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פרשת
שמות 

Parashat Shemot

Shemot / Exodus 1:1-6:1, Isaiah 27:6-28:13, 29:22-23
Luke 5:12-39

 The Pretense of Halfheartedness

 In this week’s Torah portion, Parashat Shemot, we read that a new 
king raised up in Egypt and placed Israel into slavery being afraid be-
cause of Her large numbers.  We also read how the Lord raised up a de-
liverer, one who will take Isael out of bondage and slavery.  Based upon 
this week’s reading, and upon the deliverer / redeemer narratives, we 
are given the themes of sin and redemption coupled to God’s Torah as 
a way of life.  The Lord God told His people in relation to the Mitzvot 
saying, Bamidbar / Numbers 32:23 ה ם ַליהָו֑ ן ִהֵּנ֥ה ֲחָטאֶת֖  וְִאם־ֹ֤לא ַתֲעׂשּו֙ן ֵּכ֔
א ֶאְתֶכֽם׃ ר ִּתְמָצ֖ ם ֲאֶׁש֥  But if you do not do so, you will have ּוְדעּ֙ו ַחַּטאְתֶכ֔
sinned against the LORD; and know that your sin will find you. (NASB)  
This phrase “and know that your sin will find you” (ר ם ֲאֶׁש֥  ּוְדעּ֙ו ַחַּטאְתֶכ֔
ֶאְתֶכֽם א  -is one of the most important and misunderstood state (ִּתְמָצ֖
ments in all God’s Word.  Here Moshe is speaking of one particular 
aspect of sin, that of having a stubborn heart coupled with a refusal to 
wholly follow the Lord!  There are many sins that go unexposed here 
on earth and will be revealed only at the Judgment (Luke 12:3, Matthew 
10:27). Rambam on Bereshit / Genesis 1:1 Part 1 sates the following, 
“the story of the whole topic of creation until the creation of Adam, and 
that He made him ruler over the work of His hands and all that was giv-
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en over beneath his feet, and the Garden of Eden - which is the best of 
all the places created in this world - became established for his dwell-
ing, until his sin drove him from there. And the people of the generation 
of the Deluge, by their sin were driven from the entire world, and the 
righteous one among them alone was spared, him and his sons. And 
their descendants, their sin caused them to be scattered in places and 
planted in lands, and they captured for themselves the places accord-
ing to their families among their peoples, as the opportunities arose to 
them. If so, it is appropriate that when a people continues to sin, it will 
be destroyed from its place and another people will inherit his land, for 
this is the law of God in the world from always.”  In relation to what 
Rambam is saying, the peoples were dispersed across the face of the 
earth due to their sin, unfaithfulness, and rebellion against wholly fol-
lowing in the ways of God.  Those who do these things are condemned 
in the midst of a righteous, holy, and just God.  This condemnation will 
be known by all peoples because these wicked men were known by the 
extent of their wickedness and sin.  All will know the reasons why the 
sinner is eternally condemned.  This is the source text for the Apostle 
Paul’s interpretation saying, “In the day when God shall judge the se-
crets of man by Jesus Christ according to my gospel” (Romans 2:16, 
ἐν ἡμέρᾳ ὅτε κρίνει ὁ θεὸς τὰ κρυπτὰ τῶν ἀνθρώπων κατὰ τὸ εὐαγγέλιόν 
μου διὰ Χριστοῦ Ἰησοῦ.). The Greek word used here κρυπτὰ (krupta) 
for secrets is defined as, “that which is hidden, concealed, or covered 
up.”  For example, the one who looks at pornography may hide his sin 
until caught, or as in the case for the adulterer, until judgment day.  The 
thief may cover up his crimes and may not get caught in this life, and 
the wicked heart or evil thoughts may remain unexposed before men.  
Even hypocrisy may be hidden for years under a pretense of piety.  But 
as it is described in Bamidbar / Numbers 32:23 the sin of halfhearted-
ness will always find you out here and now because the Lord God of 
Israel is watching!  This pretense of “halfheartedness” is found un-
der the idea that one has not been found out yet.  The important “To-
rah context” in relation to these things from Parashat Shemot, is that 
Moshe also had this pretense believing his sins had not found him out.  
When Moshe killed the Egyptian, he thought nobody was watching.  
The Lord God of Israel however was watching, He was present.  We 
learn that his sin did find him out and someone was watching.  When 
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Moshe was tending his flock on the Mountain of the Lord, again he did 
not realize the Lord was present until the Lord revealed Himself.  The 
point is regardless of whether someone else sees our sins, “be sure that 
your sins will find you out,” because the Lord is watching!  This should 
lead us to live a repentant lifestyle coupled to our faith in Yeshua the 
Messiah!  Let’s discuss this further in this week’s study.
 This week we are looking at Shemot / Exodus 2:11-15:

Shemot / Exodus 2:11-15
2:10 The child grew, and she brought him to Pharaoh’s 
daughter and he became her son. And she named him 
Moses, and said, ‘Because I drew him out of the water.’
2:11 Now it came about in those days, when Moses had 
grown up, that he went out to his brethren and looked 
on their hard labors; and he saw an Egyptian beating a 
Hebrew, one of his brethren. 2:12 So he looked this way 
and that, and when he saw there was no one around, he 
struck down the Egyptian and hid him in the sand. 2:13 
He went out the next day, and behold, two Hebrews were 
fighting with each other; and he said to the offender, 
‘Why are you striking your companion?’ 2:14 But he 
said, ‘Who made you a prince or a judge over us? Are 
you intending to kill me as you killed the Egyptian?’ 
Then Moses was afraid and said, ‘Surely the matter has 
become known.’ 2:15 When Pharaoh heard of this mat-
ter, he tried to kill Moses. But Moses fled from the pres-
ence of Pharaoh and settled in the land of Midian, and 
he sat down by a well. (NASB)

ַוִּתְקָרא ְלֵבן  ַויְִהי-ָלּה  ְלַבת-ַּפְרעֹה  ַוְּתִבֵאהּו  ַהּיֶֶלד  ַוּיִגְַּדל   י   
ְׁשמֹו מֶֹׁשה ַוּתֹאֶמר ִּכי ִמן-ַהַּמיִם ְמִׁשיִתהּו: [שלישי] יא   ַויְִהי
| ַּבּיִָמים ָהֵהם ַוּיִגְַּדל מֶֹׁשה ַוּיֵֵצא ֶאל-ֶאָחיו ַוּיְַרא ְּבִסְבֹלָתם ַוּיְַרא
ִאיׁש ִמְצִרי ַמֶּכה ִאיׁש-ִעְבִרי ֵמֶאָחיו: יב   ַוּיִֶפן ּכֹה ָוכֹה ַוּיְַרא
ִּכי ֵאין ִאיׁש ַוּיְַך ֶאת-ַהִּמְצִרי ַוּיְִטְמנֵהּו ַּבחֹול: יג   ַוּיֵֵצא ַּבּיֹום
נִי ְוִהּנֵה ְׁשנֵי-ֲאנִָׁשים ִעְבִרים נִִּצים ַוּיֹאֶמר ָלָרָׁשע ָלָּמה ַתֶּכה ַהּשֵׁ
ֵרֶעָך: יד   ַוּיֹאֶמר ִמי ָשְֹמָך ְלִאיׁש ַשֹר ְוׁשֵֹפט ָעֵלינּו ַהְלָהְרגֵנִי
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 ַאָּתה אֵֹמר ַּכֲאֶׁשר ָהַרגְָּת ֶאת-ַהִּמְצִרי ַוּיִיָרא מֶֹׁשה ַוּיֹאַמר ָאֵכן
 נֹוַדע ַהָּדָבר: טו   ַוּיְִׁשַמע ַּפְרעֹה ֶאת-ַהָּדָבר ַהּזֶה ַויְַבֵּקׁש ַלֲהרֹג
ַוּיֵֶׁשב ְּבֶאֶרץ-ִמְדיָן  ַוּיֵֶׁשב  ַפְרעֹה  ִמְּפנֵי  מֶֹׁשה  ַוּיְִבַרח   ֶאת-מֶֹׁשה 
 ַעל-ַהְּבֵאר:

 According to the Torah, Moshe hid the body of the Egyptian, but 
someone was watching.  He also knew that he would one day be used 
by God to deliver His people Israel.  This is what had motivated him 
to strike down the Egyptian and then proceed to mediate between his 
brethren.  When he was found out, he fled to Midian.

Moshe taking matters into his own hands, the Torah states the follow-
ing, יד   ַוּיֹאֶמר ִמי ָשְֹמָך ְלִאיׁש ַשֹר ְוׁשֵֹפט ָעֵלינּו ַהְלָהְרגֵנִי ַאָּתה אֵֹמר ַּכֲאֶׁשר 
ָהַרגְָּת ֶאת-ַהִּמְצִרי ַוּיִיָרא מֶֹׁשה ַוּיֹאַמר ָאֵכן נֹוַדע ַהָּדָבר: טו   ַוּיְִׁשַמע ַּפְרעֹה ֶאת-
 ַהָּדָבר ַהּזֶה ַויְַבֵּקׁש ַלֲהרֹג ֶאת-מֶֹׁשה ַוּיְִבַרח מֶֹׁשה ִמְּפנֵי ַפְרעֹה ַוּיֵֶׁשב ְּבֶאֶרץ-ִמְדיָן
 But he said, ‘Who made you a prince or a judge 2:14 ַוּיֵֶׁשב ַעל-ַהְּבֵאר:
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over us? Are you intending to kill me as you killed the Egyptian?’ Then 
Moses was afraid and said, ‘Surely the matter has become known.’ 
2:15 When Pharaoh heard of this matter, he tried to kill Moses. But 
Moses fled from the presence of Pharaoh and settled in the land of Mid-
ian, and he sat down by a well. (NASB)  We are told Moshe was afraid 
for his life of being thought of as a deliverer, so he fled to the land of 
Midan.  In the map (shown above), Moshe made a significant journey 
to flee from Egypt all the way to Midian.  Midan appears to be in the 
land of modern day Iran.
 Note that Moshe knew the purpose of his birth, to deliver His peo-
ple, but he did not know what the Lord’s timing would be.  The rabbis 
have the following to say concerning Moshe within the context of Para-
shat Shemot.

Rashi on Shemot / Exodus 2:11:1
 AND MOSES WAS GROWN — But has  ויגדל משה (11)
it not already been written, (Exodus 2:10) “And the 
child grew”? Rabbi Judah the son of Eloai said: the 
first time it refers to growth in stature, the second time 
to greatness, — that Pharaoh appointed him to have 
charge over his palace (Tanchuma Yashan 2.2:17; cf. 
also Yalkut Shimoni on Torah 166:11). (.(יא) ויגדל משה
ַוֲהֹלא ְּכָבר ָּכַתב ַוּיִגְַּדל ַהּיֶֶלד? ָאַמר ַרִּבי יְהּוָדה ְּבַרִּבי ִאְלָעִאי,
ָהִראׁשֹון ְלקֹוָמה ְוַהֵּׁשנִי ִלגְֻדָּלה, ֶׁשִּמּנָהּו ַּפְרעֹה ַעל ֵּביתֹו (יל־
(קוט שמעוני):

Rashi compares the repetition in the Torah text, 2:10 The child grew... 
 to the second mention of his having grown, 2:11 Now it (ַוּיִגְַּדל ַהּיֶֶלד)
came about in those days, when Moses had grown up... (ַּבּיִָמים  | ַויְִהי 
 where in the one sense, the child had grown old enough (ָהֵהם ַוּיִגְַּדל מֶֹׁשה
to be given in adoption, and the second time being old enough to be put 
in charge having authority (greatness).  Rashi describes two aspects of 
Moshe’s life, growing from childhood, maturity, and then responsibil-
ity.  Rashi goes on to say the following:
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Rashi on Shemot / Exodus 2:11:2-4
 — AND HE SAW THEIR BURDENS  וירא בסבלתם (11)
he set his eyes and mind to share in their distress. (Exo-
dus Rabbah 1:27) (12) איש מצרי AN EGYPTIAN MAN 
— This was one of the taskmasters appointed over the 
Israelite officers and he used to rouse them from their 
beds at cock-crow that they might proceed to their work 
(Exodus Rabbah 1:28 and Leviticus Rabbah 32:4). (13)  
 SMITING A HEBREW MAN — beating מכה איש עברי
and flogging him. The latter was the husband of She-
lomith, the daughter of Dibri (see Leviticus 24:11), and 
the Egyptian taskmaster had set his fancy upon her. 
During the night he compelled him (her husband) to 
rise and made him leave the house. He, however, re-
turned, entered the house and forced his attentions upon 
the woman, she believing it was her husband. The man 
returned and became aware of what had happened, and 
when the Egyptian perceived that he was aware of it he 
beat him and flogged him the whole day long (Exodus 
Rabbah 1:28). (ִלְהי ְוִלּבֹו  ֵעינָיו  נַָתן  בסבלתם.  וירא  (יא) 
נֹוגֵׂש מצרי.  איש  (יב)  א‘):  רבה  (שמות  ֲעֵליֶהם  ֵמֵצר   ֹות 
ַהֶּגֶבר ִמְּקרֹות  ַמֲעִמיָדם  ְוָהיָה  יְִׂשָרֵאל  ׁשֹוְטֵרי  ַעל  ְמֻמּנֶה   ָהיָה 
ּו ְורֹוֵדהּו.  ַמְלֵקהּו  עברי.  איש  מכה  (יג)  (שם):  ִלְמַלאְכָּתם 
ַבְעָלּה ֶׁשל ְׁשלֹוִמית ַּבת ִּדְבִרי ָהיָה ְונַָתן ֵעינָיו ָּבּה, ּוַבַּליְָלה ֶהֱע־
 ִמידֹו ְוהֹוִציאֹו ִמֵּביתֹו, ְוהּוא ָחזַר ְונְִכנַס ַלַּביִת ּוָבא ַעל ִאְׁשּתֹו,
ִּכְסבּוָרה ֶׁשהּוא ַבְעָלּה, ְוָחזַר ָהִאיׁש ְלֵביתֹו ְוִהְרִּגיׁש ַּבָּדָבר, ּו
 ְכֶׁשָרָאה אֹותֹו ִמְצִרי ֶׁשִהְרִּגיׁש ַּבָּדָבר, ָהיָה ַמֵּכהּו ְורֹוֵדהּו ָּכל
(ַהּיֹום (שם):

Rashi provides a reason for why the Egyptian was beating the man 
and it was due to an act of unrighteousness towards another man’s 
wife.  This causes us to see Moshe’s actions in a more righteous light.  
However, the Torah does not provide this context, the assumption is 
that Moshe did the correct thing by killing the Egyptian.  However, If 
Moshe had thought he was justified in killing the Egyptian, why did he 
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choose to hide the body?  
 Rashbam has the following to say concerning this event.

Rashbam on Shemot / Exodus 2:14
אומר (14) אתה   because I am striking my ,?הלהרגני 
fellow ? (15) כאשר הרגת את המצרי, on account of an 
Egyptian hitting an Israelite. (16) ןכא , Moses had come 
to the realisation that he had been wrong when he bur-
ied the Egyptian thinking that no one had observed his 
death and burial. It turned out that the matter had been 
witnessed. ((יד) הלהרגני אתה אומר - בשביל שאני מכה
שהיה בשביל   - המצרי  את  הרגת  כאשר  (טו)  חברי.  את 
מכה איש עברי. (טז) אכן - ואך כן. לא כמו שהייתי סבור
(כשטמנתיו בחול שלא נודע, אלא כן הוא שנודע. 

Moshe was wrong in burying the Egyptian he had killed because he 
was attempting to conceal what he did and therefore he knew what he 
did was a sin.

Rashi on Shemot / Exodus 2:13
 TWO MEN OF THE HEBREWS שני אנשים עברים  (13)
— viz., Dathan and Abiram (Nedarim 64b); it was they, 
too, who left over some of the manna (Exodus Rabbah 
 ,.lit למה תכה  means quarelling. (15) נצים  (14) .(1:29
WHEREFORE WILT THOU SMITE — Although he had 
not yet smitten him he is termed here רשע wicked, be-
cause he had merely raised his hand against him (San-
hedrin 58b). (16)  רעך THY FELLOW (the word denotes 
one who is the equal of another) — who is as wicked 
as yourself (Exodus Rabbah 1:29). ((יג) שני אנשים עב־
ס“ד): (נדרים   ַהָּמן  ִמן  ֶׁשהֹוִתירּו  ֵהם  ַוֲאִביָרם,  ָּדָתן   רים. 
 (יד) נצים. ְמִריִבים: (טו) למה תכה. ַאַע“ִּפ ֶׁשּלֹא ִהָּכהּו נְִקָרא
ְּכמֹוֶתָך ָרָׁשע  רעך.  (טז)  נ“ח):  (סנהדרין  יָד  ַּבֲהָרַמת   ָרָׁשע 
((תנחומא):
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Rashi draws a parallel to Parashat Korach and the rebellion t hat took 
place in the book of Bamidbar / Numbers where a group of leaders and 
people questioned the authority of Moshe and Aaron.  Note Rashi’s 
commentary on Shemot / Exodus 2:13 states that quarelling, smit-
ting another man is termed רשע “wicked” there is no excuse for what 
Moshe had done. (Moshe was not in an army or at war.)
 Parashat Shemot continues in the narrative to state the following:

Shemot / Exodus 3:1-7
3:1 Now Moses was pasturing the flock of Jethro his fa-
ther-in-law, the priest of Midian; and he led the flock to 
the west side of the wilderness and came to Horeb, the 
mountain of God. 3:2 The angel of the Lord appeared 
to him in a blazing fire from the midst of a bush; and he 
looked, and behold, the bush was burning with fire, yet 
the bush was not consumed. 3:3 So Moses said, ‘I must 
turn aside now and see this marvelous sight, why the 
bush is not burned up.’ 3:4 When the Lord saw that he 
turned aside to look, God called to him from the midst of 
the bush and said, ‘Moses, Moses!’ And he said, ‘Here I 
am.’ 3:5 Then He said, ‘Do not come near here; remove 
your sandals from your feet, for the place on which you 
are standing is holy ground.’ 3:6 He said also, ‘I am 
the God of your father, the God of Abraham, the God of 
Isaac, and the God of Jacob.’ Then Moses hid his face, 
for he was afraid to look at God. 3:7 The Lord said, ‘I 
have surely seen the affliction of My people who are in 
Egypt, and have given heed to their cry because of their 
taskmasters, for I am aware of their sufferings. (NASB )

 א   ּומֶֹׁשה ָהיָה רֶֹעה ֶאת-צֹאן יְִתרֹו חְֹתנֹו ּכֵֹהן ִמְדיָן ַוּיִנְַהג ֶאת-
 ַהּצֹאן ַאַחר ַהִּמְדָּבר ַוּיָבֹא ֶאל-ַהר ָהֱאֹלִהים חֵֹרָבה: ב   ַוּיֵָרא
 ַמְלַאְך יְהָֹוה ֵאָליו ְּבַלַּבת-ֵאׁש ִמּתֹוְך ַהְּסנֶה ַוּיְַרא ְוִהּנֵה ַהְּסנֶה ּבֵֹער
 ָּבֵאׁש ְוַהְּסנֶה ֵאינֶּנּו ֻאָּכל: ג   ַוּיֹאֶמר מֶֹׁשה ָאֻסָרה-ּנָא ְוֶאְרֶאה
 ֶאת-ַהַּמְרֶאה ַהָּגדֹל ַהּזֶה ַמּדּוַע ֹלא-יְִבַער ַהְּסנֶה: ד   ַוּיְַרא יְהָֹוה
 ִּכי ָסר ִלְראֹות ַוּיְִקָרא ֵאָליו ֱאֹלִהים ִמּתֹוְך ַהְּסנֶה ַוּיֹאֶמר מֶֹׁשה
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ַׁשל-נְָעֶליָך ֲהֹלם  ַאל-ִּתְקַרב  ַוּיֹאֶמר  ה    ִהּנֵנִי:  ַוּיֹאֶמר   מֶֹׁשה 
ַאְדַמת-קֶֹדׁש ָעָליו  עֹוֵמד  ַאָּתה  ֲאֶׁשר  ַהָּמקֹום  ִּכי  ַרגְֶליָך  ֵמַעל 
הּוא: ו   ַוּיֹאֶמר ָאנִֹכי ֱאֹלֵהי ָאִביָך ֱאֹלֵהי ַאְבָרָהם ֱאֹלֵהי יְִצָחק
ֵואֹלֵהי יֲַעקֹב ַוּיְַסֵּתר מֶֹׁשה ָּפנָיו ִּכי יֵָרא ֵמַהִּביט ֶאל-ָהֱאֹלִהים:
ז   ַוּיֹאֶמר יְהָֹוה ָראֹה ָרִאיִתי ֶאת-ֳענִי ַעִּמי ֲאֶׁשר ְּבִמְצָריִם ְוֶאת-

ַצֲעָקָתם ָׁשַמְעִּתי ִמְּפנֵי נֹגְָשֹיו ִּכי יַָדְעִּתי ֶאת-ַמְכאָֹביו:

Note earlier in the narrative (Shemot / Exodus 2:11-15) when Moshe 
least suspected, someone was watching.  Here in Shemot / Exodus 3:1-
7, again when Moshe least suspected, the Lord was present.  Note how 
this place is known as “the mountain of God.”  Is this a pretext or a post 
text type of context on the description of that place as the mountain of 
God?  Did the people in the region know this to be the mountain of the 
Lord or was this a result of Moshe having met the Lord and brought 
Israel to the foot of the mountain?  In Shemot / Exodus 3:10, this is 
where the Lord called Moshe to deliver His people, He called him into 
the ministry.  The Lord called Moshe to bring His Gospel Message to 
the people of Israel and to the world.  With these things in mind, how 
should this cause us to live since our bodies are His Temple?  Note 
how the Lord speaks to sons of Israel in Shemot / Exodus 25:1-8 to 
raise a Terumah (ה  contribution) according to how each persons ,ְּתרּוָמ֑
heart moves them.  Note how the rabbinic commentary interprets these 
verses:

Sefer HaChinuch (16 cent.)
Know, my child, that any commandment that God re-
quires of humankind comes only out of God’s desire to 
benefit us... God’s command to build the Tabernacle, 
for us to offer therein our prayers and sacrifices, comes 
not out of God’s needs to dwell in an earthly dwelling 
among humankind, but rather [out of God’s awareness 
that we need] train our own selves.

Malbim (19th cent. Eastern Europe)- Commentary on 
Exodus 25:8
...Each one of us needs to build God a Tabernacle in the 
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recesses of our hearts, by preparing oneself to become a 
Sanctuary for God and a place for the dwelling of God’s 
glory.

The rabbis say that this commandment of God to construct the Tab-
ernacle is for our benefit.  How so?  So that we could train ourselves 
to offer prayers, to bring sacrifices, and to be thankful with the sac-
rifice of praise before the Lord.  In the Targum on Tehillim / Psalms 
50, David says that  the Lord does not take bulls out of their flocks be-
cause he owns the cattle on a thousand mountains, He does not require 
sacrifices because He is hungry (50:8-13) as compared to the rabbis 
translation into the Aramaic Targum that speaks of the Lord not rebuk-
ing his people because they were unable to offer sacrifices due to the 
sanctuary being laid waste on the Temple Mount.  This describes living 
in obedience to the word of the Lord with respect to what we are able 
to do within the context of our bodies being the Temple of the God of 
Israel.  These comments go to show that we are called to obedience, 
and to have a high regard for God’s word in our lives as a sacrifice unto 
the Lord, similar to what Paul wrote in Romans 12:1-3, because these 
things direct us to God’s will and plan which was to bring His Messiah 
Yeshua into this world for the purpose of salvation from sin.  Should we 
not be dilligent in seeking the Lord and waiting for Him to reveal his 
plan for our lives, and to seek how He will use us in His kingdom?  This 
also provides us with a future expectation for our lives of the Lord’s 
work in our lives.  We must be read at all times for a move of God in our 
lives.  This reminds us of something Yeshua said in Matthew 24:44.  He 
said that we must be ready at all times, for the Son of Man will come 
when we least expect. Therefore also be ready, for in an hour that you 
do not expect, the Son of Man.  We are warned to be always watching 
and prepared for the work of the Lord an that we are to maintain this 
temperment of mind.

Matthew 24:44
24:44 ‘For this reason you also must be ready; for the 
Son of Man is coming at an hour when you do not think 
He will. (NASB, δια τουτο και υμεις γινεσθε ετοιμοι οτι 
η ωρα ου δοκειτε ο υιος του ανθρωπου ερχεται)
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Why does the Lord warn us to be read and of the Son of Man coming 
at an hour that is unexpected?  Matthew said, δια τουτο saying “in 
order that,” as regards to our being similar to the householder spoken 
of in the parable (see Matthew 24), where we might be caught doing 
something we should not be doing.  This is paralleled to the theif who 
comes to steal.  Yeshua said. και υμεις, that if the householder had 
known he would have been ready had he kept watched.  Yeshua’s use 
of the word “etoimoi” ετοιμοι speaks of having a spiritual readiness for 
the move of God so that it would not take us by surprise (see Matthew 
25:10, Titus 3:1).  This preparedness is something to be acquired for 
ourselves (γινεσθε), we are to work at patiently waiting upon the Lord 
and be slow to take matters into our own hands as Moshe did according 
to Parashat Shemot.  
 In Parashat Shemot, we get this pretense of “halfheartedness” and 
“unpreparedness” that is found under the idea that one is getting away 
with sin.  The important “Torah context” in relation to these things 
from Parashat Shemot, is that the great men of faith, such as Moshe, he 
too had this pretense believing his sins had not found him out.  When 
Moshe killed the Egyptian, he thought nobody was watching.  The 
Lord God of Israel however was watching, He was present.  We learn 
that his sin did find him out and someone was watching.  When Moshe 
was tending his flock on the Mountain of the Lord, again he did not re-
alize the Lord was present until the Lord revealed Himself.  The point 
is regardless of whether someone else sees our sins, “be sure that your 
sins will find you out,” because the Lord is watching!  The point of sin 
finding us out that is coupled to the Torah context is that of our need 
for a deliverer and savior.  The Torah draws us back to repentance, to 
return to the ways of God in righteousness, holiness, justice, and truth.  
This is the point of the Torah in our lives, to draw us back to the Lord 
God of Israel, to direct us to His Messiah Yeshua, to have faith in the 
mercy of God, and to seek the Lord’s ability to create in us a new heart 
and desire to walk in His ways of righteousness, Justice, and Truth.  
The Messiah plus the Torah is the gospel message!
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