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Do not be a People of Strange Language

In this week’s study from Tehillim / Psalms 114:1-8, the psalm opens saying, D2¥1%7 2R NRY2 X
-T2 Ovn 2pY? n°a 114:1 When Israel went forth from Egypt, The house of Jacob from a people of strange
language (NASB) Israel being taken out of Egypt is described as being taken from a people of strange lan-
guage. What does it mean that the Egyptian language is strange? The Psalm continues saying, 70’7 2
PDIRWR ORI WRY 171 114:2 Judah became His sanctuary, Israel, His dominion. (NASB) The Ar-
amaic Targum states, X7 TR 7717° N°27 XNW°ID NNT 2 ORD2D2 AN 2PY° NP2 D8N ORI 29’1 X

DNHWYH DRI WP WP 114:1 When Israel came out of Egypt, the house of Jacob from barbarian
peoples 114:2 The company of the house of Judah became property of his Holy One, Israel of his rulers.
(EMC) The strange language is described by the rabbis as being taking from a barbarian people. The psalm
continues saying, 0% ?l’?-ﬂ?; i :1&3-’;;3 my;g D’?’t{; TR D03 T :wim,z? mlok 17720 Oﬁ:l R 07 A

JIRY-°123 NIY2) OOOKRD 17PN 0037 ) INRY? 298 17720 0930 02 114:3 The sea looked and fled; The
Jordan turned back. 114:4 The mountains skipped like rams, The hills, like lambs. 114:5 What ails you, O
sea, that you flee? O Jordan, that you turn back? 114:6 O mountains, that you skip like rams? O hills, like
lambs? (NASB) The Aramaic Targum reveals more saying the following, 87° 2¥ 7 X% "2A0K 79 3
JVT P12 700 RDADOA 1797 OO0 RIND TAYY RN TN T DIARY I RITI1 TORI XA 9IN0R R
T°77 RDNA2°3 1797 I P°TOUN WOV XNV 1 IRIIRD NN RITI PORN Q1IN KA T2 77 RAPR MR 7
:7V7 1°32 114:3 When the word of the Lord was revealed at the sea, the sea looked and retreated; the Jordan
turned around. 114:4 When the Torah was given to his people, the mountains leapt like rams, the hills like
offspring of the flock. 114:5 God said, “What is the matter, O sea, for you are retreating? O Jordan, that
you are turning around?”” 114:6 O mountains, leaping about like rams? O hills, like offspring of the flock?
(EMC) It was the word of the Lord that caused the oceans to divide and the mountains to skip. The Psalm
concludes saying, :0-139157 W0 D0p-DIX VT “I9MT 11 1Py AN 309 VIR M T 197 T
114:7 Tremble, O earth, before the Lord, Before the God of Jacob, 114:8 Who turned the rock into a pool of
water, The flint into a fountain of water. (NASB) The Lord is capable of doing anything, and therefore He
should be feared while realizing He is merciful, holy, righteous, and just.
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Tehillim Psalms 114

114:1 When Israel went forth
from Egypt, The house of Ja-
cob from a people of strange
language, 114:2 Judah be-
came His sanctuary, Israel,
His dominion. 114:3 The sea
looked and fled; The Jordan
turned back. 114:4 The moun-
tains skipped like rams, The
hills, like lambs. 114:5 What
ails you, O sea, that you flee?
O Jordan, that you turn back?
114:6 O mountains, that you
skip like rams? O hills, like
lambs? 114:7 Tremble, O
earth, before the Lord, Before
the God of Jacob, 114:8 Who
turned the rock into a pool of
water, The flint into a fountain
of water. (NASB)

Toviyah Psalms 114

114:1 When Israel came out of Egypt,
the house of Jacob from barbarian peo-
ples 114:2 The company of the house
of Judah became property of his Holy
One, Israel of his rulers. 114:3 When
the word of the Lord was revealed at
the sea, the sea looked and retreated;
the Jordan turned around. 114:4 When
the Torah was given to his people, the
mountains leapt like rams, the hills
like offspring of the flock. 114:5 God
said, “What is the matter, O sea, for
you are retreating? O Jordan, that you
are turning around?” 114:6 O moun-
tains, leaping about like rams? O
hills, like offspring of the flock? 114:7
In the presence of the lord, dance, O
earth, in the presence of the God of
Jacob. 114:8 Who turns the flint into
a channel of water, the adamant to
springs of water. (EMC)

Psalmoi Psalms 114

Alleluia. 114:1 At the going forth
of Israel from Egypt, of the house
of Jacob from a barbarous people,
114:2 Judea became his sanctuary,
and Israel his dominion. 114:3
The sea saw and fled: Jordan was
turned back. 114:4 The mountains
skipped like rams, and the hills
like lambs. 114:5 What ailed thee,
O sea, that thou fleddest? and
thou Jordan, that thou wast turned
back? 114:6 Ye mountains, that
ye skipped like rams, and ye hills,
like lambs? 114:7 The earth trem-
bled at the presence of the Lord, at
the presence of the God of Jacob;
114:8 who turned the rock into
pools of water, and the flint into
fountains of water. (LXX)
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In this week’s study from Tehillim / Psalms 114:1-8, the psalm opens saying, D2¥1n% 2R NRY2 X

Y2 0Yn APy’ n°a 114:1 When Israel went forth from Egypt, The house of Jacob from a people of strange

language (NASB) Israel being taken out of Egypt is described as being taken from a people of strange
language. What does it mean that the Egyptian language is strange? The earliest known complete written
sentence in the Egyptian language has been dated to about 2690 BCE, making it one of the oldest recorded
languages known, along with Sumerian. (Allen, James P., 2013-07-11, The Ancient Egyptian Language: An
Historical Study. Cambridge University Press. p. 2. ISBN 9781107032460) The Egyptian language was
spoken until the late seventeenth century in the form of Coptic. The national language of modern Egypt
today is Egyptian Arabic, which gradually replaced Coptic as the language of daily life in the centuries after
the Muslim conquest of Egypt. The Coptic language is still used as the liturgical language of the Coptic
Orthodox Church of Alexandria. It has several hundred fluent speakers today.

The concept of a strange and obscure language reminds us of Ezekiel 3:1-7.

Ezekiel 3:1-7

3:1 Then He said to me, “‘Son of man, eat what you find; eat this scroll, and go, speak to the
house of Israel.” 3:2 So | opened my mouth, and He fed me this scroll. 3:3 He said to me, *Son
of man, feed your stomach and fill your body with this scroll which | am giving you.” Then |
ate it, and it was sweet as honey in my mouth. 3:4 Then He said to me, ‘Son of man, go to the
house of Israel and speak with My words to them. 3:5 “For you are not being sent to a peo-
ple of unintelligible speech or difficult language, but to the house of Israel, 3:6 nor to many
peoples of unintelligible speech or difficult language, whose words you cannot understand.
But | have sent you to them who should listen to you; 3:7 yet the house of Israel will not be
willing to listen to you, since they are not willing to listen to Me. Surely the whole house of
Israel is stubborn and obstinate. (NASB)

Here in Ezekiel, the Lord instructs Ezekiel to eat a scroll that had been given him. He is then to take the
Words of God to the people of Isracl. Consuming the scroll suggests that Ezekiel is internalizing God’s
word and making it a part of his life. The Lord then tells Ezekiel that he is not being sent to a people of
obscure or difficult language but to the house of the people of Israel. They will understand Ezekiel’s words
but they will not listen because they are stubborn and obstinate. The idea is that though they understand
what he will say, they will behave as if they do not understand because of their unwillingness to obey God’s
Word. The context is if Ezekiel had gone to a strange people, they would not listen either because they do
not understand the way in which Ezekiel is speaking, which is directly related to walking in the ways of
God. In Stephen’s Address to the Sanhedrin, he said the following, Acts 7:5 He gave him no inheritance
here, not even a foot of ground. But God promised to give possession of the land to Abraham and his descen-
dants, even though he did not yet have a child. 7:6 God told him that his descendants would be foreigners
in a strange land, and they would be enslaved and mistreated four hundred years. 7:7 ‘But I will punish the
nation that enslaves them,” God said, ‘and afterward they will come forth and worship Me in this place.’
(NASB) Notice how being a foreigner in a strange land is paralleled to being enslaved and mistreated. The
idea contained within the Psalm which states, :T¥2 QY7 2py> N°2 %7 ORI NRY¥2 X 114:1 When
Israel went forth from Egypt, The house of Jacob from a people of strange language (NASB) is that the peo-
ple of the foreign land would not know God’s ways and consequentially would enslave the people who had
originally helped them (i.e. Joseph). Isaiah 55:7-9 states the following:

Isaiah 55:7-9

55:7 Let the wicked forsake his way And the unrighteous man his thoughts; And let him re-
turn to the LORD, And He will have compassion on him, And to our God, For He will abun-
dantly pardon. 55:8 ”’For My thoughts are not your thoughts, Nor are your ways My ways,”
declares the LORD. 55:9 ’For as the heavens are higher than the earth, So are My ways
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The Lord desires for the wicked man to forsake not only his ways but his thoughts also. The concept here is
PRATIR TN UORY 1377 YW 2Ty “the wicked is to forsake his ways and the man of sin his thoughts,” and
then 717-78% AW “return/turn to the Lord,” to perform Teshuvah in repentance for the Lord is merciful
(377207°1). Rambam describes repentance in the following way.

Mishneh Torah, Repentance 2:2

What is teshuvah? It is when a person abandons the sin that he sinned and removes it from
his thoughts and commits in his heart that he will not do it again, as it says, The wicked
should abandon his path etc. (Isaiah 55:7). And also that he regrets sinning, as it says, After
I returned | regretted (Jeremiah 31:18). And the One Who Knows Hidden Things testifies
about him that he will never return to this sin, as it says, And we will no longer call the work
of our hands ““god” etc. (Hosea 14:4). And he must confess verbally and say these things that
he has committed in his heart.

Notice how Rambam defines Teshuvah as when the person confesses his sin, removes sinful thoughts from
his heart, and commits his heart to not sin any further. This is the major premise of what one was to do
when bringing a sacrifice before the Lord at the Tabernacle and the laying on of the hands on the head of the
animal. According to Vayikra / Leviticus 1:4-5 we read the following, 17 7%73) 79V WRA 2¥ 97 9201 7
2°30 02[07-2Y DIT-NY P DTI-NN D727 11K "33 12 71T 2197 W30 12-NS UOWY 7017 1927
2799 2R MNE-TWR 1:4 “‘He shall lay his hand on the head of the burnt offering, that it may be accepted
for him to make atonement on his behalf. 1:5 “He shall slay the young bull before the Lord; and Aaron’s sons
the priests shall offer up the blood and sprinkle the blood around on the altar that is at the doorway of the
tent of meeting. (NASB) We receive atonement for sin through blood and we trust in the anointed priest to
do this on our behalf. Notice how Rambam states “And we will no longer call the work of our hands ““god””
etc. (Hosea 14:4).” This suggests that sin becomes a god in one’s life. The idea is that the Lord will help
to break down the idol that has been established in the heart due to sin. Rambam says ““he must confess
verbally and say these things that he has committed in his heart.”” This drives home the point that the Lord
wants for us to outwardly show what has taken place on the inside in the deliverance from sin.

Mishneh Torah, Repentance 2:3

Anyone who confesses verbally and does not commit in his heart to abandon [sin], this is like
a person who immerses [in a purity pool] while holding an unclean creature in his hand, so
that the bath is not effective until he sends away the unclean creature, and so it says, One who
admits and abandons is given mercy (Proverbs 28:13). And he must specify the sin, as it says,
This nation has sinned a great sin and made a golden god for themselves (Exodus 32:31).

Rambam continues in his definition with an analogy to the mikvah. The mikvah, which was later shown to
be baptism in the sense that John performed on the people in the Jordan river according to the Gospels, was
performed in order to cleanse one of uncleanness. This was performed as a part of the Teshuvah process as
Rambam states, ““Anyone who confesses verbally and does not commit in his heart to abandon [sin], this
is like a person who immerses [in a purity pool] while holding an unclean creature in his hand, so that the
bath is not effective until he sends away the unclean creature.” The concept here is in the connection of the
inward with the outward. This is similar to the spiritual counterparts that are part of the sacrificial ritual,
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that one repents, lays his hand upon the head of the animal, confesses his sins, and the animal is slaughtered
and the blood is spread around the altar. (Vayikra / Leviticus 1:4-5) Rashbam continues in his definition on
Repentance (Teshuvah) saying the following:

Mishneh Torah, Repentance 7:3

Do not say that there is only teshuvah for sins that have an action, such as fornication, rob-
bery, and theft; rather, just as a person must do teshuvah for these, so too he must search
out his bad character traits, and do teshuvah for anger, hatred, jealousy, laziness, pursuit of
money and honor, gluttony, and so on. A person must return in teshuvah from all of these. And
these sins are harder than those which have an action, because once a person is immersed in
them it is difficult for him to break free from them. Thus the verse says, Let the wicked forsake
his way, and the unrighteous man his thoughts (Isaiah 55:7).

Teshuvah involves both the physical sins and those that are involved in the heart. We understand this based
upon Isaiah 55:7, 02N 1R WR] 1377 YW1 27y° “the wicked is to forsake his ways and the man of sin
his thoughts,” and then he is to 717-2% W) “return/turn to the Lord.” The Gospel Message that is related
to the Torah is in regards to our turning from sin, being delivered from the sin in our lives, being transformed
from the inside out, being set free from bondage, and the Lord God empowering us to do so by His Spirit,
through faith in His Messiah Yeshua.

The Psalm continues saying, :1Di?Wnn PRI SWIR? 7107 70 2 114:2 Judah became His sanc-
tuary, Israel, His dominion. (NASB) The Aramaic Targum states, >A¥7 2pY° N2 D21XN7A DRI POMA R

DN0HWYH DRI WP OWTPY XTI I D27 RNWSID NN 2 °R1272 114:1 When Israel came
out of Egypt, the house of Jacob from barbarian peoples 114:2 The company of the house of Judah became
property of his Holy One, Israel of his rulers. (EMC) The strange language is described by the rabbis as
being taking from a barbarian people, a people with no rule of law in their lives. The Lord God of Israel
knows that for a nation to be prosperous and free, this is only possible when each individual is governed
by a rule of law that is coupled with ethics and morality. When this rule is weakened (i.e. when theologies
are developed causing the Torah to become non-applicable to one’s life, etc.) then society becomes a nation
of barbarians which have no use for any rules or laws that they perceive to get in their way. This idea of a
barbarian people, is in the sense of not having the Torah, and not conforming our lives to God’s ways, which
essentially causes one to develop a fantasy world, and the desire to force one’s imaginary concept of how
the world should be upon others (i.e. LGBT movement). When the rules of civil society are tossed aside,
brutality, plunder, and tyranny enter into the picture, and this was demonstrated very well in the President
Trump election 2017 where the “left” went crazy destroying property and violating the law because of what
they perceived as an unjust election. Such an outcome is nothing less than the individual doing things the
way he pleases having no rule of law in his or her life except what he decides is right or wrong. The Torah
causes us to take ownership of our sins and to confess them, to turn from them, and to lead us back to God’s
ways and His Messiah (the Anointed One). The moral standards that each individual is given based upon the
Torah, each person is then to decide whether he is part of a civil society or a barbarian society. This is the
point of individual ethics and why the Torah (the Law of Moses) focuses upon loving God and loving those
around us and not on the formal, ceremonial worship service in a physical temple. The Law of God does
not solely depend upon “temple worship,” and this is why Yeshua did not mention temple worship when
asked about the greatest commandment that is found in the Torah. God’s Law is focused on instructing us in
how to love our Creator and how to love each other rather than on the worship service at the physical temple
which may or may not be available, because our worshiping God in heaven is coupled to our faith, which
are also coupled to our actions. This is how the two greatest commandments summarize all of the rest of
the commandments. The Torah is all about loving our Creator and loving each other.

The psalm continues saying, :JXX->123 Ni¥23 2°7°X2 1797 0100 7:7I08Y 292 177170 001 AR 2% 3
JIRZ-7122 NiY23 0K 17PN 2170 ) 1IARY 20R 1777 01N 2 0% T7-n 1 114:3 The sea looked
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and fled; The Jordan turned back. 114:4 The mountains skipped like rams, The hills, like lambs. 114:5 What
ails you, O sea, that you flee? O Jordan, that you turn back? 114:6 O mountains, that you skip like rams?
O hills, like lambs? (NASB) The Psalm speaks of Parashat Beshalach (Shemot / Exodus 13:17-17:16) and
the splitting of the Red Sea, and from the book of Joshua when Israel crossed the Jordon river during flood
stage (see Joshua 3). Tehillim / Psalms 114:4 and 114:6 speak of the mountains that skip like rams and
hills like lambs. Why does the psalmist speak of the mountains and the hills? Is he speaking of the Lord’s
involvement in an earthquake? According to the Psalm, the mountains and the hills moved so much that
they appeared to be skipping about like sheep in the midst of the flock, and this seems to be connected to the
Red Sea and the Jordon river splitting. When we consider the Scriptures, have the mountains ever skipped
like rams or the hills played like lambs? Searching back into the pages of the Bible, into the history of Israel
or even into the sayings and the visions of the prophets, it is not possible to find any event like what is be-
ing described here. There is no historical time recorded in the Scriptures when the mountains and the hills
““skipped like rams.” Tehillim / Psalms 97 speaks of the mountains in the following way:

Tehillim / Psalms 97:1-9

97:1 The Lord reigns, let the earth rejoice; Let the many islands be glad. 97:2 Clouds and
thick darkness surround Him; Righteousness and justice are the foundation of His throne.
97:3 Fire goes before Him And burns up His adversaries round about. 97:4 His lightnings lit
up the world; The earth saw and trembled. 97:5 The mountains melted like wax at the pres-
ence of the Lord, At the presence of the Lord of the whole earth. 97:6 The heavens declare
His righteousness, And all the peoples have seen His glory. 97:7 Let all those be ashamed
who serve graven images, Who boast themselves of idols; Worship Him, all you gods. 97:8
Zion heard this and was glad, And the daughters of Judah have rejoiced Because of Your
judgments, O Lord. 97:9 For You are the Lord Most High over all the earth; You are exalted
far above all gods. (NASB)

Tehillim / Psalms 97 speaks of the day of the Lord and when Israel stood before the mountain of Sinai being
reminded of the 97:2 Clouds and thick darkness surround Him; Righteousness and justice are the founda-
tion of His throne. 97:3 Fire goes before Him And burns up His adversaries round about. (NASB) which
draws in a Torah context to the emphasis being placed upon the Lord, powerful and mighty is He to over-
come all things. The Psalm says that in the presence of the Lord the mountains will melt away like wax and
speaks of the people who have seen His glory. Ezekiel also speaks of the mountains in the following way:

Ezekiel 38:17-23

38:17 “Thus says the Lord God, “‘Are you the one of whom | spoke in former days through
My servants the prophets of Israel, who prophesied in those days for many years that I would
bring you against them? 38:18 ‘It will come about on that day, when Gog comes against the
land of Israel,” declares the Lord God, ‘that My fury will mount up in My anger. 38:19 ‘In
My zeal and in My blazing wrath | declare that on that day there will surely be a great earth-
quake in the land of Israel. 38:20 “The fish of the sea, the birds of the heavens, the beasts of
the field, all the creeping things that creep on the earth, and all the men who are on the face
of the earth will shake at My presence; the mountains also will be thrown down, the steep
pathways will collapse and every wall will fall to the ground. 38:21 ‘I will call for a sword
against him on all My mountains,” declares the Lord God. ‘Every man’s sword will be against
his brother. 38:22 *With pestilence and with blood I will enter into judgment with him; and |
will rain on him and on his troops, and on the many peoples who are with him, a torrential
rain, with hailstones, fire and brimstone. 38:23 *I will magnify Myself, sanctify Myself, and
make Myself known in the sight of many nations; and they will know that I am the Lord.”
(NASB)

6 Copyright © 2017 MATSATI.COM Ministry



— Tehillim / Psalms 114 | °p 2°%°1n0 790 —

Ezekiel speaks to a people who have been exiled from the Land of Israel and of the Lord who sought His
people through the prophets whom they did not listen to. In this message that Ezekiel is giving the people,
he speaks of the day when a nation will come against the people of Israel and God’s fury will be released,
an earthquake will occur, and all creatures, both man and beast will shake at God’s presence. Notice how
the Lord says that He will call a sword upon all of His mountains where every man’s sword will be against
his brother (Ezekiel 38:21). Note also that from a Torah context, the people are the inheritance of the Lord,
and so the mountains are being paralleled to the people of the Lord. Because of the sin of the people, the
Lord magnified Himself such that His word is righteous, true, and just, sending His people into a foreign
land. The people here are being paralleled to the mountains, a solid foundation that is shaken. This may
be why the Targum translates the Psalm in the way that it does. The Aramaic Targum reveals more to us in
relation to the interpretation of the psalm which may be taking from our understanding of Tehillim / Psalms

97 and Ezekiel 38, saying the following, T17T X17717 JORY R1T 2IN0K R2Y XY DY 9977 K729 29A0K 70 3
DN NP T2 7372 RIPR MR 79T P12 777 RNADI PIOT TP TO0 ROV TAY? RDNIR A2 T INRY

VT 1732 0 RNDNAYOA P07 0T PPTOUA DY XNV 1 IRIINRY AN KITI TOXRN 114:3 When the word of
the Lord was revealed at the sea, the sea looked and retreated; the Jordan turned around. 114:4 When the
Torah was given to his people, the mountains leapt like rams, the hills like offspring of the flock. 114:5 God
said, “What is the matter, O sea, for you are retreating? O Jordan, that you are turning around?”” 114:6 O
mountains, leaping about like rams? O hills, like offspring of the flock? (EMC) It was the word of the Lord
that caused the oceans to divide and the mountains to skip. Note how the word of the Lord (His instruction,
His Torah) when given to the people, the people are analogized to having become a great nation, and mighty
mountains in the midst of the nations. This is the way the Torah describes the nation that takes hold of God’s
Law and makes it a part of their lives.

Devarim / Deuteronomy 4:4-9

4:4 *But you who held fast to the Lord your God are alive today, every one of you. 4:5 *See,
I have taught you statutes and judgments just as the Lord my God commanded me, that you
should do thus in the land where you are entering to possess it. 4:6 ‘So keep and do them,
for that is your wisdom and your understanding in the sight of the peoples who will hear all
these statutes and say, ‘Surely this great nation is a wise and understanding people.” 4:7 ‘For
what great nation is there that has a god so near to it as is the Lord our God whenever we
call on Him? 4:8 “‘Or what great nation is there that has statutes and judgments as righteous
as this whole law which I am setting before you today? 4:9 “‘Only give heed to yourself and
keep your soul diligently, so that you do not forget the things which your eyes have seen and
they do not depart from your heart all the days of your life; but make them known to your
sons and your grandsons. (NASB)

Devarim / Deuteronomy 33:26-29

33:26 ‘There is none like the God of Jeshurun, Who rides the heavens to your help, And
through the skies in His majesty. 33:27 “The eternal God is a dwelling place, And underneath
are the everlasting arms; And He drove out the enemy from before you, And said, ‘Destroy!’
33:28 *So Israel dwells in security, The fountain of Jacob secluded, In a land of grain and
new wine; His heavens also drop down dew. 33:29 ‘Blessed are you, O Israel; Who is like
you, a people saved by the Lord, Who is the shield of your help And the sword of your maj-
esty! So your enemies will cringe before you, And you will tread upon their high places.’
(NASB)

Moshe describes those who take hold of the Torah as those who hold fast to the Lord God of Israel, those

who do so are still alive. The statutes, judgments, and commandments are call the wisdom of the people in
the Land of Israel. The Lord God of Israel will be near and the people will be a great nation in the midst of
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the other nations. Moshe warns to listen (take heed) such that we keep our souls to remain faithful to the
Lord and to teach our sons and grandsons how important it is to obey the Lord. The Lord is described as
mighty and powerful to drive out our enemies and to cause us to live with security

The Psalm concludes saying, W°n77 D-038 MIXT 2970 11 :2pY° 3198 21997 ¥R 9 1178 21090 1
:07-11°91% 114:7 Tremble, O earth, before the Lord, Before the God of Jacob, 114:8 Who turned the rock
into a pool of water, The flint into a fountain of water. (NASB) The Lord is capable of doing anything, and
therefore He should be feared while realizing He is merciful, holy, righteous, and just to His people. The
destruction of the enemy is a favor to everyone because just as the arrest and punishment of a thief this
is having mercy upon society because a thief will rob anyone. With this in mind, a prison is a display of
mercy as well as justice to society as a whole. The Lord God does this because of His 717X, truthfulness,

with which He confirms the truth of His promises by His faithfulness to His promises and His 11P7X, righ-
teousness. The Lord establishes all of these things because of His great love for us. It is because of this

the Aramaic Targum states, RNIR? XI1°0 D77 1 :2pY°7 RAPK Q7P 10 RYIR 90900K 00%p 27p 10 7
N7 IV 1OV AW XOnT 114:7 In the presence of the lord, dance, O earth, in the presence of the God

of Jacob. 114:8 Who turns the flint into a channel of water, the adamant to springs of water. (EMC) Truly
we are able to rejoice in the presence of the Lord. Let’s Pray!

Rabbinic Commentary

The Rabbinic Commentary (Midrash) on Tehillim / Psalms 114 has 9 parts. Reading through the Mid-
rash we will be looking at Part 2, 3, 4, and 5. Let’s begin by outlining Midrash Tehillim Chapter 114, Parts
2,3,4,and 5.

Outline of Midrash Tehillim / Psalms, Chapter 114, Part 2, 3, 4, and 5

Part 2

* The Midrash introduces the Psalm with the 2°1n1m77 912°7 (Dibur Hamathil) saying, ““Another com-
ment on Praise you Yah. When Israel went forth out of Egypt, Judah became His sanctuary, Israel
His dominion (Tehillim / Psalms 113:9-114:1).”

* The XNM°ND (Petihta) the homiletic introduction to the midrash states, ““Elsewhere, another psalm
says, Sing (siru) unto God, sing praises to His name; extol (sollu) Him that rides upon the heavens
by His name Yah, and rejoice before Him (Tehillim / Psalms 68:5).”

+ The ?Wn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis speak of what
it means to sing praise to the Lord.

+ The wn1 (Nimshal) “expansion on the parable” expands upon the 9w (mashal), with a discussion
on the three heavens.

* The Concluding phrase says, Rabbi Phinehas the Priest son of Hama said, In the heaven called the
aravot, the Holy One blessed be He, sows the doings of the righteous, and they bear fruit, as it is
said, The will eat the fruit of their doings (Isaiah 3:10).”

Part 3
+ The Midrash introduces the Psalm with the 2°1n177 712°7 (Dibur Hamathil) saying, “Beyah is His
title (Tehillim / Psalms 68:5).”
* The XNM°ND (Petihta) the homiletic introduction to the midrash states, ““Rabbi Judah the Prince
asked Rabbi Samuel son of Nahman, What does Beyah is His title mean? Rabbi Samuel son of Nah-
mani (Nahman) replied, You know of no place that does not have a noteworthy man appointed as a
magistrate to redress official wrongs.”

8 Copyright © 2017 MATSATI.COM Ministry



— Tehillim / Psalms 114 | 7P 0°%°17n 190

Part 4

Part 5

The 2Wn (mashal) “the parable,” goes on to explain the XN°ND (Petihta), the rabbis speak of the
name of God in a peculiar way.

The YW1 (Nimshal) “expansion on the parable” expands upon the 9w (mashal), with discussion
on the YH the letters upon which the world was created.

The Concluding phrase says, “When David saw that the Holy One blessed be He, created two worlds
with these two letters, he began to praise God with them saying Praise YH.”

The Midrash introduces the Psalm with the 2°1n177 12°7 (Dibur Hamathil) saying, “When Israel
came forth out of Egypt. Rabbi Eleazar haKappar taught, For four reasons were the children of
Israel did not change their language; they did not reveal their secrets; and they were not wanton.”

The XN°ND (Petihta) the homiletic introduction to the midrash states, “They did not change their
names, The verses, These are the families of the Reubenites (Bamidbar / Numbers 26:7) and These
families of the Shimeonites (Bamidbar / Numbers 26:14) prove that when they came down to Egypt,
their names were Reuben and Simeon, and when they came forth out of Egypt, their language, They
continued to speak their sacred language, as is said, When the house of Jacob came forth from a
people of strange language, Judah kept to his sanctuary (Tehillim / Psalms 114:1-2) that is, kept to
his sacred language.”

The 2Wn (mashal) “the parable,” goes on to explain the XNI°ND (Petihta), the rabbis speak of Israel
coming forth out of Egypt being wanton.

The 2wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), saying that when
Israel came out of Egypt they were not wanton but that there were only a few people who were sin-
ners in the midst of congregation.

The Concluding phrase says, “That is, He who spoke and the world came into being, He Himself
testifies that in Israel there was no other child of wantonness except this one.”

The Midrash introduces the Psalm with the 2°n»7 712°7 (Dibur Hamathil) saying, “Another com-
ment on When Israel came forth out of Egypt, Through what merit did the children of Israel come
forth out of Egypt?””

The XNN°ND (Petihta) the homiletic introduction to the midrash states, “Rabbi Judah taught, Through
the merit of the blood of the Passover Lamb and of the blood of the circumcision, as is said, | said
unto you when you were in your blood, live; yes, | said, unto you when you were in your blood, live
(Ezekiel 16:6).”

The W7 (mashal) “the parable,” goes on to explain the XNM>ND (Petihta), the rabbis speak of merit
in relation to the Lord delivering Israel from Egypt.

The 2wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis expand
upon the mashal speaking of the merit of the Torah which they were about to receive.

The Concluding phrase says, “Rabbi Abba son of Kahana taught, Through the merit of the gener-
ation of Isaiah, of which it is said, his children, the work of My hands, in the midst of him (Isaiah
29:23). Now when David saw on account of how many merits the children of Israel came forth out
of Egypt, he began to sing in praise of the exodus from Egypt, Praise the Lord. When Israel came
forth out of Egypt.”

Midrash Tehillim 114, Part 2 opens with the Dibur Hamathil (?°107:7 112°7) saying, ““Another comment
on Praise you Yah. When Israel went forth out of Egypt, Judah became His sanctuary, Israel His dominion
(Tehillim / Psalms 113:9-114:1).” The XN°ND (Petihta) the homiletic introduction to the midrash states,
“Elsewhere, another psalm says, Sing (siru) unto God, sing praises to His name; extol (sollu) Him that rides
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upon the heavens by His name Yah, and rejoice before Him (Tehillim / Psalms 68:5).”” The entire midrash

states the following:
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Midrash Tehillim 114, Part 2

2. Another comment on Praise you Yah. When Israel went forth
out of Egypt, Judah became His sanctuary, Israel His dominion
(Tehillim / Psalms 113:9-114:1). Elsewhere, another psalm says,
Sing (siru) unto God, sing praises to His name; extol (sollu) Him
that rides upon the heavens by His name Yah, and rejoice before
Him (Tehillim / Psalms 68:5). What can siru mean? It can mean
wait for God, as in the verse, The eye of him that would see Me will
not wait for Me (tesureni) (Job 7:8). Or it can mean, Sing songs
and praises before Him. What can sollu mean? Extol you, said
Rabbi Judah. Smooth your way to Him, said Rabbi Nehemiah, as
in the verse, Make smooth (sollu), make smooth the highway (Isa-
iah 62:10). Him that rides upon the heavens (aravot) (Tehillim /
Psalms 68:5). The Rabbis taught that there are two heavens, since
it is said, To Him that rids upon the heavens, the heavens which are
of old (Tehillim / Psalms 68:34). Our Masters taught that there are
three heavens, since it is said, Heaven, and the heaven of heaven (1
Kings 8:27). According to Rabbi Eleazar, there are seven heavens,
namely, veil, expanse, firmament, habitation, dwelling, residence,
aravot. And the glory of the Holy One blessed be He, is in the
heaven called aravot. Rabbi Halafta son of Jacob taught in the
name of Rabbi Judah son of Simon, The Holy One blessed be He,
saw the deeds of the righteous and their deeds pleased (‘rb) Him.
Rabbi Phinehas the Priest son of Hama said, In the heaven called
the aravot, the Holy One blessed be He, sows the doings of the righ-
teous, and they bear fruit, as it is said, They will eat the fruit of their
doings (Isaiah 3:10).

The midrash looks at the end of Tehillim / Psalms 113 and beginning of Tehillim / Psalms 114 and speaks
of when Israel was taken out of Egypt, Judah became the sanctuary of the Lord. What does it mean that
Judah became His sanctuary? The commentary Daat Zkenim stats the following regarding the meaning of

these verses.

Daat Zkenim on Numbers 7:12:1
D°DAWIY DITARY NWRI P07 MR IR CDYR Yawn JIWRIT Q12 2000 00 (2°)
WOWI W 097 1R 209 97970 027 937 3700 RIW ROX 1302 20172 VAW 12K N

29173 7772 7R HWw 1073

(12) ,77wRA7 a2 2P a7 “and the prince who was the first one to present these offer-
ings, etc.” The Torah underlines the fact that Nachshon was the first of the twelve princes
to present this offering, although merely reading the list would have made this clear, as it
wanted us to know that although he did not possess the seniority to be the first, he was ac-
corded that honor. Seeing that in the future the tribe of Yehudah would provide the first Royal
dynasty with the appointment of King David, this development, as predicted by Yaakov on his
deathbed, is hinted at here. Alternately, he was accorded this honor seeing that he was the
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brother-in-law of Aaron the High Priest.

The idea of Judah becoming the sanctuary of God is tied to the Torah in the sense that one’s life becomes
a living sacrifice that is righteous, holy, and willing to serve the Lord. The purpose of the sacrifice, based
upon the context of the Torah, was to remind us to have a life that encounters God at every turn. We begin
with blood, which consecrates, and symbolizes the life of the sacrifice that makes atonement. This atone-
ment is what draws us nearer to the Lord in Heaven. The notion of being near to the Holy One, blessed
be He, connects the idea of prayer with that of the freewill offerings. The reason being, both prayer and
the freewill offerings serve as a means to this objective. Regarding the first verses in Vayikra / Leviticus,
“When any of you presents an offering to the Lord” (Vayikra / Leviticus 1:2) Jewish commentators have
asked “Why is it called korban, an offering?”” The reason is because the person also brings his soul close
before his Maker, and Rashi remarks here that this refers to freewill offerings. The idea is that within the
sacrifice is the service of the imagination. The laying on of hands on the animal, sensing its life, and then
seeing it being killed and having its warm blood smeared on the altar. The significance of this is found in
the anointing of the priests, making sacred with the blood, anointing the ear, the thumb, the big toe, is syn-
onymous to making sacred what one hears, what one sees, what one touches, and how we touch the lives of
others. In the sense of Aaron and his sons, their lives were given as a gift to both God and the people. This
is experienced every time they put their hands on a animal. Note that we are all priests and kings. If we
are to consider the sacredness of our lives in the Messiah, how can we anoint what we hear, what we touch,
and how we walk in this world so that our lives are a vehicle of awareness of the Lord God in this world?
Jeremiah spoke of ““obedience but not sacrifices.” (Jeremiah 7:22 ‘For | did not speak to your fathers, or
command them in the day that | brought them out of the land of Egypt, concerning burnt offerings and sacri-
fices. 7:23 “But this is what | commanded them, saying, ‘Obey My voice, and | will be your God, and you will
be My people; and you will walk in all the way which I command you, that it may be well with you.” NASB)
Jeremiah speaks of what we do, it is not just about externalities (the sacrifices). It goes much deeper than
this. In the dialogue between God and man, “God speaks to each man through the life He has given him
and in the way in which the Lord upholds him.”” And, the only way in which man responds to Him is with
his whole life ““in the way he lives it.”” The Jewish teaching of the unity and oneness of God corresponds to
this teaching of the oneness and all-inclusiveness of life in our relationship with God. The Lord gives man
not merely spirit but success and existence in all its parts, from the lowest to the highest. Man’s partnership
with God cannot be confined or reduced to merely ““spiritual’ attitudes, or to devout feelings as modern
theologies teach saying “N0”” to the Torah. Our relationship requires all of our lives, in all its aspects and
relationships. Man can have no real part in holiness without the sanctification of his every-day life. The
history of Judaism discloses that it has always opposed so-called ““religion” because it has seen in it the
attempt to buy off God, who demands all, with a limited segment of life. This is how the Psalmist can make
this statement that ““Israel went forth out of Egypt, Judah became his sanctuary, Israel His dominion.” The
rabbis of the Talmud state the following:

Talmud Bavli Sotah 36B-37A

Rabbi Judah answered Rabbi Meir that in reality, no tribe was willing to be the first to go into
the sea. Then Nahshon ben Aminadab stepped forward and went into the sea first, praying
in the words of Psalm 69:2-16, ““Save me O God, for the waters come into my soul. I sink in
deep mire, where there is no standing . . . . Let not the water overwhelm me, neit