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Praise the Lord for His Mighty Works
In this week’s ﬆudy from Tehillim / Psalms 107:1-43, the Psalm opens saying, 107:1 Oh give thanks to
the Lord, for He is good, For His lovingkindness is everlaﬆing. 107:2 Let the redeemed of the Lord say so,
Whom He has redeemed from the hand of the adversary 107:3 And gathered from the lands, From the eaﬆ
and from the weﬆ, From the north and from the south. (NASB) The giving of thanks is connected to those
who were redeemed from the hand of the adversary. Who is the psalmiﬆ speaking of in regards to the adversary? The Psalm continues saying, 107:4 They wandered in the wilderness in a desert region; They did not
ﬁnd a way to an inhabited city. 107:5 They were hungry and thirﬆy; Their soul fainted within them. 107:6
Then they cried out to the Lord in their trouble; He delivered them out of their diﬆresses. (NASB) The Lord
hears the cry of the diﬆressed. Note how the people cried out to the Lord and not to another kingdom for
help. The psalmiﬆ ﬆates, 107:7 He led them also by a ﬆraight way, To go to an inhabited city. 107:8 Let
them give thanks to the Lord for His lovingkindness, And for His wonders to the sons of men! Notice how
the Lord leads His people on the ﬆraight path and not on a winding diﬃcult path. This is what Moshe said
what he did in Devarim / Deuteronomy 30:11-12. The Word of God satisﬁes (107:9-10) and delivers one
from misery and death. Note that calamity comes by reason of the Lord humbling our hearts (107:11-12)
and so that we would seek the Lord God in heaven (107:13-14). The Lord multiplied his miracles so that
we would know who He is (107:15). The psalmiﬆ ﬆates, 107:20 He sent His word and healed them, And
delivered them from their deﬆructions. 107:21 Let them give thanks to the Lord for His lovingkindness, And
for His wonders to the sons of men! 107:22 Let them also oﬀer sacriﬁces of thanksgiving, And tell of His
works with joyful singing. (NASB) The winds and the sea are again paralleled to the diﬆress of the peoples
(107:23-27) and it is intereﬆing the parallel to the work of the Moshiach according to Tehillim / Psalms
107:28 Then they cried to the Lord in their trouble, And He brought them out of their diﬆresses. 107:29 He
caused the ﬆorm to be ﬆill, So that the waves of the sea were hushed. 107:30 Then they were glad because
they were quiet, So He guided them to their desired haven. (NASB) It is because of these things, we give
thanks unto the Lord God in heaven and in the way in which He shows us His mercy each day. The Psalm
concludes saying, 107:39 When they are diminished and bowed down Through oppression, misery and sorrow, 107:40 He pours contempt upon princes And makes them wander in a pathless waﬆe. 107:41 But He
sets the needy securely on high away from aﬄiction, And makes his families like a ﬂock. 107:42 The upright
see it and are glad; But all unrighteousness shuts its mouth. 107:43 Who is wise? Let him give heed to these
things, And consider the lovingkindnesses of the Lord. (NASB)

עברית

Hebrew
ספר תהלים פרק קז
טוֹב כִּ י לְ עוֹ־-א הֹ דוּ לַיהֹ וָה כִּ י
ֹאמרוּ גְּ אוּלֵי יְהֹ וָה
ְ  ב י:לָם חַ סְ דּוֹ
 ג וּמֵ ֲא ָרצוֹת:צָ ר-אֲשֶׁ ר גְּ אָ לָם ִמיַּד
וּממַּ ע ֲָרב ִמצָּ פוֹן
ִ קִ בְּ צָ ם ִמ ִמּז ְָרח
ישׁימוֹן
ִ ִ ד תָּ עוּ בַ ִמּ ְדבָּ ר בּ:וּמיָּם
ִ
:דָּ ֶר עִ יר מוֹשָׁ ב ל ֹא מָ צָ אוּ

ארמי

Aramaic
סםר טוביה פרק קז
א שבחו קדם יהוה ארום טב ארום
לעלם טוביה׃ ב יימרון פריקיא
דיהוה די פרקינון מן יד מעיקא׃
ג ומארעתא כנשינון ממדינחא
וממערבא מציפונא ומן ימא סטר
דרומא׃ ד על עמא דבית ישראל
איתנבי ואמר עמא בית ישראל טעו
במדברא בצדי אורחא קרתא דמי־
תבא לא אשכחו׃
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ελληνικός

Greek

 107
107:1 αλληλουια ἐξομολογεῖσθε τῷ
κυρίῳ ὅτι χρηστός ὅτι εἰς τὸν αἰῶνα
τὸ ἔλεος αὐτοῦ 107:2 εἰπάτωσαν
οἱ λελυτρωμένοι ὑπὸ κυρίου οὓς
ἐλυτρώσατο ἐκ χειρὸς ἐχθροῦ 107:3
ἐκ τῶν χωρῶν συνήγαγεν αὐτοὺς ἀπὸ
ἀνατολῶν καὶ δυσμῶν καὶ βορρᾶ καὶ
θαλάσσης 107:4 ἐπλανήθησαν ἐν
τῇ ἐρήμῳ ἐν ἀνύδρῳ ὁδὸν πόλεως
κατοικητηρίου οὐχ εὗρον
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107:5 πεινῶντες καὶ διψῶντες ἡ ψυχὴ αὐτῶν
ἐν αὐτοῖς ἐξέλιπεν 107:6 καὶ ἐκέκραξαν
πρὸς κύριον ἐν τῷ θλίβεσθαι αὐτούς καὶ
ἐκ τῶν ἀναγκῶν αὐτῶν ἐρρύσατο αὐτοὺς
107:7 καὶ ὡδήγησεν αὐτοὺς εἰς ὁδὸν εὐθεῖαν
τοῦ πορευθῆναι εἰς πόλιν κατοικητηρίου
107:8 ἐξομολογησάσθωσαν τῷ κυρίῳ τὰ
ἐλέη αὐτοῦ καὶ τὰ θαυμάσια αὐτοῦ τοῖς
υἱοῖς τῶν ἀνθρώπων 107:9 ὅτι ἐχόρτασεν
ψυχὴν κενὴν καὶ ψυχὴν πεινῶσαν ἐνέπλησεν
ἀγαθῶν 107:10 καθημένους ἐν σκότει καὶ
σκιᾷ θανάτου πεπεδημένους ἐν πτωχείᾳ
καὶ σιδήρῳ 107:11 ὅτι παρεπίκραναν τὰ
λόγια τοῦ θεοῦ καὶ τὴν βουλὴν τοῦ ὑψίστου
παρώξυναν 107:12 καὶ ἐταπεινώθη ἐν κόποις
ἡ καρδία αὐτῶν ἠσθένησαν καὶ οὐκ ἦν ὁ
βοηθῶν 107:13 καὶ ἐκέκραξαν πρὸς κύριον
ἐν τῷ θλίβεσθαι αὐτούς καὶ ἐκ τῶν ἀναγκῶν
αὐτῶν ἔσωσεν αὐτοὺς 107:14 καὶ ἐξήγαγεν
αὐτοὺς ἐκ σκότους καὶ σκιᾶς θανάτου καὶ
τοὺς δεσμοὺς αὐτῶν διέρρηξεν 107:15
ἐξομολογησάσθωσαν τῷ κυρίῳ τὰ ἐλέη
αὐτοῦ καὶ τὰ θαυμάσια αὐτοῦ τοῖς υἱοῖς τῶν
ἀνθρώπων 107:16 ὅτι συνέτριψεν πύλας
χαλκᾶς καὶ μοχλοὺς σιδηροῦς συνέκλασεν
107:17 ἀντελάβετο αὐτῶν ἐξ ὁδοῦ
ἀνομίας αὐτῶν διὰ γὰρ τὰς ἀνομίας αὐτῶν
ἐταπεινώθησαν 107:18 πᾶν βρῶμα ἐβδελύξατο
ἡ ψυχὴ αὐτῶν καὶ ἤγγισαν ἕως τῶν πυλῶν τοῦ
θανάτου 107:19 καὶ ἐκέκραξαν πρὸς κύριον
ἐν τῷ θλίβεσθαι αὐτούς καὶ ἐκ τῶν ἀναγκῶν
αὐτῶν ἔσωσεν αὐτούς 107:20 ἀπέστειλεν
τὸν λόγον αὐτοῦ καὶ ἰάσατο αὐτοὺς καὶ
ἐρρύσατο αὐτοὺς ἐκ τῶν διαφθορῶν αὐτῶν
107:21 ἐξομολογησάσθωσαν τῷ κυρίῳ τὰ
ἐλέη αὐτοῦ καὶ τὰ θαυμάσια αὐτοῦ τοῖς υἱοῖς
τῶν ἀνθρώπων 107:22 καὶ θυσάτωσαν θυσίαν
αἰνέσεως καὶ ἐξαγγειλάτωσαν τὰ ἔργα αὐτοῦ
ἐν ἀγαλλιάσει 107:23 οἱ καταβαίνοντες εἰς τὴν
θάλασσαν ἐν πλοίοις ποιοῦντες ἐργασίαν ἐν
ὕδασι πολλοῖς 107:24 αὐτοὶ εἴδοσαν τὰ ἔργα
κυρίου καὶ τὰ θαυμάσια αὐτοῦ ἐν τῷ βυθῷ
107:25 εἶπεν καὶ ἔστη πνεῦμα καταιγίδος καὶ
ὑψώθη τὰ κύματα αὐτῆς 107:26 ἀναβαίνουσιν
ἕως τῶν οὐρανῶν καὶ καταβαίνουσιν ἕως τῶν
ἀβύσσων ἡ ψυχὴ αὐτῶν ἐν κακοῖς ἐτήκετο
107:27 ἐταράχθησαν ἐσαλεύθησαν ὡς ὁ
μεθύων καὶ πᾶσα ἡ σοφία αὐτῶν κατεπόθη

ה כפינין לחוד צהינין כפנין לחוד צהיין
נפשתהון תשתלהיא׃ ו וצלו קדם יהוה
כד עיק להון ממעקתהון פצא יתהון
פצאינון׃ ז ודברינון והוליכינון בארחא
תריצתא למיזל לירושלם קרתא דמית־
בא׃ ח יהודון קדם יהוה מטול חסדיה
ומישתען פרישותיה לבני נשא׃ ט ארום
אשבע נפש סריקא ונפשא כפינא מלי
טובא׃ י על צדקיהו ורברבני ישראל את
בננבי ואמר צדקיהו ורברבני ישראל דגלו
בבבל ויתיבו בחשוכא וטולא דמותא והוו
אסירין בסיגוף שירי פרזלא׃ יא ארום
סריבו על מימריה דאלהא ומלכת עילאה
רחיקו׃ יב ותבר בליעותא לבהון אתקילו
ולית דסעיד׃ יג וצלו קדם יהוה בדעיק
להון ממעיקתהון פרקינון׃ יד אפיקינון
מחשוכא וטולא דמותא ושלשלותהון ושו־
שלוותהון יתרע׃ טו יהודון קדם יהוה
מטול חסדיה ומשתען פרישותיה לבני
נשא׃ טז ארום תבר דשי נחשא ועברי
פרזלא קציץ׃ יז על חזקיה מלך שבטא
דבית יהודה אתנבי ואמר חזקיהו מליך
דבית יהודה דסריב למיסב אתתא אסתגיף
היך שטין דמאורח מרדיהון ומעוייתהון
מסתגיפין׃ יח כל מיכלא אוכלא תרחיק
נפשהון ומטיין עד מעלני מותא׃ יט וצלו
קדם יהוה כד עיק להון ממעיקתהון יפר־
קינון׃ כ ישדר שדי פתגמי אסותיה ויסי
יתהון וישזיב מלחבלותהון׃ כא יהודון
קדם יהוה מטול חסדיה ומשתען פרישותיה
לבני נשא׃ כב ויכסון נכסי נכסת תודתא
וישתכ עון עובדוי בדיצתא׃ כג על מל־
חיא דיונה בר אמיתי איתנבי ואמר מלחיא
נחותי ימא באלפיא עבדי פולחנא במיין
סגיעין׃ כד הינון חמון עובדיא דיהוה ופ־
רישותיה במצולתא׃ כה ואמר במימריה
ואקים זעפא ועלעולא ואתרוממו גללוי׃
כו סלקין צית שמיא נחתין עמקי תהומיא
נפשתהון בבישא בבישותא תתמוגג׃ כז
ירתתון ינועון ויטעון היך רוויא דחמר וכל
חוכמתהון מסתלעמא׃ כח וצלו קדם יהוה
כד עיק להון וממעיקתהון יפיק יתהון׃
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ה ְר ֵעבִ ים גַּם-צְ מֵ ִאים נַפְ שָׁ ם בָּ הֶ ם
ִתּ ְתעַטָּ ף :ו וַיִּ צְ עֲקוּ אֶ ל-יְ הֹ וָה בַּ צַּ ר
לָהֶ ם ִמ ְמּצוּקוֹתֵ יהֶ ם יַצִּ ילֵם :ז ַויּ ְַד־
ִריכֵם בְּ דֶ ֶר יְ שָׁ ָרה ָל ֶלכֶת אֶ ל-עִ יר
מוֹשָׁ ב :ח יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ ־
שבִּ י ַע
י-ה ְ ֹ
לְ אוֹתָ יו לִ בְ נֵי אָ דָ ם :ט כִּ ִ
ֶנפֶשׁ שֹׁ קֵ קָ ה וְ ֶנפֶשׁ ְרעֵבָ ה ִמלֵּא-טוֹב:
י יֹ ְשׁבֵ י חשֶׁ וְ צַ לְ מָ וֶת א ֲִס ֵירי עֳנִ י
וּבַ ְרזֶל :יא כִּ י-הִ ְמרוּ ִא ְמ ֵרי-אֵ ל
ַועֲצַ ת עֶלְ יוֹן נָאָ צוּ :יב ַויַּכְ נַע בֶּ ָעמָ ל
לִ בָּ ם כּ ְָשׁלוּ וְ אֵ ין עֹ זֵר :יג וַיִּ ְזעֲקוּ
אֶ ל-יְ הֹ וָה בַּ צַּ ר לָהֶ ם ִמ ְמּצֻקוֹתֵ יהֶ ם
יוֹשׁי ֵעם :יד יוֹצִ יאֵ ם מֵ חשֶׁ וְ צַ לְ ־
ִ
וּמוֹסרוֹתֵ יהֶ ם יְ נַתֵּ ק :טו יוֹדוּ
ְ
מָ וֶת
לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו לִ בְ נֵי אָ דָ ם:
י-שׁבַּ ר דַּ לְ תוֹת נְ חשֶׁ ת וּבְ ִריחֵ י
טז כִּ ִ
בַ ְרזֶל גִּ דֵּ ַע :יז ֱאוִ לִ ים ִמדֶּ ֶר פִּ ְשׁעָ ם
וּמֵ עֲוֹנֹ תֵ יהֶ ם יִ ְת ַענּוּ :יח כָּל-אֹ כֶל
ְתּתַ עֵב נַפְ שָׁ ם ַויַּגִּ יעוּ עַד-שַׁ ע ֲֵרי מָ וֶת:
יט וַיִּ ְזעֲקוּ אֶ ל-יְ הֹ וָה בַּ צַּ ר לָהֶ ם
יוֹשׁי ֵעם :כ יִ ְשׁלַח
ִמ ְמּצֻקוֹתֵ יהֶ ם ִ
ְדּבָ רוֹ וְ יִ ְר ָפּאֵ ם וִ ימַ לֵּט ִמ ְשּׁחִ יתוֹתָ ם:
כא יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו
לִ בְ נֵי אָ דָ ם :כב וְ יִ זְבְּ חוּ זִבְ חֵ י תוֹדָ ה
יוֹרדֵ י
ְ
ֲשיו בְּ ִרנָּה :כג
וִ יסַ פְּ רוּ מַ ע ָ ֹ
הַ יָּם בָּ אֳנִ יּוֹת עֹ ֵ ֹשי ְמלָאכָה בְּ מַ יִ ם
ֲשי יְ הֹ וָה
ַרבִּ ים :כד הֵ מָּ ה ָראוּ מַ ע ֵ ֹ
וְ נִ פְ לְ אוֹתָ יו בִּ ְמצוּלָה :כה ַויּ ֹאמֶ ר
ַו ַיּעֲמֵ ד רוּחַ ְס ָע ָרה ו ְַתּרוֹמֵ ם ַגּלָּיו :כו
ַיעֲלוּ שָׁ מַ יִ ם י ְֵרדוּ ְתהוֹמוֹת נַפְ שָׁ ם
בְּ ָרעָה ִת ְתמוֹגָג :כז יָחוֹגּוּ וְ יָנוּ־
עוּ כּ ִַשּׁכּוֹר וְ כָל-חָ כְ מָ תָ ם ִתּ ְתבַּ לָּע:
כח וַיִּ צְ עֲקוּ אֶ ל-יְ הֹ וָה בַּ צַּ ר לָהֶ ם
וּמ ְמּצוּקֹ תֵ יהֶ ם יוֹצִ יאֵ ם:
ִ
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107:28 καὶ ἐκέκραξαν πρὸς κύριον ἐν τῷ
θλίβεσθαι αὐτούς καὶ ἐκ τῶν ἀναγκῶν
αὐτῶν ἐξήγαγεν αὐτοὺς 107:29 καὶ
ἐπέταξεν τῇ καταιγίδι καὶ ἔστη εἰς αὔραν
καὶ ἐσίγησαν τὰ κύματα αὐτῆς 107:30 καὶ
εὐφράνθησαν ὅτι ἡσύχασαν καὶ ὡδήγησεν
αὐτοὺς ἐπὶ λιμένα θελήματος αὐτῶν
107:31 ἐξομολογησάσθωσαν τῷ κυρίῳ τὰ
ἐλέη αὐτοῦ καὶ τὰ θαυμάσια αὐτοῦ τοῖς
υἱοῖς τῶν ἀνθρώπων 107:32 ὑψωσάτωσαν
αὐτὸν ἐν ἐκκλησίᾳ λαοῦ καὶ ἐν καθέδρᾳ
πρεσβυτέρων αἰνεσάτωσαν αὐτόν 107:33
ἔθετο ποταμοὺς εἰς ἔρημον καὶ διεξόδους
ὑδάτων εἰς δίψαν 107:34 γῆν καρποφόρον
εἰς ἅλμην ἀπὸ κακίας τῶν κατοικούντων
ἐν αὐτῇ 107:35 ἔθετο ἔρημον εἰς λίμνας
ὑδάτων καὶ γῆν ἄνυδρον εἰς διεξόδους
ὑδάτων 107:36 καὶ κατῴκισεν ἐκεῖ
πεινῶντας καὶ συνεστήσαντο πόλιν
κατοικεσίας 107:37 καὶ ἔσπειραν ἀγροὺς
καὶ ἐφύτευσαν ἀμπελῶνας καὶ ἐποίησαν
καρπὸν γενήματος 107:38 καὶ εὐλόγησεν
αὐτούς καὶ ἐπληθύνθησαν σφόδρα καὶ
τὰ κτήνη αὐτῶν οὐκ ἐσμίκρυνεν 107:39
καὶ ὠλιγώθησαν καὶ ἐκακώθησαν ἀπὸ
θλίψεως κακῶν καὶ ὀδύνης 107:40
ἐξεχύθη ἐξουδένωσις ἐπ᾽ ἄρχοντας καὶ
ἐπλάνησεν αὐτοὺς ἐν ἀβάτῳ καὶ οὐχ ὁδῷ
107:41 καὶ ἐβοήθησεν πένητι ἐκ πτωχείας
καὶ ἔθετο ὡς πρόβατα πατριάς 107:42
ὄψονται εὐθεῖς καὶ εὐφρανθήσονται καὶ
πᾶσα ἀνομία ἐμφράξει τὸ στόμα αὐτῆς
107:43 τίς σοφὸς καὶ φυλάξει ταῦτα καὶ
συνήσουσιν τὰ ἐλέη τοῦ κυρίου
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כט יקים עלעולא לשתיקותא
וישתקון ושתקן גלליהון׃ ל וח־
דון ארום שתקין ודברינון למחוז
רעייתהון רעותהון׃ לא יהודון
קדם יהוה מטול חסדיה ומשתען
פרישותיה לבני נשא׃ לב ומרו־
ממין יתיה בכנשת עמא בית יש־
ראל ובסנהדרין דחכימיא ישב־
חון יתיה׃ לג על דרא דיואל בר
פתואל אתנבי ואמר כד מרדו בית
ישראל ביומי דיואל נבייא אייתי
בצורתא בעלמא שווי נהרוותא
היך מדברא ומפקנות מיא היך
צהותא׃ לד ארעא דישראל דעב־
דא פירי צדא היך סדום דאתהפיכת
מן בישות יתבין בה׃ לה כד תבו
לאוריתא שוי מדברא היך אריתא
דמיא וארע ציהייא צדיא למפק־
נות מיא׃ לו ואשרי תמן כפינים
ואתקינו קרתא מייתבא׃ לז וזרעו
חקלין ונציבו ונסיבו כרמיא ועב־
דו פרי אבא׃ לח ובריכינון ויסגון
וסגו לחדא ובעיריהון לא יזעיר׃
לט וכד חבו אזערו ואתמסכנו מן
אניק בישתא ודבונא׃ מ שדי בס־
רנותא על רברבניא ואטעיאונון
ואתעינון בלמא דלא אורחא׃ מא
וכד תבו לאוריתא שגיב חשוכא
ממסכינותא ושוי היך עני גניסיא׃
מב יחמון תריציא ויחדון וכל ועל
מרי שקרא שוורת פומה ואתחס־
מת׃ מג מן חכימא וינטור אילין
ויתבוננון ויתביינון חסדייא דיהוה׃

כט יָקֵ ם ְס ָע ָרה לִ ְדמָ מָ ה ַו ֶיּחֱשׁוּ
ַגּלֵּיהֶ ם :ל וַיִּ ְ ֹש ְמחוּ כִ י-יִ ְשׁתֹּ קוּ
ל-מחוֹז חֶ פְ צָ ם :לא יוֹדוּ
ַויַּנְ חֵ ם אֶ ְ
לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו לִ ְבנֵי אָ דָ ם:
וּבמוֹשַׁ ב
לב וִ ירֹ ְממוּהוּ בִּ קְ הַ ל-עָם ְ
ָשם נְהָ רוֹת
זְקֵ נִ ים יְהַ לְ לוּהוּ :לג י ֵ ֹ
לְ ִמ ְדבָּ ר וּמֹ צָ אֵ י מַ יִ ם לְ צִ מָּ אוֹן :לד
ישׁבֵ י
אֶ ֶרץ פְּ ִרי לִ ְמלֵחָ ה מֵ ָרעַת ְ
ָשם ִמ ְדבָּ ר לַאֲ גַם-מַ יִ ם
בָ הּ :לה י ֵ ֹ
וְ אֶ ֶרץ צִ יָּה לְ מֹ צָ אֵ י מָ יִ ם :לו וַיּוֹשֶׁ ב
שָׁ ם ְר ֵעבִ ים וַיְ כוֹ ְננוּ עִ יר מוֹשָׁ ב :לז
וַיִּ ז ְָרעוּ ָ ֹשדוֹת וַיִּ ְטּעוּ כְ ָר ִמים ַו ַיּעֲשֹ וּ
פְּ ִרי ְתבוּאָ ה :לח וַיְ בָ רֲ כֵם וַיִּ ְר־
בּוּ ְמאֹ ד וּבְ הֶ ְמתָּ ם ל ֹא י ְַמעִ יט :לט
וַיִּ ְמעֲטוּ ַויָּשֹׁ חוּ מֵ עֹ צֶ ר ָרעָה וְ יָגוֹן :מ
שֹׁ ֵפ בּוּז עַל-נְ ִדיבִ ים ַויּ ְַתעֵ ם בְּ תֹ הוּ
ל ֹא-דָ ֶר  :מא וַיְ ַ ֹשגֵּב אֶ בְ יוֹן מֵ עוֹנִ י
ָשם ַכּצּ ֹאן ִמ ְשׁפָּחוֹת :מב ִי ְראוּ
ַויּ ֶ ֹ
יְ שָׁ ִרים וְ יִ ְ ֹשמָ חוּ וְ כָלַ -עוְ לָה קָ פְ צָ ה
פִּ יהָ  :מג ִמי-חָ כָם וְ יִ ְשׁמָ ר-אֵ לֶּה
וְ יִ ְתבּוֹ ְננוּ חַ ְסדֵ י יְ הֹ וָה:

Copyright © 2016 MATSATI.COM Ministry

Tehillim / Psalms 107
107:1 Oh give thanks to the Lord, for
He is good, For His lovingkindness is
everlasting. 107:2 Let the redeemed
of the Lord say so, Whom He has redeemed from the hand of the adversary
107:3 And gathered from the lands,
From the east and from the west, From
the north and from the south. 107:4 They
wandered in the wilderness in a desert
region; They did not ﬁnd a way to an
inhabited city. 107:5 They were hungry
and thirsty; Their soul fainted within
them. 107:6 Then they cried out to the
Lord in their trouble; He delivered them
out of their distresses. 107:7 He led them
also by a straight way, To go to an inhabited city. 107:8 Let them give thanks to
the Lord for His lovingkindness, And for
His wonders to the sons of men! 107:9
For He has satisﬁed the thirsty soul, And
the hungry soul He has ﬁlled with what
is good. 107:10 There were those who
dwelt in darkness and in the shadow of
death, Prisoners in misery and chains,
107:11 Because they had rebelled against
the words of God And spurned the counsel of the Most High. 107:12 Therefore
He humbled their heart with labor; They
stumbled and there was none to help.
107:13 Then they cried out to the Lord
in their trouble; He saved them out of
their distresses. 107:14 He brought them
out of darkness and the shadow of death
And broke their bands apart. 107:15 Let
them give thanks to the Lord for His
lovingkindness, And for His wonders
to the sons of men! 107:16 For He has
shattered gates of bronze And cut bars
of iron asunder. 107:17 Fools, because
of their rebellious way, And because of
their iniquities, were aﬄicted. 107:18
Their soul abhorred all kinds of food,
And they drew near to the gates of death.
107:19 Then they cried out to the Lord in
their trouble; He saved them out of their
distresses. 107:20 He sent His word and
healed them, And delivered them from
their destructions. (NASB)

4

Toviyah / Psalms 107
107:1 Sing praise in the presence of the
Lord, for he is good, for his goodness is
forever. 107:2 The redeemed of the Lord
will say [it], whom he redeemed from the
hand of the oppressor. 107:3 And whom
he gathered from the lands, from the east,
and from the west, and from the north,
and from the sea in the south. 107:4 Concerning the people of the house of Israel
he prophesied and said, “The people of
the house of Israel have wandered in the
wilderness in a desolate path; they did not
ﬁnd an inhabited city.” 107:5 Thirsty, yes,
and hungry, their souls will grow weary.
107:6 And they prayed in the presence
of the Lord went it went ill with them;
he delivered them from their distress.
107:7 And he guided them on a straight
way, to come to Jerusalem, the inhabited
city. 107:8 Let them give thanks in the
presence of the Lord because of his kindness, and tell his wonders to the sons of
men. 107:9 For he has satisﬁed the soul
of the empty, and ﬁlled with good things
the soul of the hungry. 107:10 Concerning Zedekiah and the leaders of Israel he
prophesied and said, “O Zedekiah and
the leaders of Israel, who were exiled to
Babylon and dwelt in darkness and the
shadow of death, and became prisoners
in the pain of iron fetters.” 107:11 For
they rebelled against the word of God,
and rejected the counsel of the Most
High. 107:12 And he broke their heart
with toil; they stumbled, and there was
none to help. 107:13 And they prayed in
the presence of the Lord when it went ill
with them; he redeemed them from their
distress. 107:14 He brought them out of
darkness and the shadow of death; and
he will break their chains. 107:15 They
will give thanks in the presence of the
Lord because of his kindness, and tell his
wonders to the sons of men. 107:16 For
he shattered the doors of bronze, and cut
down the bars of iron. (EMC)

Psalmoi / Psalms 107
107:1 Give thanks to the Lord, for he
is good; for his mercy endures for ever.
107:2 Let them say so who have been
redeemed by the Lord, whom he has
redeemed from the hand of the enemy;
107:3 and gathered them out of the countries, from the eaﬆ, and weﬆ, and north,
and south. 107:4 They wandered in the
wilderness in a dry land; they found no
way to a city of habitation. 107:5 Hungry and thirﬆy, their soul fainted in them.
107:6 Then they cried to the Lord in their
aﬄiction, and he delivered them out of
their diﬆresses. 107:7 And he guided
them into a ﬆraight path, that they might
go to a city of habitation. 107:8 Let them
acknowledge to the Lord his mercies,
and his wonderful works to the children
of men. 107:9 For he satisﬁes the empty
soul, and ﬁlls the hungry soul with good
things, 107:10 even them that sit in darkness and the shadow of death, fettered in
poverty and iron; 107:11 because they
rebelled againﬆ the words of God, and
provoked the counsel of the Moﬆ High.
107:12 So their heart was brought low
with troubles; they were weak, and there
was no helper. 107:13 Then they cried to
the Lord in their aﬄiction, and he saved
them out of their diﬆresses. 107:14 And
he brought them out of darkness and the
shadow of death, and broke their bonds
asunder. 107:15 Let them acknowledge
to the Lord his mercies, and his wonders to the children of men. 107:16 For
he broke to pieces the brazen gates, and
crushed the iron bars. 107:17 He helped
them out of the way of their iniquity; for
they were brought low because of their
iniquities. 107:18 Their soul abhorred all
meat; and they drew near to the gates of
death. 107:19 Then they cried to the Lord
in their aﬄiction, and he saved them out
of their diﬆresses. 107:20 He sent his
word, and healed them, and delivered
them out of their deﬆructions. (LXX)
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Tehillim / Psalms 107
107:21 Let them give thanks to the Lord
for His lovingkindness, And for His
wonders to the sons of men! 107:22 Let
them also oﬀer sacriﬁces of thanksgiving, And tell of His works with joyful
singing. 107:23 Those who go down to
the sea in ships, Who do business on
great waters; 107:24 They have seen
the works of the Lord, And His wonders
in the deep. 107:25 For He spoke and
raised up a stormy wind, Which lifted up
the waves of the sea. 107:26 They rose
up to the heavens, they went down to the
depths; Their soul melted away in their
misery. 107:27 They reeled and staggered like a drunken man, And were at
their wits’ end. 107:28 Then they cried to
the Lord in their trouble, And He brought
them out of their distresses. 107:29 He
caused the storm to be still, So that the
waves of the sea were hushed. 107:30
Then they were glad because they were
quiet, So He guided them to their desired
haven. 107:31 Let them give thanks to
the Lord for His lovingkindness, And for
His wonders to the sons of men! 107:32
Let them extol Him also in the congregation of the people, And praise Him at
the seat of the elders. 107:33 He changes rivers into a wilderness And springs
of water into a thirsty ground; 107:34 A
fruitful land into a salt waste, Because of
the wickedness of those who dwell in it.
107:35 He changes a wilderness into a
pool of water And a dry land into springs
of water; 107:36 And there He makes the
hungry to dwell, So that they may establish an inhabited city, 107:37 And sow
ﬁelds and plant vineyards, And gather a
fruitful harvest. 107:38 Also He blesses
them and they multiply greatly, And He
does not let their cattle decrease. 107:39
When they are diminished and bowed
down Through oppression, misery and
sorrow, 107:40 He pours contempt upon
princes And makes them wander in a
pathless waste. (NASB)

Toviyah / Psalms 107
107:17 Concerning Hezekiah, king of the
tribe of the house of Judah, he prophesied
and said, “Hezekiah, king of the house of
Judah, who refused to take a wife, was
punished as the fools are punished because of their rebellious way and because
of their iniquities.” 107:18 Their soul will
reject all food, and they arrive at the portals of death. 107:19 And they prayed in
the presence of the Lord when it went ill
with them, and he will redeem them from
their distresses. 107:20 He will send the
words of his healing and will heal them,
and deliver [them] from being harmed.
107:21 They will give thanks in the presence of the Lord because of his kindness,
and tell his wonders to the sons of men.
107:22 And they will sacriﬁce thanksgiving sacriﬁces, and will tell of his deeds
in gladness. 107:23 Concerning the sailors of Jonah son of Amittai, he prophesied and said, “The sailors, those who go
down to the sea in ships, those who do
work on many waters 107:24 They saw
the deeds of the Lord, and his wonders in
the deep.” 107:25 And he gave command
by his word, and raised up the storm and
the gale, and its waves were lifted up
high. 107:26 They go up towards heaven, they go down to the depths of the
abysses; their souls will melt in misery.
107:27 They will tremble, they will totter
like a man drunk with wine; and all their
wisdom is destroyed. 107:28 And they
prayed in the presence of the Lord when
it went ill with them, and he will bring
them out of their troubles. 107:29 He
will make the wind cease to quietness,
and their waves will be silent. 107:30
And they rejoiced, for they are silent; and
he led them to the harbor they desired.
107:31 They will give thanks in the presence of the Lord because of his kindness,
and tell his wonders to the sons of men.
107:32 And they exalt him in the assembly of the people, the house of Israel; and
in the Sanhedrin of the wise they will
praise him. (EMC)
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Psalmoi / Psalms 107
107:21 Let them acknowledge to the
Lord his mercies, and his wonderful
works to the children of men. 107:22
And let them oﬀer to him the sacriﬁce
of praise, and proclaim this works with
exultation. 107:23 They that go down to
the sea in ships, doing business in many
waters; 107:24 these men have seen
the works of the Lord, and his wonders
in the deep. 107:25 He speaks, and the
ﬆormy wind arises, and its waves are
lifted up. 107:26 They go up to the heavens, and go down to the depths; their soul
melts because of troubles. 107:27 They
are troubled, they ﬆagger as a drunkard,
and all their wisdom is swallowed up.
107:28 Then they cry to the Lord in their
aﬄiction, and he brings them out of their
diﬆresses. 107:29 And he commands
the ﬆorm, and it is calmed into a gentle
breeze, and its waves are ﬆill. 107:30
And they are glad, because they are quiet; and he guides them to their desire
haven. 107:31 Let them acknowledge to
the Lord his mercies, and his wonderful
works to the children of men. 107:32 Let
them exalt him in the congregation of the
people, and praise him in the seat of the
elders. 107:33 He turns rivers into a desert, and ﬆreams of water into a dry land;
107:34 a fruitful land into saltness, for
the wickedness of them that dwell in it.
107:35 He turns a wilderness into pools
of water, and a dry land into ﬆreams of
water. 107:36 And there he causes the
hungry to dwell, and they eﬆablish for
themselves cities of habitation. 107:37
And they sow ﬁelds, and plant vineyards,
and they yield fruit of increase. 107:38
And he blesses them, and they multiply
exceedingly, and he diminishes not the
number of their cattle. 107:39 Again they
become few, and are brought low, by the
pressure of evils and pain. 107:40 Contempt is poured upon their princes, and
he causes them to wander in a desert and
trackless land. (LXX)
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Tehillim / Psalms 107
107:41 But He sets the needy securely on high away from aﬄiction,
And makes his families like a ﬂock.
107:42 The upright see it and are
glad; But all unrighteousness shuts
its mouth. 107:43 Who is wise? Let
him give heed to these things, And
consider the lovingkindnesses of the
Lord. (NASB)

Toviyah / Psalms 107
107:33 Concerning the generation
of Joel son of Pethuel he prophesied
and said: “When the house of Israel rebelled in the days of Joel the
prophet, he brought a drought into
the world; he made the rivers like the
desert, and the sources of water like
thirst.” 107:34. The land of Israel
that produces fruit became a waste
like Sodom, which was overthrown
because of the evil of its inhabitants.
107:35 When they returned to the Torah, he made the desert like a channel
of water, and the parched land [became] sources of water. 107:36 And
he made the hungry dwell there, and
they set up an inhabited city. 107:37
And they sowed ﬁelds and planted
vineyards, and they yielded fruit of
produce. 107:38 And he blessed them
and they multiplied greatly, and their
livestock will not diminish. 107:39
And when they sinned, they diminished and became poor because of the
aﬄiction of misery and pain. 107:40
He pours contempt on the leaders,
and made them wander in a void
without a path. 107:41 But when they
returned to the Torah, he exalted the
needy from poverty, and made [them]
like the ﬂocks of the well-born families. 107:42 The upright will see
and rejoice, but every liar’s mouth is
closed and sealed. 107:43 Would that
the wise man keep these things, and
discern the kindnesses of the Lord!
(EMC)

Psalmoi / Psalms 107
107:41 But he helps the poor out of
poverty, and makes him families as
a ﬂock. 107:42 The upright shall see
and rejoice; and all iniquity shall ﬆop
her mouth. 107:43 Who is wise, and
will observe these things, and underﬆand the mercies of the Lord? (LXX)

In this week’s ﬆudy from Tehillim / Psalms 107:1-43, the Psalm opens saying, טוֹב כִּ י-א הֹ דוּ לַיהֹ וָה כִּ י
:וּמיָּם
ִ וּממַּ ע ֲָרב ִמצָּ פוֹן
ִ  ג וּמֵ ֲא ָרצוֹת קִ בְּ צָ ם ִמ ִמּז ְָרח:צָ ר-ֹאמרוּ גְּ אוּלֵי יְ הֹ וָה אֲשֶׁ ר גְּ אָ לָם ִמיַּד
ְ  ב י: לְ עוֹלָם חַ סְ דּוֹ107:1
Oh give thanks to the Lord, for He is good, For His lovingkindness is everlaﬆing. 107:2 Let the redeemed
of the Lord say so, Whom He has redeemed from the hand of the adversary 107:3 And gathered from the
lands, From the eaﬆ and from the weﬆ, From the north and from the south. (NASB) It is intereﬆing how
the psalmiﬆ calls for being grateful for what we have. This is important since we presently live in an age of
entitlement and of prosperity. Not only does our generation seem to think that it deserves the moﬆ lavish of
riches, but it has also enjoyed the moﬆ lavish riches of any generation that has gone before. This sense of
entitlement and culture of prosperity has foﬆered a sense of being entitled to certain blessings. With this being the cultural norm, is it diﬃcult to be truly grateful for them? The psalmiﬆ ﬆates that the giving of thanks
is connected to those who were redeemed from the hand of the adversary. Who is the psalmiﬆ speaking of
in regards to the adversary? This psalm gives us a series of pictures about the Lord bringing His people up
out of captivity. Notice in the opening words the Psalm speaks of the Lord God gathering His people from
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the north and from the south and from the eaﬆ and from the weﬆ. The Psalmiﬆ is describing the people being brought from their dispersion from all over the earth. Because of the sins of God’s people and for their
humbling, the Lord God had sent His people Israel into captivity into Babylon. However, as a result of His
mercy and His covenant, He gathered His people back to the Land of Israel. As the Lord gathers them back,
He provides us with a series of images of what it was like for the people to be in captivity. These pictures describe the spiritual ﬆate (aspects) of being under the discipline of God and provide us with reasons why we
ought to be grateful for his redemption. In Tehillim / Psalms 107:8, we are told, “Let them give thanks to the
Lord for His lovingkindness and for His wonders to the sons of men.” Two things are set forth here, (i) they
are to give thanks because of the covenant promises of God, because of the unfailing love of the Lord and
of His lovingkindness, His Chesed (mercy), and (ii) they are to give thanks for the wonders that He’s done.
So, it’s not only God’s love, His character, His person, His love for His people, and the deeds that He’s done
on our behalf, for His wondrous deeds that we are eternally grateful, we are also called to simply give praise
unto His Name for the life that He has given us! The opening words of this Psalm say that God’s people are
called upon to give thanks having redeemed us from the hands of the adversary and gathered from the lands,
from the eaﬆ and from the weﬆ, from the north and from the south. This is a call for all of God’s people,
from the weﬆ, from the north, from the eaﬆ, and from the south (world wide) to give thanks to Him because
He has redeemed us, this seems to be a picture of His having drawn us to Himself. His redemption involves
the calling us back, the revealing of His truth in our lives, and His wondrous power to bring us up out of our
dispersion, out of our wicked ways, out of our sins. The importance of giving praise and having gratitude
is found in Luke 17:15-16. In the gospel of Luke, we are told that Yeshua had healed some men, and “one
of them, when he saw that he had been healed, turned back, glorifying God with a loud voice, and he fell on
his face at His feet, giving thanks to Him. And he was a Samaritan.” The signiﬁcance of this event is based
upon the fact that 90% of those who were healed did not take the time to express thanks. It is amazing how
having been healed, these men failed in their opportunity to be thankful. Only one man decided it important
enough to give the glory to our Father in heaven for his healing. It is diﬃcult to say who the adversary was
the Psalmiﬆ is referring to, but it was the lack of gratefulness that lead the people into sin in the wilderness
and cause them to wonder for 40 years before taking hold of the promises of God and entering into the Land
of Israel.
The Psalm continues saying, צְ מֵ ִאים נַפְ שָׁ ם- ה ְרעֵ בִ ים גַּם:ישׁימוֹן דָּ ֶר עִ יר מוֹשָׁ ב ל ֹא מָ צָ אוּ
ִ ִד תָּ עוּ בַ ִמּ ְדבָּ ר בּ
:יְ הֹ וָה בַּ צַּ ר לָהֶ ם ִמ ְמּצוּקוֹתֵ יהֶ ם יַצִּ ילֵם- ו וַיִּ צְ עֲקוּ אֶ ל: בָּ הֶ ם ִתּ ְתעַטָּ ף107:4 They wandered in the wilderness in a
desert region; They did not ﬁnd a way to an inhabited city. 107:5 They were hungry and thirﬆy; Their soul
fainted within them. 107:6 Then they cried out to the Lord in their trouble; He delivered them out of their
diﬆresses. (NASB) The Lord hears the cry of the diﬆressed. Note how the people cried out to the Lord and
not to another kingdom for help. Throughout hiﬆory, believers have cried out to the Lord God in times of
diﬆress. Based upon the hiﬆorical account according to the Scriptures, our crying out may extend for years
before we are given direction and deliverance. Many have wondered why there are such powerful results
from simply crying out to the Lord God of Israel? The Scriptures make this point clear saying, “Call upon
me in the day of trouble: I will deliver thee, and thou shalt glorify me” (Tehillim / Psalm 50:15). The point
is that we are to bring glory to the Name of the Lord in times of trouble, and doing so giving thanks for what
we have, while maintaining our faith in Him who is able to deliver.
• “Call upon me in the day of trouble: I will deliver you, and you shalt glorify
me” (Tehillim / Psalm 50:15).
• “Call unto me, and I will answer you, and show you great and mighty things,
which you know not” (Jeremiah 33:3).
• “The righteous cry, and the Lord hears, and delivers them out of all their
troubles” (Tehillim / Psalm 34:17).
• “When I cry unto thee, then will mine enemies turn back: this I know; for God
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is for me” (Tehillim / Psalm 56:9).
Note that within the plea for God’s help, we ﬁnd the characteriﬆics of genuine humility, unconditional surrender, the calling out for mercy, personal helplessness, having faith in God’s power and abilities, and our
desperation for help. Though we may have many calamities come upon us, we are to maintain our faith and
walk in God’s ways.
The psalmiﬆ ﬆates, : ח יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִפְ לְ אוֹתָ יו לִ ְבנֵי אָ דָ ם:עִ יר מוֹשָׁ ב-ז ַויּ ְַד ִריכֵם ְבּדֶ ֶר יְ שָׁ ָרה ָל ֶלכֶת אֶ ל
107:7 He led them also by a ﬆraight way, To go to an inhabited city. 107:8 Let them give thanks to the Lord
for His lovingkindness, And for His wonders to the sons of men! Notice how the Lord leads His people on
the ﬆraight path and not on a winding diﬃcult path. Yeshua said in Matthew 7:13 Enter through the narrow gate; for the gate is wide and the way is broad that leads to deﬆruction, and there are many who enter
through it. (NASB) The way the psalmiﬆ and Yeshua describe the Lord in heaven coupled to His loving
kindness, the way we choose to live is to choose a narrow gate. This narrow gate or ﬆraight way is more
diﬃcult than the easy way of the world. These things describe the level of commitment that we are to have
in our walk before God. Choosing the narrow way, the more diﬃcult path, causes to ﬆretch us to learn and
brings much reward, those things which the easy way would not cause us to experience. Is the “narrow” or
“ﬆraight” gate the way you choose to live? Or, are you choosing the smooth way, the way that meets the
leaﬆ resiﬆance? Moshe describes the narrow and ﬆraight way in the Torah in the following way, according
to Devarim / Deuteronomy 30:11-12.
Devarim / Deuteronomy 30:10-18
30:10 if you obey the Lord your God to keep His commandments and His ﬆatutes which are
written in this book of the law, if you turn to the Lord your God with all your heart and soul.
30:11 ‘For this commandment which I command you today is not too diﬃcult for you, nor
is it out of reach. 30:12 ‘It is not in heaven, that you should say, ‘Who will go up to heaven
for us to get it for us and make us hear it, that we may observe it?’ 30:13 ‘Nor is it beyond
the sea, that you should say, ‘Who will cross the sea for us to get it for us and make us hear
it, that we may observe it?’ 30:14 ‘But the word is very near you, in your mouth and in your
heart, that you may observe it. 30:15 ‘See, I have set before you today life and prosperity,
and death and adversity; 30:16 in that I command you today to love the Lord your God, to
walk in His ways and to keep His commandments and His ﬆatutes and His judgments, that
you may live and multiply, and that the Lord your God may bless you in the land where you
are entering to possess it. 30:17 ‘But if your heart turns away and you will not obey, but are
drawn away and worship other gods and serve them, 30:18 I declare to you today that you
shall surely perish. You will not prolong your days in the land where you are crossing the
Jordan to enter and possess it. (NASB)

יְ הוָֹה-תּוֹרה הַ זֶּה כִּ י תָ שׁוּב אֶ ל
ָ ַי כִּ י ִת ְשׁמַ ע בְּ קוֹל יְ הוָֹה ֱא הֶ י לִ ְשׁמֹ ר ִמצְ וֹתָ יו וְ חֻקֹּ תָ יו הַ כְּ תוּבָ ה בְּ סֵ פֶר ה
נִ פְ לֵאת- ס ]ששי[ יא כִּ י הַ ִמּצְ וָה הַ זּ ֹאת אֲשֶׁ ר אָ נֹ כִ י ְמצַ וְּ הַ יּוֹם ל ֹא: ֶנַפְ שׁ-וּבכָל
ְ ְלְ בָ ב-ֱא הֶ י ְבּכָל
לָּנוּ הַ שָּׁ מַ יְ מָ ה וְ יִ קָּ חֶ הָ לָּנוּ וְ י ְַשׁ ִמעֵנוּ- יב ל ֹא בַ שָּׁ מַ יִ ם ִהוא לֵאמֹ ר ִמי ַי ֲעלֶה:רחֹ קָ ה הִ וא-ֹא
ְ הִ וא ִמ ְמּ וְ ל
עֵבֶ ר הַ יָּם וְ יִקָּ חֶ הָ לָּנוּ וְ י ְַשׁ ִמעֵנוּ אֹ תָ הּ וְ נַ־-לָנוּ אֶ ל-מֵ עֵ בֶ ר ַליָּם הִ וא לֵאמֹ ר ִמי ַיעֲבָ ר- יג וְ ל ֹא:ֲשנָּה
ֹ ֶ אֹ תָ הּ וְ ַנע
הַ חַ יִּ ים- טו ְראֵ ה נָתַ ִתּי לְ ָפנֶי הַ יּוֹם אֶ ת:קָ רוֹב אֵ לֶי הַ דָּ בָ ר ְמאֹ ד בְּ פִ י וּבִ לְ בָ בְ ַלעֲשֹתוֹ- יד כִּ י:ֲשנָּה
ֶֹ ע
יְ הוָֹה אֱ הֶ י ָל ֶלכֶת בִּ ְד ָרכָיו- טז אֲשֶׁ ר אָ נֹ כִ י ְמצַ וְּ הַ יּוֹם לְ אַ הֲבָ ה אֶ ת:הָ ָרע-הַ מָּ וֶת וְ אֶ ת-הַ טּוֹב וְ אֶ ת-וְ אֶ ת
שָׁ מָּ ה לְ ִר־-אַ תָּ ה בָ א-וּמ ְשׁפָּטָ יו וְ חָ ִייתָ וְ ָרבִ יתָ וּבֵ ַרכְ יְ הוָֹה אֱ הֶ י בָּ אָ ֶרץ ֲאשֶׁ ר
ִ וְ לִ ְשׁמֹ ר ִמצְ וֹתָ יו וְ חֻקֹּ תָ יו
 יח הִ גּ ְַד ִתּי ָלכֶם:יִ פְ נֶה לְ בָ בְ וְ ל ֹא ִת ְשׁמָ ע וְ נִ דַּ חְ תָּ וְ הִ ְשׁתַּ חֲוִ יתָ לֵא הִ ים אֲחֵ ִרים ַועֲבַ ְדתָּ ם- יז וְ ִאם:ְשׁתָּ הּ
:הַ יּ ְַרדֵּ ן לָבוֹא שָׁ מָּ ה לְ ִר ְשׁתָּ הּ-הָ אֲ דָ מָ ה אֲשֶׁ ר אַ תָּ ה עֹ בֵ ר אֶ ת-תַ ֲא ִריכֻן י ִָמים עַל-הַ יּוֹם כִּ י אָ בֹ ד תּ ֹאבֵ דוּן ל ֹא
Moshe speaks of turning to the Lord our God to keep His commands and ﬆatutes which are written in the
Torah. In doing so, we will turn our hearts and souls to the Lord and live in the fullness of what He would
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have for us. Moshe describes the commands as not being diﬃcult to reach, and obeying the commands of
God are synonymous to life, as opposed to disobedience which leads to sin and death. Modern theologies
today teach something diﬀerent than what the Scriptures tell us. Moshe says, “love the Lord your God, to
walk in His ways and to keep His commandments and His ﬆatutes and His judgments, that you may live and
multiply, and that the Lord your God may bless you in the land where you are entering to possess it.” (Devarim / Deuteronomy 30:16) An intereﬆing interpretation that I run into recently was that this verse from
the Torah (30:16) causes the Torah to be only obligatory to the people of Israel and therefore the Chriﬆian
is not obligated to obey. The reason was based around replacement theology and the idea that these verses
speak of the commands in relation to the Land of Israel, and that the gentile believers would not enter into
the Land to possess the Land and therefore these verses do not apply. The intereﬆing point is that based
upon his interpretation, obedience to the Torah required one to take possession of the Land of Israel. Do you
think that sort of interpretation is necessary when considering the Gentile responsibility to obey the Torah?
The non-Jewish person entering into a covenant with God through faith in the Messiah Yeshua, and then
living his life in obedience to the Torah does not presuppose that such a person becomes the root (Israel), but
that he or she is grafted into the vine and partakes in the blessing of God. For a people to whom the Scriptures were written (Israel) the reference is to the Land of Israel, however, to a people who would join themselves to Israel, the land in which they already possess (elsewhere) may be applied to where one presently
lives, such that he or she will live in peace, the Lord God of Israel would bless, and make him to be at peace
with his or her enemies. The Scriptures say obedience to the Torah is for the purpose of prolonging our days
by walking in God’s ways as opposed to disobedience which will shorten the days of our lives. (30:17-18)
The psalmiﬆ continues saying the following:
Tehillim / Psalms 107:9-15
107:9 For He has satisﬁed the thirsty soul, And the hungry soul He has ﬁlled with what is
good. 107:10 There were those who dwelt in darkness and in the shadow of death, Prisoners in misery and chains, 107:11 Because they had rebelled against the words of God And
spurned the counsel of the Most High. 107:12 Therefore He humbled their heart with labor;
They stumbled and there was none to help. 107:13 Then they cried out to the Lord in their
trouble; He saved them out of their distresses. 107:14 He brought them out of darkness and
the shadow of death And broke their bands apart. 107:15 Let them give thanks to the Lord
for His lovingkindness, And for His wonders to the sons of men!

- יא כִּ י: י יֹ ְשׁבֵ י חשֶׁ וְ צַ לְ מָ וֶת א ֲִס ֵירי עֳנִ י וּבַ ְרזֶל:טוֹב-הִ ְ ֹשבִּ י ַע ֶנפֶשׁ שֹׁ קֵ קָ ה וְ ֶנפֶשׁ ְרעֵבָ ה ִמלֵּא-ט כִּ י
יְהֹ וָה בַּ צַּ ר- יג וַיִּ ְזעֲקוּ אֶ ל: יב ַויַּכְ נַע בֶּ עָמָ ל לִ בָּ ם כּ ְָשׁלוּ וְ אֵ ין עֹ זֵר:אֵ ל ַועֲצַ ת עֶלְ יוֹן נָאָ צוּ-ִה ְמרוּ ִא ְמ ֵרי
 טו יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ:וּמוֹסרוֹתֵ יהֶ ם יְ נַתֵּ ק
ְ
 יד יוֹצִ יאֵ ם מֵ חשֶׁ וְ צַ לְ מָ וֶת:יוֹשׁיעֵם
ִ לָהֶ ם ִמ ְמּצֻקוֹתֵ יהֶ ם
:וְ נִ פְ לְ אוֹתָ יו לִ ְבנֵי אָ דָ ם
The psalmiﬆ speaks of the Lord satisfying the thirﬆy and hungry soul, to ﬁll one with what is good. This is
contraﬆed to those who dwell in darkness and in the shadow of death, in sin, in prison, and in chains. This
is paralleled to the Lord sending His people to Babylon for the purpose of humbling them, and then bringing them back from darkness, and setting His people free. The way the psalmiﬆ describes the loﬆ may be
applied to all peoples on the face of the earth, where by the light of God’s truth, He can set free and loose
the bonds of sin.
The Aramaic Targum ﬆates, ט ארום אשבע נפש סריקא ונפשא כפינא מלי טובא׃ י על צדקיהו ורברבני

ישראל את בננבי ואמר צדקיהו ורברבני ישראל דגלו בבבל ויתיבו בחשוכא וטולא דמותא והוו אסירין בסיגוף
שירי פרזלא׃ יא ארום סריבו על מימריה דאלהא ומלכת עילאה רחיקו׃ יב ותבר בליעותא לבהון אתקילו ולית
דסעיד׃ יג וצלו קדם יהוה בדעיק להון ממעיקתהון פרקינון׃ יד אפיקינון מחשוכא וטולא דמותא ושלשלותהון
 ושושלוותהון יתרע׃ טו יהודון קדם יהוה מטול חסדיה ומשתען פרישותיה לבני נשא׃107:9 For he has satisCopyright © 2016 MATSATI.COM Ministry
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ﬁed the soul of the empty, and ﬁlled with good things the soul of the hungry. 107:10 Concerning Zedekiah
and the leaders of Israel he prophesied and said, “O Zedekiah and the leaders of Israel, who were exiled to
Babylon and dwelt in darkness and the shadow of death, and became prisoners in the pain of iron fetters.”
107:11 For they rebelled againﬆ the word of God, and rejected the counsel of the Moﬆ High. 107:12 And he
broke their heart with toil; they ﬆumbled, and there was none to help. 107:13 And they prayed in the presence of the Lord when it went ill with them; he redeemed them from their diﬆress. 107:14 He brought them
out of darkness and the shadow of death; and he will break their chains. 107:15 They will give thanks in the
presence of the Lord because of his kindness, and tell his wonders to the sons of men. (EMC) The Targum
translation speaks explicitly of Zedekiah and the leaders of Israel from the book of Jeremiah. The reason
they were imprisoned was because “they rebelled againﬆ the word of God, and rejected the counsel of the
Moﬆ High” (Tovia / Psalms 107:11). The Word of God satisﬁes (107:9-10) and delivers one from misery
and death. Note that calamity comes by reason of the Lord humbling our hearts (107:11-12) so that we
would seek the Lord God in heaven (107:13-14). These things apply to all peoples. This is why prophecy
speaks of the Word, God’s Law (Torah) going into all the world (Isaiah 2) and why the non-Jewish person
entering into a covenant with God through faith in the Messiah Yeshua, and then living his life in obedience
to the Torah does not presuppose that such a person becomes the root (Israel), but that he or she is grafted
into the vine and partakes in the blessing of God. The non-Jewish person is obligated to obey. The deﬁnition of obligate is as follows:
ob·li·gate
verb: obligate; 3rd person present: obligates; paﬆ tense: obligated; paﬆ participle: obligated; gerund or present participle: obligating
ˈäbl ˌɡāt/
1. bind or compel (someone), especially legally or morally.
“the medical eﬆablishment is obligated to take action in the beﬆ intereﬆ
of the public”
synonyms: oblige, compel, commit, bind, require, conﬆrain, force, impel
“signing the agreement does not obligate you to ﬆay through the end of the
program”
2. US commit (assets) as security.
“the money muﬆ be obligated within thirty days”
adjective: obligate
ˈäbl ɡāt/
1. reﬆricted to a particular function or mode of life.
“an obligate intracellular parasite”
Note that to be obligated is to bind, or compel, commit, or require one to be in obedience to the Torah. What
does this mean for us? We can ask the queﬆion as an example for Chriﬆians being obligated to obey such as,
“does salvation require moral behavior?” Speaking to orthodox Judaism in regards to salvation, we speak
in terms of the covenant of God, of “being in” or “being outside” of the covenant agreement and what that
means (what that involves), “Does remaining in the covenant require moral behavior?” Or asked another
way, “can we live immoral lives and remain in the covenant?” Or back to the Chriﬆian perspective, “can
we live immoral lives and believe we are saved?” These are important queﬆions and are directly related to
whether we are obligated to obey God’s Torah and to walk in His ways. The obvious answer should be that
we are to recognize sin for what it is, and repent, turning from our sin, and then walk in God’s ways and not
in our own ways. If we are not living repentant lives, this will result in ﬆepping outside of the covenant we
have with our Father in heaven in Yeshua the Messiah.
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The psalmiﬆ continues saying, שׁבַּ ר דַּ לְ תוֹת נְ חשֶׁ ת וּבְ ִריחֵ י-י
ִ ִ טז כּ:טו יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו לִ ְבנֵי אָ דָ ם

 יט וַיִּ ְזעֲקוּ:שַׁ ע ֲֵרי מָ וֶת-אֹ כֶל ְתּתַ עֵב נַפְ שָׁ ם ַויַּגִּ יעוּ עַד- יח כָּל: יז ֱאוִ לִ ים ִמדֶּ ֶר פִּ ְשׁעָם וּמֵ עֲוֹנֹ תֵ יהֶ ם יִ ְתעַ נּוּ:ַבַ ְרזֶל גִּ דֵּ ע
: כ יִ ְשׁלַח ְדּבָ רוֹ וְ ִי ְרפָּאֵ ם וִ ימַ לֵּט ִמ ְשּׁחִ יתוֹתָ ם:יוֹשׁיעֵ ם
ִ יְהֹ וָה בַּ צַּ ר לָהֶ ם ִמ ְמּצֻקוֹתֵ יהֶ ם- אֶ ל107:15 Let them give thanks
to the Lord for His lovingkindness, And for His wonders to the sons of men! 107:16 For He has shattered
gates of bronze And cut bars of iron asunder. 107:17 Fools, because of their rebellious way, And because
of their iniquities, were aﬄicted. 107:18 Their soul abhorred all kinds of food, And they drew near to the
gates of death. 107:19 Then they cried out to the Lord in their trouble; He saved them out of their diﬆresses.
107:20 He sent His word and healed them, And delivered them from their deﬆructions. (NASB) The Aramaic Targum ﬆates, טו יהודון קדם יהוה מטול חסדיה ומשתען פרישותיה לבני נשא׃ טז ארום תבר דשי נחשא

ועברי פרזלא קציץ׃ יז על חזקיה מלך שבטא דבית יהודה אתנבי ואמר חזקיהו מליך דבית יהודה דסריב למיסב
אתתא אסתגיף היך שטין דמאורח מרדיהון ומעוייתהון מסתגיפין׃ יח כל מיכלא אוכלא תרחיק נפשהון ומטיין עד
מעלני מותא׃ יט וצלו קדם יהוה כד עיק להון ממעיקתהון יפרקינון׃ כ ישדר שדי פתגמי אסותיה ויסי יתהון ויש־
 זיב מלחבלותהון׃107:15 They will give thanks in the presence of the Lord because of his kindness, and tell
his wonders to the sons of men. 107:16 For he shattered the doors of bronze, and cut down the bars of iron.
107:17 Concerning Hezekiah, king of the tribe of the house of Judah, he prophesied and said, “Hezekiah,
king of the house of Judah, who refused to take a wife, was punished as the fools are punished because of
their rebellious way and because of their iniquities.” 107:18 Their soul will reject all food, and they arrive
at the portals of death. 107:19 And they prayed in the presence of the Lord when it went ill with them, and
he will redeem them from their diﬆresses. 107:20 He will send the words of his healing and will heal them,
and deliver [them] from being harmed. (EMC) The people will give thanks because they are able to see
how by their sins they were humbled before the Lord, and the faithfulness of the Lord in heaven who lifted
(raised) them up, sent His word unto them, and healed them to deliver them from deﬆruction. The rabbis
again parallel this to Hezekiah and his refusal to take a wife. Three days before Sennaherib’s army had been
deﬆroyed by the hand of God at the gates of Jerusalem, Hezekiah fell seriously ill, and the prophet Isaiah
came to tell him that he was going to die. The prophet also told him that the Lord God of Israel was greatly
displeased because Hezekiah had not married. The rabbis believed Hezekiah had the gift of prophetic vision
and therefore knew that his children would mislead Israel. As a result, he had refused to marry. But Isaiah
told him that human beings muﬆ not interfere with the Lord’s ways of governing the world. All man is able
to do is to live according to God’s commands, and fulﬁll his duties as the children of the Holy One. Everything else is in the Lord’s hands. The laﬆ ﬁfteen years of Hezekiah’s reign were peaceful and happy. The
Lord God blessed everything Hezekiah undertook. We are told that he was given an abundance of gold and
silver and precious oils and spices which ﬂowed into Judea and increased the wealth of the Jewish nation, to
an extent unknown from since King Solomon’s time. The Holy Temple in Jerusalem was the spiritual center
of the nation, and the recognition of God and His commands were at the heart of the daily life of Israel.
The Psalmiﬆ continues saying,  כב וְ ִיזְבְּ חוּ זִבְ חֵ י תוֹדָ ה וִ יסַ פְּ רוּ:כא יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו לִ בְ נֵי אָ דָ ם

 כה:ֲשי יְ הֹ וָה וְ נִ פְ לְ אוֹתָ יו ִבּ ְמצוּלָה
ֹ ֵ  כד הֵ מָּ ה ָראוּ מַ ע:שי ְמלָאכָה ְבּמַ יִ ם ַרבִּ ים
ֹ ֵ ֹיוֹרדֵ י הַ יָּם בָּ אֳנִ יּוֹת ע
ְ  כג:ֲשיו בְּ ִרנָּה
ֹ ָ מַ ע
 כז יָחוֹגּוּ וְ יָנוּעוּ כּ ִַשּׁכּוֹר: כו ַיעֲלוּ שָׁ מַ יִם י ְֵרדוּ ְתהוֹמוֹת נַפְ שָׁ ם בְּ ָרעָה ִת ְתמוֹגָג:ַויּ ֹאמֶ ר ַו ַיּעֲמֵ ד רוּחַ ְס ָע ָרה ו ְַתּרוֹמֵ ם ַגּלָּיו
: כט יָקֵ ם ְסעָ ָרה לִ ְדמָ מָ ה ַו ֶיּחֱשׁוּ ַגּלֵּיהֶ ם:וּמ ְמּצוּקֹ תֵ יהֶ ם יוֹצִ יאֵ ם
ִ יְהֹ וָה בַּ צַּ ר לָהֶ ם- כח וַיִּ צְ עֲקוּ אֶ ל:חָ כְ מָ תָ ם ִתּ ְתבַּ לָּע-וְ כָל
עָ ם- לב וִ ירֹ ְממוּהוּ בִּ קְ הַ ל: לא יוֹדוּ לַיהֹ וָה חַ ְסדּוֹ וְ נִ פְ לְ אוֹתָ יו לִ בְ נֵי אָ דָ ם:מחוֹז חֶ פְ צָ ם-ל
ְ ֶיִ ְשׁתֹּ קוּ ַויַּנְ חֵ ם א-ל וַיִּ ְ ֹש ְמחוּ כִ י
:וּבמוֹשַׁ ב זְקֵ נִ ים יְ הַ לְ לוּהוּ
ְ 107:21 Let them give thanks to the Lord for His lovingkindness, And for His wonders
to the sons of men! 107:22 Let them also oﬀer sacriﬁces of thanksgiving, And tell of His works with joyful
singing. 107:23 Those who go down to the sea in ships, Who do business on great waters; 107:24 They have
seen the works of the Lord, And His wonders in the deep. 107:25 For He spoke and raised up a ﬆormy wind,
Which lifted up the waves of the sea. 107:26 They rose up to the heavens, they went down to the depths;
Their soul melted away in their misery. 107:27 They reeled and ﬆaggered like a drunken man, And were at
their wits’ end. 107:28 Then they cried to the Lord in their trouble, And He brought them out of their distresses. 107:29 He caused the ﬆorm to be ﬆill, So that the waves of the sea were hushed. 107:30 Then they
were glad because they were quiet, So He guided them to their desired haven. 107:31 Let them give thanks
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to the Lord for His lovingkindness, And for His wonders to the sons of men! 107:32 Let them extol Him also
in the congregation of the people, And praise Him at the seat of the elders. (EMC) The Aramaic Targum
ﬆates, כא יהודון קדם יהוה מטול חסדיה ומשתען פרישותיה לבני נשא׃ כב ויכסון נכסי נכסת תודתא וישתכ עון

עובדוי בדיצתא׃ כג על מלחיא דיונה בר אמיתי איתנבי ואמר מלחיא נחותי ימא באלפיא עבדי פולחנא במיין
סגיעין׃ כד הינון חמון עובדיא דיהוה ופרישותיה במצולתא׃ כה ואמר במימריה ואקים זעפא ועלעולא ואתרוממו
גללוי׃ כו סלקין צית שמיא נחתין עמקי תהומיא נפשתהון בבישא בבישותא תתמוגג׃ כז ירתתון ינועון ויטעון
היך רוויא דחמר וכל חוכמתהון מסתלעמא׃ כח וצלו קדם יהוה כד עיק להון וממעיקתהון יפיק יתהון׃ כט יקים
עלעולא לשתיקותא וישתקון ושתקן גלליהון׃ ל וחדון ארום שתקין ודברינון למחוז רעייתהון רעותהון׃ לא
יהודון קדם יהוה מטול חסדיה ומשתען פרישותיה לבני נשא׃ לב ומרוממין יתיה בכנשת עמא בית ישראל ובס־
 נהדרין דחכימיא ישבחון יתיה׃107:21 They will give thanks in the presence of the Lord because of his kindness, and tell his wonders to the sons of men. 107:22 And they will sacriﬁce thanksgiving sacriﬁces, and will
tell of his deeds in gladness. 107:23 Concerning the sailors of Jonah son of Amittai, he prophesied and said,
“The sailors, those who go down to the sea in ships, those who do work on many waters 107:24 They saw
the deeds of the Lord, and his wonders in the deep.” 107:25 And he gave command by his word, and raised
up the ﬆorm and the gale, and its waves were lifted up high. 107:26 They go up towards heaven, they go
down to the depths of the abysses; their souls will melt in misery. 107:27 They will tremble, they will totter
like a man drunk with wine; and all their wisdom is deﬆroyed. 107:28 And they prayed in the presence of
the Lord when it went ill with them, and he will bring them out of their troubles. 107:29 He will make the
wind cease to quietness, and their waves will be silent. 107:30 And they rejoiced, for they are silent; and he
led them to the harbor they desired. 107:31 They will give thanks in the presence of the Lord because of his
kindness, and tell his wonders to the sons of men. 107:32 And they exalt him in the assembly of the people,
the house of Israel; and in the Sanhedrin of the wise they will praise him. (EMC) The psalmiﬆ again speaks
of the praises of the Lord, calling the misery of the people, where the exile is paralleled to going down to the
deep, where the Lord raised up a mighty ﬆorm. It is intereﬆing if we consider the time line on the hiﬆory
of Israel, Jonah lived around 790 BCE, whereas the Babylonian exile and Sennaherib was around 705 BCE.
The events recorded in the book of Jonah was approximately 85 years prior to this time, and the psalmiﬆ
calling upon the people going down to the deep, and the Lord commanding by His word to raise up the sea
appears to be a parallel to the events of Jonah having gone down to the bottom of the sea in the belly of the
ﬁsh. Note that the Jonah narrative has the prophet going to an ungodly and pagan people calling unto them
to repent to the God of Israel from their wicked ways. This again is another example of the God of Israel
holding all men on this earth to His ﬆandards of righteousness and juﬆice. The author of the psalm may be
contraﬆing this to the generation juﬆ prior to the exile of Israel to Babylon. The Aramaic Targum ﬆates
explicitly that this is in reference to Jonah in Tehillim / Psalms 107:23. The winds and the sea are paralleled
to the diﬆress of the peoples (107:23-27) and it is intereﬆing the parallel to the work of the Moshiach according to Tehillim / Psalms 107:28 Then they cried to the Lord in their trouble, And He brought them out
of their diﬆresses. 107:29 He caused the ﬆorm to be ﬆill, So that the waves of the sea were hushed. 107:30
Then they were glad because they were quiet, So He guided them to their desired haven. (NASB) Note how
Yeshua demonﬆrated these abilities, in the physical world, to deliver us from diﬆress and to calm the sea,
but also in the spiritual sense, to bring peace to our hearts and to calm our lives and make peace with one
another. The image we are being given of the Lord God of Israel is of His mercy and His faithfulness to the
covenant to bring His people back. The Lord is very merciful each day and is looking for a humble heart
that desires to draw near to Him! It is because of these things, we give thanks unto the Lord God in heaven
and in the way in which He shows us His mercy each day, juﬆ as the psalmiﬆ ﬆates, עָ ם-לב וִ ירֹ ְממוּהוּ ִבּקְ הַ ל

 לה:ישׁבֵ י בָ הּ
ְ  לד אֶ ֶרץ פְּ ִרי לִ ְמלֵחָ ה מֵ ָרעַ ת:ָשם נְהָ רוֹת לְ ִמ ְדבָּ ר וּמֹ צָ אֵ י מַ יִ ם לְ צִ מָּ אוֹן
ֹ ֵ  לג י:וּבְ מוֹשַׁ ב זְקֵ ִנים יְ הַ לְ לוּהוּ
 לז ַו ִיּז ְָרעוּ ָ ֹשדוֹת וַיִּ טְּ עוּ: לו וַיּוֹשֶׁ ב שָׁ ם ְרעֵ בִ ים וַיְ כוֹנְ נוּ עִ יר מוֹשָׁ ב:מַ יִ ם וְ אֶ ֶרץ צִ יָּה לְ מֹ צָ אֵ י מָ יִ ם-ָשם ִמ ְדבָּ ר לַאֲ גַם
ֵֹ י
: לח וַיְ בָ רֲ כֵם וַיִּ ְרבּוּ ְמאֹ ד וּבְ הֶ ְמתָּ ם ל ֹא י ְַמעִ יט: כְ ָר ִמים ַו ַיּעֲשֹ וּ פְּ ִרי ְתבוּאָ ה107:32 Let them extol Him also in the
congregation of the people, And praise Him at the seat of the elders. 107:33 He changes rivers into a wilderness And springs of water into a thirﬆy ground; 107:34 A fruitful land into a salt waﬆe, Because of the
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wickedness of those who dwell in it. 107:35 He changes a wilderness into a pool of water And a dry land
into springs of water; 107:36 And there He makes the hungry to dwell, So that they may eﬆablish an inhabited city, 107:37 And sow ﬁelds and plant vineyards, And gather a fruitful harveﬆ. 107:38 Also He blesses
them and they multiply greatly, And He does not let their cattle decrease. (NASB) Note that with God’s
mercy comes His blessings in our lives for those who would obey His Word. The ungodly, those who disobey his commands, the wicked, we are told their ways turn “A fruitful land into a salt waﬆe” (107:34) and
the reason is because of the wickedness of those who dwell in the land. The righteous on the other hand the
descriptions given in the Psalm are those of newness of life and even of resurrection in the sense that life
comes from a deserted and dry (dead) land. The Lord says that He will cause springs of water to ﬂow and
the hungry will dwell in the land, plant ﬁelds and vineyards and the Lord will cause the land to produce
much fruit and great prosperity will come to the people who walk in God’s ways! The Aramaic Targum
ﬆates, לב ומרוממין יתיה בכנשת עמא בית ישראל ובסנהדרין דחכימיא ישבחון יתיה׃ לג על דרא דיואל בר

פתואל אתנבי ואמר כד מרדו בית ישראל ביומי דיואל נבייא אייתי בצורתא בעלמא שווי נהרוותא היך מדברא
ומפקנות מיא היך צהותא׃ לד ארעא דישראל דעבדא פירי צדא היך סדום דאתהפיכת מן בישות יתבין בה׃ לה
כד תבו לאוריתא שוי מדברא היך אריתא דמיא וארע ציהייא צדיא למפקנות מיא׃ לו ואשרי תמן כפינים ואתקי־
נו קרתא מייתבא׃ לז וזרעו חקלין ונציבו ונסיבו כרמיא ועבדו פרי אבא׃ לח ובריכינון ויסגון וסגו לחדא ובעי־
 ריהון לא יזעיר׃107:32 And they exalt him in the assembly of the people, the house of Israel; and in the
Sanhedrin of the wise they will praise him. 107:33 Concerning the generation of Joel son of Pethuel he
prophesied and said: “When the house of Israel rebelled in the days of Joel the prophet, he brought a
drought into the world; he made the rivers like the desert, and the sources of water like thirﬆ.” 107:34. The
land of Israel that produces fruit became a waﬆe like Sodom, which was overthrown because of the evil of
its inhabitants. 107:35 When they returned to the Torah, he made the desert like a channel of water, and the
parched land [became] sources of water. 107:36 And he made the hungry dwell there, and they set up an
inhabited city. 107:37 And they sowed ﬁelds and planted vineyards, and they yielded fruit of produce.
107:38 And he blessed them and they multiplied greatly, and their liveﬆock will not diminish. (EMC) The
rabbis parallel these things to Joel the son of Pethuel, speaking of a prophetic message in which the Lord
brought upon the land due to the peoples sins. The people were unrepentant, they did not seek to walk in
God’s ways, they desired to walk in their own ways and as a result the land became a desert waﬆe, like Sodom. Note that in both the MT and the Targum translations, the Scriptures say “And he made the hungry
dwell there,” suggeﬆing the Lord placed a hungry people in the land. Note this sounds similar to what is
written in Parashat Pinchas, Devarim / Deuteronomy 28:48 therefore you shall serve your enemies whom the
LORD will send againﬆ you, in hunger, in thirﬆ, in nakedness, and in the lack of all things; and He will put
an iron yoke on your neck until He has deﬆroyed you. (NASB) From this Torah context, it sounds as if the
Lord is describing the hunger, thirﬆ, and nakedness as in personal possessions and suﬆenance. The Description in the Psalm ﬆates however that these people the Lord planted will plant ﬁelds and the land will produce
fruit and sources of water will appear to water the land. This sounds like a description of righteous people.
These people who are hungry sound to be in need for and desire the presence of the Lord and His Holy
Words. The people are ﬆarving for the Lord’s word and His presence, similar to what Amos says in Amos
8:11 “Behold, days are coming,” declares the Lord GOD, “When I will send a famine on the land, Not a
famine for bread or a thirﬆ for water, But rather for hearing the words of the LORD. (NASB) Do you thirﬆ
and hunger for the presence of God in your life? Do you hunger and thirﬆ for His words?
The Psalm concludes saying, -נְ ִדיבִ ים ַויּ ְַתעֵם בְּ תֹ הוּ ל ֹא- מ שֹׁ ֵפ בּוּז עַל:לט וַיִּ ְמעֲטוּ ַויָּשֹׁ חוּ מֵ עֹ צֶ ר ָרעָה וְ יָגוֹן

חָ כָם- מג ִמי: ָ ַעוְ לָה קָ פְ צָ ה פִּ יה-יִשמָ חוּ וְ כָל
ֹ ְ ְ מב יִ ְראוּ יְשָׁ ִרים ו:ָשם כַּצּ ֹאן ִמ ְשׁ ָפּחוֹת
ֹ ֶ  מא וַיְ ַ ֹשגֵּב אֶ בְ יוֹן מֵ עוֹנִ י ַויּ: דָ ֶר
:אֵ לֶּה וְ יִ ְתבּוֹנְ נוּ חַ ְסדֵ י יְהֹ וָה- וְ יִ ְשׁמָ ר107:39 When they are diminished and bowed down Through oppression,
misery and sorrow, 107:40 He pours contempt upon princes And makes them wander in a pathless waﬆe.
107:41 But He sets the needy securely on high away from aﬄiction, And makes his families like a ﬂock.
107:42 The upright see it and are glad; But all unrighteousness shuts its mouth. 107:43 Who is wise? Let
him give heed to these things, And consider the lovingkindnesses of the Lord. (NASB) The psalmiﬆ contraﬆs
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the wicked to the righteous, the wicked oppress their fellow man, and the Lord causes them to wander on
a wandering path not knowing who they are or where they are going. Their evil ways lead to greater and
greater levels of wickedness. The righteous on the other hand, the Lord will set securely on high and He
prospers them, and we are able to recognize the Lord’s hand in our lives, of His mercy ( )חסד. The Lord
God in heaven is literally giving us reasons to praise His holy Name! How awesome is that? The Aramaic
Targum ﬆates, לט וכד חבו אזערו ואתמסכנו מן אניק בישתא ודבונא׃ מ שדי בסרנותא על רברבניא ואטעיאונון

ואתעינון בלמא דלא אורחא׃ מא וכד תבו לאוריתא שגיב חשוכא ממסכינותא ושוי היך עני גניסיא׃ מב יחמון
תריציא ויחדון וכל ועל מרי שקרא שוורת פומה ואתחסמת׃ מג מן חכימא וינטור אילין ויתבוננון ויתביינון חסדייא
 דיהוה׃107:39 And when they sinned, they diminished and became poor because of the aﬄiction of misery
and pain. 107:40 He pours contempt on the leaders, and made them wander in a void without a path. 107:41
But when they returned to the Torah, he exalted the needy from poverty, and made [them] like the ﬂocks of
the well-born families. 107:42 The upright will see and rejoice, but every liar’s mouth is closed and sealed.
107:43 Would that the wise man keep these things, and discern the kindnesses of the Lord! (EMC) The Targum describes sin as leading to being poor, aﬄictions, misery, and pain. Sin causes one to wander aimlessly,
and not be contented. Walking in His righteous ways, living one’s life according to the commandments, or
at leaﬆ being willing and seeking to live one’s life for the Lord will lead us back to the Lord. The Targum
ﬆates this by saying “when they returned to the Torah, he exalted the needy from poverty, and made [them]
like the ﬂocks of the well-born families.” (107:41) This is what Paul meant when he said Philippians 1:21
For to me, to live is Chriﬆ and to die is gain. (NASB) or as he said in Galatians 2:20 I have been cruciﬁed
with Chriﬆ; and it is no longer I who live, but Chriﬆ lives in me; and the life which I now live in the ﬂesh
I live by faith in the Son of God, who loved me and gave Himself up for me. (NASB) Those who have true
faith, live by that faith which leads to a desire for obedience in our lives, to not sin, and to seek the Lord in
heaven for help to overcome sin. This is also why the rabbis say that our limbs will bear teﬆimony againﬆ
us. If we have faith, then we will live by that faith. If we are not living our lives for the Lord, then our
actions will bear teﬆimony againﬆ us! It is within these things, seeing how the Lord is working in our lives
that we give Him praise! Let’s Pray!
Rabbinic Commentary
The Rabbinic Commentary (Midrash) on Tehillim / Psalms 107 has 5 parts. Reading through the Midrash we will be looking at Part 1, 2, 3, 4, and 5. Let’s begin by outlining Midrash Tehillim Chapter 107,
Parts 1, 2, 3, 4, and 5.

Outline of Midrash Tehillim / Psalms, Chapter 107, Part 1, 2, 3, 4, and 5
Part 1
• The Midrash introduces the Psalm with the ( דיבור המתחילDibur Hamathil) saying, “Oh give thanks
unto the Lord, for He is good, for His mercy endures forever. So let the redeemed of the Lord say
whom He has redeemed from the hand of the adversary (Tehillim / Psalms 107:1-2).”
• The ( פתיחתאPetihta) the homiletic introduction to the midrash ﬆates, “Elsewhere this is what Scripture says, For My own sake, for My own sake, will I do it (Isaiah 48:11). ”
• The ( משלmashal) “the parable,” goes on to explain the ( פתיחתאPetihta), the rabbis speak of the
Lord delivering His people from the land of the adversary for His name’s sake.
• The ( נמשלNimshal) “expansion on the parable” expands upon the ( משלmashal), the rabbis continue saying that if the Lord has redeemed you in this world, He will do so also in the world to come.
• The Concluding phrase says, “This, Isaiah made explicit in saying, And the ransomed of the Lord
will return and come with singing unto Zion (Isaiah 35:10). He did not say, the ransomed of Elijah,
or the ransomed of the king Messiah, but the ransomed of the Lord. Even so, the Psalm speaks of
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The redeemed of the Lord.
Part 2
• The Midrash introduces the Psalm with the ( דיבור המתחילDibur Hamathil) saying, “Another explanation of So let the redeemed of the Lord say, and Gathered them out of the lands, They wandered in
the wilderness (Tehillim / Psalms 107:1-2, 4).”
• The ( פתיחתאPetihta) the homiletic introduction to the midrash ﬆates, “Are these words praise of
God?”
• The ( משלmashal) “the parable,” goes on to explain the ( פתיחתאPetihta), the rabbis discuss what
it means for the Lord to gather his people.
• The ( נמשלNimshal) “expansion on the parable” expands upon the ( משלmashal), the rabbis expand
upon the mashal saying the Lord will always draw His people back.
• The Concluding phrase says, “Though they wander from the path of righteousness, I will redeem
them as I did in the wilderness, for it is said, O Israel, that in future ages will be saved by the Lord
(Isaiah 45:17); and Scripture says also, The Lord will save the tents of Judah as of old (Zechariah
12:7). Hence it is said, The wandered in the wilderness.”
Part 3
• The Midrash introduces the Psalm with the ( דיבור המתחילDibur Hamathil) saying, “A diﬀerent
exposition reads the verse literally, The redeemed of the Lord whom He has redeemed, will say.”
• The ( פתיחתאPetihta) the homiletic introduction to the midrash ﬆates, “One would expect Scripture
to have said, The redeemed of the Lord, whom He will redeem, will say.”
• The ( משלmashal) “the parable,” goes on to explain the ( פתיחתאPetihta), the rabbis discuss the
meaning of the text on the way it is written.
• The ( נמשלNimshal) “expansion on the parable” expands upon the ( משלmashal), saying that the
word of the Lord is synonymous to the deed and that each person of faith can atteﬆ to that.
• The Concluding phrase says, “The Holy One blessed be He, declares, When I say a thing, behold it
is done. Therefore, when Scripture says, The redeemed of the Lord, etc. it is because He has already
redeemed them.
Part 4
• The Midrash introduces the Psalm with the ( דיבור המתחילDibur Hamathil) saying, “Another explanation of So let the redeemed of the Lord say, whom He has redeemed from the hand of the adversary,
and gathered them out of the lands (TEhillim / Psalms 107:2-3).”
• The ( פתיחתאPetihta) the homiletic introduction to the midrash ﬆates, “Even as a bird is held faﬆ in
the hand of the hunter who, if he wishes, slays it, or if he wishes, lets it live, so Israel was held faﬆ
in the hand of the Egyptians...”
• The ( משלmashal) “the parable,” goes on to explain the ( פתיחתאPetihta), the rabbis parallel the
hunter to the Egyptians.
• The ( נמשלNimshal) “expansion on the parable” expands upon the ( משלmashal) on a discussion
on what it meant for Israel to be in bondage in Egypt, and for the Lord to have delivered them and
set them free..
• The Concluding phrase says, “Now you are scattered in all the lands, but even as in the paﬆ I gathered you together, so in the time to come I will gather you, for it is said, It will come to pass in that
day, that the Lord will set His hand again the second time to recover the remnant of His people, And
He will assemble the dispersed of Israel, and gather together the scattered of Judah from the four
corners of the earth (Israel 11:11-12). Hence, it is said, and gathered them out of the lands.”
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Part 5
• The Midrash introduces the Psalm with the ( דיבור המתחילDibur Hamathil) saying, “They wandered
in the wilderness (Tehillim / Psalms 107:4). ”
• The ( פתיחתאPetihta) the homiletic introduction to the midrash ﬆates, “Yonder, in Babylon, we were
taught, Four kinds of men are under particular obligation to give thanks to the Lord (i) they who
wander in the wilderness, They wandered in the wilderness in a desert way, Let them give thanks
unto the Lord for His mercy (Tehillim / Psalms 107:4,8).”
• The ( משלmashal) “the parable,” goes on to explain the ( פתיחתאPetihta), the rabbis open by deﬁning the types of men who are able to give praise unto the Lord.
• The ( נמשלNimshal) “expansion on the parable” expands upon the ( משלmashal) by explaining
what they mean by only certain kinds of men are able to give praise.
• The Concluding phrase says, “Rabbi Judah said, And all four are under obligation to give thanks in
an assembly of ten men, as is said, Let them exalr Him also in the assembly of the people (Tehillim /
Pslams 107:32). At leaﬆ two of the ten should be scholars< for the verse goes on to say< and praise
him in the sent of the elders.”
Midrash Tehillim 107, Part 1 opens with the Dibur Hamathil ( )דיבור המתחילsaying, “Oh give thanks
unto the Lord, for He is good, for His mercy endures forever. So let the redeemed of the Lord say whom He
has redeemed from the hand of the adversary (Tehillim / Psalms 107:1-2).” The homiletic introduction to
the midrash ﬆates, “Elsewhere this is what Scripture says, For My own sake, for My own sake, will I do it
(Isaiah 48:11). ” The entire midrash ﬆates the following:
מדרש תהלים פרק קז סימן א
א הודו לה׳ כי טוב כי לעולם חסדו יאמרו גאולי
 זהו שאמר הכתוב למע־.ה׳ אשר גאלם מיד צר
 למעני אעשה,(ני למעני אעשה )ישעיה מח יא
 אמר הקב״ה איני, אלא למעני למעני,אינו אומר
 ולמה כתיב,עושה אלא בשביל שמי שלא יתחלל
 אמר הקב״ה בזמן,שתי פעמים למעני למעני
,שהייתם במצרים גאלתי אתכם בשביל שמי
 שנאמר ויושיעם,גם באדום אעשה בשביל שמי
 וכשם שגאלתי אתכם,(למען שמו )תהלים קו ח
 כך אני גואל אתכם לעולם הבא לכך,בעולם הזה
 וכבודי, ולמה,נאמר למעני למעני שתי פעמים
 אמר,(לאחר לא אתן )ישעיה שם שם מ״ח י״א
ר׳ הונא הכהן בר אבין הוא שמשה הוכיח את
[ וידעת היום כי ]וגו׳,ישראל בסוף ארבעים שנה
לא בצדקתך וביושר לבבך אתה בא לרשת וגו׳
 )כי( לא בצדקתך וביושר לבבך,()דברים ט ג ה
אתה בא לרשת את ארצם כי ברשעת הגוים הרי
 אמר להם הקב״ה לא עשיתי בשביל אברהם,ג׳
, בשביל שמי הגדול, ובשביל מה,יצחק ויעקב
,אמר דוד הואיל ובשביל שמו הגדול הוא עושה
 אמר ר׳ ברכיה בשם ר׳ חלבו,הודו לה׳ כי טוב
 הוי,בשם ר׳ שמואל מי אמר יאמרו גאולי ה׳
 וכן ישעיה מפרש ופדויי ה׳ ישובון,אומר ישראל
 ולא פדויי מלך, ולא פדויי אליהו,()ישעיה לה י
. לכך נאמר גאולי ה׳, אלא פדויי ה׳,המשיח
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Midrash Tehillim 107, Part 1
1. Oh give thanks unto the Lord, for He is good, for His mercy endures
forever. So let the redeemed of the Lord say whom He has redeemed from
the hand of the adversary (Tehillim / Psalms 107:1-2). Elsewhere this is
what Scripture says, For My own sake, for My own sake, will I do it (Isaiah 48:11). Scripture does not say, For My own sake will I do it. The Holy
One blessed be He, said, I will do it for no reason other than that My name
should not be profaned. But why is For my own sake said twice? Because
the Holy One blessed be He said, Even as when you were in Egypt, I will
save you for the sake of My name, as is said, Nevertheless, He saved them
for His name’s sake (Tehillim / Psalms 106:8). And even as I redeemed
you in this world, so I will redeem you in the world to come. Therefore,
For My own sake is said twice, by which God meant, My glory will I not
give to another (Isaiah 48:11). Rabbi Huna the Prieﬆ son of Abin said
that at the end of the forty years Moshe admonished Israel, Know therefore this day, that the Lord your God is He that goes over before you, Not
for your righteousness, or for the uprightness of your heart, does your
righteousness, or for the uprightness of your heart, do you go in to possess
their land; nor for the wickedness of these nations, Moshe meant that not
for these three reasons did God permit Israel to possess the land. The
Holy One blessed be He, said further, Nor have I done this for the sake of
Abraham, Isaac, and Jacob. For whose sake then? For My great name’s
sake, David said, Seeing what God does for His great name’s sake, O
give thanks unto the Lord, for He is good, for His mercy endures forever.
Rabbi Berechiah said in the name of Rabbi Helbo who taught in the name
of Rabbi Samuel, Who are meant for the redeemed in Let the redeemed of
the Lord say (Tehillim / Psalms 107:2)? The people of Israel. This, Isaiah
made explicit in saying, And the ransomed of the Lord will return and
come with singing unto Zion (Isaiah 35:10). He did not say, the ransomed
of Elijah, or the ransomed of the king Messiah, but the ransomed of the
Lord. Even so, the Psalm speaks of The redeemed of the Lord.
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The rabbis speak of the Lord redeeming His people from the hand of the adversary, and then support this
with Scripture (Isaiah 48:11) that the Lord will redeem His people for no other reason than for His name
sake, so that His name will not be profaned. (Isaiah 48:11 בוֹדי לְ אַ חֵ ר
ִ ְֱשה כִּ י אֵ י יֵחָ ל וּכ
ֹ ֶ יא לְ מַ עֲנִ י לְ מַ עֲנִ י אֶ ע
:אֶ תֵּ ן- ל ֹאFor My own sake, for My own sake, I will act; For how can My name be profaned? And My glory
I will not give to another. NASB) There is a duality in the sense of redemption, a present day reality and a
future expectation. The rabbis ask why is “for my own sake” ( )לְ מַ עֲנִ יrepeated twice, and the reason given
is related to the Lord’s deliverance from Egypt. The Egyptian enslavement was multifaceted in the sense
that there was physical bondage by an enemy, and there was also a spiritual bondage that had taken place
and the people needed deliverance from this as well. The parallel to Egypt and the Lord’s redemption is
further explained as the Lord’s redemption in this world, and in the world to come. The rabbis say, “even
as I redeemed you in this world, so I will redeem you in the world to come. Therefore, For My own sake is
said twice, by which God meant, My glory will I not give to another (Isaiah 48:11).” Note that redemption is
required for this world, from our enemies. The rabbis say that redemption is also needed for the Olam Haba
(world to come). This may be related to what Yeshua the Messiah has done on our behalf laying down his
life for ours. This may also be related to Parashat Vayishlach, Jacob calls upon the merit of his fathers Abraham and Isaac to protect himself from deﬆruction by the hand of Esau. (Bereshit / Genesis 32:10-11) This is
a concept which frequently occurs in the Rabbinic literature on the merits of others, which provides us with
some insight into the meaning of redemption for the world to come. According to the Apoﬆolic Writings,
we are told to rely upon the merits of the Messiah (Chriﬆ, 1 Corinthians 15:22). In contraﬆ to the rabbinic
view that the Patriarchs had a great amount of merit for future generations; the Patriarchs in Genesis are
generally not portrayed as righteous, i.e. Jacob is portrayed as a deceiver. The power of these Patriarchal
narratives however lies within the fact that despite their shortcomings, the Lord God chose Abraham, Isaac,
and Jacob. The rabbinic concept of merits has inﬂuenced our underﬆanding of salvation as being found
within the covenant of God which causes us to rely upon others due to our own short comings. Note though
that reliance upon the covenant is not mentioned here in Midrash Tehillim 107, Part 1 in the sense that begin
in the covenant does not necessitate having to worry about the world to come, it is a done deal. On the contrary, the queﬆion of “falling away” is of central importance, as it is related to remaining in the covenant of
God. The rabbinic concept of relying upon the merits of others may be explained according to the words of
the Shulchan Aruch (Orach Chaim 1:5) which ﬆates, “it is good to say the passage about the Akeida.” He
explains that the function of repeating a passage of Scripture is “to mention and remind heaven of the merits
of the patriarchs.” He further ﬆates that this “also inspires us to subdue our base nature, to make it subservient to the Holy One blessed be He, so that we oﬀer our entire being to Him, as Yitzchak did.” The concept
here is that Isaac (Yitzchak) oﬀered himself upon the altar (see Bereshit / Genesis 22, Isaac was believed to
be old enough to resiﬆ his father) which is the source text for the belief in the merit of the Akeida. The Holy
One swore an oath to Abraham, as it is written in Bereshit / Genesis 22:16-17, 22:16 and said, ‘By Myself I
have sworn, declares the Lord, because you have done this thing and have not withheld your son, your only
son, 22:17 indeed I will greatly bless you, and I will greatly multiply your seed as the ﬆars of the heavens
and as the sand which is on the seashore; and your seed shall possess the gate of their enemies. (NASB) The
idea here is related to the matter of the giving of one’s life to sanctify the Name of the Lord. Throughout history, rabbinic halachah has ﬆated regarding selﬂess behavior, when the people of Israel went to their deaths
willingly and happily in order to sanctify the Name of God, there was merit for the kingdom of heaven in
the Olam Haba (world to come). This seems to fall in contradiction to the midrash which ﬆates, “even as I
redeemed you in this world, so I will redeem you in the world to come.” These merits of righteousness are
also what the Apoﬆle Peter speaks of in his epiﬆles, living and serving the Lord in the midﬆ of persecution
for the name of God, the name of the Messiah (Yeshua), and for righteousness sake. The rabbis speak of
a Mishnaic principle or servants who work without reward (i.e. who work for their keep) are preferable to
those who serve for a reward. (see the Mishnah Pirkei Avot 1:3) This is the principle that was illuﬆrated in
the prodigal Son narrative (Luke 15:19), compare the older son to the younger son and the events when the
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younger son returns. Coupled with this idea of relying upon the merit of others is whether earning merit is
something that is a viable option as a part of our faith? This is illuﬆrated in the laborer being worthy of his
wages, as opposed to being given something without laying claim to having done this thing by himself. Our
worthiness of merit being given on our behalf by another is based upon our faith in the one who did this for
us and faith in the Lord God our Father in heaven. Relying upon the merits of others leads to the conclusion
that it is possible to earn a reward as a result of someone else’s actions. This is related to the Lord redeeming
His people in the sense of sending a redeemer for His people. The Lord sent Moshe to redeem His people
from physical and spiritual slavery. In a similar manner, the Lord sent Yeshua the Messiah to redeem us
from both physical and spiritual slavery as well. The Scriptures provide us with examples of relying upon
the merit of others and not upon our own merits. In the case of Jacob, he had faith in the Lord God Almighty,
relying wholly upon the merits of Him who is mighty to save. Do you rely upon Him who is mighty to save?
The rabbis discuss this topic of the merits and the unworthiness of our own merits according to Radak
on Bereshit / Genesis 32:10 Part 1, Radak on Bereshit / Genesis 32:11 Part 1, Rashi on Bereshit 32:11 Part
1-3, Sforno on Bereshit / Genesis 32:11 Part 1, and Rashbam on Bereshit / Genesis 32:11 Part 2. Jacob
had faith in the Lord God Almighty, relying wholly upon the merits of Him who is mighty to save. Juﬆ as
the prophet Habakkuk ﬆated in Habakkuk 2:4 But the righteous will live by his faith. (NASB,הִ נֵּה עֻפְּ לָה ל ֹא־
 )י ְָשׁ ָרה נַפְ שֹׁ ו בֹּ ו וְ צַ ִדּיק בֶּ אֱ מוּנָתֹ ו יִ חְ ֶיֽה׃The law of God is the absolute ﬆandard of perfection. Anyone who has
tried to keep the Torah realizes the absolute necessity of relying upon the merit of others. This is the spirit
of the law that Paul speaks of in relation to our faith in the Messiah and our Father in heaven. Our inability
to keep the Torah should not deter us from ﬆriving to keep the Torah all of our lives and seeking the help
of God to do so. This is why truﬆing in the merit of the Messiah is so important and this why all men, both
Jew and Gentile muﬆ truﬆ in the Merits of Yeshua in order to be saved! The redemption that is being spoken
of as the midrash ﬆates, “even as I redeemed you in this world, so I will redeem you in the world to come,”
speaks of the need for a redeemer, and the Lord sent His Messiah to do juﬆ that.
The midrash continues ﬆating the very same thing, that it is not for our own righteousness the redemption of the Lord had been given by God.
Rabbi Huna the Prieﬆ son of Abin said that at the end of the forty years Moshe admonished
Israel, Know therefore this day, that the Lord your God is He that goes over before you, Not
for your righteousness, or for the uprightness of your heart, does your righteousness, or for
the uprightness of your heart, do you go in to possess their land; nor for the wickedness of
these nations, Moshe meant that not for these three reasons did God permit Israel to possess
the land. The Holy One blessed be He, said further, Nor have I done this for the sake of
Abraham, Isaac, and Jacob. For whose sake then? For My great name’s sake, David said,
Seeing what God does for His great name’s sake, O give thanks unto the Lord, for He is good,
for His mercy endures forever. (Midrash Tehillim 107, Part 1)
Note that this redemption is on behalf and for the sake of the Name of God, for His glory! Midrash Tehillim
107, Part 1 concludes saying, “This, Isaiah made explicit in saying, And the ransomed of the Lord will return
and come with singing unto Zion (Isaiah 35:10). He did not say, the ransomed of Elijah, or the ransomed of
the king Messiah, but the ransomed of the Lord. Even so, the Psalm speaks of The redeemed of the Lord.”
Intereﬆing the midrash speaks of the ransom of the king Messiah, and of the ransom of the Lord. The perspective taken is that all things are in God’s hands. He is the one who brought His Messiah, and in essence,
He is also the one who brought the ransom for His people. In all things ultimately the Lord is gloriﬁed, and
this is the meaning of the midrash on the redemption of His people.
Midrash Tehillim 107, Part 2 opens with the Dibur Hamathil ( )דיבור המתחילsaying, “Another explanation of So let the redeemed of the Lord say, and Gathered them out of the lands, They wandered in the
wilderness (Tehillim / Psalms 107:1-2, 4).” The homiletic introduction to the midrash ﬆates, “Are these
words praise of God?” The rabbis parallel the in-gathering of the people out of the lands of the nations to
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Israel to the wandering in the wilderness, asking if these are words of praise? The entire Midrash ﬆates the
following:

מדרש תהלים פרק קז סימן ב
ב דבר אחר יאמרו גאולי ה׳ ומארצות
 אלא, וזה קילוס הוא.קבצם תעו במדבר
אמר הקב״ה אע״פ שתעו במדבר הרי קי־
 אמר ר׳ יהודה,בצם תעו במדבר אתמהא
בר שלום מהו אומר שתי פעמים שתי פסו־
 הושיענו )אלהי ישענו( ]ה׳,קים למעלה
 ברוך ה׳,(אלהינו[ וקבצנו )תהלים קו מז
,(אלהי ישראל )שם שם תהלים ק״ו מח
,אמר הקב״ה אף על פי שטעו אני גואלם
 שנאמר ישראל נושע,כמו שעשיתי במדבר
 ואומר,(בה׳ תשועת עולמים )ישעיה מה יז
,(והושע ה׳ את אהלי יהודה )זכריה יב ז
.הוי תעו במדבר

Midrash Tehillim 107, Part 2
2. Another explanation of So let the redeemed of the Lord say,
and Gathered them out of the lands, They wandered in the wilderness (Tehillim / Psalms 107:1-2, 4). Are these words praise
of God? Yes, said David, For though they wandered in the wilderness, God gathered them. But does wandered mean that they
were loﬆ in the wilderness? Rabbi Judah son of Shallum explained, In repeating the two verses from the previous Psalm,
Save us, O Lord, our God, and gather us (Tehillim / Psalms
106:47), and Blessed be the Lord, the God of Israel (Tehillim /
Psalms 106:48) Scripture implies that the Holy One blessed be
He, said, Though they wander from the path of righteousness, I
will redeem them as I did in the wilderness, for it is said, O Israel, that in future ages will be saved by the Lord (Isaiah 45:17);
and Scripture says also, The Lord will save the tents of Judah
as of old (Zechariah 12:7). Hence it is said, They wandered in
the wilderness.

The parallel the rabbis make in the midrash in regard to the in-gathering from the nations is to having
been loﬆ in the wilderness. What does it mean to be loﬆ in the wilderness? Isaiah 45:17 ﬆates, “Though
they wander from the path of righteousness, I will redeem them as I did in the wilderness, for it is said,
O Israel, that in future ages will be saved by the Lord.” The prophet Zechariah ﬆates in Zechariah 12:7
‘The Lord also will save the tents of Judah ﬁrﬆ, so that the glory of the house of David and the glory of the
inhabitants of Jerusalem will not be magniﬁed above Judah. (NASB) According to the prophet Isaiah and
Zechariah, the wandering in the wilderness is synonymous to wandering from the path of righteousness.
This is paralleled to being dispersed in the nations. Note how this is consiﬆent with the Torah on Parashat
Pinchas, the people were wandering and intermingling with the neighboring nations and joined themselves
with Baal-Peor. They were even bringing women into the camp of God, performing great wickedness in the
eyes of God. The apoﬆle Paul wrote, “These things happened to them as examples and were written down
as warnings for us, on whom the fulﬁllment of the ages has come” (1 Corinthians10:11). And the according
to the Apoﬆolic Writings we read, “Who were they who heard and rebelled? Were they not all those Moses
led out of Egypt? … And to whom did God swear that they would never enter his reﬆ if not to those who
disobeyed? So we see that they were not able to enter, because of their unbelief.” (Hebrews 3:16, 3:18-19,
NIV) The idea is obedience to the command brings reﬆ to the soul when coupled with faith. The author of
Hebrews continues saying, “Therefore, since the promise of entering his reﬆ ﬆill ﬆands, let us be careful
that none of you be found to have fallen short of it. For we also have had the gospel preached to us, juﬆ as
they did; but the message they heard was of no value to them, because those who heard did not combine it
with faith. Now we who have believed enter that reﬆ.” (Hebrews 4:1-3, NIV) And, “Let us, therefore, make
every eﬀort to enter that reﬆ, so that no one will fall by following their example of disobedience.” (Hebrews
4:11, NIV) Note in the midrash, the rabbis believe “Scripture implies that the Holy One blessed be He, said,
Though they wander from the path of righteousness, I will redeem them as I did in the wilderness, for it is
said, O Israel, that in future ages will be saved by the Lord. (Isaiah 45:17)” Note how the Lord maintains
his faithfulness to us and He seeks that we turn from our evil ways. The Lord oﬀers us the opportunity for
Teshuvah, this path is always upon to his throne. The children of Israel “turned back” when the road ahead
looked diﬃcult. The path ahead always looks diﬃcult, and the people failed to obey God’s inﬆructions and
truﬆ in his promises because of what they perceived to be true. Is there something in your life that you know
God wants you to do, but you have not proceeded because of fear, or lack of faith. The Lord calls for us to
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humble ourselves before Him, to seek His ways of righteousness, juﬆice, and truth, and to seek His help,
and to “make every eﬀort to enter that reﬆ” that the Lord has promised. That is to truﬆ in Him!
Midrash Tehillim 107, Part 3 opens with the Dibur Hamathil ( )דיבור המתחילsaying, “A diﬀerent exposition reads the verse literally, The redeemed of the Lord whom He has redeemed, will say.” The homiletic
introduction to the midrash ﬆates, “One would expect Scripture to have said, The redeemed of the Lord,
whom He will redeem, will say.” The rabbis begin by looking at the way the sentences are written in the
Scriptures. The entire Midrash ﬆates the following:

מדרש תהלים פרק קז סימן ג
 אשר גא־.[ג דבר אחר ]יאמרו גאולי ה׳
 או אמרו גאולי ה׳ אשר,לנו היה לו לומר
 אמר ר׳ יהודה בר שלום יפה הוא,גאלם
 למה שמאמרו של הקב״ה מעשה,אמר
 מה כתיב, וממי את למד מאברהם,הוא
ביום ההוא כרת ה׳ את אברם ברית לאמר
 אתן,(]לזרעך נתתי וגו׳[ )בראשית טו יח
 וכי בנים היו לו, אלא נתתי,אינו אומר
, והלא עד עכשיו לא הוליד,לאברהם כבר
 אמר,אלא מאמרו של הקב״ה הוא מעשה
הקב״ה אמרתי דבר הרי מעשה נעשה אף
.כאן אומר גאולי ה׳ שכבר גאלם

Midrash Tehillim 107, Part 3
3. A diﬀerent exposition reads the verse literally, The redeemed
of the Lord whom He has redeemed, will say. One would expect Scripture to have said, The redeemed of the Lord, whom
He will redeem, will say. One would expect Scripture to have
said, The redeemed of the Lord, whom He has redeemed said.
Rabbi Judah son of Shallum explained, Scripture puts it exactly.
For the word of the Holy One blessed be He, is identical with
the deed. And from whose live can one prove this? From Abraham’s. What is said of Abraham? In that day the Lord made a
covenant with Abram, saying, Into your seed have I given this
land (Bereshit / Genesis 15:18). Scripture does not say, will
give, but that I have given. But did Abraham already have sons?
At that time he had not yet begotten a son. However, the word
of the Holy One blessed be He, is identical with the deed. The
Holy One blessed be He, declares, When I say a thing, behold
it is done. Therefore, when Scripture says, The redeemed of the
Lord, etc. it is because He has already redeemed them.

This is an intereﬆing point the rabbis draw out saying, “A diﬀerent exposition reads the verse literally,
The redeemed of the Lord whom He has redeemed, will say. One would expect Scripture to have said, The
redeemed of the Lord, whom He will redeem, will say,” based upon the Scripture from Tehillim / Psalms
107:2, :צָ ר-ֹאמרוּ גְּ אוּלֵי יְהֹ וָה אֲ שֶׁ ר גְּ אָ לָם ִמיַּד
ְ  ב י107:2 Let the redeemed of the Lord say so, Whom He has
redeemed from the hand of the adversary. (NASB) The reason this is intereﬆing is because the Scriptures
suggeﬆ something the Lord has already performed, however His redemption is a future expectation leading
to the phrase that “He will redeem.” It seems that redemption is a composition of two realities, a present
day immediate thing to be grasped, that is coupled to a future expectation of redemption that is a part of our
faith in the Lord! Rabbi Judah son of Shallum explained the reason for the way the MT is written is “the
word of the Holy One blessed be He, is identical with the deed.” The conclusion is that when we read His
word, and when we recite His word taking hold of the truths that are taught in the Scriptures, the word of
God is identical to the deed He has performed and therefore we have what is written in His word and can
expect with conﬁdence the Lord will perform what He has promised! The rabbis parallel Abraham and the
promises of God as a proof text in regard to his having sons and daughters. Midrash Tehillim 107, Part 3
concludes saying, “At that time he had not yet begotten a son. However, the word of the Holy One blessed
be He, is identical with the deed. The Holy One blessed be He, declares, When I say a thing, behold it is
done. Therefore, when Scripture says, The redeemed of the Lord, etc. it is because He has already redeemed
them.” The conclusion the rabbis teach us is we can rely upon God’s word and truﬆ that He will do what
He has promised!
Midrash Tehillim 107, Part 4 opens with the Dibur Hamathil ( )דיבור המתחילsaying, “Another explanation of So let the redeemed of the Lord say, whom He has redeemed from the hand of the adversary, and
gathered them out of the lands (Tehillim / Psalms 107:2-3).” The homiletic introduction to the midrash
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ﬆates, “Even as a bird is held faﬆ in the hand of the hunter who, if he wishes, slays it, or if he wishes, lets it
live, so Israel was held faﬆ in the hand of the Egyptians...”
The entire midrash ﬆates the following:

מדרש תהלים פרק קז סימן ד
ד דבר אחר יאמרו גאולי ה׳ אשר גאלם
 כשם שהציפור.מיד צר ומארצות קבצם
 ואם, אם מבקש המיתו,הזה נתון ביד הצייד
 כך ישראל היו ביד מצרים,מבקש חייהו
 שנאמר וארד להצילו מיד מצרים,משוקעים
 וכן הוא אומר ויושע ה׳ ביום,()שמות ג ח
ההוא את ישראל מי מצרים )שם שמות יד
 אמר ר׳ אבא בר כהנא בשם רבותינו,(ל
 וכשם,כעובר שהוא נתון במעי הבהמה
 כך עשה,שהרועה נותן ידו ושומטה ממעיה
 שנא־,הקב״ה לישראל ממצרים להוציאם
מר לבוא לקחת לו גוי מקרב גוי )דברים ד
 אמר ר׳ אייבו בשם ר׳ יוסי בן זימרא,(לד
כשם שהזהבי הזה פושט את ידו ונוטל הזהב
 כך הקב״ה הוציא את ישראל מיד,מן הכור
 שנאמר ויוציא אתכם מכור הבר־,מצרים
 [אמר,(זל ממצרים )שם שם דברים ד׳ כ
הקב״ה לישראל כשהייתם במצרים הייתם
מפוזרים] וכנסתי אתכם לשעה קלה לר־
 ועכשיו אתם מפוזרים בכל האר־,עמסס
צות וכשם שקבצתי אתכם לשעבר כך אני
 שנאמר יוסיף ה׳,אקבץ אתכם לעתיד לבוא
שנית ידו לקנות את שאר עמו [וגו׳ ואסף
נדחי ישראל ונפוצות יהודה יקבץ מארבע
כנפות הארץ] )ישעיה יא יא יב( לכך נאמר
.ומארצות קבצם

Midrash Tehillim 107, Part 4
4. Another explanation of So let the redeemed of the Lord say,
whom He has redeemed from the hand of the adversary, and
gathered them out of the lands (Tehillim / Psalms 107:2-3).
Even as a bird is held faﬆ in the hand of the hunter who, if he
wishes, slays it, or if he wishes, lets it live, so Israel was held
faﬆ in the hand of the Egyptians, as Scripture notes in saying, I
am come down to deliver them out of the hand of the Egyptians
(Shemot / Exodus 3:8); and also Thus the Lord saved Israel
that day out of the hand of the Egyptians (Shemot / Exodus
14:30). Rabbi Abba son of Kahana taught in the name of our
Maﬆers, Israel was like a youngling held faﬆ in the womb of
its dam. And as the herdsman muﬆ insert his hand to draw the
youngling out, as the Holy One blessed be He, had to do for
Israel in order to bring it forth out of Egypt, as it is said, Or
has God assayed to go and take Him a nation from the belly of
another nation? (Devarim / Deuteronomy 4:34). Rabbi Aibu
taught in the name of Rabbi Jose son of Zimra, As a gold smith
reaches in with his hand and takes the gold out of the furnace,
so the Holy One blessed be He, took Israel out of Egypt, as it is
said, But you have the Lord taken and brought forth out of the
iron furnace, out of Egypt. (Shemot / Exodus 4:20). The Holy
One blessed be He, said to Israel, When you were in Egypt you
were scattered, but within a brief hour I gathered you together
in Rameses. Now you are scattered in all the lands, but even as
in the paﬆ I gathered you together, so in the time to come I will
gather you, for it is said, It will come to pass in that day, that
the Lord will set His hand again the second time to recover the
remnant of His people, And He will assemble the dispersed of
Israel, and gather together the scattered of Judah from the four
corners of the earth (Israel 11:11-12). Hence, it is said, and
gathered them out of the lands.

Based upon the Midrash, the rabbis said the Lord Himself came down from heaven to deliver His people
from the hand of the Egyptians, out of slavery, and into freedom. The idea here is that redemption is synonymous to the Lord God of Israel moving from His position in heaven, to do something for His people, to
set us free from bondage. When Moshe went before Pharaoh with the message saying, “let my people go,”
he told Pharaoh that the Lord God of Israel was making a diﬆinction (pedut) between Israel and the other
nations. Shemot / Exodus 8:23, : כג דֶּ ֶר ְשׁ שֶׁ ת י ִָמים ֵנ ֵל בַּ ִמּ ְדבָּ ר וְ זָבַ חְ נוּ לַיהוָֹה ֱא הֵ ינוּ כַּאֲשֶׁ ר י ֹאמַ ר אֵ לֵינוּ8:23
‘I will put a division between My people and your people. Tomorrow this sign will occur.’’‘ (NASB) Note
the diﬆinction that was made during the ﬁrﬆ Pesach that occurred in the land of Egypt, this ﬁrﬆ Passover
expressed a “redemption price” in the death of the ﬁrﬆ born of Egypt, of both man and beaﬆ (Shemot /
Exodus 4:23, 12:29, Isaiah 43:3). As a result, the Exodus was to be commemorated by and through the
consecration of the ﬁrﬆ born of Israel where all the ﬁrﬆ born of Israel were called to be prieﬆs in the sense
of being responsible for oﬀering sacriﬁces on behalf of their families (see Shemot / Exodus 13:2 and 12:12).
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Shemot / Exodus 13:2
13:2 ‘Sanctify to Me every ﬁrﬆborn, the ﬁrﬆ oﬀspring of every womb among the sons of Israel, both of man and beaﬆ; it belongs to Me.’ (NASB, רחֶ ם בִּ ְבנֵי-ָל
ֶ בְּ כוֹר פֶּטֶ ר כּ-לִ י כָל-ב קַ דֶּ שׁ
:ש ָראֵ ל בָּ אָ דָ ם וּבַ בְּ הֵ מָ ה לִ י הוּא
ֹ ְ ִ)י
Shemot / Exodus 13:12
13:12 you shall devote to the Lord the ﬁrﬆ oﬀspring of every womb, and the ﬁrﬆ oﬀspring
of every beaﬆ that you own; the males belong to the Lord. (NASB, רחֶ ם-ר
ֶ ֶפֶּט-יב וְ הַ עֲבַ ְרתָּ כָל
:פֶּטֶ ר | שֶׁ גֶר בְּ הֵ מָ ה ֲאשֶׁ ר יִהְ יֶה לְ הַ ְזּכ ִָרים לַיהוָֹה-)לַיהוָֹה וְ כָל
Note the devotion of the ﬁrﬆ oﬀspring to the Lord of every womb is a reminder of the mercy of the Lord to
save His people and of His redemption. Note also the signiﬁcance of Yeshua the Messiah being the ﬁrﬆ born
son of Mary and Joseph, of the tribe of Judah. Within this context, Yeshua has a right to both the prieﬆly
and kingly positions. Yeshua’s parents brought him to the Temple in Jerusalem to fulﬁll the requirements of
Pidyon Ha-ben (Luke 2:22-40). Yeshua brought to the Temple, a sacriﬁce was made on His behalf in order
to redeem him before God according to the Torah. Based upon the ﬆory of redemption, there are two aspects
of redemption, the lesser redemption is in reference to what occurs for the ﬁrﬆ born child at the Temple.
The greater redemption (Pedut Olam, Everlaﬆing Redemption) where the Lord God sent a ransom for His
people in the sense of a redemption that is everlaﬆing leading on into the Olam Haba. This redemption is
the one that was performed by Yeshua Himself, the sacriﬁce of Yeshua upon the cross for our sins and to set
us free from the bondage of sin.
The Midrash continues saying the following:
Rabbi Aibu taught in the name of Rabbi Jose son of Zimra, As a gold smith reaches in with
his hand and takes the gold out of the furnace, so the Holy One blessed be He, took Israel out
of Egypt, as it is said, But you have the Lord taken and brought forth out of the iron furnace,
out of Egypt. (Shemot / Exodus 4:20). The Holy One blessed be He, said to Israel, When you
were in Egypt you were scattered, but within a brief hour I gathered you together in Rameses.
(Midrash Tehillim 107, Part 4)
Note how the Midrash ﬆates that the people who were in bondage in Egypt were also scattered. This provides us with a picture of a sort of wandering about as a result of sin and bondage. The people, though they
were in Goshen, the Lord had taken them out of the iron furnace of Egypt, to set them free. He gathered
them at Rameses, suggeﬆs that the Lord begins gathering His people yet while they are in their bondage,
to draw them to Himself, and then to deliver with a mighty deliverance. Midrash Tehillim 107, Part 4 concludes saying, “Now you are scattered in all the lands, but even as in the paﬆ I gathered you together, so in
the time to come I will gather you, for it is said, It will come to pass in that day, that the Lord will set His
hand again the second time to recover the remnant of His people, And He will assemble the dispersed of Israel, and gather together the scattered of Judah from the four corners of the earth (Israel 11:11-12). Hence,
it is said, and gathered them out of the lands.” The in-gathering of the people is indicative of the Lord delivering His people from both the bondage of the body, and the bondage of the spirit to sin and idolatry. The
nations coupled with the dispersion of Israel are synonymous to these things, being in bondage to others, not
having freedom, and bondage to sin, and false practices. The Lord desires to call us back from the lie and
bring us into His truth and righteousness. While we ﬆudy the redemption of God in Exodus, we are given a
future expectation of the redemption the Lord has provided through His Son Yeshua the Messiah!
Midrash Tehillim 107, Part 5 opens with the Dibur Hamathil ( )דיבור המתחילsaying, “They wandered
in the wilderness (Tehillim / Psalms 107:4).” The homiletic introduction to the midrash ﬆates, “Yonder, in
Babylon, we were taught, Four kinds of men are under particular obligation to give thanks to the Lord (i)
they who wander in the wilderness, They wandered in the wilderness in a desert way, Let them give thanks
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unto the Lord for His mercy (Tehillim / Psalms 107:4,8).” The entire midrash sates the following:

מדרש תהלים פרק קז סימן ה
 תמן תנינן ארבעה.ה תעו במדבר
 ואלו הן הולכי מדב־,צריכין להודות
 מן הדא דכתיב תעו במדבר בי־,רות
 אף כאן,שימון דרך וגו׳ יודו לה׳ חסדו
 ומי.דור המדבר דוגמא לכל הדורות
 מן הדא,שהיה בבית האסורין ויצא
דכתיב יושבי חשך וצלמות ]אסי־
 כי שיבר דלתות,[רי עני וברזל וגו׳
 ומי שחלה.נחושת וגו׳ יודו לה׳ חסדו
 מן הדא אוילים מדרך פשעם,ונתרפא
 יודו לה׳,]וגו׳[ ישלח דברו וירפאם
 שזובחים,חסדו וגו׳ ויזבחו זבחי תודה
, יורדי הים.יצר הרע לפני יצר הטוב
מן הדא יורדי הים באניות ]וגו׳[ המה
 אמר.ראו מעשי ה׳ וגו׳ יודו לה׳ חסדו
ר׳ יהודה וצריכים להתוודות בעשרה
, שנאמר וירוממוהו בקהל עם,בצבור
וצריכין להיות מהן שני תלמידי חכ־
. שנאמר ובמושב זקנים יהללוהו,מים

Midrash Tehillim 107, Part 5
5. They wandered in the wilderness (Tehillim / Psalms 107:4). Yonder, in Babylon, we were taught, Four kinds of men are under particular obligation to give thanks to the Lord (i) they who wander in
the wilderness, They wandered in the wilderness in a desert way,
Let them give thanks unto the Lord for His mercy (Tehillim / Psalms
107:4,8). In this verse, the generation that wandered in the wilderness is an example to all the generations. (ii) He who was in a
prison and is now free, Such as sat in the darkness and in the shadow
of death, being bound in aﬄiction and iron, He has broken the gates
of brass, and cut the bars of iron in sunder, Let them give thanks
unto the Lord for His mercy (Tehillim / Psalms 107:10, 16, 21). (iii)
He who was sorely ill is healed, Crazed because of the way their
transgression, and aﬄicted because of their iniquities. He sent His
word and healed them, Let them give thanks unto the Lord for His
mercy, and Let them oﬀer the sacriﬁces of thanksgiving (Tehillim /
Psalms 107:17, 20-21), that is, let them make their inclination to evil
a sacriﬁcial oﬀering to their inclination to good. (iv) They who go
down to the sea, They that go down to the sea in ships, they saw the
works of the Lord, Let them give thanks unto the Lord for His mercy
(Tehillim / Psalms 107:23-24, 31). Rabbi Judah said, And all four
are under obligation to give thanks in an assembly of ten men, as is
said, Let them exalt Him also in the assembly of the people (Tehillim
/ Pslams 107:32). At leaﬆ two of the ten should be scholars for the
verse goes on to say and praise him in the sent of the elders

The rabbis say that the children of Israel wandered in the wilderness in a desert way. The Talmud Berackhot 54b describes this in the following way:
Talmud Berackhot 54b
Let them give thanks unto the Lord for His mercy, and for His wonderful works to the children of men” (Ps. cvii. 23-31). “ הולכי מדברות מנלן דכתיבThey who journey in the desert”
— whence have we this ? For it is written, תעו במדבר בישימון דרך עיר מושב לא מצאו ויצ־
“ עקו אל ה‘ וידריכם בדרך ישרה יודו לה‘ חסדוThey wandered in the wilderness in a desert
way ; they found no city of habitation...Then they cried unto the Lord... and He led them by
a ﬆraight way... Let them give thanks unto the Lord for His mercy” (ibid. vv. 4-8). שחלה ימ
“ ונתרפא דכתיבThe invalid who recovers” — whence have we this? For it is written, אוילים

מדרך פשעם ומעונותיהם יתענו כל אוכל תתעב נפשם וגו‘ ויזעקו אל ה‘ בצר להם וגו‘ ישלח דברו
“ וירפאם וגו‘ יודו לה‘ חסדוCrazed because of the way of their transgression, and aﬄicted
because of their iniquities, their soul abhorred all manner of food... They cried unto the Lord
in their trouble... He sent His word and healed them...Let them give thanks unto the Lord for
His mercy” (Ps. cvii. 17—21). “ מי שהיה חבוש בבית האסורין מנלןThe prisoner who has been
set free” — whence have we this?  ביתכדFor it is written, יושבי חשך וצלמות וגו‘ כי המרו אמרי
“ אל וגו‘ ואומרSuch as sat in darkness and in the shadow of death... because they rebelled
againﬆ the words of God.  ויכנע בעמל לבם וגו‘ ואומרTherefore He humbled their heart with
travail.  ויזעקו אל ה‘ בצר להם ואומרThey cried unto the Lord in their trouble. יוציאם מחשך
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 וצלמות וגו‘ ואומרHe brought them out of darkness and the shadow of death. יודו לה‘ חסדו
Let them give thanks unto the Lord for His mercy” (ibid. vv. 10-15).
The Talmud opens with giving thanks before God for what He has done to display his power before all peoples in His deliverance of Israel from Egypt. The way in which the Lord led them, this desert way, provides
us with a description of a form of reﬆricted walking. To live in a “desert” way draws in the context of the
wantedness of the desert, a dry place where vew things grow. The idea here in the Talmud is that this desert
way the Lord had lead the people in is said to be a “ﬆraight way” and so they are to give the Lord thanks for
His mercy. This desert way is designed to humble the heart, to take away the pride of life, which the Lord
then brnigs us out of darkness and the shadow of death into His light (righteousness) and truth, and we give
Him the glory and the praise!
The midrash is divided into four sections to demonﬆrate the people’s obligation to give thanks unto the
Lord:
1. They who wander in the wilderness, They wandered in the wilderness in a desert way, Let them give thanks unto the Lord for His mercy (Tehillim / Psalms
107:4,8). In this verse, the generation that wandered in the wilderness is an
example to all the generations.
2. He who was in a prison and is now free, Such as sat in the darkness and in the
shadow of death, being bound in aﬄiction and iron, He has broken the gates
of brass, and cut the bars of iron in sunder, Let them give thanks unto the Lord
for His mercy (Tehillim / Psalms 107:10, 16, 21).
3. He who was sorely ill is healed, Crazed because of the way their transgression, and aﬄicted because of their iniquities. He sent His word and healed
them, Let them give thanks unto the Lord for His mercy, and Let them oﬀer the
sacriﬁces of thanksgiving (Tehillim / Psalms 107:17, 20-21), that is, let them
make their inclination to evil a sacriﬁcial oﬀering to their inclination to good.
4. They who go down to the sea, They that go down to the sea in ships, they saw
the works of the Lord, Let them give thanks unto the Lord for His mercy (Tehillim / Psalms 107:23-24, 31).
The rabbis say the four reasons for the people’s obligation to give thanks is related to the Lord showing
this generation and all generations His mercy by not putting us inﬆantly to death, for our having been put
in prison and are not set free, and for the Lord’s healing power, His having healed us from illness that was
due to our aﬄiction. The concept is that the Yetzer Hara is to be made a sacriﬁce unto the Yetzer Hatov.
Another reason to give praise is for the Lord working His power over the sea. Midrash Tehillim 107, Part 5
concludes saying, “Rabbi Judah said, And all four are under obligation to give thanks in an assembly of ten
men, as is said, Let them exalt Him also in the assembly of the people (Tehillim / Pslams 107:32). At leaﬆ
two of the ten should be scholars for the verse goes on to say and praise him in the sent of the elders.” The
rabbis speak of the requirement of a minyan (minimum of 10 men) to give thanks. The biblical source for
the requirement of ten men to complete a minyan is from Bamidbar / Numbers 14:27. Moshe sent ten spies
to scout the land of Canaan. Ten of them returned and issued a report concluding that the people in the land
were too ﬆrong to overcome (conquer). The Lord God of Israel was extremely disappointed with their lack
of faith in His abilities. He turns to Moses and Aaron, telling them: “How long will this evil ‘assembly’ provoke to complain againﬆ Me?” The concept is based upon this response from the ten that this “assembly”
is comprised of ten men. Now, in Vayikra / Leviticus 22:32 the Lord God says, “I shall be sanctiﬁed amidﬆ
the children of Israel.” The rabbis use a method of biblical exegesis known as “gezerah shavah,” wherein
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two verses with identical terminology are compared to each other. This verse is matched up to another verse
(Bamidbar / Numbers 16:21) whic ﬆates “Separate yourselves from amidﬆ this assembly.” The gezerah
shavah teaches us that an “assembly” muﬆ be present in order for the Lord God to be sanctiﬁed, where the
example given are the ten men returning from Canaan. The ten are required for sanctiﬁation of God’s name,
and represent all the people of Israel. Note the signiﬁance of the ten, the minyan of men not sanctifying the
name unanimously. The result was a national fall into wandering in the wilderness. This is paralleled to a
people who are loﬆ, who do not know what they are doing, who sink in their sins, and wander due to their
inability to discern the diﬀerences betwwen righteousness and wickedness. Examples of such sanctiﬁcation
are the recitation of the kaddish, the kedushah and the barchu in the public reading of the Torah. The conclusion is that we are a group of people, not individuals who worship and serve God alone. The Lord calls us to
be a community for the purpose of supporting one another in prayer, ﬁnancially, for mutual encouragement,
and to praise His holy Name! Let’s Pray!
Heavenly Father,
Lord it is because of Your greatness we seek to serve You all the days of our lives. We recognize the role
you have had in our lives to bring us to where we are today. We thank you for increasing our faith by the
work of Your hand in our lives. Lord help us to have the ﬆrength to ﬆand for truth and life, to have faith in
Yeshua, a devotion to Your Word, and to love our neighbor each day. We thank You Lord for Your continued
faithfulness to Your promises and to us. Help us to grow in our faith, to walk in the spirit, and apply these
truths to our lives. We praise Your Holy Name and give You all of the honor, and the glory, and the praise
forever and ever.
In Yeshua’s (Jesus’) Name we pray! Amen!

Be Blessed in Yeshua, Chriﬆ our Messiah!
***************************************

:הללויה לאדוננו מורנו ורבינו ישוע מלך המשיח לעולם ועד
Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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