:

Rashi on Shemot / Exodus 2:11:2-4

(11) aN?202 X AND HE SAW THEIR BURDENS —
he set his eyes and mind to share in their distress. (Exo-

dus Rabbah 1:27) (12) %1 WX AN EGYPTIAN MAN
— This was one of the taskmasters appointed over the
Israelite officers and he used to rouse them from their

beds at cock-crow that they might proceed to their work
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(Exodus Rabbah 1:28 and Leviticus Rabbah 32:4). (13)

"2y WOR 1120 SMITING A HEBREW MAN — beating
and flogging him. The latter was the husband of She-
lomith, the daughter of Dibri (see Leviticus 24:11), and
the Egyptian taskmaster had set his fancy upon her.
During the night he compelled him (her husband) to
rise and made him leave the house. He, however, re-
turned, entered the house and forced his attentions upon
the woman, she believing it was her husband. The man
returned and became aware of what had happened, and
when the Egyptian perceived that he was aware of it he
beat him and flogged him the whole day long (Exodus

Rabbah 1:28). (77 1271 PPy 103 .0N%202 XM (XY)
i1 o7%n woR (20) (K 720 DY) o777y I3 D
I3 NipR DTRYR MT R W 2V T g
.07 MRPn N2y weR 7o () (Dw) DpaNDny
TY7 27221 ,72 PPV 103 M7 0737 D2 iy Y Aoyl

JRWR DY K21 00a% 0121) 00 XA LiN0an RN 17
1,71372 U3 37 WORT I A7V NI 777203
22 AT WA M 1272 WINIY g INIK AN
:(aw) oi*d)

Rashi provides a reason for why the Egyptian was beating the man
and it was due to an act of unrighteousness towards another man’s
wife. This causes us to see Moshe’s actions in a more righteous light.
However, the Torah does not provide this context, the assumption is
that Moshe did the correct thing by killing the Egyptian. However, If
Moshe had thought he was justified in killing the Egyptian, why did he
choose to hide the body?
Rashbam has the following to say concerning this event.

Rashbam on Shemot / Exodus 2:14
(14) MR DR W2, because I am striking my

fellow ? (15) %07 DX NAAT AWRD, on account of an
Egyptian hitting an Israelite. (16) N2}, Moses had come
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to the realisation that he had been wrong when he bur-
ied the Egyptian thinking that no one had observed his
death and burial. It turned out that the matter had been

witnessed. (7127 “IRW 2°2W32 - IR 70K °131797 (7°)
T 202w - ¥ DR DA WwRD (0) .°0an DX
9120 °NIW M3 KD .19 IR - 19K (T0) .512y WOR 717
U7 RIT I9 RORLVTIIROW 212 1NIn0wD)

Moshe was wrong in burying the Egyptian he had killed because he
was attempting to conceal what he did and therefore he knew what he
did was a sin.

Rashi on Shemot / Exodus 2:13

(13) ©2Y D°WIR W TWO MEN OF THE HEBREWS
— viz., Dathan and Abiram (Nedarim 64b), it was they,
too, who left over some of the manna (Exodus Rabbah

1:29). (14) QX1 means quarelling. (15) 79N 747 lit.,
WHEREFORE WILT THOU SMITE — Although he had

not yet smitten him he is termed here YW wicked, be-
cause he had merely raised his hand against him (San-

hedrin 58b). (16) ¥ THY FELLOW (the word denotes
one who is the equal of another) — who is as wicked

as yourself (Exodus Rabbah 1:29). (72% D°WIX "W (3Y)
(7D ™17 93 I IPDIAY 07,070 107 .07
NP1 37277 X9W 2°VR .7on nk (W) (202 n .oxa (7°)
0N YY) v (o) (71 TITTI0) TP g2 YU
(XMMIN))

Rashi draws a parallel to Parashat Korach and the rebellion t hat took
place in the book of Bamidbar / Numbers where a group of leaders and
people questioned the authority of Moshe and Aaron. Note Rashi’s
commentary on Shemot / Exodus 2:13 states that quarelling, smit-

ting another man is termed YW7 “wicked” there is no excuse for what
Moshe had done. (Moshe was not in an army or at war.)
Parashat Shemot continues in the narrative to state the following:
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Shemot / Exodus 3:1-7

3:1 Now Moses was pasturing the flock of Jethro his fa-
ther-in-law, the priest of Midian, and he led the flock to
the west side of the wilderness and came to Horeb, the
mountain of God. 3:2 The angel of the Lord appeared
to him in a blazing fire from the midst of a bush; and he
looked, and behold, the bush was burning with fire, yet
the bush was not consumed. 3:3 So Moses said, ‘I must
turn aside now and see this marvelous sight, why the
bush is not burned up.’ 3:4 When the Lord saw that he
turned aside to look, God called to him from the midst of
the bush and said, ‘Moses, Moses!’ And he said, ‘Here [
am.’ 3:5 Then He said, ‘Do not come near here,; remove
your sandals from your feet, for the place on which you
are standing is holy ground.’ 3:6 He said also, ‘I am
the God of your father, the God of Abraham, the God of
Isaac, and the God of Jacob.’ Then Moses hid his face,
for he was afraid to look at God. 3:7 The Lord said, ‘I
have surely seen the affliction of My people who are in
Egypt, and have given heed to their cry because of their
taskmasters, for I am aware of their sufferings. (NASB )

-DN 2A01°1 1277 132 31107 170 INX-NX 7YY 70 v X
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Note earlier in the narrative (Shemot / Exodus 2:11-15) when Moshe
least suspected, someone was watching. Here in Shemot / Exodus 3:1-
7, again when Moshe least suspected, the Lord was present. Note how
this place is known as “the mountain of God.” s this a pretext or a post
text type of context on the description of that place as the mountain of
God? Did the people in the region know this to be the mountain of the
Lord or was this a result of Moshe having met the Lord and brought
Israel to the foot of the mountain? In Shemot / Exodus 3:10, this 1is
where the Lord called Moshe to deliver His people, He called him into
the ministry. The Lord called Moshe to bring His Gospel Message to
the people of Israel and to the world. With these things in mind, how
should this cause us to live since our bodies are His Temple? Note
how the Lord speaks to sons of Israel in Shemot / Exodus 25:1-8 to

raise a Terumah (72170, contribution) according to how each persons
heart moves them. Note how the rabbinic commentary interprets these
verses:

Sefer HaChinuch (16 cent.)

Know, my child, that any commandment that God re-
quires of humankind comes only out of God's desire to
benefit us... God’s command to build the Tabernacle,
for us to offer therein our prayers and sacrifices, comes
not out of God'’s needs to dwell in an earthly dwelling
among humankind, but rather [out of God's awareness
that we need] train our own selves.

Malbim (19th cent. Eastern Europe)- Commentary on
Exodus 25:8

...Each one of us needs to build God a Tabernacle in the
recesses of our hearts, by preparing oneself to become a
Sanctuary for God and a place for the dwelling of God s

glory.

The rabbis say that this commandment of God to construct the Taber-
nacle is for our benefit. How so? So that we could train ourselves to
offer prayers, to bring sacrifices, and to be thankful with the sacrifice of
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praise before the Lord. In the Targum on 7ehillim / Psalms 50, David
says that the Lord does not take bulls out of their flocks because he
owns the cattle on a thousand mountains, He does not require sacrifices
because He is hungry (50:8-13) as compared to the rabbis translation
into the Aramaic Targum that speaks of the Lord not rebuking his peo-
ple because they were unable to offer sacrifices due to the sanctuary be-
ing laid waste on the Temple Mount. This describes living in obedience
to the word of the Lord with respect to what we are able to do within
the context of our bodies being the Temple of the God of Israel. These
comments go to show that we are called to obedience, and to have a
high regard for God’s word in our lives as a sacrifice unto the Lord,
similar to what Paul wrote in Romans 12:1-3, because these things di-
rect us to God’s will and plan which was to bring His Messiah Yeshua
into this world for the purpose of salvation from sin. Should we not be
dilligent in seeking the Lord and waiting for Him to reveal his plan for
our lives, and to seek how He will use us in His kingdom? This also
provides us with a future expectation for our lives of the Lord’s work
in our lives. We must be read at all times for a move of God in our
lives. This reminds us of something Yeshua said in Matthew 24:44. He
said that we must be ready at all times, for the Son of Man will come
when we least expect. Therefore also be ready, for in an hour that you
do not expect, the Son of Man. We are warned to be always watching
and prepared for the work of the Lord an that we are to maintain this
temperment of mind.

Matthew 24:44

24:44 ‘For this reason you also must be ready, for the
Son of Man is coming at an hour when you do not think
He will. (NASB, d10. Touto kot VUELS YivesHe eTolol 0Tl
N ®PO 0L OOKELTE O V10G TOV AVOpWTOL £pyETAL)

Why does the Lord warn us to be read and of the Son of Man coming
at an hour that is unexpected? Matthew said, o1 Tovto saying “in
order that,” as regards to our being similar to the householder spoken
of in the parable (see Matthew 24), where we might be caught doing
something we should not be doing. This is paralleled to the theif who
comes to steal. Yeshua said. kot vpeig, that if the householder had
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known he would have been ready had he kept watched. Yeshua’s use
of the word “etoimoi” etopot speaks of having a spiritual readiness for
the move of God so that it would not take us by surprise (see Matthew
25:10, Titus 3:1). This preparedness is something to be acquired for
ourselves (yiveoOe), we are to work at patiently waiting upon the Lord
and be slow to take matters into our own hands as Moshe did according
to Parashat Shemot.

In Parashat Shemot, we get this pretense of “/alfheartedness’ and
“unpreparedness’ that is found under the i1dea that one is getting away
with sin. The important “7orah context” in relation to these things
from Parashat Shemot, is that the great men of faith, such as Moshe, he
too had this pretense believing his sins had not found him out. When
Moshe killed the Egyptian, he thought nobody was watching. The
Lord God of Israel however was watching, He was present. We learn
that his sin did find him out and someone was watching. When Moshe
was tending his flock on the Mountain of the Lord, again he did not re-
alize the Lord was present until the Lord revealed Himself. The point
1s regardless of whether someone else sees our sins, “be sure that your
sins will find you out,”” because the Lord is watching! The point of sin
finding us out that is coupled to the Torah context is that of our need
for a deliverer and savior. The Torah draws us back to repentance, to
return to the ways of God in righteousness, holiness, justice, and truth.
This is the point of the Torah in our lives, to draw us back to the Lord
God of Israel, to direct us to His Messiah Yeshua, to have faith in the
mercy of God, and to seek the Lord’s ability to create in us a new heart
and desire to walk in His ways of righteousness, Justice, and Truth.
The Messiah plus the Torah is the gospel message!
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