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A Mode of Deception

 In this week’s Torah portion we read the following, ַהְּנָע־ ִּיְגְּדלּ֙ו  ַ וֽ
ים׃ ב ֹאָהִלֽ ם ֹיֵׁש֖ יׁש ָּת֔ ה ְוַיֲעֹק֙ב ִא֣ יׁש ָׂשֶד֑ ִיד ִא֣ ַע ַצ֖ יׁש ֹיֵד֥ ו ִא֛ י ֵעָׂש֗ ים ַוְיִה֣  25:27 ִר֔
When the boys grew up, Esau became a skillful hunter, a man of the 

outdoors; but Jacob was a mild man who stayed in camp. ק ב ִיְצָח֛  ַוֶּיֱאַה֥
ב׃ ת־ַיֲעֹקֽ ֶבת ֶאֽ ה ֹאֶה֥ יו ְוִרְבָק֖ ִיד ְּבִפ֑ ו ִּכי־ַצ֣  Isaac favored Esau 25:28 ֶאת־ֵעָׂש֖
because he had a taste for game; but Rebekah favored Jacob. (NASB)  
The Scriptures describe Esau as a skillful hunger, and Jacob as one 
who stayed at home.  It is interesting how Ibn Ezra describes Esau in 
the connection to being a skillful hunter in His commentary (Ibn Ezra 
on Bereshit / Genesis 25:27 Part 1) saying, “‘Knew the hunt.’ [Esau] 
was always full of deception, for most wild animals catch [their prey] 
using deception. But Jacob was the opposite of Esau because he was a 
‘plain man.’ Esau was also a “man of the field.” And Jacob ‘stayed in 
the tents.’ And it seems likely that its meaning is like ‘those who dwell 
in tents and amidst herds.’ (Gen. 4:20)”  Ibn Ezra draws out this point 
of being a skillful hunter as one who is full of deception just as the wild 
animals who hunt are deceptive in order to capture their prey.  Isaac is 
said to have loved Esau because of his skill as a hunter and the taste of 
the wild animals.  Isaac loved Esau because of his ability for the hunt, 



which is described as deception.  Jacob on the other hand “dwell in 
tents and amidst herds” provides us with the context of study then lead-
ing and teaching others.  Jacob did not receive this kind of love from 
his father because he was a man who stayed at home.  Note also when 
Jacob grew up as a man, he became known as one who deceived.  Was 
Jacob wanting to be like his older brother or was he seeking the favor 
of his father Isaac?  His ability to deceive was prophetically spoken 
of when we read in the Scriptures of his being born holding his twin 
brother Esau’s heel, and his name is explained as meaning “holder of 
the heel” or “supplanter.” (see Bereshit / Genesis 27:36 Then he said, 
“Is he not rightly named Jacob, for he has supplanted me these two 
times? He took away my birthright, and behold, now he has taken away 
my blessing.” And he said, “Have you not reserved a blessing for me?” 
NASB)  Jacob twice deceived his brother of his rights as the firstborn 
son.  Rashi on Bereshit / Genesis 25:27 Part 1 goes on to explain Jacob 

and Esau in the following way saying, “ויגדלו… ויהי עשו AND THEY 
GREW … AND ESAU WAS — So long as they were young they could 
not be distinguished by what they did and no one paid much attention 
to their characters, but when they reached the age of thirteen, one went 
his way to the houses of learning and the other went his way to the 
idolatrous temples (Genesis Rabbah 63:10).”  Note how Rashi claims 
it is only when one gets old that it becomes clear who a person is by 
their character.  Sforno on Bereshit / Genesis 25:27 Part 2 also writes, 

 the plural mode indicates that the Torah speaks of two ,יושב אהלים“
distinctly different kinds of tents; one is the tent used by shepherds, 

the other the tent described as  described in Isaiah 33:20, (a  ַּבל-ִיְצָען 
reference to Jerusalem or the Temple). The function of that “tent” is to 
help people come closer to G’d and to gain insight into His ways and 
as a result to become holy, inspired by His glory.”  The idea here is 
Jacob chose to remain in the tent to study, to gain insight, and to draw 
nearer to the Lord God of Abraham, and to slow down and purpose his 
heart to walk in God’s ways.  The difficulty however is the deceptive 
life is not walking in the ways of the Lord.  Jacob’s deception may be 
described as desiring the things of the world.  Giving place to the flesh 
as opposed to the things of the spirit, holiness, righteousness, and truth.  
In our lives as God’s people, these are the things we must watch out for, 
there is a struggle between the flesh (Esau) and the spirit (Jacob), and 



to what extent we are willing to give to one verses the other.  This will 
determine who we are in our devotion to the Lord.
 The Scriptures for this week may be summarized as the struggle 
between two brothers in which the Lord God states this is nothing less 

than the struggle between two nations (ְׁשֵני ֹגיִים), the struggle between 
sin and righteousness, unfaithfulness and faithfulness.  This week’s To-

rah portion opens with the phrase Bereshit / Genesis 25:19, ְוֵאֶּלה ּתֹוְלֹדת 
 ...Now these are the records of the generations of Isaac 25:19 ִיְצָחק
(NASB)  The description of the generations of God’s people draws in 
the importance of remembering, which leads us to focus upon putting 
God’s words into action.  This is the truth of the gospel message and 
the power of God in our lives, where in His Messiah and through His 
Spirit, we are empowered to overcome sin, we are brought from death 
unto life, and we are excited to share this with others.  These truths 
are important for those of us who have come to the conclusion that the 
Torah has not been abolished, and believe the Torah is God’s will for 
us to live as we strive to walk in the footsteps of the Messiah.   In order 
to more properly understand this it is important to study the Bible from 
a historical and grammatical interpretation which helps us to draw in 
the sociological and cultural perspective.  This approach is necessary 
in order to help discern the difference between believing in a theol-
ogy or doctrine, as opposed to believing in and understanding what the 
Scriptures truly teach us.   In regards to the truth of the gospel message 
of which the Scriptures speak, the Apostle Paul wrote in Romans 1:20 
saying, “Since the creation of the world His invisible attributes, His 
eternal power and divine nature, have been clearly seen, being under-
stood through what has been made, so that they are without excuse.” 
(NASB)  In chapter two, Paul writes, Romans 2:15 “They show the 
work of the Law written in their hearts, their conscience bearing wit-
ness and their thoughts alternately accusing or else defending them.” 
(NASB)  Paul speaks of a sort of universalism of the commands of God 
which are written upon the hearts of all men.  These truths being writ-
ten upon the heart are shown forth from the works of men, in the gen-
eral consensus of “you shall not murder,” and “you shall not commit 
adultery,” etc.   These universal Laws are understood as being good 
and righteous, and just.  Romans 3:19 states, Οἴδαμεν δὲ ὅτι ὅσα ὁ 
νόμος λέγει τοῖς ἐν τῷ νόμῳ λαλεῖ, ἵνα πᾶν στόμα φραγῇ καὶ ὑπόδικος 



γένηται πᾶς ὁ κόσμος τῷ θεῷ “And we know that as much as the law 
says, to the ones in the law it speaks; that every mouth should be shut 
and subject to trial should be all the world to God.” (Literal transla-
tion of Greek).  The ones to whom the Scriptures speak are those who 
would join themselves to the Lord God of Israel.  The Torah was given 
to a people for the purpose of bringing God’s message of truth and life 
to all the world.  The point of the Torah, as Paul describes it, is to stop 
every mouth and make the whole world accountable before God.  This 
seems to be the perspective of this week’s Torah portion in regards to 
those who are faithful (Jacob) as compared to those who are unfaithful 
(Esau) in relation to God’s covenant.  
 In this week’s study we are looking at Bereshit / Genesis 25:19-27.

Bereshit / Genesis 25:19-27
25:19 Now these are the records of the generations of 
Isaac, Abraham’s son: Abraham became the father of 
Isaac; 25:20 and Isaac was forty years old when he 
took Rebekah, the daughter of Bethuel the Aramean of 
Paddan-aram, the sister of Laban the Aramean, to be 
his wife. 25:21 Isaac prayed to the Lord on behalf of his 
wife, because she was barren; and the Lord answered 
him and Rebekah his wife conceived. 25:22 But the chil-
dren struggled together within her; and she said, ‘If it 
is so, why then am I this way?  So she went to inquire 
of the Lord. 25:23 The Lord said to her, ‘Two nations 
are in your womb; And two peoples will be separated 
from your body; And one people shall be stronger than 
the other; And the older shall serve the younger.’ 25:24 
When her days to be delivered were fulfilled, behold, 
there were twins in her womb. 25:25 Now the first came 
forth red, all over like a hairy garment; and they named 
him Esau. 25:26 Afterward his brother came forth with 
his hand holding on to Esau’s heel, so his name was 
called Jacob; and Isaac was sixty years old when she 
gave birth to them. 25:27 When the boys grew up, Esau 
became a skillful hunter, a man of the field, but Jacob 
was a peaceful man, living in tents. (NASB)



  יט   ְוֵאֶּלה ּתֹוְלֹדת ִיְצָחק ֶּבן-ַאְבָרָהם ַאְבָרָהם הֹוִליד ֶאת-ִיְצָחק:
 כ   ַוְיִהי ִיְצָחק ֶּבן-ַאְרָּבִעים ָׁשָנה ְּבַקְחּתֹו ֶאת-ִרְבָקה ַּבת-ְּבתּוֵאל
 ָהֲאַרִּמי ִמַּפַּדן ֲאָרם ֲאחֹות ָלָבן ָהֲאַרִּמי לֹו ְלִאָּׁשה: כא   ַוֶּיְעַּתר
 ִיְצָחק ַליהָֹוה ְלֹנַכח ִאְׁשּתֹו ִּכי ֲעָקָרה ִהוא ַוֵּיָעֶתר לֹו ְיֹהָוה ַוַּתַהר
 ִרְבָקה ִאְׁשּתֹו: כב   ַוִּיְתֹרֲצצּו ַהָּבִנים ְּבִקְרָּבּה ַוּתֹאֶמר ִאם-ֵּכן
ְיֹהָוה ָלּה ַוּיֹאֶמר  ַוֵּתֶל ִלְדרׁש ֶאת-ְיהָֹוה: כג    ָאֹנִכי  ֶּזה   ָלָּמה 
ּוְלֹאם ִיָּפֵרדּו  ִמֵּמַעִי  ְלֻאִּמים  ּוְׁשֵני  ְּבִבְטֵנ  [גֹוִים]  ֹגיִים   ְׁשֵני 
 ִמְלֹאם ֶיֱאָמץ ְוַרב ַיֲעֹבד ָצִעיר: כד   ַוִּיְמְלאּו ָיֶמיָה ָלֶלֶדת ְוִהֵּנה
ָער  תֹוִמם ְּבִבְטָנּה: כה   ַוֵּיֵצא ָהִראׁשֹון ַאְדמֹוִני ֻּכּלֹו ְּכַאֶּדֶרת ֵשֹ
ו: כו   ְוַאֲחֵרי-ֵכן ָיָצא ָאִחיו ְוָידֹו ֹאֶחֶזת ַּבֲעֵקב  ַוִּיְקְראּו ְׁשמֹו ֵעָשֹ
ו ַוִּיְקָרא ְׁשמֹו ַיֲעֹקב ְוִיְצָחק ֶּבן-ִׁשִּׁשים ָׁשָנה ְּבֶלֶדת ֹאָתם: כז    ֵעָשֹ
ֶדה ְוַיֲעֹקב ִאיׁש ו ִאיׁש ֹיֵדַע ַצִיד ִאיׁש ָשֹ  ַוִּיְגְּדלּו ַהְּנָעִרים ַוְיִהי ֵעָשֹ

ָּתם יֵׁשב ֹאָהִלים:

 It is interesting that we are told Isaac was 40 years old when he 
married Rebecca, and then it was 20 years later (60 years old, Bereshit / 

Genesis 25:26, ְוִיְצָחק ֶּבן-ִׁשִּׁשים ָׁשָנה) when Rebecca had the twins Jacob 
and Esau.  Isaac was given the task of remaining faithful to the prom-
ises of God for 20 years prior to his wife conceiving and giving birth.  
Rebecca was quite old when she had these children which may explain 
why she was so sensitive to what they were doing inside of her, strug-
gling together.  The striving together of the two children are illustrated 

in the text saying, ו ַוִּיְקָרא ְׁשמֹו  ְוַאֲחֵרי-ֵכן ָיָצא ָאִחיו ְוָידֹו ֹאֶחֶזת ַּבֲעֵקב ֵעָשֹ
 Afterward his brother came forth with his hand holding“ 25:26 ַיֲעֹקב
on to Esau’s heel, so his name was called Jacob...”  The faithfulness 
of Jacob is found in his trusting in the God of Abraham and of Isaac, 
and going to Haran for his wife, whereas the unfaithfulness of Esau is 
illustrated in his selling his birthright for a bowl of soup (25:29-34), 
and taking wives from the daughters of Canaan (28:7-9).  The struggle 
between these two brothers, as the scripture says is between two na-

tions (ֹגיִים  What is the nature of the “struggle” between the  .(ְׁשֵני 
siblings mentioned at the beginning of verse 25:22? (Unrighteousness 
vs. righteousness?) As we read through the Torah portion, the struggle 



that becomes apparent is related to those who are faithful as opposed 
to those who are unfaithful to the covenant.  The question for us today 
is “Do I value the Word of God in your life today?”  The MT explains 
to us that there were two brothers, both having been raised in a God 
fearing house, however one took hold of the Word of God, whereas the 
other despised God’s Words.  Which person are you?
 Within this context of the two kingdoms, the rabbis have much to 
say on this topic.  

Rashbam on Bereshit / Genesis 25:24, Part 3

מלכי ארץ kingdoms, as per Psalms 148:11 ,ושני לאומים
לאומים  all kings and peoples of the earth.” We“ ,וכל 
know that this interpretation is correct as otherwise 

the words גויים and לאומים would simply be a needless 

repetition. The word לאומים therefore refers to nations. 
Seeing that the prophet had already begun to foretell 
Rivkah part of the future, he continued further adding:

The Lord provided Isaac and Rebecca a prophetic expectation of two 
nations struggling together.  The end of the prophecy states that Esau 
(the firstborn twin) will serve Isaac (the “younger” twin).  According 
to the Scriptures, is there any indication why this is the case?  What 
does it mean to serve a younger sibling?  The rabbis say in Sefer Hasi-
dim (Yehudah ben Shmuel, aka HeHasid, 12th-13th century Germany) 
“And the elder shall serve the younger.  Lest Jacob learn from Esau, 
God placed enmity in their hearts even before they were born, and the 
divide between them started at that time.”  The general conclusion in 
the rabbinic literature in regards to the older serving the younger was 
so Jacob would not learn from his older brother.  Why would it be prob-
lematic for Jacob to learn from his twin brother, Esau?  Could it be that 
Jacob was to remain in tents to hear the Word of the Lord from his par-
ents and develop a deep sense of faithfulness to the God of his fathers 
and to the covenant promises? (i.e. Study what it means to be modest 
in Midrash Tehillim 128) What role does the Lord God play according 
to this interpretation of the story and what theological implications do 
Lord’s actions have?  The role the Lord plays is in the sense that He 
is orchestrating the lives of men to facilitate faithfulness in Him.  The 



implication is that all things work together for good (Romans 8:28) 
because everything is within God’s control.  
 Rabbi Bunim states the following in relation to the birth of Jacob 
and Esau:

Rabbi Bunim of Pshischa (18th century Poland)
When Rebekah would pass the doors of the Torah acad-
emies...Jacob would struggle to come out, but when she 
passsed places of idolatry, Esau struggled to come out 
(Rashi). Why would Jacob want to come out consider-
ing that fact that the Talmud teaches that when a child 
is still in the womb, “they [the angels] teach the child 
Torah?” [He wanted to come out] because it is difficult 
for a righteous person to be in the same place as a wick-
ed person, even if he is studying Torah from an angel.

The concepts put forth here are that these two children, from before 
they were born, were given to faithfulness and unfaithfulness, righ-
teousness and unrighteousness.  The rabbis continue to interpret these 

two children as a struggle between two nations (ְׁשֵני ֹגיִים).  The point is 
that regardless of whether one was given to unrighteousness from birth, 
he remains accountable before God as is described in Ezekiel 14:13-15 
which speaks of the nations being accountable to the Law and the cov-
enant of God with respect to faithfulness.

Ezekiel 14:12-14
14:12 Then the word of the Lord came to me saying, 
14:13 ‘Son of man, if a country sins against Me by com-
mitting unfaithfulness, and I stretch out My hand against 
it, destroy its supply of bread, send famine against it and 
cut off from it both man and beast, 14:14 even though 
these three men, Noah, Daniel and Job were in its midst, 
by their own righteousness they could only deliver 

themselves,’ declares the Lord God. (NASB,ַוְיִהי    יב   
ְדַבר-ְיֹהָוה ֵאַלי ֵלאֹמר: יג   ֶּבן-ָאָדם ֶאֶרץ ִּכי ֶתֱחָטא-ִלי ִלְמָעל־
 ַמַעל ְוָנִטיִתי ָיִדי ָעֶליָה ְוָׁשַבְרִּתי ָלּה ַמֵּטה-ָלֶחם ְוִהְׁשַלְחִּתי-ָבּה



ֶׁשת ָהֲאָנִׁשים ָרָעב ְוִהְכַרִּתי ִמֶּמָּנה ָאָדם ּוְבֵהָמה: יד   ְוָהיּו ְׁש
ָהֵאֶּלה ְּבתֹוָכּה ֹנַח ָּדִנֵאל [ָּדִנֵּיאל] ְוִאּיֹוב ֵהָּמה ְבִצְדָקָתם ְיַנְּצלּו
(ַנְפָׁשם ְנֻאם ֲאֹדָני ְיֹהִוה:

The concepts put forward here by the prophet Ezekiel are related to a 
nation that sins against the Lord in unfaithfulness.  If the Law was giv-
en only to Israel, why would the nations be held accountable to God’s 
Law and to faithfulness?  This may be related to what is written in the 
Mishnah Pirkei Avot 6:7.

Mishnah Pirkei Avot 6:7
Great is Torah, for it gives life to those who do it in 
this world and in the next world, as it says: “For they 
are life to those that find them, and healing to all his 
flesh” (Proverbs 4:22); and it says, “It will be healing 
for your navel, and tonic to your bones” (Proverbs 3:8). 
And it says, “It is a tree of life to those who hold it, and 
those who grasp it are happy” (Proverbs 3:18). And it 
says, “For they are an accompaniment of grace for your 
head, and a necklace for your throat” (Proverbs 1:9). 
And it says, “She will give your head an accompaniment 
of grace; with a crown of glory she will protect you” 
(Proverbs 4:9). And it says, “For by me your days will 
be multiplied, and you will be given additional years of 
life” (Proverbs 9:11). And it says, “Length of days is 
in her right hand, and in her left is wealth and honor” 
(Proverbs 3:16); and it says, “For length of days and 
years of life and peace will be added to you” (Proverbs 
3:2); and it says, “her ways are ways of pleasantness, 
and all her paths are peace” (Proverbs 3:17).

Based upon what we read here in the Mishnah Pirkei Avot, all norma-
tive statements assume values.  In economics and philosophy, a “nor-
mative statement” expresses a value judgment about whether a situa-
tion is desirable or undesirable. For example in the phrase, “It looks 
at the world as it ‘should’ be.”  In other words, laws and norms are in 
many ways the concrete expression of value and belief systems.  What 



are some of the values or beliefs that you believe stand behind the nor-
mative statements made in the Mishnah Pirkei Avot 6:7?  The mitzvah 
of being good to your neighbor, morality, and justice which is coupled 
to righteousness, these are the normative and desirable things.  These 
are the things the Lord is looking for in addition to being recognized 
as the creator, and through whom we receive forgiveness and salvation 
from sin (i.e. in the Messiah Yeshua).  This is what the Apostle James 
was writing in his book when he mentions in James 1:23-25 speaking 
of “The Royal Law of Liberty,” and where he clarifies saying in James 
2:8-13 “The Royal Law” speaking of the Torah.  He writes in James 
2:12-13 speaking of mercy which is coupled to the Torah, similar to our 
previous study.

James 1:23-25
1:23 For if anyone is a hearer of the word and not a 
doer, he is like a man who looks at his natural face in a 
mirror; 1:24 for once he has looked at himself and gone 
away, he has immediately forgotten what kind of person 
he was. 1:25 But one who looks intently at the perfect 
law, the law of liberty, and abides by it, not having be-
come a forgetful hearer but an effectual doer, this man 
will be blessed in what he does. (NASB)

James 2:8-14
2:8 If, however, you are fulfilling the royal law accord-
ing to the Scripture, ‘You shall love your neighbor as 
yourself,’ you are doing well. 2:9 But if you show par-
tiality, you are committing sin and are convicted by the 
law as transgressors. 2:10 For whoever keeps the whole 
law and yet stumbles in one point, he has become guilty 
of all. 2:11 For He who said, ‘Do not commit adultery,’ 
also said, ‘Do not commit murder.’ Now if you do not 
commit adultery, but do commit murder, you have be-
come a transgressor of the law. 2:12 So speak and so 
act as those who are to be judged by the law of liber-
ty. 2:13 For judgment will be merciless to one who has 
shown no mercy; mercy triumphs over judgment. 2:14 



What use is it, my brethren, if someone says he has faith 
but he has no works? Can that faith save him? (NASB)

Again note all the normative statements expressing a value judgment 
about whether a situation is desirable or undesirable.  The desirable 
thing is to serve the Lord by the way we love our neighbor, this is 
taught to us in the Torah.  Though we fall short of keeping all of the 
commands, the Torah has the function of leading us to repentance and 
to the Lord God of Israel, and His Messiah Yeshua seeking for forgive-
ness and helping us to turn from sin.  The Torah is coupled to mercy, 
therefore found within the Mitzvot (commandments) are opportunities 
of grace (mercy) which we are called to show unto each other.  This 
is something that Jacob and Esau should have shown to one another.  
However, the Torah portion details how Rebecca sent Jacob away out 
of fear that Esau will kill him as a result of the nature of sin and un-
faithfulness.  
 Radak has the following to say concerning this week’s Torah por-
tion:

Radak on Bereshit / Genesis 25:23 Part 5

יפרדו  as soon as they come out of your womb ,ממעיך 
they will each develop in a different way, even physical-
ly. One would be hairy, his skin reddish looking, where-
as the other would have smooth skin like normal babies. 
They would be different in their deeds and choice of oc-
cupations as soon as they would be old enough to make 
such choices. The Torah testifies to this by describing 

Esau as כי ציד בפיו, being a hunter, whereas Yaakov is 

described as יושב אהלים, a dweller of tents, i.e. studi-
ous bookish type. They would also hate one another as 
a matter of course.

What image of family life does this portray? How about the relation-
ship between communities or nations?  The rabbis say that holiness is 
at home and unholiness is away which is contrasted to Jacob and Esau, 
and Israel and the nations.  Rashi on Bereshit / Genesis 25:23 states 
“One nation will struggle against the other. They will never be equal. 



When one rises the other will fall and vice versa.”  This is a significant 
issue that seems to perpetuate the issue of competition in relation to 
faithfulness and unfaithfulness.  What can we do to escape the Esau-
Jacob relationship paradigm as this is related to us and the nations, or 
to being a faithful or an unfaithful people?  It is important to note the 
prophetic texts which state according to Isaiah 2:

Isaiah 2:1-5
2:1 The word which Isaiah the son of Amoz saw con-
cerning Judah and Jerusalem. 2:2 Now it will come 
about that In the last days The mountain of the house 
of the Lord Will be established as the chief of the moun-
tains, And will be raised above the hills; And all the na-
tions will stream to it. 2:3 And many peoples will come 
and say, ‘Come, let us go up to the mountain of the Lord, 
To the house of the God of Jacob; That He may teach 
us concerning His ways And that we may walk in His 
paths.’ For the law will go forth from Zion And the word 
of the Lord from Jerusalem. 2:4 And He will judge be-
tween the nations, And will render decisions for many 
peoples; And they will hammer their swords into plow-
shares and their spears into pruning hooks. Nation will 
not lift up sword against nation, And never again will 
they learn war. 2:5 Come, house of Jacob, and let us 
walk in the light of the Lord. (NASB)

Isaiah speaks of a future time when Jerusalem will be a place of wor-
ship where all the nations will come together to seek the Lord and His 
ways of righteousness, justice, and truth, and to serve and worship 
Him!  He speaks of a time when the Torah (instruction) of God will go 
forth to the nations, meaning that God’s people will take His words to 
the nations.  This is taken in contrast to what most people understand 
the Torah to be according to Yeshua words in Matthew 5:38-48:

Matthew 5:38-48
5:38 ‘You have heard that it was said, ‘An eye for an 
eye, and a tooth for a tooth.’ 5:39 ‘But I say to you, do 



not resist an evil person; but whoever slaps you on your 
right cheek, turn the other to him also. 5:40 ‘If anyone 
wants to sue you and take your shirt, let him have your 
coat also. 5:41 ‘Whoever forces you to go one mile, go 
with him two. 5:42 ‘Give to him who asks of you, and do 
not turn away from him who wants to borrow from you. 
5:43 ‘You have heard that it was said, ‘You shall love 
your neighbor and hate your enemy.’ 5:44 ‘But I say to 
you, love your enemies and pray for those who perse-
cute you, 5:45 so that you may be sons of your Father 
who is in heaven; for He causes His sun to rise on the 
evil and the good, and sends rain on the righteous and 
the unrighteous. 5:46 ‘For if you love those who love 
you, what reward do you have? Do not even the tax col-
lectors do the same? 5:47 ‘If you greet only your broth-
ers, what more are you doing than others  Do not even 
the Gentiles do the same? 5:48 ‘Therefore you are to be 
perfect, as your heavenly Father is perfect. (NASB)

The point Yeshua was making is that we are to suffer any injury for 
the sake of peace, and commit your concerns to the Lord and overlook 
a sin that is committed against you for the sake of the glory of God.  
In the Messiah, by faith, we are to forgive, seek peace, and speak of 
God’s Words to others, avoiding disputations and striving with one an-
other as Jacob and Esau did.  The “eye for an eye” command is found 
in Shemot / Exodus 21:24, Vayikra / Leviticus 24:20, and Devarim / 
Deuteronomy 19:21.  This command was given as a rule to regulate 
the decisions of judges.  They were commanded to take an eye for eye, 
and tooth for tooth, in order to limit the judicial rule for the purpose of 
maintaining justice.  Yeshua finds no fault with the rule as it is applied 
to magistrates, and does not take it upon himself to repeal or overrule 
this command.  The halakhic approach in the First Century however 
was that this command was extended into one’s private conduct,which 
enabled one to take revenge.  It was considered a justification by this 
rule to inflict the same injury on others that they had received.  Yeshua 
however reconstructs this interpretation and states that this rule is not 
in reference to private revenge, it was given to regulate magistrates, 



and to place limits upon their rulings for justice and righteousness sake.  
Our private conduct is to be governed by different principles.  The prin-
ciple of forgiveness and mercy!  It is under these principles that we are 
able to escape the Esau-Jacob relationship paradigm as it is related to 
us and the nations and to one another (our brothers).  It is by our faith 
in Yeshua the Messiah, the indwelling of God’s Holy Spirit, and our 
faithfulness to His commands that we are called to walk, and to break 
this struggle between nations.  Let’s take the Word of God, the Message 
of God, His Messiah, and His Ways of Life to the nations!  This is what 
the Lord is looking for in our lives!


