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Vzwikm / Leviticus 21:1-24:253, Ezekiel 44:15-51,

Our Actions vs. Our Faith in Yeshua

This weeks reading is from Parsahat Emor (Vayikra / Leviticus 21:1-
24:23) the Lord speaks to the sons of Aaron to be careful not to defile
themselves by touching a dead person among his people. The point that 1s
being made here is the High Priest has an additional level of sanctification,
as compared to other people. He must not come in contact with a dead
person because he is sanctified in a special way going before the Living
God in the Tabernacle to make atonement on behalf of the people. In this
week’s Torah portion, we are also given the Mitzvah not to shave making
baldness on our heads, not to round the edges of our beards, and not to
make cuts in the flesh or tatoo our bodies. In addition, the Priest is not to
take a woman who has profaned herself as a prostitute or to take a woman
who is divorced from her husband (21:7). The priest that is anointed with
oil shall not tear his cloths, uncover his head, or defile himself by a dead
person, this includes his nearest relative, his mother and father (21:11).
The person who has a defect, who is lame, blind, or disfigured, has a de-
formed limb, broken foot or hand, hunchback or dwarf, has a defect in his
eye, or a skin malady, or crushed testicles, these examples establish the
idea that the one who who has a defect in his body is not to go near to offer
the sacrifices before the Lord (21:18-21). Additional commands then are
given on who may and may not eat of the holy gifts.

Moshe writes the one who enters into the sanctuary in uncleanness
and/or eats of the food that is given only to the Priest results in the person
bearing the guilt of sin. The interesting aspect of these Scriptures are that
the Lord has specific requirements for those who approach Him in the
Mishkhan (Tabernacle), which connects the spiritual to the behavioral,
the motivation of one’s heart (faith), and obedience to the command. The
significance of this week’s portion speaks of God’s plan for our lives,
which includes both seeking Him in the Messiah, and obeying His word,
as opposed to disobedience and profaning the Name by our actions. To-
day, how significantly is our relationship with the Lord affected by our
actions? Is it possible to profane the Name of God by our actions? How
does this effect our relationship with the Lord in Yeshua the Messiah?
Why do you think this is not discussed in the church today?
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Questions

« Do you believe profaning God’s Name is possible today
through your actions?

« What does this have to do with sanctifying the Name of
God in our lives?

These are very important questions for us today who believe and place
our faith in Yeshua the Messiah. These questions are also relevant to what
Yeshua said in Luke 20:34.

Luke 20:34-38

Jesus said to them, ‘The sons of this age marry and are given
in marriage, 20:35 but those who are considered worthy to
attain to that age and the resurrection from the dead, nei-
ther marry nor are given in marriage; (ot 6¢€ kata&iw0évteg
T0D oidVoC EKelvov TLYETV Kol THG AVOOTACEMC THG €K
vekp®v obte yapodow ovte yauilovrar:) 20:36 for they
cannot even die anymore, because they are like angels,
and are sons of God, being sons of the resurrection. 20:37
‘But that the dead are raised, even Moses showed, in the
passage about the burning bush, where he calls the Lord
the God of Abraham, and the God of Isaac, and the God of
Jacob. 20:38 “Now He is not the God of the dead but of the
living; for all live to Him.” (NASB)




kotaSloo,v \{kat-ax-ee-0’-0}
1) to account worthy, judge worthy

aiov,n \{ahee-ohn’}
1) for ever, an unbroken age, perpetuity of time, eternity
2) the worlds, universe 3) period of time, age

TUYYavo,v \{toong-khan’-o}

1) to hit the mark 1a) of one discharging a javelin or ar-
row 2) to reach, attain, obtain, get, become master of 3)
to happen, chance, fall out 3a) to specify, to take a case,
as for example 4) to meet one 5) of he who meets one or
presents himself unsought, any chance, ordinary, common
person 6) to chance to be

avaotooig,n \{an-as’-tas-is}

1) a raising up, rising (e.g. from a seat) 2) a rising from
the dead 2a) that of Christ 2b) that of all men at the end of
this present age 2c) the resurrection of certain ones history
who were restored to life (Heb. 11:35)

vekpog,a \{nek-ros’}

1) properly 1la) one that has breathed his last, lifeless 1b)
deceased, departed, one whose soul is in heaven or hell
1¢) destitute of life, without life, inanimate 2) metaph. 2a)
spiritually dead 2al) destitute of a life that recognises and
is devoted to God, because given up to trespasses and sins
2a2) inactive as respects doing right 2b) destitute of force
or power, inactive, inoperative

Here the Greek translation of Yeshua’s Words oi 6¢ kataiw0évteg
TO0D aidVOoC Eketvov TLYElV Kal TG AvaoTacemc THG €k vekpdv speaks of
being counted or judged worthy (xata&idm) and of the one who is able
to hit the mark, to reach, or to attain eternity (tvyydvo, aic®v) and the
resurrection from the dead (dvéotacig, vekpdg). It is interesting how Ye-
shua’s words speak of something to be obtained or reached. The Hebrew
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translation (X721 2°W3 WW° XY 2207 D00 DR X7 2290 DR 2m% 201
:TIRWIN) speaks of a man being a “Pure stream” (7117 0°27171) suggesting
we are to seek to live our lives for God’s glory, in holiness, righteous-
ness, justice, and truth and how this has some impact on our salvation.
Yeshua is speaking of the Olam Haba (the World to Come) and states ““...
those who are considered worthy to attain to that age and the resurrection
from the dead...” His words here are very important, because in today’s
Christian theology we are told “just believe in Jesus and you’re good
to go.” This theology is not exactly what was taught by Yeshua and his
disciples. The teaching that is neglected today is the connection of our
faith to our actions. This is why the hyper-grace movement is so popular
because it separates one’s actions from his faith and teaches that the two
are mutually incompatible. The Scriptures however speak of Faith as be-
ing the composition of two things, (i) belief - in the Lord, in the Messiah,
and in the Scriptures, and (i1) practice - we live what we believe (apply
God’s Word to our lives). Faith is not authentic if these two things are not
coupled to one another. This is what Yeshua meant when he said ““those
who are considered worthy of taking part in the age to come and in the
resurrection from the dead” Yeshua did not say “just believe in me and
that is all.” He understood and taught that faith includes both belief and
practice. True faith is that which is lived out, we are not to live two sepa-
rate lives. If you have two separate lives, then be warned, based upon
what Yeshua said in Matthew 7, ““there are those who come before Me
on that great day and | will tell them, depart from Me | never knew you,
worker of lawlessness (anomia).”

The Apostle Paul spoke of the issue of one’s actions with regard to
profaning the Name of God according to Romans 2:18-29.

Romans 2:18-29

2:18 and know His will and approve the things that are es-
sential, being instructed out of the Law, 2:19 and are con-
fident that you yourself are a guide to the blind, a light to
those who are in darkness, 2:20 a corrector of the foolish,
a teacher of the immature, having in the Law the embod-
iment of knowledge and of the truth, 2:21 you, therefore,
who teach another, do you not teach yourself? You who
preach that one shall not steal, do you steal? 2:22 You who



say that one should not commit adultery, do you commit
adultery? You who abhor idols, do you rob temples? 2:23
You who boast in the Law, through your breaking the Law,
do you dishonor God? 2:24 For ‘the name of God is blas-
phemed among the Gentiles because of you,” just as it is
written. 2:25 For indeed circumcision is of value if you
practice the Law; but if you are a transgressor of the Law,
your circumcision has become uncircumcision. 2:26 So if
the uncircumcised man keeps the requirements of the Law,
will not his uncircumcision be regarded as circumcision?
2:27 And he who is physically uncircumcised, if he keeps
the Law, will he not judge you who though having the let-
ter of the Law and circumcision are a transgressor of the
Law? 2:28 For he is not a Jew who is one outwardly, nor
Is circumcision that which is outward in the flesh. 2:29 But
he is a Jew who is one inwardly; and circumcision is that
which is of the heart, by the Spirit, not by the letter; and his
praise is not from men, but from God. (NASB)

Notice how Paul states that those he is speaking to know God’s will and
approve of the things that are essential, because they have been melamed
b’torah (instructed / learned in the Torah) (379302 7127 NP2 MIRIT NYTN
;Y72 270 1°2 1°2N), suggesting that the people he is speaking to are attend-
ing the Synagogue services and hearing the reading of the Torah every
week (see Acts 15:21). Paul continues saying having been instructed in
the Torah, you are a guide to the blind and a light to those who are in dark-
ness (Romans 2:19). He then speaks of being a teacher and instructor, of
the foolish and immature, referring to those who teach others. He asks
the question, does the teacher teach himself to not steal, to not commit
sexual immorality, and to not commit idolatry? Those he is speaking to
boast in the Torah, however, they also break the Torah, and because of
this the Name of God is blasphemed by the Gentiles. The teachers in Ye-
shua’s time were not living what they were teaching. In the Messiah we
are called to strive for righteousness in our lives. Paul goes on to speak
of the importance of obeying the command (righteousness) by drawing a
parallel to circumcision. He asks, “what is circumcision if one disregards
the command of God?”” Paul is speaking of those who hold on to their
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heritage, their traditions, while presupposing that by their traditions they
will be saved. They affirm the validity of the command, but do not live
according to the command. Paul says when one breaks the command he
dishonors God and the name of God is blasphemed. The rabbis speak
extensively about the merits of our fathers who went before us and the
sustaining power of their merits. The idea is that we are here, we were not
destroyed because our fathers were faithful to God. Now, we are also to
be faithful in our walk before God so we do not perish due to our sins, but
more importantly, so we do not dishonor the Name of God and the name
of our forefathers who went before us.

So, what does it mean to profane His Name by our actions? The rab-
bis have thought extensively on this question over 1700 years ago, and in
the Mishnah Pirkei Avot 6:6 we find their guidance on this question.

Pirkei Avot 6:6

Greater is Torah than priesthood and kingship, for mon-
archy is obtained with thirty levels, and priesthood with
twenty-four, and Torah is obtained with forty-eight things.
And they are these: learning, listening of the ear, prepa-
ration of speech, understanding of the heart, reverence,
awe, humility, happiness, purity, service of Sages, care in
[selection of] friends, debate of the students, clarification,
reading, learning, minimal commodities, minimal world-
ly occupation, minimal pleasure, minimal sleep, minimal
conversation, minimal laughter, patience, generosity, trust
In Sages, acceptance of suffering, knowing one’s place,
gladness in one’s portion, erection of a fence to his words,
lack of self-aggrandizement, lovableness, love of God, love
of the creatures, love of the righteous, love of the upright,
love of rebuke, distancing from honor, lack of arrogance in
learning, lack of joy in teaching, lifting of a burden with
one’s friend, judgment with the benefit of the doubt, stand-
Ing for the truth, standing for peace, deliberation in study,
questioning and responding, hearing and adding, learning
in order to teach and learning in order to act, making his
master wiser, focusing one’s words, citing the source, for it
Is taught that one who cites a source brings redemption to



the world, as it says (Esther 2:22): “Esther told the king in
Mordekhai’s name.”

The rabbis begin with a comparison of the priesthood, kings, and Torah
study. The comparison is described by the attributes of those who are
priests, kings, and students of the Torah. The rabbis say that the attributes
of the Torah are greater than those for the priesthood and kingship indicat-
ed by the Torah attributes being greater (48) as opposed to the priesthood
(24) and kingship (30). The discussion then proceeds with the attributes
of the Torah: (1) learning, (i) listening, (ii1) preparation of speech, (iv)
an understanding heart, (v) reverence of God, (vi) humility, (vii) happi-
ness, (viii) purity, (ix) service of the Sages, (x) care in selecting friends,
(x1)debate, (xii) clarification, (xiii) reading, (xiv) minimal commodi-
ties, (xv) minimal work conversation, (xvi) minimal worldly occupation,
(xvil) minimal pleasure, (xviii) minimal sleep, (xix) minimal laughter,
(xx) patience, (xx1) generosity, (xxii) trust in Sages, (xxii1) acceptance of
suffering, (xxiv) knowning one’s place, (xxv) gladness in one’s portion,
(xxvi) building a fence to one’s words, (xxvii) lack of self aggrandize-
ment, (xxviii) lovableness, (xxiv) love of God, (xxv) love of creatures,
(xxvi) love of righteousness, (xxvii) love of uprighteness, (xxviii) love of
rebuke, (xxix) distance from honor, (xxx) lack of arrogance in learning,
(xxx1) lack of joy in teaching, (xxxii) lifting a burden with one’s friend,
(xxxii1) judgment with the benefit of doubt, (xxxiv) standing for the truth,
(xxxv) standing for peace, (xxxvi) deliveration in study, (xxxvii) ques-
tioning and responding, (xxxvii1) hearing and adding, (xxxix) learning in
order to teach, (xxxx) learning in order to act (Maaseh Torah), and (xxxx1)
focusing upon one’s words. Note what the commentary Shelah Torah Ohr
128 states concerning one’s words.

Shelah, Ki Teitzei, Torah Ohr 128

(128) The use man can make of his mouth is what basical-
ly distinguishes him from other living creatures. The To-
rah describes Adam as having become a living creature in
Genesis 2,7. Onkelos renders this as ““man (Adam) became
a talking creature.” From this stems the duty of man to
fulfill all the promises he makes with his mouth. The Torah

(23,24) specifically commands: Mnwn °now XX, “You



must fulfill what has crossed your lips.”...From this it is
clear that such utterances are binding upon us. The for-
mula 927 ... MMRY which we frequently find in the Torah
may be a warning that what is uttered externally, i.e. 7127,
should reflect what has been formulated already within us,
I.e. 77X, The ability to formulate thoughts into words is
almost divine; this is why we must take great care with
everything that crosses our lips.

The rabbis say that a man’s mouth is what sets him apart from the ani-
mal kingdom. The rabbinic interpretation of Adam becoming a living
creature, based upon the Targum Onkelos (Bereshit / Genesis 2:7 And the
Lord God created Adam from dust of the ground, and breathed upon his
face the breath of lives, and it became in Adam a Discoursing Spirit. X723
N7 DTN M AT RQPYI VTIOR3 191 NHTR T XIPY DTN N2 DT 1
:R271%) He was given a talking spirit (X727 7377). By reason of the Lord
giving man the ability to speak and reason, it is required of him to fulfill
all the promises he makes with his mouth. The rabbis continue saying the
Torah commands that one must fulfill what has crossed your lips. There-
fore, it 1s warned that what we utter externally should be carefully thought
out before we speak. The ability to formulate thoughts into words is a gift
of God and evidence for the need to take great care before we speak with
out lips. Therefore, it is possible to dishonor the Lord God in heaven by
the words we say.

A summary of these things, being humble, loving towards one another
and the Lord, being contented with what we are given, and helping one
another to lift their burdens, according to the Mishnah Pirkei Avot, does
this list sound reminiscent of the Apostolic Writings? If we live arrogant
lives, would that be profaning the Name of God? If we did not have love
for one another, do not help to lift one another’s burdens, are not humble,
do you think violating these things would profane the Name of God? The
Apostle Paul said in 1 Timothy 6:1 All who are under the yoke as slaves
are to regard their own masters as worthy of all honor so that the name
of God and our doctrine will not be spoken against. (NASB) Paul has the
same perspective, that if you find yourself in the situation of slavery, to
honor your master so that the Name of God and the teaching (doctrine) are
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not profaned. Paul also said that we are bond-slaves to Yeshua the Messi-
ah. Paul says in Romans 6:16 mapiotdvete €0VTOVE 00VAOVG €iC VTAKONV
“yield yourselves as slaves for obedience,” where dodbAog doulos is used
with the highest dignity in the sense that believers are to willingly live un-
der Christ’s authority as His devoted followers in righteousness according
to the Torah.

Based upon a comparison of the Mishnah, what Paul wrote to the Ro-
mans, and the Torah portion, a major thread in our lives is to live in a man-
ner that is worthy as the children of God so as not to profane the Name of
the Lord. Paul said this very thing in Ephesians 4:1. The Torah states in
Vayikra / Leviticus 19:12 “You shall not swear falsely by My name, so as
to profane the name of your God; | am the LORD. (NASB) Paul also said
in Romans 2:29 But he is a Jew who is one inwardly; and circumcision is
that which is of the heart, by the Spirit, not by the letter; and his praise is
not from men, but from God (NASB) that when we read the Scriptures we
need to hear God speaking. The Lord is speaking not just to the tribes of
Israel through the Torah (7710), the Prophets (2°X°21), and the Writings
(2°21n2), but also to our hearts and our lives! Do you think these things
are important to our salvation in the Messiah Yeshua?

In Judaism the phrase Chillul HaShem (2w:1 912°11) means ““‘desecra-
tion of the Name,” and is a term used to describe any act or behavior that
casts shame or brings disrepute to one’s belief in God, any aspect of the
Torah’s teachings, Jewish law (Mishnah), or to the Jewish community.
The idea of Chillul HaShem is very broad. When Paul was speaking to
the Romans and to Timothy, he was thinking on Chillul HaShem. The
source text for Chillul HaShem is from Parashat Emor, Vayikra / Leviticus
22:32, “And you shall not profane My holy name; but I will be hallowed
among the children of Israel: | am the Lord who hallows you.” The idea
is that one may bring dishonor or shame to God’s name by either an ac-
tion or the lack thereof. According to Judaism, any behavior or action
that disgraces, harms, or shames the Lord God and his Law is regarded as
the desecration of God’s Name. By this interpretation, Chillul HaShem is
defined by every sin a person does. Examples given are (i) descretating
the Shabbat, (i1) non-kosher eating, (ii1) stealing, and (iv) lashon hara (evil
tongue), (v) immorality, etc and the list could go on. The counter part to
this is known as “Kiddush HaShem” (sanctifying the Name) which is
defined by any action that brings honor, respect, and glory to God. There-
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fore, the obligation of Torah (obedience to the 613 mitzvot) is to refrain
from the desecration of the Name. Whereas, to disregard the mitzvot
is to shame or dishonor the Name of God. Note how this is related to
obedience verses disobedience, righteousness verses sin. Within these
concepts of obedience verses disobedience, we find the definition of the
righteous as opposed to the unrighteous. By your actions, would the Lord
consider you righteous or unrighteous? The rabbis have also discussed
these differences between the righteous and unrighteous persons, and we
find some of their opinions in the Mishnah Pirkey Avot 5:19 and 6:1.

Pirkei Avot 5:19

One who has these three things is of the students of our
father Avraham. [One who has] three other things is of the
students of Bilam the wicked. [One who has] a good eye, a
low spirit, and a humble soul is of the students of our father
Avraham. [One who has] an evil eye, a haughty spirit, and
a broad soul is of the students of Bilam the wicked. What
Is the difference between the students of our father Avra-
ham and the students of Bilam the wicked? The students of
our father Avraham eat in this world and inherit the World
to Come, as it says (Proverbs 8:21): “That | may cause
those that love me to inherit substance, and their treasur-
ies | will fill.”” But the students of Bilam the wicked inherit
Geihinam and go down to the pit of destruction, as it says
(Psalms 55:24): “But You, God, will bring them down into
the pit of destruction; men of blood and deceit will not live
out half their days. As for me, | will trust in You.”

Pirkei Avot 6:1

Rabbi Meir says: Anyone who involves himself in To-
rah for its own sake merits many things, and moreover
the entire world is worthwhile for his sake; He is called
“friend,” “beloved,” ““lover of the Ominpresent,” “lover
of [all] creatures,” ““delighter of the Ominpresent,” “de-
lighter of [all] creatures;” He is clothed in humility and
reverence, and it prepares him to be righteous, devout, up-
right and trustworthy, and it distances him from sin, and
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draws him near to merit; We enjoy from him counsel and
comprehension, understanding and strength, as it is said
(Proverbs 8:14): “Mine is counsel and comprehension, |
am understanding, mine is strength;”” It gives him kingship
and dominion, and [the ability to] investigate in judgment,
and the secrets of the Torah are revealed to him, and he
becomes like an ever-strengthening spring, and like a river
that does not stop; He is modest and long-tempered, and
forgives insult to him; And it enlarges him and raises him
above all [that God] made.

The rabbis say the one who has a good eye, a low spirit, and a humble
soul, are the students of Abraham. Whereas, those who have an evil eye,
a haughty spirit, and a broad soul, are the students of Bilam. The rabbis
also say that the one who occupies himself in Torah, which is another way
of saying, the one who draws near to the Lord God in His Word, and oc-
cupies himself in righteousness, is “called ““friend,” ““beloved,” “lover of
the Ominpresent,” “lover of [all] creatures,” “delighter of the Ominpre-
sent,” “delighter of [all] creatures;” He is clothed in humility and rever-
ence, and it prepares him to be righteous, devout, upright and trustworthy,
and it distances him from sin, and draws him near to merit; \We enjoy from
him counsel and comprehension, understanding and strength, as it is said
(Proverbs 8:14) This sounds similar to what Paul says to the Galatians
and the Colossians.

Galatians 3:26-29

3:26 For you are all sons of God through faith in Christ
Jesus. 3:27 For all of you who were baptized into Christ
have clothed yourselves with Christ. 3:28 There is neither
Jew nor Greek, there is neither slave nor free man, there
Is neither male nor female; for you are all one in Christ
Jesus. 3:29 And if you belong to Christ, then you are Abra-
ham’s descendants, heirs according to promise. (NASB)

Colossians 3:10-12
3:10 and have put on the new self who is being renewed to
a true knowledge according to the image of the One who
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created him 3:11 a renewal in which there is no distinction
between Greek and Jew, circumcised and uncircumcised,
barbarian, Scythian, slave and freeman, but Christ is all,
and in all. 3:12 So, as those who have been chosen of God,
holy and beloved, put on a heart of compassion, kindness,
humility, gentleness and patience; (NASB)

Notice how Paul says to the Galatians, you are the sons of God through
faith in the Messiah, and being baptized in the Messiah have clothed your-
selves with the Messiah. Note the use of the word Messiah (17°wn) draws
in a Torah context. In addition, baptism comes from the Mikvah which is
based upon a Torah context, and is coupled with repentance, Teshuva be-
ing a major factor in the Mikvah (baptism) process. Repentance is turning
one’s self from sin and towards the Lord in heaven and His ways. This
is what Paul meant in Colossians 3:10 and have put on the new self who
Is being renewed to a true knowledge according to the image of the One
who created him (NASB) which is paralleled to the Mishnah Pirkei Avot
5:19 and 6:1 the repentant are those who have good eye, a low spirit, and
a humble soul, these are the putting on the ““new self”” as students of Abra-
ham (faithful), and such a person is a “friend,”” ““beloved,” and “lover of
the Ominpresent (God).”” Paul goes on to say that by these things, there is
no difference between Jew and non-Jew. Those who live repentant lives
will be indistinguishable.

In addition, the rabbinic understanding of the ger toshav, and the 7°017
07w MR “Pious People of the World™ is most likely what Paul was
thinking upon when he wrote what he did to the Galatians and the Colos-
sians. (See Tehillim / Psalms 67 Part 2 study)

Colossians 2:20-3:9

2:20 If you have died with Christ to the elementary prin-
ciples of the world, why, as if you were living in the world,
do you submit yourself to decrees, such as, 2:21 ‘Do not
handle, do not taste, do not touch!” 2:22 (which all refer
to things destined to perish with use) in accordance with
the commandments and teachings of men? 2:23 These are
matters which have, to be sure, the appearance of wisdom
in self-made religion and self-abasement and severe treat-
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ment of the body, but are of no value against fleshly in-
dulgence. 3:1 Therefore if you have been raised up with
Christ, keep seeking the things above, where Christ is,
seated at the right hand of God. 3:2 Set your mind on the
things above, not on the things that are on earth. 3:3 For
you have died and your life is hidden with Christ in God.
3:4 When Christ, who is our life, is revealed, then you also
will be revealed with Him in glory. 3:5 Therefore consider
the members of your earthly body as dead to immorality,
impurity, passion, evil desire, and greed, which amounts to
idolatry. 3:6 For it is because of these things that the wrath
of God will come upon the sons of disobedience, 3:7 and in
them you also once walked, when you were living in them.
3:8 But now you also, put them all aside: anger, wrath,
malice, slander, and abusive speech from your mouth. 3:9
Do not lie to one another, since you laid aside the old self
with its evil practices, (NASB)

In Colossians 2:20-3:9, Paul is broad in his subject matter speaking of
worshiping angels (idolatry), to fleshly indulgence (immorality), to not ly-
ing, or stealing, etc. Again, he is drawing us back to the Torah command.
While reading Colossians 2:20-22, it must be kept in mind that Paul is
not speaking against the Torah command, rather, he is trying to say what
good is the command if one lives with a fleshly indulgence? We cannot
live with partial obedience (3:6), all of one’s life must be consistent in
the sense that one does not have ““hidden sin” for the eyes of God see all!

The Torah study this week is related to God’s instructions and profan-
ing the Name of God by our actions. According to the Scriptures and the
rabbinic literature, the Lord reaches out to save men (people) from both
Israel and the nations. According to Paul (Galatians 3:26-29) in the Mes-
siah we are joined with Israel (Romans 11) in the covenant that has been
made in Yeshua the Messiah by faith. As disciples of the Messiah, it is
important to strive for righteousness in the salvation that we have been
given by faith. This is what it means to be convicted of sin and seeking
the Lord’s help to overcome sin in our lives. Without God’s help, this
would be impossible. Therefore, in the Messiah Yeshua, it is important
to take hold of God’s Salvation by faith, and seek the Lord God in heaven
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to live out our salvation in obedience to His commands (John 10 and 14).
The Joy of Torah is found in knowing we are living according to God’s
will and purpose for our lives. What a joy indeed that is!

14



15



