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פרשת
בא 

Parashat Bo

Shemot /  Exodus 10:1–13:16, Jer. 46:13–28
Mark 3:7–19

Properly Proclaiming the Name of God

 The opening verses in this week’s Torah portion state the follow-
ing, דְתִּי אֶת־לִבּוֹ֙ וְאֶת־לֵ֣ב י הִכְבַּ֤ ה כִּיֽ־אֲנִ֞ ֹ֑ א אֶל־פַּרְע ֹ֖ ה בּ אמֶר יהְוָה֙ אֶל־משֶֹׁ֔ ֹ֤  וַיּ
לֶּה בְּקִרְבּֽוֹ׃ י אֵ֖ י אתֹתַֹ֥ עַן שִׁתִ֛ יו לְמַ֗ -Then the LORD said to Mo  10:1 עֲבָדָ֔
ses, “Go to Pharaoh. For I have hardened his heart and the hearts of 
his courtiers, in order that I may display these My signs among them, 
י וְאֶת־אתֹתַֹ֖ יםִ  בְּמִצְרַ֔ הִתְעַלַּלְ֙תִּי֙  ר  אֲשֶׁ֤ ת  אֵ֣ וּבֶן־בִּנךְָ֗  בִנךְָ֜  י  בְּאָזנְֵ֨ תְּסַפֵּר֩  עַן   וּלְמַ֡
ם כִּי־אֲנִי֥ יהְוָהֽ׃ ם וִיֽדַעְתֶּ֖ מְתִּי בָ֑  and that you may recount in 10:2 אֲשֶׁר־שַׂ֣
the hearing of your sons and of your sons’ sons how I made a mockery 
of the Egyptians and how I displayed My signs among them—in order 
that you may know that I am the LORD.” ֹ֒אֶל־פַּרְעה וְאַהֲרןֹ֮  ה  משֶֹׁ֣ א  ֹ֨  וַיּבָ
י שַׁלַּ֥ח ת מִפָּנָ֑ ֹ֖ נתְָּ לֵעָנ י מֵאַ֔ ים עַד־מָתַ֣ י הָעִֽבְרִ֔ ר יהְוָה֙ אֱלֹהֵ֣ ֹֽה־אָמַ֤ יו כּ  וַיּאֹמְר֣וּ אֵלָ֗
וְיַעַֽבְדֻנֽיִ׃ י   So Moses and Aaron went to Pharaoh and said to 10:3 עַמִּ֖
him, “Thus says the LORD, the God of the Hebrews, ‘How long will 
you refuse to humble yourself before Me? Let My people go that they 
may worship Me.  Based upon these Scriptures, the Lord performed 
his miracles before all the world to see in order to show His power and 
authority over all creation, and as a way to show how much the Lord 
loves His people.  This was achieved through hardening the hearts of 
Pharaoh and his servants.  Chizkuni on Shemot / Exodus 10:1 notes that 
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in the previous plagues, we do not see the Lord making this statement, 
יו דְתִּי אֶת־לִבּוֹ֙ וְאֶת־לֵ֣ב עֲבָדָ֔ י הִכְבַּ֤ ה כִּיֽ־אֲנִ֞ ֹ֑ א אֶל־פַּרְע ֹ֖  go to Pharaoh for“ ,בּ
I have hardened both his heart and that of his servants.”  The reason 
the Lord acts in this way was because Pharaoh had confessed his sin 
but yet him and his servants refused to let the people go.  Note in She-
mot / Exodus 9:34 (But when Pharaoh saw that the rain and the hail 
and the thunder had ceased, he sinned again and hardened his heart, 
he and his servants.) we see Pharaoh’s servants supported him in his 
reaction to his confession of sin and his servants also supported him 
in hardening his heart again.  The Lord was matching the punishment 
to the sin by hardening their hearts so the fullness of their sin may be 
complete.  Does this parallel something in our lives today?  Might this 
parallel following having sinned, we seek the Lord, confess the sin, but 
then hold on to that sin and its oppressive ways?  What we see here in 
the context of the narrative is the lack of the proper function of Teshu-
vah.  Within the context of his sin against God, Pharaoh confessed his 
sin verbally, saying what he believes, however there was no Teshuvah 
(repentance and turning from sin) on behalf of him or his servants.  In 
the Talmud Bavli Sanhedrin 81, the rabbis established a rule that if 
someone was warned not to commit a sin and was warned a second 
time, there was no need to warn such a person a third time.  The plague 
of locusts was the second in the cycle designed to teach Pharaoh “that 
there is no One like Me (God) in the whole universe,” and so there was 
no need to warn him of the plague of darkness which would follow the 
locusts if the people had not been released by that time.  This teaches us 
about our lives, we will receive warning signs if we are going through 
the motions of seeking the Lord and confessing our sins and are not 
actively working to turn from them and never do them again.  In the 
second book of the Torah, the LORD told Pharaoh that He was striking 
Egypt “so that you may know there is none like Me in all the earth,” 
and “in order to show you My power and in order to proclaim My 
name through all the earth.”  What exactly does it mean to proclaim 
God’s name?  To proclaim the name of God is not about pronouncing 
the YHVH.  The Scriptures teach us that proclaiming the name of God  
means to reveal God’s character, who He is (in love and mercy), His 
power, and His glory.  The revelation of God’s name thematically runs 
through the story of the ten plagues and the exodus from Egypt.  The 
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Lord God told Pharaoh through Moshe that he had raised him up and 
allowed him to remain “in order to show you My power and in order 
to proclaim My name through all the earth.”  What these Scriptures 
teach us is revealed in the life of Yeshua the Messiah.  Yeshua had the 
same objective, he said in John 17:4-6, “I have glorified you on earth 
… I have manifested Your name.”  This was not how to pronounce the 
name (YHVH) but how to live for the Lord, to reveal His character in 
the way we live our lives.  When we sin we seek God’s forgiveness in 
the Messiah Yeshua, and we actively work to turn from and not repeat 
the sin.  It is in this way that we reveal God’s character and establish 
His reputation in this world.  This is the ultimate point of the command-
ments.  The Lord revealed His will for our lives, to bear His testimony, 
and to empower us to live as His people forever!  This appears to be 
something that is overlooked today my many churches, the importance 
of the Torah in the lives of God’s people.  
 Looking again at the opening sentence in Parashat Bo, we recog-
nize something very significant and in may ways overlooked according 
to the church today, א  וַיּאֹמֶר יהְוָֹה אֶל-משֶֹׁה בּאֹ אֶל-פַּרְעהֹ כִּי-אֲניִ הִכְבַּדְתִּי
 Then the Lord 10:1 אֶת-לִבּוֹ וְאֶת-לֵב עֲבָדָיו לְמַעַן שִׁתִי אתֹתַֹי אֵלֶּה בְּקִרְבּוֹ:
said to Moses, ‘Go to Pharaoh, for I have hardened his heart and the 
heart of his servants, that I may perform these signs of Mine among 
them, (NASB)  Notice how the Lord God of Israel speaks to Moshe say-
ing ֹהִכְבַּדְתִּי אֶת-לִבּו “I have glorified (hardened) his heart” using the 
word הִכְבַּדְתִּי. This is very important because today, we are living in an 
age where man is taught to think good, high, and wonderful thoughts 
about himself.  Within Christianity in America today, there is a “wa-
tered down” form of teaching where all one has to do is “say” one 
believes in Jesus in one’s heart, where repentance and turning from sin 
are de-emphasized and seldom mentioned.  This is the result of teach-
ing a doctrine only as opposed to teaching from the Holy Scriptures.  
This is what has and is being taught in the grace movement today.  The 
result of this teaching that is coupled to the absence of repentance, has 
created an unholy theology which has produced children which do not 
exhibit the characteristics of God as we know according to the history 
in the pages of the Scriptures.  The children of this new teaching per-
mits and promotes a warped form of godliness, and preaches deceiv-
ing, dangerous, and damnable false doctrines.  The watered down grace 
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movement is sweeping through churches today rather than the biblical 
teaching to seek the righteousness of God through repentance.  This 
new grace doctrine leads one to a self-seeking desire to worship at the 
altar of self.  The apostle Paul warned us that one of the characteristics 
of the last days would be that “men will be lovers of their own selves” 
(2 Timothy 3:2).  In addition to this, there is a de-emphasis on the im-
portance of reading and rereading the Scriptures each year (and daily).  
What has happened is most today have been taught a theology and are 
unable to read the scriptures outside of the theologies they have been 
taught.  Theology is all that is being taught in churches today and the 
outcome of this is all one needs to do is believe the theology and thus 
reading and rereading the scriptures goes to the wayside in leu of Sun-
day morning preaching.  The context of the Lord hardening the heart 
of Pharaoh and his people is very significant as it is related to these 
things, and paralleled to Matthew 22 where Yeshua speaks and teaches 
on the kingdom of God illustrated as a wedding banquet saying “22:11 
‘But when the king came in to look over the dinner guests, he saw a 
man there who was not dressed in wedding clothes, 22:12 and he said 
to him, ‘Friend, how did you come in here without wedding clothes?’ 
And the man was speechless. 22:13 ‘Then the king said to the servants, 
‘Bind him hand and foot, and throw him into the outer darkness; in that 
place there will be weeping and gnashing of teeth.’ 22:14 ‘For many 
are called, but few are chosen.’(NASB)” The most significant passage 
here is 22:14 saying “many are called but few are chosen.”  We are 
called to seek His righteousness which is related to the cloths that we 
are to wear as God’s People (see Revelation 19:8) but few choose today 
to actually do so.  Many so-called fundamental or evangelical churches 
and preachers today have fallen into the trap of teaching this mushy 
grace movement stuff where Churches and preachers alike are aban-
doning their God called purpose of upholding the Word of God as a 
way of life for God’s people (Romans 3:31) His ways that are revealed 
to us in the commandments according to the Torah.  In the sight of a 
holy God, we are called to seek His holiness.  The missing message 
in modern-day preaching is the Biblical doctrine of repentance, where 
a sinner is convinced and convicted of his exceeding sinfulness and 
lost condition.  This was the attitude which was missing from Pharaoh 
and his people.  As a result, we are told the Lord God of Israel הִכְבַּדְתִּי 
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 glorified (hardened) his heart,” suggesting that the Lord God“ אֶת-לִבּוֹ
Almighty helped to facilitate the strengthening of pride in Pharaoh’s 
life.  Do you think the Lord still does this today and possibly with his 
people?  Note that the hardening in part was to show forth the power 
of God.  The neglect (absence) of a repentant heart is connected to the 
self glorification of our own hearts.  This week’s Torah portion causes 
us to consider the attitudes of our hearts in relation to the themes of the 
power of God (the right hand), and the future expectation of the Lord 
sending His deliverer (Mashiach) and of redemption.  Is there forgive-
ness of sins and salvation without repentance?  Let’s discuss this fur-
ther in this week’s study.
 This week we are looking at Shemot / Exodus 10:1-15.

Shemot / Exodus 10:1-15
10:1 Then the Lord said to Moses, ‘Go to Pharaoh, for 
I have hardened his heart and the heart of his servants, 
that I may perform these signs of Mine among them, 
10:2 and that you may tell in the hearing of your son, 
and of your grandson, how I made a mockery of the 
Egyptians and how I performed My signs among them, 
that you may know that I am the Lord.’ 10:3 Moses and 
Aaron went to Pharaoh and said to him, ‘Thus says the 
Lord, the God of the Hebrews, ‘How long will you re-
fuse to humble yourself before Me? Let My people go, 
that they may serve Me. 10:4 ‘For if you refuse to let My 
people go, behold, tomorrow I will bring locusts into 
your territory. 10:5 ‘They shall cover the surface of the 
land, so that no one will be able to see the land. They 
will also eat the rest of what has escaped what is left 
to you from the hail and they will eat every tree which 
sprouts for you out of the field. 10:6 ‘Then your houses 
shall be filled and the houses of all your servants and 
the houses of all the Egyptians, something which neither 
your fathers nor your grandfathers have seen, from the 
day that they came upon the earth until this day.’‘ And 
he turned and went out from Pharaoh. 10:7 Pharaoh’s 
servants said to him, ‘How long will this man be a snare 
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to us? Let the men go, that they may serve the Lord their 
God. Do you not realize that Egypt is destroyed?’ 10:8 
So Moses and Aaron were brought back to Pharaoh, 
and he said to them, ‘Go, serve the Lord your God! Who 
are the ones that are going?’ 10:9 Moses said, ‘We shall 
go with our young and our old; with our sons and our 
daughters, with our flocks and our herds we shall go, 
for we must hold a feast to the Lord.  10:10 Then he 
said to them, ‘Thus may the Lord be with you, if ever I 
let you and your little ones go! Take heed, for evil is in 
your mind. 10:11 ‘Not so! Go now, the men among you, 
and serve the Lord, for that is what you desire.’ So they 
were driven out from Pharaoh’s presence. 10:12 Then 
the Lord said to Moses, ‘Stretch out your hand over the 
land of Egypt for the locusts, that they may come up on 
the land of Egypt and eat every plant of the land, even 
all that the hail has left.’ 10:13 So Moses stretched out 
his staff over the land of Egypt, and the Lord directed 
an east wind on the land all that day and all that night; 
and when it was morning, the east wind brought the lo-
custs. 10:14 The locusts came up over all the land of 
Egypt and settled in all the territory of Egypt; they were 
very numerous. There had never been so many locusts, 
nor would there be so many again. 10:15 For they cov-
ered the surface of the whole land, so that the land was 
darkened; and they ate every plant of the land and all 
the fruit of the trees that the hail had left. Thus nothing 
green was left on tree or plant of the field through all the 
land of Egypt. (NASB)

 א   וַיּאֹמֶר יהְוָֹה אֶל-משֶֹׁה בּאֹ אֶל-פַּרְעהֹ כִּי-אֲניִ הִכְבַּדְתִּי אֶת-
 לִבּוֹ וְאֶת-לֵב עֲבָדָיו לְמַעַן שִׁתִי אתֹתַֹי אֵלֶּה בְּקִרְבּוֹ: ב   וּלְמַעַן
תְּסַפֵּר בְּאָזנְיֵ בִנךְָ וּבֶן-בִּנךְָ אֵת אֲשֶׁר הִתְעַלַּלְתִּי בְּמִצְרַיםִ וְאֶת-
 אתֹתַֹי אֲשֶׁר-שַמְֹתִּי בָם וִידַעְתֶּם כִּי-אֲניִ יהְוָֹה: ג   וַיּבָאֹ משֶֹׁה
 וְאַהֲרןֹ אֶל-פַּרְעהֹ וַיּאֹמְרוּ אֵלָיו כּהֹ-אָמַר יהְוָֹה אֱלֹהֵי הָעִבְרִים
אִם- כִּי  ד    וְיעַַבְדֻניִ:  עַמִּי  שַׁלַּח  מִפָּניָ  לֵעָנתֹ  מֵאַנתְָּ  עַד-מָתַי 
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בִּגְבֻלֶךָ: אַרְבֶּה  מָחָר  מֵבִיא  הִננְיִ  אֶת-עַמִּי  לְשַׁלֵּחַ  אַתָּה  מָאֵן 
ה   וְכִסָּה אֶת-עֵין הָאָרֶץ וְלֹא יוּכַל לִרְאתֹ אֶת-הָאָרֶץ וְאָכַל |
אֶת-יתֶֶר הַפְּלֵטָה הַנּשְִׁאֶרֶת לָכֶם מִן-הַבָּרָד וְאָכַל אֶת-כָּל-הָעֵץ
דֶה: ו   וּמָלְאוּ בָתֶּיךָ וּבָתֵּי כָל-עֲבָדֶיךָ וּבָתֵּי הַצּמֵֹחַ לָכֶם מִן-הַשָּׂ
כָל-מִצְרַיםִ אֲשֶׁר לֹא-רָאוּ אֲבתֶֹיךָ וַאֲבוֹת אֲבתֶֹיךָ מִיּוֹם הֱיוֹתָם
עַל-הָאֲדָמָה עַד הַיּוֹם הַזּהֶ וַיּפִֶן וַיּצֵֵא מֵעִם פַּרְעהֹ: ז   וַיּאֹמְרוּ
אֶת- שַׁלַּח  לְמוֹקֵשׁ  לָנוּ  זהֶ  יהְִיהֶ  עַד-מָתַי  אֵלָיו  פַרְעהֹ  עַבְדֵי 
הָאֲנשִָׁים וְיעַַבְדוּ אֶת-יהְוָֹה אֱלֹהֵיהֶם הֲטֶרֶם תֵּדַע כִּי אָבְדָה מִצְ־
רָיםִ: ח   וַיּוּשַׁב אֶת-משֶֹׁה וְאֶת-אַהֲרןֹ אֶל-פַּרְעהֹ וַיּאֹמֶר אֲלֵהֶם
לְכוּ עִבְדוּ אֶת-יהְוָֹה אֱלֹהֵיכֶם מִי וָמִי הַהלְֹכִים: ט   וַיּאֹמֶר משֶֹׁה
בִּנעְָרֵינוּ וּבִזקְֵניֵנוּ נלֵֵךְ בְּבָניֵנוּ וּבִבְנוֹתֵנוּ בְּצאֹננֵוּ וּבִבְקָרֵנוּ נלֵֵךְ
כִּי חַג-יהְוָֹה לָנוּ: י   וַיּאֹמֶר אֲלֵהֶם יהְִי כֵן יהְוָֹה עִמָּכֶם כַּאֲשֶׁר
אֲשַׁלַּח אֶתְכֶם וְאֶת-טַפְּכֶם רְאוּ כִּי רָעָה נגֶדֶ פְּניֵכֶם: יא   לֹא
כֵן לְכוּ-נאָ הַגְּבָרִים וְעִבְדוּ אֶת-יהְוָֹה כִּי אתָֹהּ אַתֶּם מְבַקְשִׁים
וַיגְרֶָשׁ אתָֹם מֵאֵת פְּניֵ פַרְעהֹ:   ס   [שני] יב   וַיּאֹמֶר יהְוָֹה אֶל-
משֶֹׁה נטְֵה ידְָךָ עַל-אֶרֶץ מִצְרַיםִ בָּאַרְבֶּה וְיעַַל עַל-אֶרֶץ מִצְרָיםִ
יג הַבָּרָד:  הִשְׁאִיר  כָּל-אֲשֶׁר  אֵת  הָאָרֶץ  אֶת-כָּל-עֵשֶבֹ  וְיאֹכַל 
רוּחַ-קָדִים נהִַג  וַיהוָֹה  מִצְרַיםִ  עַל-אֶרֶץ  אֶת-מַטֵּהוּ  משֶֹׁה  וַיּטֵ 
הַקָּדִים וְרוּחַ  הָיהָ  הַבּקֶֹר  וְכָל-הַלָּילְָה  הַהוּא  כָּל-הַיּוֹם  בָּאָרֶץ 
נשָָאֹ אֶת-הָאַרְבֶּה: יד   וַיּעַַל הָאַרְבֶּה עַל כָּל-אֶרֶץ מִצְרַיםִ וַיּנָחַ
בְּכלֹ גְּבוּל מִצְרָיםִ כָּבֵד מְאדֹ לְפָניָו לֹא-הָיהָ כֵן אַרְבֶּה כָּמהֹוּ

וְאַחֲרָיו לֹא יהְִיהֶ-כֵּן:

The Torah portion opens saying, ֹא   וַיּאֹמֶר יהְוָֹה אֶל-משֶֹׁה בּאֹ אֶל-פַּרְעה
 10:1 כִּי-אֲניִ הִכְבַּדְתִּי אֶת-לִבּוֹ וְאֶת-לֵב עֲבָדָיו לְמַעַן שִׁתִי אתֹתַֹי אֵלֶּה בְּקִרְבּוֹ:
Then the Lord said to Moses, ‘Go to Pharaoh, for I have hardened his 
heart and the heart of his servants, that I may perform these signs of 
Mine among them, (NASB)  Notice how the Lord God of Israel speaks 
to Moshe saying ֹאֶת-לִבּו  I have glorified (hardened) his“ הִכְבַּדְתִּי 
heart” using the word הִכְבַּדְתִּי.  The Hebrew text is written using the 
word כבד referring to the Lord glorifying the heart of Pharaoh and his 
servants.  The Lord is explaining to Moshe that Pharaoh and his people 
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are unrepentant.  As a result of this, the Lord is going to show forth His 
power both in the hearts of men, and by the terrible plagues He is going 
to bring upon the land.  The Lord speaks to Moshe to demonstrate His 
power by the sending of His plagues over Egypt commanding him to 
stretch out his staff and his right arm over the land in order to begin the 
bringing of the plagues upon Egypt.  ָיב   וַיּאֹמֶר יהְוָֹה אֶל-משֶֹׁה נטְֵה ידְָך 
הָאָרֶץ אֶת-כָּל-עֵשֶבֹ  וְיאֹכַל  מִצְרָיםִ  עַל-אֶרֶץ  וְיעַַל  בָּאַרְבֶּה  מִצְרַיםִ   עַל-אֶרֶץ 
 אֵת כָּל-אֲשֶׁר הִשְׁאִיר הַבָּרָד: יג   וַיּטֵ משֶֹׁה אֶת-מַטֵּהוּ עַל-אֶרֶץ מִצְרַיםִ וַיהוָֹה
הַקָּדִים וְרוּחַ  הָיהָ  הַבּקֶֹר  וְכָל-הַלָּילְָה  הַהוּא  כָּל-הַיּוֹם  בָּאָרֶץ  רוּחַ-קָדִים   נהִַג 
 Then the Lord said to Moses, ‘Stretch out your 10:12 נשָָאֹ אֶת-הָאַרְבֶּה:
hand over the land of Egypt for the locusts, that they may come up on 
the land of Egypt and eat every plant of the land, even all that the hail 
has left.’ 10:13 So Moses stretched out his staff over the land of Egypt, 
and the Lord directed an east wind on the land all that day and all that 
night; and when it was morning, the east wind brought the locusts. 
(NASB)  The position and power of the right hand of God is connected 
to the Lord bring His Messiah (deliverer) and is deeply rooted in the 
Torah text as the way in which the Lord works.  This is why David said 
what he did in his psalm, according to Tehillim / Psalms 110.  Tehillim  
Psalms 108:1-13 opens saying, א   לְדָוִד מִזמְוֹר נאְֻם יהְוָֹה | לַאדנֹיִ שֵׁב לִי־
 The Lord says to my Lord: ‘Sit 110:1 מִיניִ עַד-אָשִׁית איֹבְֶיךָ הֲדםֹ לְרַגלְֶיךָ: 
at My right hand Until I make Your enemies a footstool for Your feet.’ 
(NASB)  The phrase “The Lord said to my Lord” (ִנאְֻם יהְוָֹה | לַאדנֹי) is 
an interesting phrase.  This is interesting because Yeshua uses Tehillim 
/ Psalms 110:1 in Matthew 22:44 to cause the Pharisees to think about 
what they believed concerning the deliverer of God (the Messiah).  In 
the context of Matthew 22, Yeshua is speaking and teaching on the 
kingdom of God illustrated as a wedding banquet saying “22:11 ‘But 
when the king came in to look over the dinner guests, he saw a man 
there who was not dressed in wedding clothes, 22:12 and he said to 
him, ‘Friend, how did you come in here without wedding clothes?’ And 
the man was speechless. 22:13 ‘Then the king said to the servants, 
‘Bind him hand and foot, and throw him into the outer darkness; in 
that place there will be weeping and gnashing of teeth.’ 22:14 ‘For 
many are called, but few are chosen.’(NASB)” Yeshua is teaching us 
that we are called to seek God’s righteousness which is related to the 
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cloths that we are to wear as God’s People (see Revelation 19:8).  The 
context of Matthew 22 also shows us that Yeshua was teaching on the 
commandments of God.  Following these things, he spoke of Tehillim 
/ Psalms 110:1:

Matthew 22:41-23:12
22:41 Now while the Pharisees were gathered together, 
Jesus asked them a question: 22:42 ‘What do you think 
about the Christ, whose son is He?’ They said to Him, 
‘The son of David.’ 22:43 He said to them, ‘Then how 
does David in the Spirit call Him ‘Lord,’ saying, 22:44 
‘The Lord said to my Lord, ‘Sit at My right hand, Until 
I put Your enemies beneath Your feet’’? 22:45 ‘If David 
then calls Him ‘Lord,’ how is He his son?’ 22:46 No 
one was able to answer Him a word, nor did anyone 
dare from that day on to ask Him another question. 23:1 
Then Jesus spoke to the crowds and to His disciples, 
23:2 saying: ‘The scribes and the Pharisees have seated 
themselves in the chair of Moses; 23:3 therefore all that 
they tell you, do and observe, but do not do according 
to their deeds; for they say things and do not do them. 
23:4 ‘They tie up heavy burdens and lay them on men’s 
shoulders, but they themselves are unwilling to move 
them with so much as a finger. 23:5 ‘But they do all 
their deeds to be noticed by men; for they broaden their 
phylacteries and lengthen the tassels of their garments.  
23:6 ‘They love the place of honor at banquets and the 
chief seats in the synagogues, 23:7 and respectful greet-
ings in the market places, and being called Rabbi by 
men. 23:8 ‘But do not be called Rabbi; for One is your 
Teacher, and you are all brothers. 23:9 ‘Do not call any-
one on earth your father; for One is your Father, He 
who is in heaven. 23:10 ‘Do not be called leaders; for 
One is your Leader, that is, Christ. 23:11 ‘But the great-
est among you shall be your servant. 23:12 ‘Whoever 
exalts himself shall be humbled; and whoever humbles 
himself shall be exalted. (NASB)
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Note here Yeshua asks the Pharisees what they think about “the Christ” 
which is Greek for the Hebrew question “ma hu hamashiach?” (מה 
 He speaks of the son of David and  .(Who is the Messiah) (הוא אמשיח
the Spirit of God calling Him Lord saying, “the Lord says to my Lord.”  
It is important to consider the MT which states ִנאְֻם יהְוָֹה | לַאדנֹי, here 
we have the YHVH saying to Adoni (my Lord), where the word Ado-
nai has been used from a Torah context to refer to both the Lord God 
in heaven, and to men or rulers on earth. References include: Josh-
ua 3:11, 3:13, Nehemiah 7:61, Tehillim / Psalms 12:5, 97:5, 105:21, 
114:7, Jeremiah 22:18, 34:5; Zechariah 4:14, and 6:5.  The term Ado-
nai is used as a form of respect.  Adonai is the plural of Adon, meaning 
“LORD, master, or owner” (the word Adon is derived from a Ugaritic 
word meaning “lord” or “father”).  In the Tanakh, the word Adon can 
refer to men and angels as well as to the LORD God of Israel (e.g., 
Shemot / Exodus 34:23).  According to the Torah, God is called the 
“Lord of lords” (Devarim / Deuteronomy 10:17) and Tehillim / Psalm 
8:1 mentions God as “YHVH our Lord (Adonanu, ּיהְוָֹה אֲדנֹיֵנו ).”  The 
plural form Adonai, like the plural form Elohim, is regularly used with 
singular verbs and modifiers, so it is best to construe the Name as an 
“emphatic plural” or a “plural of majesty” in a similar manner as we 
find for the word Elohim.  When the plural is formed using a singular 
possessive ending (“my Lords”), it always refers to the God of Israel, 
and occurs over 300 times in the Tanakh in this form.  The Masoretes 
ensured that the sacred Name of the LORD YHVH would not be taken 
in vain by also putting the vowel marks for Adonai under the letters in 
the text (ketiv, what is written).  They did this to remind the reader to 
pronounce Adonai regardless of the consonants in the text (qere, what 
is read).  However, Adon and Adonai also appear as the Names of God 
in the Hebrew Masoretic text, where the word Adonai is also used as a 
substitute for the Tetragrammaton (see the marginal Masorah on Isa-
iah 6:1).   The first use of the word appears in Bereshit / Genesis 15:2 
where Abram addresses God as “Adonai YHVH.”  Here however, Ye-
shua uses the word saying, 22:42 ‘What do you think about the Christ, 
whose son is He?’ They said to Him, ‘The son of David.’ 22:43 He said 
to them, ‘Then how does David in the Spirit call Him ‘Lord,’ saying, 
22:44 ‘The Lord said to my Lord, ‘Sit at My right hand, Until I put Your 
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enemies beneath Your feet’’? 22:45 ‘If David then calls Him ‘Lord,’ 
how is He his son? (NASB)  Were the Pharisees unaware of the use of 
the word from the Ugaritic texts as lord or father?  Yeshua uses this 
to put down further questions since not knowing the answers, nobody 
asked him questions any further.  
 The rabbis speak of Tehillim / Psalms 110:1 The Lord says to my 
Lord: ‘Sit at My right hand Until I make Your enemies a footstool for 
Your feet.’ (NASB) in the following way: 

Rashi on Tehillim  Psalms 110:1
נאם ה‘ לאדני . רבותינו דרשוהו באברהם אבינו ואני אפ־
אדוני העולם  שקראוהו  לאברהם  ה‘  נאם  כדבריהם  רשנו 
שמעני אדוני ( בראשית כ“ג ) : שב לימיני . התעכב לת־
שועתי והתחולל לה‘ אין ישיבה אלא עכבה וכן הוא אומר
עד  : ימיני  לתשועת   . לימיני   ( א  דברים   ) בקדש  ותשבו 

אשית אויביך . אמרפל וחביריו :

Rashi speaks of the YHVH saying to my Lord (נאם ה‘ לאדני) as refer-
ring to ימיני  for the salvation of the right hand,” making“ לתשועת 
reference to the power and position of the right hand in relation to the 
psalm ֹא   לְדָוִד מִזמְוֹר נאְֻם יהְוָֹה | לַאדנֹיִ שֵׁב לִימִיניִ עַד-אָשִׁית איֹבְֶיךָ הֲדם
 The Lord says to my Lord: ‘Sit at My right hand Until I 110:1 לְרַגלְֶיךָ: 
make Your enemies a footstool for Your feet.’ (NASB)  Rashi makes the 
connection to the right hand of the Lord and the power of God to save.  

Ein Yaakov (Glick Edition), Sanhedrin 11:119
R. Chana b. Levi said : “Shem the Senior questioned 
Eliezer, the servant of Abraham: ‘When the kings of the 
West and East came to fight you, what have you done?’ 
And he answered: ‘The Holy One, praised be He! took 
Abraham, sat him down to His right, and we, however, 
took earth, threw it, and it became swords; straw and 
they became arrows; as it is said (Ps. 110:1) Sit thou at 
My right hand, until I make thine enemies thy footstool, 
and it is written (Isa. 41:2) Who hath raised up one from 
the east, at whose steps victory attendeth? He giveth na-
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tions before him, and maketh him rule over kings; his 
sword maketh them as the dust, his bow as driven stub-
ble’.”

Ein Yaakov says that when the kings of the East and West come to fight, 
Abraham sat to the right of the Lord, and the Lord won the battle.  The 
Lord put down Abraham’s enemies, and the Lord working is connected 
to the power and position of the right hand.  Note how the Rabbis say 
this victory of the Lord, the deliverance of Israel in the land, that this 
land has a spiritual equivalent according to Shney Luchot HaVrit, Lech 
Lecha, Torah Ohr 105. 
 While studying the Hebrew text, we do not obtain a straight for-
ward analysis of the statement “The Lord said to my lord” (‘ה  נאם 
 in the sense that two different words are used in the MT, the (לאדני
YHVH and the word Adonai.   The One to whom the Lord (YHVH) 
is speaking is to sit at the right hand of God, a position of power and 
authority.  These words draw in a significant Torah context for the One 
to whom the Lord is speaking to.  But just as we read according to Ein 
Yaakov (Glick Edition), Sanhedrin 11:119, the Lord is the One who sets 
us along side Abraham’s right hand.  

Shney Luchot HaBrit, Lech Lecha, Torah Ohr 105
Abraham hinted to Lot later that there is an ארץ ישראל 
 a spiritual equivalent to the terrestrial land of ,העליונה
Israel, as we know from Sanhedrin 90 based on Isaiah 
60:21 “Your people are all righteous, they will inher-
it an eternal land.” Abraham hinted to Lot that both 
he and Lot would qualify for that future and that they 
would both reside in Heaven close to G’d.

This commentary comes to the opinion that one day we will be with 
the Lord and our residence will be in Heaven, close to the Lord God of 
Israel.  This draws in the idea that living in the presence of God neces-
sitates the need for the removal of our sins.  This is only accomplished 
by the forgiveness and power of God to deliver.  The commentary con-
tinues saying the following:
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Shney Luchot HaBrit, Lech Lecha, Torah Ohr 106
Yalkut Shimoni on Psalms 110:1 The Lord said to my 
lord “sit on my right side while I make your enemies 
your footstool,” quotes Rabbi Yudon saying that in the 
future G’d will seat the Messiah on His Right and Abra-
ham on His Left, and that Abraham will feel aggrieved 
at being assigned the left saying “how can my grandson 
be assigned the right side while I have to be content 
with the left side?” G’d will placate him saying: “Your 
grandson sits on My right, whereas I sit on your right 
side, וענותך תרבני, “and Your providence has made me 
great” (based on Samuel II 22:36). Thus far the Yal-
kut. Here we have Abraham prophesying that both he 
and Lot would sit next to G’d, but he did not know who 
would sit on which side of G’d until the time came. This 
is the deeper meaning of Abraham saying to Lot that 
one of them would find himself on the Left whereas the 
other would find himself on the Right. 

According to Shney Luchot HaBrit, Lech Lecha, Torah Ohr 106, Rabbi 
Yudon’s interpretation of Tehillim / Psalms 110:1 The Lord said to my 
lord “sit on my right side while I make your enemies your footstool,” 
that “in the future G’d will seat the Messiah on His Right and Abraham 
on His Left.”  Notice the importance of the Lord’s deliverer who is be-
ing set on the right, because it is through him the Lord is working to 
deliver His people.  This moving of Abraham to the left side is a mat-
ter of perspective, where the interpretation is, “Your grandson sits on 
My right, whereas I sit on your right side,” וענותך תרבני, “and Your 
providence has made me great” (based on Samuel II 22:36).  The sig-
nificance of this interpretation is that Abraham being moved to the left, 
has the Lord God of Israel on his right.  This is very important, since 
it relates to the one who lives his life for the Lord in righteousness, 
justice, and truth.  The position of the left, where God is on your right, 
indicates Abraham has allowed the Lord to be His power and position 
of authority, as opposed to his having taken matters into his own hands.  
He allowed the Lord to take the foremost position allowing the Lord to 
work on his behalf and waiting upon God’s timing.  
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 David continues saying ins his Psalm saying, ישְִׁלַח עֻזּךְָ  מַטֵּה      
איֹבְֶיךָ:  בְּקֶרֶב  רְדֵה  מִצִּיּוֹן   The Lord will stretch forth Your 110:2 יהְוָֹה 
strong scepter from Zion, saying, ‘Rule in the midst of Your enemies. 
(NASB)  The scepter is a rod of authority that is mentioned throughout 
the Torah, for example the rod that Moshe carried while going before 
Pharaoh in Egypt.  This speaks of a royal scepter which is also known 
as a staff.  A rod is frequently mentioned as a weapon in the Scriptures 
and is symbolic of authority as we see here the Lord stretching forth 
His rod of authority.  Over and over again we see the Lord commanding 
Moshe to stretch out his staff and right hand over Egypt.  In the Torah, 
Moshe speaks of a blessing and a curse which depends upon whether 
one listens or does not listen to the mitzvot (commands) of the Lord our 
God.  The example that Moshe provides is that the blessing belongs to 
those who are in a covenant relationship with the Lord.  In addition, it 
is interesting while reading Devarim / Deuteronomy 30, the Lord will 
only hear us if we are listening to His commands and applying them 
to our lives!  Consequentially, those who are cursed are those who are 
outside of a covenant relationship with the Lord.  While reading Te-
hillim / Psalms 23, David makes a similar contrast on the covenant of 
God in Psalm in 23:4.  David says ד  גַּם כִּי-אֵלֵךְ בְּגֵיא צַלְמָוֶת לֹא-אִירָא 
 Even though I walk 23:4 רָע כִּי-אַתָּה עִמָּדִי שִׁבְטְךָ וּמִשְׁעַנתְֶּךָ הֵמָּה ינְחֲַמֻניִ:
through the valley of the shadow of death, I fear no evil, for You are 
with me; Your rod and Your staff, they comfort me. (NASB)  According 
to David, the rod and staff they comfort him.  How does the rod and 
staff of God provide comfort?  Taking a closer look at the Psalm, we 
learn that David uses these two Hebrew Words, ָשִׁבְטְךָ וּמִשְׁעַנתְֶּך.  What 
David is trying to say here in Tehillim / Psalms 23:4 is in relation to 
protection against our enemies, to discipline, to guide, and to rescue.  
The staff or rod was also symbolic of authority, as for example the 
scepter that stands between the king’s feet.  David begins his verse 
saying גַּם כִּי-אֵלֵךְ בְּגֵיא צַלְמָוֶת לֹא-אִירָא רָע כִּי-אַתָּה עִמָּדִי “Even though 
I walk through the valley of the shadow of death, I fear no evil, for 
You are with me.” David is confident the Lord is with him because of 
the covenant relationship that he has with the Lord.  This may be the 
reason David uses the word שבט which also has the meaning “tribe or 
clan.”  A person who is living among the tribes of Israel are living in 
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the covenant blessing, this applies whether one is native born or a ger 
(stranger) who lives in the midst of Israel.  The words of the rod which 
the Lord stretches out, are expressive to emphasize the Covenant of 
God with His people (the tribes of Israel), His protection, and the one 
upon whom we are to lean, an implied reference that we are to lean, 
learn, and live in the Lord God Almighty. (Notice the parallel to Ye-
shua’s Words.) Remaining in the covenant relationship with the Lord, 
we are comforted in His presence.  This leads to our understanding that 
He cares for us, protects us, and guides us in His holy word.  He is Lord 
and King over the community, over relationships, over individual lives, 
and essentially all of who we are.  
 Within the theme of the deliverer, the greatest enemy of all is sin.  
The Lord sends His deliverer to take His people out of all forms of 
bondage, and most importantly, to the deliverance from sin.  This is 
consistent from the very beginning (Torah) where we are called to seek 
His righteousness, justice, and truth. (Revelation 19:8) His ways that 
are revealed to us in the commandments according to the Torah and 
Yeshua demonstrated this truth in his life so that we would also do the 
same.  In the sight of a holy God, we are called to seek His holiness.  
This was the attitude which was missing from Pharaoh and his people.  
As a result, we are told the Lord God of Israel ֹהִכְבַּדְתִּי אֶת-לִבּו “glo-
rified (hardened) his heart,” suggesting that the Lord God Almighty 
helped to facilitate the strengthening of pride in Pharaoh’s life.  Don’t 
let your attitude cause the Lord to harden your heart today!  The neglect 
(absence) of a repentant heart is connected to the self glorification of 
our own hearts.  This week’s Torah portion causes us to consider the 
attitudes of our hearts in relation to the themes of the power of God (the 
right hand), and the future expectation of the Lord sending His deliv-
erer (Mashiach) and of redemption.  We only receive forgiveness of sin 
and salvation when we conform our hearts and lives to repentance and 
truth according to God’s Word!


