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In this week’s study from Tehillim / Psalms 82:1-8, the Psalm opens saying, '::1? D’B%U-W HKJ?D’? N
T NAP-"1 For the director of music. According to gittith. Of the Sons of Korah. A psalm. The Sons of
Korah narrate this psalm, what is the purpose of the words lemnatzakh hagitit? The psalm continues saying,
D 9R-DX 37 MW 027 M DINY0? CWRl [ AN72-031 19991 3 NN AV OIIWR NITT-n 2
84:1 How lovely are Your dwelling places, O Lord of hosts! 84:2 My soul longed and even yearned for the
courts of the Lord; My heart and my flesh sing for joy to the living God. (NASB) The Sons of Korah did not
participate in the temple service, was this why they yearned for the dwelling places, and the courts of the

Lord? The psalm continues saying, 7°DiM212-NX 70098 ADW-WR A7 12 | 03771 092 A8Yn | 1i9x-03 7
2R %297 NIRIY 7V 84:3 The bird also has found a house, And the swallow a nest for herself. where she
may lay her young, Even Your altars, O Lord of hosts, My King and my God. (NASB) Why would the psalm-
ist say the bird lays her nest/young on the altar of the Lord? The psalmist continues saying, Y201 WX 7
N272-D3 WY YR RIJT PRYR [ 13V 7:03272 NT90R 12-97 T DTN WR 1199 09 T A3

70 7UY? 84:4 How blessed are those who dwell in Your house! They are ever praising You. Selah. 84:5

How blessed is the man whose strength is in You, In whose heart are the highways to Zion! 84:6 Passing
through the valley of Baca they make it a spring; The early rain also covers it with blessings. (NASB) What

is the valley of Baca? The psalmist says, NIRJ¥ 2°778 MY 0 79°%2 DoF7K-98 I8 20-98 20n 109

T1920 2Py OIPR AIIRT NYON "YNY 84.7 They go from strength to strength, Every one of them appears be-
fore God in Zion. 84.:8 O Lord God of hosts, hear my prayer, Give ear, O God of Jacob! Selah. 84:9 Behold
our shield, O God, And look upon the face of Your anointed. (NASB) The Psalm concludes saying, 1133 °
20 :VY-LRe T T8 "33 19IA0T AR A78Y TN DP-210 3 X0 PR 19 13T DY X0
MY2 DTN IR NINY AT 0 RN 20272 20 y3-XD A1 100 I3 10 DN VT W [ WRY 3
912 84:10 For a day in Your courts is better than a thousand outside. I would rather stand at the threshold
of the house of my God Than dwell in the tents of wickedness. 84:11 For the Lord God is a sun and shield;

The Lord gives grace and glory, No good thing does He withhold from those who walk uprightly. 84:12 O
Lord of hosts, How blessed is the man who trusts in You! (NASB)
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Tehillim / Psalms 84

For the director of music. Ac-
cording to gittith. Of the Sons of
Korah. A psalm. 84:1 How lovely
are Your dwelling places, O Lord
of hosts! 84:2 My soul longed and
even yearned for the courts of the
Lord; My heart and my flesh sing
for joy to the living God. 84:3
The bird also has found a house,
And the swallow a nest for her-
self, where she may lay her young,
Even Your altars, O Lord of hosts,
My King and my God. 84:4 How
blessed are those who dwell in
Your house! They are ever praising
You. Selah. 84:5 How blessed is
the man whose strength is in You,
In whose heart are the highways
to Zion! 84:6 Passing through
the valley of Baca they make it a
spring; The early rain also covers
it with blessings. 84:7 They go
from strength to strength, Every
one of them appears before God in
Zion. 84:8 O Lord God of hosts,
hear my prayer; Give ear, O God
of Jacob! Selah. 84:9 Behold our
shield, O God, And look upon the
face of Your anointed. 84:10 For a
day in Your courts is better than a
thousand outside. I would rather
stand at the threshold of the house
of my God Than dwell in the tents
of wickedness. 84:11 For the Lord
God is a sun and shield; The Lord
gives grace and glory; No good
thing does He withhold from those
who walk uprightly. 84:12 O Lord
of hosts, How blessed is the man
who trusts in You! (NASB)

Toviyah / Psalms 84

84:1 For praise, on the lyre that
comes from Gath; composed by the
sons of Korah; a psalm. 84:2 How
beloved are your tents, O Lord Sa-
baoth! 84:3 My soul craved and even
yearned for the court of the Lord; my
heart and flesh meditate on the en-
during God. 84:4 Even the dove has
found a house, and the turtledove a
nest that is suitable for her hatchlings
— to be sacrificed on your altars, O
Lord Sabaoth, my king and my God.
84:5 Happy are the righteous who
dwell in your sanctuary; again they
will praise you forever. 84:6 Happy
the man who has his strength in your
word; trust is in their hearts. 84:7
The wicked who cross over the val-
leys of Gehenna, weeping — he will
make their weeping like a fountain;
also those who return to the teaching
of his Torah he will cover with bless-
ings. 84:8 The righteous go from the
sanctuary to the academies; their toil
in the Torah will be manifest before
the Lord, whose presence abides in
Zion. 84:9 David said, “O Lord, God
Sabaoth, receive my prayer; hear, O
God of Jacob, forever.” 84:10 See,
O God, the merits of our fathers,
and behold the face of your anoint-
ed. 84:11 For it is better to dwell one
day in the courtyard of your sanctu-
ary than a thousand in exile; I have
chosen to adhere to the sanctuary of
God rather than to live in the tents of
wickedness. 84:12 For the Lord God
is like a high wall and a strong shield;
the Lord will give grace and glory;
he will not hide goodness from those
who walk in perfection. 84:13 O Lord
Sabaoth, it is well for the son of man
who trusts in your word. (EMC)

Psalmoi / Psalms 84

For the end, a Psalm for the
sons of Core, concerning the
wine-presses. 84:1 How amiable
are thy tabernacles, O Lord of
hosts! 84:2 My soul longs, and
faints for the courts of the Lord:
my heart and my flesh have ex-
ulted in the living god. 84:3 Yea,
the sparrow has found himself a
home, and the turtle-dove a nest
for herself, where she may lay her
young, even thine altars, O Lord
of hosts, my King, and my God.
84:4 Blessed are they that dwell
in thy house: they will praise thee
evermore. Pause. 84:5 Blessed is
the man whose help is of thee, O
Lord; in his heart he has purposed
to go up 84:6 the valley of weep-
ing, to the place which he has ap-
pointed, for there the law-giver
will grant blessings. 84:7 They
shall go from strength to strength:
the God of gods shall be seen in
Sion. 84:8 O Lord God of hosts,
hear my prayer: hearken, O God
of Jacob. Pause. 84:9 Behold, O
God our defender, and look upon
the face of thine anointed. 84:10
For one day in thy courts is bet-
ter than thousands. I would rather
be an abject in the house of God,
than dwell in the tents of sinners.
84:11 For the Lord loves mercy
and truth: God will give grace
and glory: the Lord will not with-
hold good things from them that
walk in innocence. 84:12 O Lord
of hosts, blessed is the man that
trusts in thee. (LXX)

In this week’s study from Tehillim / Psalms 82:1-8, the Psalm opens saying, ';1? nona-oy Ug;?;? N
2901 NP-"1 For the director of music. According to gittith. Of the Sons of Korah. A psalm. The Sons of
Korah narrate this psalm, what is the purpose of the words lemnatzakh hagitit? The direct translation is for
the music director for the winepress, or upon or by reason of Gath. It is interesting that the psalm states
the sons of Korach are the one’s who wrote the psalm. According to the Torah, the three sons of Levi were
Gershon, Merari, and Kohath. According to the Torah, the Gershonites were responsible for the care of
the tabernacle and tent, its coverings, the curtain at the entrance to the tent of meeting, the curtains of the
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courtyard, the curtain at the entrance to the courtyard surrounding the tabernacle and altar, and the ropes and
everything related to their use. The Merarites were appointed to take care of the frames of the tabernacle,
its crossbars, posts, bases, all its equipment, and everything related to their use, as well as the posts of the
surrounding courtyard with their bases, tent pegs, and ropes. The Kohathites were responsible for the care
of the sanctuary. Their role was for the care of the ark, the table, the lamp stand, the altars, the articles of the
sanctuary used in ministering, the curtain, and everything related to their use. They were placed under the
direct supervision of Eleazar, son of Aaron. Unlike the Gershonites and the Merarites, who were allowed
to transport the items under their care on carts, the Kohathites had to carry their items, the holy things of
the tabernacle, on their shoulders. They basically had the arduous burden of transporting these items from
place to place as the camp moved, but they were not allowed to actually touch the items or they would die.
The priests were instructed to wrap the sacred objects in special coverings before they were transported (see
Bamidbar / Numbers 4:15). As a result of the duties given to the Kohathites, many of the people began to
disdain this task and to covet the role of the priests.

The Torah states that Korach was the grandson of Kohath, and he was involved with some of the men
from the tribe of the Reubenites, they were discontented with their involvement in the Tabernacle services
and their names were Dathan and Aviram, sons of Eliab, and On, son of Peleth. Pridefully, they brought
together a group of 250 men to challenge both Moshe and Aaron to the priesthood (see Bamidbar / Numbers
16). Moshe summoned the rebellious men to stand before God and burn incense. God warned Moses to let
the assembly know to get away from Korah, Dathan, and Abiram, their households, and the other rebels so
that He could judge them for their rebeliousness.

Bamidbar / Numbers 16:28-35

16:28 Moses said, ‘By this you shall know that the Lord has sent me to do all these deeds,
for this is not my doing. 16:29 ‘If these men die the death of all men or if they suffer the fate
of all men, then the Lord has not sent me. 16:30 ‘But if the Lord brings about an entirely new
thing and the ground opens its mouth and swallows them up with all that is theirs, and they
descend alive into Sheol, then you will understand that these men have spurned the Lord.’
16:31 As he finished speaking all these words, the ground that was under them split open;
16:32 and the earth opened its mouth and swallowed them up, and their households, and all
the men who belonged to Korah with their possessions. 16:33 So they and all that belonged
to them went down alive to Sheol; and the earth closed over them, and they perished from the
midst of the assembly. 16:34 All Israel who were around them fled at their outcry, for they
said, ‘The earth may swallow us up!’16:35 Fire also came forth from the Lord and consumed
the two hundred and fifty men who were offering the incense. (NASB)

Based upon the narrative in the Torah, it seems that this is the end of Korach, however, we discover that
some of Korach’s sons were spared (see Bamidbar / Numbers 26:9—11). The Lord God judged those who
turned against Him in active rebellion and purified His people, but He still had a purpose and plan for the
tribe of Korach, and He did not utterly destroy them, the Lord is a merciful God. After seven generations,
the prophet Samuel arose from the tribe of Korach, the genealogy of which is recorded in / Chronicles
6:31-38, 1 Chronicles 38, and 1 Samuel 1:1, 20. The Korahites became doorkeepers and custodians for
the tabernacle. (I Chronicles 9:19-21, I Chronicles 2) One group of Korahites (I Chronicles 12:6) joined
King David in various military exploits and won the reputation of being expert warriors. However, the most
remarkable thing to note about the sons of Korach is that during the time of King David, they became the
leaders in music in the service of the tabernacle. We are told Heman the Korahite had a place of great im-
portance as a singer, along with Asaph (a Gershonite) and Ethan or Jeduthan (a Merarite). These individuals
played an important role in the services when the Ark of the Covenant was brought to Jerusalem. David
formed an elaborate organization for song, instrumental music, and prophesying through these men.

In the Psalms, approximately 25 are attributed to the sons of Korach. These beautiful psalms express a
spirit of great gratitude and humility to an awesome, mighty God. They express a longing for God and deep
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devotion. The list of Psalms of the sons of Korach include 42-50, 62, and 72-85. Tehillim / Psalm 42:1
contains the passage, “As the deer pants for flowing streams, so pants my soul for you, O God.” Tehillim /
Psalm 84:1 states, “How lovely is your dwelling place, O God.” Tehillim / Psalm 46:1-3 conveys the mes-
sage, “God is our refuge and strength, an ever-present help in trouble. Therefore we will not fear, though
the earth give way and the mountains fall into the heart of the sea, though its waters roar and foam and the
mountains quake with their surging.”

The opening verses speak of dwelling place of God saying, =21 X :NIR2X 77 °03WHA NITP7-Tn 2

2 PR-DR 1137 WY 027 M NINY0Y Wl | AnD2-03) n99 84:1 How lovely are Your dwelling places,
O Lord of hosts! 84:2 My soul longed and even yearned for the courts of the Lord; My heart and my flesh
sing for joy to the living God. (NASB) Note how the psalmist speaks of the loveiness of the dwelling places

(7°D313WN) plural which is a reference to the courts of the Lord. The word used here may be a reference
to different locations surrounding the tabernacle or temple, within which many of the services of public
worship were conducted, and which were frequented by different classes of persons. Note the court of the
gentiles, and the various rooms that are mentioned at the end of the book of Ezekiel. As we had mentioned
earlier, the Sons of Korah did not participate in the temple service, was this why they yearned for the dwell-
ing places, and the courts of the Lord? These words do not imply that the writer is absent from the temple,

but only that his delight in it is never satisfied, that he wants more of the Lord. He says “My soul” (*/93)
using the word “naphshi” which encompass both the heart and my flesh, his whole nature, all of his being
cries out for the living God. He rejoices, sings out a note of joy unto the living God. The Aramaic Targum

states, J1177 1021 "2% MY NATY CWHI NRN TP DAY A NINAX M TRIOWA PN T T 2

:0%P RI9RY 84:2 How beloved are your tents, O Lord Sabaoth! 84:3 My soul craved and even yearned for
the court of the Lord; my heart and flesh meditate on the enduring God. (EMC) The Septuagint states, 84:1
€lg 10 Téh0og VEP TV ANVAV T01¢ vioig Kope woApdc dg dyammtd td SKNVOULTE GOV KUPLE TMV OVVALEDY
84:2 ¢mumoBel kol Ekheimer 1 yoym pLov i TS aAAG TOD KLpiov 1) Kapdia Lov Koi 1 6épé Lov NyoAMdcavTo
éni Oeov Cdvta 84:1 How amiable are thy tabernacles, O Lord of hosts! 84:2 My soul longs, and faints for
the courts of the Lord: my heart and my flesh have exulted in the living god. (LXX) The Aramaic Targum
states that the soul craves and yearns, and the Septuagint states that the soul longs and faints. What does it
mean to long and faint? This may be a reference to some thing that is required in order to sustain us, one
faints from lack of water in a desert. This may be the analogy that is being drawn by the psalmist, that the
courts of the Lord are places for us to draw near, and the attitude we should have towards the dwelling place
of God is that our souls should long for and never be satiated with the desire to draw near. Our drawing near
is essential and necessary for life, and our spiritual health. This is why it is so important to give ourselves
to prayer and studying God’s Word!

The psalm continues saying, 717> T°RIN2AA-NY OOOK INY-WR 77 12 | 1177 o2 axyn | 7isy-03 7
29R) %291 NIRIX 84:3 The bird also has found a house, And the swallow a nest for herself. where she may
lay her young, Even Your altars, O Lord of hosts, My King and my God. (NASB) Why would the psalmist

say the bird lays her nest/young on the altar (7°01721%) of the Lord? The Psalmist sees the sparrow how the
birds are privileged to build their nests within the confines of the Temple. The birds are not restricted from
drawing near, in fact, this provides us with a wonderful picture of drawing near and making our home near
to the Lord God in heaven. This imagery provides the psalmist something to think upon, that the courts of
the Temple are the place of his longing. The Temple courts and the sparrow expresses the longing of his
heart to draw near and remain forever in the presence of God.

The rabbis take a kabbalistic approach to understanding the meaning of the text saying the following:

Shney Luchot HaBrit, Vaetchanan, Torah Ohr 86-87:

This is the deeper meaning of Psalms 84,4: 712 9 01, where the letter P is written larger
and which separates between 07T and the letter 1. This is to alert us to the fact that 177,
freedom is equated with 7133, i.e. 221 =50. 1°P was predominantly part of T, who repre-
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sented 11172, this is why she said ‘71 DR WX NP when she bore him. By this she meant to
say: “I have acquired a man with G'd, i.e. as distinct from “with Adam.”

Shney Luchot HaBrit, Vaetchanan, Torah Ohr 87:
1°? was predominantly part of 71, who represented 13°2; this is why she said DX WX "N°1p

‘71 when she bore him. By this she meant to say: “I have acquired a man with G’d, i.e. as
distinct from “with Adam.”

Shney Luchot HaBrit, Vaetchanan, Torah Ohr 88:

Having said that 1°P was the “receptacle” of input from both 71321 and 711°2, and in view of
the letter | at the end of his name alluding to the fifty gates of 71°], we can understand what
G’d meant when He asked Cain 71X 53771 9, “Where is your brother Abel?” G’d criticized

Cain who should have remembered that he was the N, the receptacle for his brother. Cain
represented the female, Abel the male. The female is the receptacle for the male. The word N’

may be understood as an acronym of Y71 IR “Don t you know?” Furthermore, the letter
N alludes to 11°2, whereas the letter > alludes to 721, When G’d's name is spelled 73->-11-R,
this symbolizes His manifestation in the emanation 1132, whereas when it is spelled 7i-1-71->
it symbolizes His being manifest in the emanation 71217.

The kabbalistic approach the rabbis take is related to the word | (nest, cell, chamber, shell, habitation) and

the words 717 12 | 29771 N2 IRYD “has found a house, and a nest, a nest for herself.” This is taken to be
interpreted as understanding the Lord God in heaven. The Lord God is understood in the two Sefarot, Un-

derstanding (13°2), and Wisdom (712217).

Wisdom (7772217)

wisdom
n’llﬁljl VT ,AYT L0202 ,02920 L0000

intelligence
WD 112,700 L, RIPINPIR L 1YTin
el =iy

Understanding (571°2)

wisdom
M3 ,nYT ,aYT ,a1°2 ,039an a0

understanding
AY*oR ,M1123 ,0207 ,71930 712,733

intellect
knowledge 2ot
YR ,0¥7 A2 DY ,AYT) VT
insight
prudence YT, TR NYR P T2 TN
nnps ,nmnn ,ando ,a2°2 ,a220 ,M0] falamly!
insight prudence
YT PR TR AT 113 MRS IR R3] L7132 PN MR
tamly
comprehension
PN AP ,MYa KT NI I

itk
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Note the possible translations of the word for Understanding (571°2) and for wisdom (7372277). Understand-
ing is related to intellect, prudence, and comprehension. Wisdom is related to intelligence, knowledge,

prudence, and insight. The rabbis say that “When G’ds name is spelled 7i->-11-R, this symbolizes His man-
ifestation in the emanation 112, whereas when it is spelled 71-1-11-> it symbolizes His being manifest in

the emanation 7I1.” The name of the Lord (77-1-77-°) is manifested in understanding and wisdom. The
concepts the rabbis provide here are drawing us to understand that the Lord is manifest in the wisdom and
understanding of Torah. How does this work? This occurs by walking and living in the commandments.
We also know according to the Tanach, the Holy Spirit is responsible for writing the commandments of God
upon our heart. This means that we are to endeavor to keep the commandments by actively placing them on
our hearts. This could also be read to imply a future expectation. Jeremiah 31:33 says in the new covenant,
God will write his Torah upon our hearts. He says, “I will put My Torah within them and on their heart [ will
write it” (Jeremiah 31:33). This means that God will actually change our nature, circumcising our hearts as
it were, to remove from us the waywardness of our evil inclinations. Paul speaks of this transformation as
“the washing of regeneration and renewing by the Holy Spirit” (Titus 3:5). Living and obeying God’s Torah
leads us to Understanding (771°2), and Wisdom (712277) where both understanding and and wisdom lead us to
be faithful to God and not sin. In another passage, Paul states, “Therefore if anyone is in Messiah, he is a
new creature; the old things passed away; behold, new things have come” (2 Corinthians 5:17). Paul points
to the lives of believers as evidence of being in a covenant relationship with the Lord when he says, “being
manifested that you are a letter of Christ, cared for by us, written not with ink but with the Spirit of the living
God, not on tablets of stone but on tablets of human hearts.” (2 Corinthians 3:3). All of these things happen
to believers as a fulfillment of the promise of the covenant of God in the Messiah Yeshua. And so, being
obedient to the Torah, obeying the Lord God according to His word is walking according to the Spirit, and
not according to the flesh. These are the things that Paul is teaching in his episles. He is not doing away
with the Torah, he is substantiating the Torah as a way of life!

The psalmist continues saying, :7129 712737 7 9022 *2W WX 11 84:4 How blessed are those who
dwell in Your house! They are ever praising You. Selah. (NASB) What an awesome picture of the dwelling
place of God, he who sits in His dwelling placed are ever praising the Lord! The MT and the Septuagint
state “blessed” ("IUN, pakdpiog) whereas the Targum translates as the “Happy, good” (*210 71°210) are
the righteous who dwell in the sanctuary.

Aramaic Targum
Toviyah / Psalms 84:5

84:5 Happy are the righteous who dwell in your sanctuary, again they will praise you for-
ever. (EMC)

PR9YR INMAWS N PII RV TWIPR N°A2 7ANT PRUTRT NI 1
Septuagint

Psalmoi / Psalms 84:4
84:4 Blessed are they that dwell in thy house: they will praise thee evermore. Pause. (LXX)

84:4 pokdplol ol KATOKODVTEC &V T(M O1K® GOV &G TOVE UDVAG TAV AMVOV 0ivEGOVGTV GE
Sy oo

These people who are said to remain in the dwelling place of God, who are they? Most of the Christian
commentaries state that this is a reference to the Levitical priest who performed the ritual service before God
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daily. But one could also be as Joshua the son of Nun according to Shemot / Exodus 33:11, which states X
W2 KD 93 1I-12 YWY SN TI0na-08 28 NYI-08 TR 1270 WK 0°19-08 0019 AWn-D8 1 12N
22783 A0 33:11 Thus the LORD used to speak to Moses face to face, just as a man speaks to his friend.
When Moses returned to the camp, his servant Joshua, the son of Nun, a young man, would not depart from
the tent. (NASB) Both the priest who was constantly at work in the service to the Lord, and the non-Priest
are capable of always being in the presence and service to the Lord. Note how these poeple are constantly
employed in that blessed and glorious work, of praising God and serving through prayer. We must not forget
to to obey the Torah command to serve others as well. The service to the Lord included being in prayer for

others, in the place (212%77) which He has established the Holy Temple. This also may alude to the angels
of God who dwell in the holy place and praise His name forever and ever.

The Psalmist continues saying the following, PRY32 | *12¥ T :02272 nivon 72-12 19 QTR MWK
;717 7YY NI272-03 WMDY 1Y R 845 How blessed is the man whose strength is in You, In whose
heart are the highways to Zion! 84.:6 Passing through the valley of Baca they make it a spring, The early
rain also covers it with blessings. (NASB) What is the valley of Baca? Barne’s notes on Tehillim / Psalms
84:4 state the following:

Who passing through the valley of Baca - This is one of the most difficult verses in the Book
of Psalms, and has been, of course, very variously interpreted. The Septuagint and the Lat-
in Vulgate, Luther, and Professor Alexander, render it a valley of tears. The word “Baca”

(X221 bdka’) means properly weeping, lamentation, and then it is given to a certain tree - not
probably a mulberry tree, but some species of balsam - from its weeping, that is, because
it seemed to distil tears, or drops of balsam resembling tears in size and appearance. It is
translated mulberry trees in 2 Samuel 5:23-24; 1 Chronicles 14:14-15; and so in the margin
here, “mulberry trees make him a well.” There is no reason, however, to think that it has that
meaning here. The true rendering is, “valley of lamentation,” or weeping, and it may have
reference to some lonely valley in Palestine - where there was no water - a gloomy way -
through which those commonly passed who went up to the place of worship. It would be vain,
however, to attempt now to determine the locality of the valley referred to, as the name, if
ever given to it, seems long since to have passed away. It may, however, be used as emblem-
atic of human life - “a vale of tears,” and the passage may be employed as an illustration of
the effect of religion in diffusing happiness and comfort where there was trouble and sorrow
- as if fountains should be made to flow in a sterile and desolate valley.

Barne’s commentary states that this is the most difficult verse in the book of Psalms to be interpreted. The

commentary states that this is interpreted as the valley of tears since the word Baca (X22) means “weeping”
and “lamentation,” which is given to a tree which is translated as mulberry bush in 2 Samuel 5:23-24. The
commentary says that here it is translated as valley of weeping, and so it must be some valley that is very
sad (or some lonely valley). The author also states that it would be a vain thing to attempt to locate the va-
ley. It is interesting how he does not even consider the rabbinic understanding on this verse, or the Targum
translation which provides the meaning of the valley of sorrows, tears, or weeping. Barne continues saying
that the valley of tears was employed as an illustration of the effect of religion in diffusing happiness and
comfort. The Septuagint agrees with the translation of the MT, and is most likely the reason Barne interpre-
tes in the manner that he does not having a working knowledge of the Aramaic or the rabbinic literature. The
Septuagint states, 84:5 poap1og Gviip 0O £6TIV 1 avtidnuyic odtod mapd cod Kope dvapaocstg dv Tij kapdia
avTod 0160eT0 84:6 &V T1] KOIAAdL TOD KAawOU®VOC €i¢ TOMOV OV £0€T0 KOl Yap 0A0YiNG dDGEL O vouobeTdv
84:5 Blessed is the man whose help is of thee, O Lord; in his heart he has purposed to go up 84:6 the valley
of weeping, to the place which he has appointed, for there the law-giver will grant blessings. (LXX)

The Aramaic Targum however states, X°YVW7 7 2‘(1;‘(’33’73 XN1IXMD 7002 7°9 RIWIVT 23T 77200 )
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SNPIIR IDPIRD 172079 1°2°°N079 Y 1072 TN T RIBYA TP RN 1702 QTR PR DY PIavT
84:6 Happy the man who has his strength in your word; trust is in their hearts. 84:7 The wicked who cross
over the valleys of Gehenna, weeping — he will make their weeping like a fountain, also those who return
to the teaching of his Torah he will cover with blessings. (EMC) The rabbis say that this valley of weeping
1s nothing other than the valley of Gehenna. Gehenna (yéevva), or according to the Rabibnic literature Ge-

hinnom (23773/D11773), are terms derived from a place outside ancient Jerusalem known in the Hebrew Bible

as the Valley of the Son of Hinnom (213°77-12 X°2 r0 0377772 X}, Gai Ben-Hinnom). The Valley of Hinnom
is the modern name for the valley surrounding Jerusalem’s Old City, including Mount Zion, from the west
and south. It meets and merges with the Kidron Valley, the other principal valley around the Old City, near
the southeastern corner of the city. In the Hebrew Bible, Gehenna was where Israel worshiped Baal and
other Canaanite gods, including Molech who sacrificed their children by fire (see 2 Chronicles 28:3, 33.6)
and was undoubtedly a place of great weeping and sorrow. Thereafter it was deemed to be a cursed valley
(Jer.emiah7:31, 19:2-6). In the rabbinic literature and according to the Gospels in the Apostolic Writings
and Yeshua’s words, Gehenna is the destination of the wicked. It is very likely that the valley of weeping
mentioned by the psalmist is the location of the valley of Gehenna.
The psalmist continues saying, TynY NIRIY D778 71 0 :7P82 DTOR-2K8 I8 20-98 200 0 1
21120 2PY? 9N NPIRD NY9N 84:7 They go from strength to strength, Every one of them appears before
God in Zion. 84:8 O Lord God of hosts, hear my prayer, Give ear, O God of Jacob! Selah. 84:9 Behold our
shield, O God, And look upon the face of Your anointed. (NASB) The rabbis interpret Tehillim / Psalms 84.:7
according to the Talmud in the following way.

Talmud Bavli Berakhot 64a
He who goes out from the Synagogue and enters the House of Study to occupy himself with
Torah is worthy to receive the presence of the Shekinah, as it is said, “They go from strength

to strength, every one of them appeareth before God in Zion.” (N°2% 01211 ND1377 N°21 KX}
DR IR 211 HR 9o 1997 (11,79 2O9N) ARIW 7190W 1D 22pMY 93T 77INA POW WA
%2 DO9R)

The rabbis say that this going from strength to strength is a reference to the one who goes from the Syn-
agogue to the House of Study. The strength to strength is of one who occupies himself with the study of
Torah for the purpose of dwelling in the presence of the Glory (Shekinah) of God. The reason for the Tal-

mudic interpretation may be the result of the Aramaic Targum which states, XWTPR N°2 12 R T8 721X 17
NIRAY DOI2R 0 TIT MR V710X RO 3°N1IW 0T M0 QTR PIA2°T RNOIR NIOD Nnn KW N0k

AP 2PYST RIPR NOXR SMYX 902 84:8 The righteous go from the sanctuary to the academies; their toil
in the Torah will be manifest before the Lord, whose presence abides in Zion. 84:9 David said, “O Lord,
God Sabaoth, receive my prayer,; hear, O God of Jacob, forever.” (EMC) 1t also could be that the Targum
is translated in this way by reason of what is written in the Talmud, but considering that the Targum is much
earlier than the Talmud, one may conclude that it was the Targum influence on the Talmud that gives the in-
terpretation of strength to strength referrring to the one who occupies himself in the study of Torah. Judaism
and the rabbis are always emphasizing the importance of studying Torah. This is a very important obser-
vation because many problems would be resolved in the Christian church by simple studying and applying
Torah to our daily lives. One issue that would be immediately resolved is the question of gay marriage. The
Torah strickly forbids homosexuality (Vayikra / Leviticus) and so there would be no question or possiblity
to reason or convince one’s self that gay marriage would be a God ordained thing.

It is also interesting how Ein Yaakov’s comentary on Berakhot 9:22 interprets the meaning of this Psalm.

Ein Yaakov on Berakhot 9:22
And further said R. Abin the Levite: “He who leaves his friend [after escorting him a dis-
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tance] must not say ‘Go in peace’ but Go with peace.’ for Jethro said unto Moses (Ex. 4:18)
Go with peace. He went and succeeded, but David said to Abshalom (Il Sam. 15:9) Go in
peace. He went and hanged himself.” Further said R. Abin the Levite: “He who takes leave
of the dead body [after burial] must not say ‘Go with peace’but ‘Go in peace,’ for it is said
(Gen. 15:15) But thou shalt come to thy fathers in peace.” R. Levi b. Chiya said : “He who
goes out from the synagogue [after prayer] and enters the house of learning and studies the
Torah will be permitted to wait on the Divine Presence, for it is said (Ps. 84:8) They go from
strength to strength; each of them will appear before God in Zion.” R. Elazar in the name
of R. Chanina said : “Scholars advance peace in the world, as it is said (Is. 54, 13.) And all
thy children shall be taught by the Lord and great shall be the peace of thy children. Read
not Banaich (Thy Children), but read it Bonaich (thy builders)”; Great peace have they who
love thy Torah and there is no stumbling for them (Ps. 119:115). Peace be within thy rampart,
prosperity within thy palaces (Ib. 122, 7). For my brethren and associates’sake I would fain
speak peace concerning Thee (1b.). For the sake of the house of the Lord our God. I would
seek thy good. The Lord will give strength unto his people; The Lord will bless his people
with peace.

Ein Yaakov interprets the “strength to strength’ as going from the synagogue to house of study, refers to
going from prayer to studying Torah. He then draws a parallel to being at peace, and the one who studies
Torah and applies it to his or her life is at peace with God. He says “Great peace have they who love thy
Torah and there is no stumbling for them (Ps. 119:115). Peace be within thy rampart, prosperity within thy
palaces (Ib. 122, 7). For my brethren and associates’ sake [ would fain speak peace concerning Thee (ID.).
For the sake of the house of the Lord our God. I would seek thy good. The Lord will give strength unto his
people; The Lord will bless his people with peace.” Going from prayer to studying God’s word will help to
focus ones heart and life for the Lord God in heaven in Yeshua the Messiah! Doing these things will bring
peace from within that only the Lord Himself can give us.

The Psalm concludes saying, >A702 287 7°7802 0°-210 %3 R :90°Wn 919 027 2728 787 [0 0
025772 230 YI-K7 71 107 79221 17 2°T0R T 1Y [ W 0 20 ivw-oRaR2 23 R ok n°23 ningn
12 U2 DR OWR NIRIAX AW X000 8410 For a day in Your courts is better than a thousand outside.
I would rather stand at the threshold of the house of my God Than dwell in the tents of wickedness. §4:11
For the Lord God is a sun and shield; The Lord gives grace and glory; No good thing does He withhold from
those who walk uprightly. 84:12 O Lord of hosts, How blessed is the man who trusts in You! (NASB) Note
how Ein Yaakov interprets the meaning of Tehillim / Psalms 84:10 and standing in the courts.

Ein Yaakov on Shabbat 2:10

(Fol. 30a) The following question was asked of R. Tanchum of Noy: “Is it permissible to
extinguish the light on the Sabbath for the sake of a sick person ?” He began his answer by
saying: “O thou King Solomon! Where is thy wisdom and where is thy understanding ? Not
only do the words contradict your father’s words but [they are at variance with] thine own
utterances also. Thy father David said (Ps. 116, 17.) Not the dead can praise the Lord, and
thou sayest (Ecc. 4, 2.) Thereupon praise I the dead that are already dead, and again thou
sayest (Ib. 9., 4.) For a living dog fareth better than a dead lion. But this is not difficult to
explain. When David said. Not the dead can praise the Lord, he meant thus: ‘A man should
always occupy himself with the study of the Torah and meritorious deeds before he dies, for,
as soon as he dies, he becomes free from the obligation of [studying] the Torah and [fulfill-
ing| meritorious deeds and the Holy One, praised be He! accepts no praise of him.’ This is
what R. Jochanan said : ‘What is meant by the passage (Ps. 88, 61.) Free among the dead,
i.e., as soon as a man dies he is freed from the obligation of [studying] the Torah and [ful-
filling] meritorious deeds, And when Solomon says (Ecc. 4. 2.) Thereupon praise I the dead
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that are already dead, he refers to the time when Israel sinned in the deserts. Moses stood up
before the Holy One, praised be He ! and offered many prayers and supplications unto Him
but was not answered. However, as soon as he said (Ex 32, 13.) Remember Abraham, Isaac
and Israel, Thy servants, he was forthwith answered...

Notice how Ein Yaakov compares the living and the dead, and interprets that the one who is living is able to
praise the Lord in his deeds, in the way that he lives his life. The one who dies is released from obeying the
Torah because he is not able to work good deeds as he did hear on earth. Thus, the meaning of being better
to stand in the courts of the Lord for one day than a 1000 days outside or to dwell in the tents of wickedness,
is that one accomplishes his praise for the Lord God in heaven by the way he lives his life. This is why

this verse is interpreted in the Aramaic Targum in the following way, 72N0°X1 Q17X 17 RINA2R N7 O
RIOR WIPH N°22 XP2TRY D72 RM2A2 99K 12 JWIPH NI72 70 XN 2012 20 1R XY S J7°wn S0
X2 °02° RY 7177 107 RIP2) K17 22X T %20 090 27 W P 2R 20 IRV C10wna 7R 1n

ST PIRNAT KW N27 20 MR T X RMHWA PRIRT 11 84:10 See, O God, the merits of our
fathers, and behold the face of your anointed. 84:11 For it is better to dwell one day in the courtyard of your
sanctuary than a thousand in exile; I have chosen to adhere to the sanctuary of God rather than to live in
the tents of wickedness. 84.:12 For the Lord God is like a high wall and a strong shield; the Lord will give
grace and glory; he will not hide goodness from those who walk in perfection. 84:13 O Lord Sabaoth, it is
well for the son of man who trusts in your word. (EMC) The importance of prayer and studying God’s word
daily are without question. The rabbis say the interpretation of the psalm is to ask the Lord to look upon our
fathers in the past, look from where we come from a godly family, our parents raised us to know the Lord
and how we today choose to pray and study His word for the purpose of dwelling in his Shekhina. This is
not about merits earning salvation. This is about our desire to live our lives for the Glory of God with a pure
heart and with pur intentions and pur motivations. If you did not have godly parents and if your parents did
not raise you to know the Lord, then it is just as important to speak to the Lord about making this something
that will be true in your house and in your life from this time forward. This is possible in the Messiah Yesh-
ua, and by the power of God’s Spirit that dwells within. If you choose to do this and live God’s word today,
then most assuredly what the psalmist wrote will be true of you, 84:12 For the Lord God is like a high wall
and a strong shield; the Lord will give grace and glory, he will not hide goodness from those who walk in
perfection. (NASB) Let’s Pray!

Rabbinic Commentary

The Rabbinic Commentary (Midrash) on Zehillim / Psalms 84 has 4 parts. Reading through the Midrash
we will be looking at Part 1, 2, 3, and 4. Let’s begin by outlining Midrash Tehillim Chapter 84, Parts 1, 2,
3, and 4.

Outline of Midrash Tehillim / Psalms, Chapter 84, Part 1, 2, 3, and 4

Part 1

« The Midrash introduces the Psalm with the 2°11n%;7 12°7 (Dibur Hamathil) saying, “For Him who
triumphs; at treading in the winepress (Gittith). A Psalm of the sons of Korach (Tehillim / Psalms
84:1).”

* The XN°ND (Petihta) the homiletic introduction to the midrash states, “These words are to be con-
sidered in the light of what Scripture says elsewhere, Wherefore are Your garments like him that
treads in the winepress?”

« The YWn (mashal) “the parable,” goes on to explain the XN°ND (Petihta), the rabbis discuss the
idea of the garments of the one who treads in the winepress of God’s wrath.
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 The Ywn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis com-
pare this to the ones who raise their hand against the Lord’s Tempel, that the Lord will place them
in His winepress of His wrath.

* The Concluding phrase says, “The Temple is called beloved. And he who built it is called beloved, as is
said, And he called his name Beloved of the Lord (2 Samuel 12:25). And he in whose territory it was built
was called beloved, for Moshe said of Benjamin the beloved of the Lord will dwell in safety (Devarim / Deu-
teronomy 33:12). And likewise David said, That Your Beloved may be delivered (Tehillim / Psalms 60:7).”

Part 2

+ The Midrash introduces the Psalm with the 2°11077 712°7 (Dibur Hamathil) saying, “My soul longs,
yes, even faints for the courts of the Lord (Tehillim / Psalms 84:3)”

* The XN°ND (Petihta) the homiletic introduction to the midrash states, “longs not only now, but
longed for the holy court of the Lord even when the children of Israel were at the Red Sea, as is
said, You in Your love have led Your people that You have redeemed; You have guided them in Your
strength to Your holy habitation, till You bring them in, and plant them in the mountain of Your in-
heritance (Shemot / Exodus 15:13, 17).”

 The 2Wn (mashal) “the parable,” goes on to explain the XN°ND (Petihta), the rabbis discuss how
the sparrow is capable of fleeing when the enemy comes.

* The SWn1 (Nimshal) “expansion on the parable”’ expands upon the ?Wn (mashal), the rabbis expand
upon the mashal by discussing the sparrow and the Lord allowing the enemy to come.

* The Concluding phrase says, “Thus the wicked liken the Holy One blessed be He, to a sparrow, and
Israel to the fledglings. Therefore, God declares, Yes, the sparrow has found a house, and the swal-
low a nest for herself.”

Part3

* The Midrash introduces the Psalm with the 2°rinii 12°7 (Dibur Hamathil) saying, “Blessed are
they that dwell in Your house. They will again praise You, and forever (Tehillim / Psalms 84:5).”

» The XNM°ND (Petihta) the homiletic introduction to the midrash states, “Rabbi Joshua son of Levi
taught, He who is in the habit of entering houses of prayer and houses of study in the world to come,
as is said, Blessed are they that dwell in Your house.”

* The YWn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis say that in the
world to come we will be going to the house of prayer and the house of study.

* The SWn1 (Nimshal) “expansion on the parable”’ expands upon the ?W (mashal), the rabbis expand
upon the mashal contrasting Gehenna to the Garden of Eden.

» The Concluding phrase says, “And so every single one who is above his fellow praises the Holy One
blessed be He, as is said You the Teacher is clothed with blessings. Rabbi Johanan commented,
What do they say in Gehenna? They say, You did teach well. You did instruct well. But we would
not need.”

Part 4
* The Midrash introduces the Psalm with the 2°1nni7 712°7 (Dibur Hamathil) saying, “They go from
company to company (Tehillim / Psalms §4:8).”

* The XN°ND (Petihta) the homiletic introduction to the midrash states, “Our Masters commented as
follows, Whenever a man comes from a house of prayer and goes into a house of study, Scripture
says for such as he, They go from strength to strength.”

+ The YWn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis say that the
one who goes from the house of prayer to the house of study earns the right to the Shekhina, and will
see the glory of God.
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« The 2Wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis expand
upon the mashal by drawing upon the days of the Messiah.

* The Concluding phrase says, “Rabbi Levi said, The farewell blessing that Moshe gave to Judah was,
as Scripture says, And this is the blessing of Judah, Hear, Lord, the voice of Judah (Devarim / Deu-
teronomy 33:7), and therefore David was entitled to say, O Lord God of hosts, hear my prayer, and
also, Incline Your ear, O Lord, and answer me (Tehillim / Psalms 86:1).”

Midrash Tehillim 84, Part 1 opens with the Dibur Hamathil (?°10%7 12°7) saying, “For Him who
triumphs; at treading in the winepress (Gittith). A Psalm of the sons of Korach (Tehillim / Psalms 84:1).”
What is interesting is the midrash opens with the comments about one who “triumphs ” at treading the wine-
press. What does that mean? What is the purpose of the winepress illustration and how has this been used

in the Tanach and the Apostolic Writings regarding the people of Israel and sin? The XN7°ND (Petihta) the
homiletic introduction to the midrash states, “These words are to be considered in the light of what Scripture
says elsewhere, Wherefore are Your garments like him that treads in the winepress?” The rabbis ask the ques-
tion of whether one’s garments are like those who tread the winepress. Could this refer to one who claims to
be treading in the winepress and yet does not exhibit the signs of doing so? The Midrash continues saying
the following:

I have trodden the winevat alone for the day of vengeance that was in My heart, and My year
of redemption are come, I trod down the peoples in My anger (Isaiah 63:2-3, 4, 6). And what
should we say of this prophetic vision? [ will declare the mercies of the Lord (Isaiah 63:7).
Whosoever has a vision of this winepress, the symbol of redemption, gives forth a song in
praise of God's triumph.

Based upon the midrash, the psalm is written in a time of God’s wrath, and the people are said to have been
treading in the winepress of God’s wrath. This implies being forced to work the press of God’s wrath, and
it is by reason of Israel’s sins that have caused them to be in this situation. This is also interpreted to be a
prophetic vision according to the account of Isaiah. The point seems to emphasize the mercy of God be-
cause the people are still alive yet they are going through a time of His wrath. The midrash states that the
winepress is said to be a symbol of God’s redemption. How is that so? Note what is written in the Mishnah
Sukkah 1:4.

Mishnah Sukkah 1:4

If he suspended over it a grape-vine, or gourd, or ivy, using them as schach, it is pasul, [what
is attached (to the ground) not being kasher as schach]. But if the (kasher) schach was more

(abundant) than the others, or if he cut them, it is kasher. [(“if the schach was more”:) If
there were much more kasher schach than vine or gourd, it is kasher. This, if he pressed them

down and intermixed them with the kasher schach so that they are not conspicuous. For, the
kasher schach predominating, it “cancels them out” when they are intermixed. (“or if he cut
them:”) Even after he suspended them as schach it is kasher; this, on condition that he move
them about after cutting them. For if he does not do so, it is pasul, it being written (Leviticus

16:13): “The festival of succoth shall you make for yourself” — and not from what is already
made. That is, when you make it, it must be (from what is) fit for a succah, and not “from what
is made, " i.e., something pasul, which is not fit for a succah but which you amend, as when

you attempt to make it kasher by (merely) cutting it and not undoing it. But moving it about is
like undoing it and then using it as schach, lifting one and putting it down, and repeating the
process with the others.] This is the rule: Whatever can acquire tumah and does not grow in

the ground cannot be used as schach, [to exclude (from use) wooden vessels, flaxen clothing,

and mats, which, even though they originate in the ground, cannot be used as schach, since
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they can acquire tumah.] And whatever cannot acquire tumah and grows in the ground can
be used as schach, [it being written (Deuteronomy 16:13): “The festival of succoth shall you
make for yourself ... from your threshing floor and from your winepress.” Scripture speaks
of the discards of the threshing floor and the winepress, i.e., what is left over after you have
gathered in (the fruits of) your threshing floor and your winepress, such as straws and vines.

From them, make a succah.] (709 - 723 9¥ 7201 210P77 DRI NVITI DRI 1937 DR 779V 17777
T 12173 PRI AIRNY 22pn RITW 92 19907 AT AW - JXXPW IR ,IA 7277 TIO0 %7 ORL.AY
2 12007 ,PIRT 11 12170 7IRNY 927 1R 727 931,12 190001 TR PIRD)

The Mishnah equates the threshing floor to the winepress, and describes what may or may not be used upon
a Sukkah. The Mishnah states, “And whatever cannot acquire tumah and grows in the ground can be used
as schach, [it being written (Deuteronomy 16:13): “The festival of succoth shall you make for yourself ...
from your threshing floor and from your winepress.”” Scripture speaks of the discards of the threshing floor
and the winepress, i.e., what is left over after you have gathered in (the fruits of) your threshing floor and
your winepress, such as straws and vines. From them, make a succah.]” Note also that the sukkah itself
symbolizes our dependence upon God’s care and sustenance, it represents a time of renewed fellowship with
God remembering His sheltering provision and care for us while we traveled in the desert. Note how in
many instances in Scripture, the winepress is connected to the wrath of God. The desert may be descriptive
of going through and treading the wrath of the winepress. Note also the four species involved in the festival,
the Etrob (lemon like citrus fruit) symbolizes the heart. The sages say the etrog is an acronym for “faith”

(TINR), “repentance” (WD), “healing” (TRDT), and “redemption” (T783). And so when we think about
the winepress, and its relation to the Sukkah, we are reminded as the midrash states, of the symbol of God’s
redemption.

Midrash Tehillim continues saying the following:

Isaiah saw it in a vision and said, I will declare the mercies of the Lord. David saw it in a
vision and said, For Him who triumphs; at treading in the winepress. A psalm (Tehillim /
Psalms 8:1). Asaph saw it in a winepress. A psalm of Asaph (Tehillim / Psalms 81:1). The
sons of Korach saw it in a vision and said, For Him who triumphs; at treading in the wine-
press. A psalm of the sons of Korach (84:1). How beloved are Your Tabernacles, O Lord
of hosts (Tehillim / Psalms 84:2), How much in them is so beloved of You that for their sake
You, O Lord, will tread in this winepress. Anyone who stretches out his hand against the Holy
Tabernacle, him the Holy One blessed be He, will put into the winepress. As Scripture says,
A voice of noise from the city, a voice from the Temple, the voice of the Lord that renders
recompense to His enemies (Isaiah 66:6), A voice of noise because of what our enemies in
His city; a voice from the Temple because of what they did in the Temple. Hence it is known
How beloved are Your Tabernacles, O Lord of hosts.

The rabbis say that David, Asaph, and the sons of Korach, all saw the redemption of God in a vision regard-
ing the one who triumphs at treading the winepress of God’s wrath. What do you think the “triumph” is a
reference to? The idea of triumph having gone through the winepress of God’s wrath as the result of one’s
mounting sins, might be suggesting that having come through, one is reestablished by God our Father in
heaven, forgiven of sin, and he or she has maintained the faith. There is a testimony that has been established
through the process that brings glory to the Lord God in heaven. The midrash draws the image of those who
strike the Tabernacle of God the Lord will place them in the winepress.

Midrash Tehillim 84, Part 1 concludes saying, “The Temple is called beloved. And he who built it is
called beloved, as is said, And he called his name Beloved of the Lord (2 Samuel 12:25). And he in whose
territory it was built was called beloved, for Moshe said of Benjamin the beloved of the Lord will dwell
in safety (Devarim / Deuteronomy 33:12). And likewise David said, That Your Beloved may be delivered
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(Tehillim / Psalms 60:7).” The midrash is drawing upon tension between ideas, the one who stretches his
hand against the Tabernacle to tear it down as opposed to the one who stretches out his hand to build it up.
The conclusion is that the one who builds it up, loves the mitzvot, loves God, desires for His presence to
dwell in their midst, seeks the Lord by faith, is repentant, and looks forward to God’s redemption, these
things consist of the one who stretches out the hand to build up the Temple. The Lord calls such a person

“beloved” (7°7°). The beloved of God is taken care of, forgiven, and called a child of God, and the rabbis
say that David believed “That Your Beloved may be delivered (Tehillim / Psalms 60:7).” This is true, and
consistent with what we read in the Apostolic Writings, according to the Gospel of John with regard to the
Lord God in heaven so loving the world that He gave His only son:

John 3:14-18

3:14 ‘As Moses lifted up the serpent in the wilderness, even so must the Son of Man be lifted
up; 3:15 so that whoever believes will in Him have eternal life. 3:16 ‘For God so loved the
world, that He gave His only begotten Son, that whoever believes in Him shall not perish,
but have eternal life. 3:17 ‘For God did not send the Son into the world to judge the world,
but that the world might be saved through Him. 3:18 ‘He who believes in Him is not judged;
he who does not believe has been judged already, because he has not believed in the name of
the only begotten Son of God. (NASB, *xai xabng Mwictic Dymoey TOV 6@V €v Tf] EpNU®,
oVt VYO VAL O€T TOV VIOV TOD AvOpdTOV, Piva TG O ToTEV®V &V OOTD EYn LOTV AiDVIOV.
1Ovtog yap yamnoev 6 He0g TOV KOGHOV, BGTE TOV VIOV TOV povoyevi] EdmKev, tva Tag O
TOTEL®V €1G AOTOV UN| AmoAnTan GAN’ Eyn Comv aidviov. 7ob yap dnéotethev O Bg0¢ TOV
VIOV &ig TOV KOOV Tva Kpivy TOV KooV, AAL’ Tva 6B 0 KOGpog 61" avTod. 80 ToTeEb®V
€lg avTOV 0V Kpivetat: 0 O un motedwV §oN Kékprral, OTL un nemictevkey €1 10 dvopa Tod
povoyevodg viod Tod 0god.)

The point of the winepress, and succeeding in or being triumphant in treading the winepress, is when the
Lord brings trials into our lives due to sin, we repent, and persevere in the midst of the trial continuing to
seek the Lord God in heaven for His mercy, in the name of the Messiah Yeshua.

Midrash Tehillim 84, Part 2 opens with the Dibur Hamathil (?°1in%:1 0127) saying, “My soul longs, yes,
even faints for the courts of the Lord (Tehillim / Psalms 84:3)” The homiletic introduction to the midrash
states, “longs not only now, but longed for the holy court of the Lord even when the children of Israel were at the
Red Sea, as is said, You in Your love have led Your people that You have redeemed; You have guided them in
Your strength to Your holy habitation, till You bring them in, and plant them in the mountain of Your inheri-
tance (Shemot / Exodus 15:13, 17).” What does it mean to be planted in the mountain of inheritance? These
concepts appear to be taken from Shemot / Exodus 15:13-18.

Shemot / Exodus 15:13-18

15:13 ‘In Your lovingkindness You have led the people whom You have redeemed; In Your
strength You have guided them to Your holy habitation. 15:14 ‘The peoples have heard, they
tremble; Anguish has gripped the inhabitants of Philistia. 15:15 ‘Then the chiefs of Edom
were dismayed; The leaders of Moab, trembling grips them; All the inhabitants of Canaan
have melted away. 15:16 ‘Terror and dread fall upon them,; By the greatness of Your arm
they are motionless as stone; Until Your people pass over, O Lord, Until the people pass over
whom You have purchased. 15:17 ‘You will bring them and plant them in the mountain of
Your inheritance, The place, O Lord, which You have made for Your dwelling, The sanctuary,
O Lord, which Your hands have established. 15:18 ‘The Lord shall reign forever and ever.’
(NASB)

The Scriptures say that “You will bring them in... Into the land of Canaan,” which is often ascribed to the
Lord bringing the people into Canaan as well as delivering Israel out of Egypt. (Devarim / Deuteronomy 8.:8)
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The concept of being planted into the mountain of inheritance is a reference to the Lord choosing a place
for His people and Himself to dwell. The Place (2127277) is the hill country of Judea, and Jerusalem, and the
mountains round about with regard to Mount Moriah and Zion, on which the temple stood. This place is

called the mountain of the Lord’s house, and seems to be the Place (2121277) being referred to. Note that else-
where we are told the Lord calls Israel a vine whom He took out of Egypt and planted in the land of Canaan,

where it took root and was settled, (7ehillim / Psalm 80:8). The entire midrash states the following:
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Midrash Tehillim 84, Part 2

2. My soul longs, yes, even faints for the courts of the Lord
(Tehillim / Psalms 84:3) longs not only now, but longed for
the holy court of the Lord even when the children of Israel
were at the Red Sea, as is said, You in Your love have led Your
people that You have redeemed; You have guided them in Your
strength to Your holy habitation, till You bring them in, and
plant them in the mountain of Your inheritance (Shemot / Exo-
dus 15:13, 17). Yes, the sparrow has found a house (Tehillim
/ Psalms 84:4). The children of Israel said, How long will our
enemies be allowed to hate us and say, As a sparrow that won-
ders from her nest, so is a man that wonders from His place
(Mishley / Proverbs 27:8)? QOur enemies say to God, Flee as
a sparrow to your mountain (Tehillim / Psalms 11:1); they do
not say, Flee as a dove, but Flee as a sparrow. A dove, when
even her fledglings are taken away, returns to her nest, as

Scripture says, Like a silly dove, without understanding (Ho-
sea 7:11), but this is not so with the sparrow. True, she hatches
her chicks in her nest, but when her fledglings are taken away
from her, she does not go back to the nest. Thus the wicked
liken the Holy One blessed be He, to a sparrow, and Israel to
the fledglings. Therefore, God declares, Yes, the sparrow has
found a house, and the swallow a nest for herself.
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The rabbis continue drawing a comparison between the sparrow and the dove with regard to the dwelling
place, the Temple mount, the Temple, the Sanctuary, and fleeing from the enemy. The reason for the word
sparrow is significant when observing the way in which the sparrow and the dove behave. The dove, when
driven from his nest, and when the young are taken, returns to its nest to start again. On the other hand,
when this happens to the sparrow, it does not return to its nest. The contrast between the sparrow and the
dove, the dove does not make a permanent home in the Temple, it returns to its home, which may be paral-
leled to returning to a life of sin. Whereas, the sparrow forsakes its former ways and makes a new home, one
that is in the midst of the Temple of God. The sparrow draws near to the Lord God in heaven and does not
depart. This is an excellent picture of our lives, we should be as the sparrow and not as the dove.

Midrash Tehillim 84, Part 2 concludes saying, “Thus the wicked liken the Holy One blessed be He, to a
sparrow, and Israel to the fledglings. Therefore, God declares, Yes, the sparrow has found a house, and the
swallow a nest for herself.” The conclusion spins the interpretation of the sparrow, and states that the wick-
ed consider the Lord to be as the sparrow and Israel the fledglings. For example, Israel has been plundered
and the Lord has fled to the mountain. However, the Lord God declares the sparrow found a house an the
swallow a nest. The idea may be that the Lord established His house, and the next as a reference to Israel
and the Temple where Israel draws near to the Lord and never leaves. The concepts that are being drawn out

here are with regard to who we are in the Messiah and in the Lord in heaven. The Place (D217, the Temple)
reminds us of the Lord God in heaven, and His ways. We are called to walk in righteousness, holiness, and
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truth, to show love towards our neighbors and Yeshua expanded this to even loving our enemies. Though
the enemy comes to kill and destroy, we are called to share God’s love with them, and to be persistent in our
lives in bringing glory to the Lord by living our lives for Him.

Midrash Tehillim 84, Part 3 opens with the Dibur Hamathil (2°101:7 112°7) saying, “Blessed are they
that dwell in Your house. They will again praise You, and forever (Tehillim / Psalms 84:5).” The homiletic
introduction to the midrash states, “Rabbi Joshua son of Levi taught, He who is in the habit of entering
houses of prayer and houses of study in the world to come, as is said, Blessed are they that dwell in Your
house.” The Homiletic introduction states something very interesting. Rabbis said “He who is in the habit
of entering houses of prayer and houses of study in the world to come, as is said, Blessed are they that dwell
in Your house.” The concept here is that in the world to come, one will be entered into the houses of study
and prayer. This is a very important concept because this describes what will be taking place in the World to
come (Olam Haba). The significance of this rabbinic statement is found in Matthew 6:33 when Yeshua said,
6:33 ‘But seek first His kingdom and His righteousness, and all these things will be added to you. (NASB)
What does it mean to seek the “Kingdom of Heaven?” In the Apostolic writings, we find the authors use
both the “Kingdom of Heaven’ and the “Kingdom of God” interchangeably. What is the difference between
the Kingdom of God and the Kingdom of Heaven? Studying the Apostolic Writings, the Kingdom of God
and Kingdom of Heaven are referring to the same thing. The phrase “kingdom of God” occurs 68 times in 10
different New Testament books, while “kingdom of heaven’ occurs only 32 times, and only in the Gospel of
Matthew. The book of Matthew appears to have an exclusive use of the phrase. In addition, due to the Jewish
nature of his Gospel, some Christian commentators have concluded that Matthew was writing concerning
the millennial kingdom while the other New Testament authors were referring to the universal kingdom.
However, a closer study of the use of the phrase reveals that this interpretation is in error.

Yeshua speaking to the rich young ruler, uses both the phrases “kingdom of heaven” and “kingdom of
God” interchangeably, e.g. “Then Jesus said to his disciples, ‘I tell you the truth, it is hard for a rich man
to enter the kingdom of heaven’” (Matthew 19:23). In the very next sentence, Yeshua proclaims, “Again [
tell you, it is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom
of God” (Matthew 19:24). Yeshua makes no distinction between the two terms but seems to consider them
synonymous. In addition, note the parallel accounts of these throughout the gospels, compare Matthew
11:11-12 with Luke 7:28; Matthew 13:11with Mark 4:11 and Luke 8:10; Matthew 13:24 with Mark 4:26;
Matthew 13:31 with Mark 4:30 and Luke 13:18; Matthew 13:33 with Luke 13:20; Matthew 18:3 with Mark
10:14 and Luke 18:16; and Matthew 22:2 with Luke 13:29. In each instance, Matthew uses the phrase
“kingdom of heaven” while Mark and Luke use the phrase “kingdom of God.” Clearly, the two phrases refer
to the same thing.

Back to the question of what does it mean to “Seek first the Kingdom of Heaven?” Asking this question
of various persons produces various results. It seems today people have different opinions regarding what it
means to seek first the kingdom of heaven. The Pentecostal would say we should seek speaking in tongues, or
seeking the gift of healing, or one of the other spiritual gifts. But is this really what it means to seek first the
Kingdom of Heaven? The person who believes seeking the kingdom of heaven is synonymous to seeking the
spiritual gifts is going to be greatly disappointed. The rabbis comments on the psalm, “Blessed are they that
dwell in Your house. They will again praise You, and forever” (Tehillim / Psalms 84:5). The midrash states,
Rabbi Joshua son of Levi taught, He who is in the habit of entering houses of prayer and houses of study in
the world to come, as is said, Blessed are they that dwell in Your house. The phrase “world to come,” or
“age to come, ” are eschatological phrases reflecting the belief that the “current world” or “current age” is
flawed and will be replaced in the future by a better world or age which in many instances is also connected
to the Messiah. The Olam HaBa ( “the world to come ) is an important part of Jewish eschatology, although
Judaism concentrates on the importance of the HaOlam HaZeh (“this world”). The afterlife is known as
Olam haBa, Gan Eden, and Gehinom in the rabbinic literature. The rabbis in the midrash state that in the
world to come the righteous will be going from houses of prayer and houses of study. The concept here is
that in the world to come, we will be engaged in prayer and Torah study. Therefore according to the Rabbis,
the Kingdom of Heaven is connected to prayer and studying Torah. It is interesting to study what Yeshua
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has to say concerning the Kingdom of heaven according to Matthew 5:16-20.

Matthew 5:16-20

5:16 ‘Let your light shine before men in such a way that they may see your good works, and
glorify your Father who is in heaven. 5:17 ‘Do not think that I came to abolish the Law or
the Prophets, I did not come to abolish but to fulfill. 5:18 ‘For truly I say to you, until heaven
and earth pass away, not the smallest letter or stroke shall pass from the Law until all is ac-
complished. 5:19 ‘Whoever then annuls one of the least of these commandments, and teaches
others to do the same, shall be called least in the kingdom of heaven; but whoever keeps and
teaches them, he shall be called great in the kingdom of heaven. 5:20 ‘For I say to you that
unless your righteousness surpasses that of the scribes and Pharisees, you will not enter the

kingdom of heaven. (NASB)

Yeshua speaks of good works that are meant to glorify the Father in heaven, and he speaks of the Torah not
passing away, but as something that is to be fulfilled in our lives here on earth. He goes on to contrast those
who annul the command as opposed to those who teach to obey the commands. Then he concludes saying
that in order to enter the kingdom of heaven, one’s righteous deeds must exceed the righteousness of the
Pharisees. Notice the parallel here to what the rabbis are teaching in the midrash. Studying Torah is syn-
onymous to obeying, or applying God’s word to our lives, which is what it means to walk in righteousness
before God. The kingdom of God (Heaven) consists of prayer, studying God’s word, seeking the Lord God
in heaven, and living a righteous and holy life. This is what Yeshua meant when he spoke in Matthew 6:33
saying, 6:33 ‘But seek first His kingdom and His righteousness, and all these things will be added to you.
(NASB) 1f we seek these things first in our life in the Messiah, then we will see the Lord working in our
lives in powerful ways.
The entire midrash states the following:

A 3290 72 PP 290N wATH

120 799 W N2 Caw WK A
DID1 RITW 1 92 "2 12 YW M AR
=511 7197 ,MWITA SN2 101D N2k
Q2% DPWITH °N221 N1°DID N2 03
7Y TW N2 CAWY WK ARIY LR
212° .72 7% 1Y QTR WK .70 90
92 .022%2 MP0R MY TINoN 930
T X7 PAY MDY PV R PRV
072 RPUP RITT MYIR MR LD
NPDWRI PW MYATIY IS Pun
Wit a 1 by i b 10)7200 0 Mol Jn R a bR R 7
DITA A AW ATARA YW 01 JanY
72vnY RIW N 9w L1V A TR N
IR WK AR 777277 09PN 170NN
92 191 ,°nhIN NI XY T ovnY
7oVnaR RIW 772p% 09pn TR TN
,A7I 0V M2T2 O3 AR 170200
L7007 197,000 37 70 1A 1 DR
2WnRY XY ,007 790

Midrash Tehillim 84, Part 3

3. Blessed are they that dwell in Your house. They will again
praise You, and forever (Tehillim / Psalms 84:5). Rabbi Joshua
son of Levi taught, He who is in the habit of entering houses of
prayer and houses of study in the world to come, as is said, Bless-
ed are they that dwell in Your house. They will again praise You,
and forever. Blessed is the man whose strength is in You (Tehillim
/ Psalms 84:6), lest it be though that these men apply to any man,
the verse ends by saying in whose heart are the ways. Passing
through the valley of weeping they make it a place of springs
(Tehillim / Psalms 84:7). The valley of weeping is Gehenna, for,
as rabbi Eleazar said, It is the place where the wicked will be
slaughtered. They make it a place of springs, that is, their tears
will flow as copiously as a spring. Even there, the Teacher is
clothed with blessings (Tehillim / Psalms 84:7). Rabbi Johanan
taught, The praise of the Holy One blessed be He, goes up out of
Gehenna even more than out of the Garden of Eden, for in Gehen-
na every man that is above his fellow praises the Holy One bless-
ed be He, saying, How fortunate I am to be above this man who
has been put beneath me. And so every single one who is above
his fellow praises the Holy One blessed be He, as is said You the
Teacher is clothed with blessings. Rabbi Johanan commented,
What do they say in Gehenna? They say, You did teach well. You
did instruct well. But we would not listen.
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The rabbis continue asking the question of whether these things apply to any man, and that passing
through the valley of weeping is a reference to Gehenna, since this is the place where the wicked will be
slaughtered. The midrash continues saying, “Rabbi Johanan taught, The praise of the Holy One blessed
be He, goes up out of Gehenna even more than out of the Garden of Eden, for in Gehenna every man that
is above his fellow praises the Holy One blessed be He, saying, How fortunate I am to be above this man
who has been put beneath me.” The concept here is that of levels in Gehenna, the lower one goes, the more
miserable he is and so the one who is higher will suffer less than the one who is below him and thus will
give praise to the Lord God in heaven for his position. Midrash Tehillim 84, Part 3 concludes saying, “And
so every single one who is above his fellow praises the Holy One blessed be He, as is said You the Teacher
is clothed with blessings. Rabbi Johanan commented, What do they say in Gehenna? They say, You did
teach well. You did instruct well. But we would not listen.” The point appears to be that the Lord sends His
blessings even upon the wicked, and their place and positions of power are given by God, to whom all the
praise should be given. The Torah teacher did what he was called by God to do, but the wicked would not
listen and so they perish in Gehenna.

Midrash Tehillim 84, Part 4 opens with the Dibur Hamathil (?°1in% M2°7) saying, “They go fiom com-
pany to company (Tehillim / Psalms 84:8).” The homiletic introduction to the midrash states, “Our Mas-
ters commented as follows, Whenever a man comes from a house of prayer and goes into a house of study,
Scripture says for such as he, They go from strength to strength.” The interpretation of Tehillim / Psalms
84:4 going from strength to strength is that prayer and studying the Scriptures are refuges of strength and
not weakness. The entire midrash states the following:

Midrash Tehillim 84, Part 4

4. They go from company to company (Tehillim / Psalms 84:8).
Our Masters commented as follows, Whenever a man comes from
a house of prayer and goes into a house of study, Scripture says
for such as he, They go from strength to strength. No more. Such
a man earns the privilege of being received in the presence of the
Shekhinah, as is said, He will be seen of God in Zion. In another
comment on They go from company to company, rabbi Jonah said
in the name of rabbi Levi, In the days of the Messiah the disciples of
the wise will not have the leisure to engage in study of Torah, for it is
said, They go from company to company. Until when will it be thus
with them? Until Every one of them is seen of God in Zion. Behold,
O God our shield, and look upon the face of Your Messiah (Tehillim
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/ Psalms 84:10). Rabbi Phinehas the Priest taught, This verse im-
plies that in the days of the Messiah the nations will still be making
accusations against Israel. O Lord God of hosts, hear my prayer
(Tehillim / Psalms 84:9). Rabbi Levi said, The farewell blessing that
Moshe gave to Judah was, as Scripture says, And this is the blessing
of Judah, Hear, Lord, the voice of Judah (Devarim / Deuteronomy
33:7), and therefore David was entitled to say, O Lord God of hosts,
hear my prayer, and also, Incline Your ear, O Lord, and answer me
(Tehillim / Psalms 86:1).

The rabbis teach in the midrash that the one who goes from houses of prayer to houses of study, he re-
ceives the privilege being taken into the Shekhinah (glory, 11°2%77) of God. Here, the midrash speaks also of
another interpretation regarding going from strength to strength, as in the days of the Messiah, the disciples
of the Messiah will go from strength to strength, from houses of prayer to houses of study, the Targum states,
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the face of your anointed. (EMC) where the anointed one is written J77°WR as “your Messiah.” The midrash
states, “Rabbi Phinehas the Priest taught, This verse implies that in the days of the Messiah the nations will
still be making accusations against Israel.” The most interesting point is that in the days of the Messiah,
the nations will still bring accusation against him, just as we read in the gospel account of Yeshua. Another
interesting point is how the Messiah is connected to the going from houses of prayer to houses of study, from
strength to strength, and to the kingdom of heaven. Note how this is similar to what Yeshua taught that if
you abide in him and his words abide in you (John 15:7). Remember that studying Torah is synonymous
to obeying, or applying God’s word to our lives, which is what it means to walk in righteousness before God,
and these are the things that Yeshua the Messiah taught while he was here on earth.

Midrash Tehillim 84, Part 4 concludes saying, “Rabbi Levi said, The farewell blessing that Moshe gave
to Judah was, as Scripture says, And this is the blessing of Judah, Hear, Lord, the voice of Judah (Devarim
/ Deuteronomy 33:7), and therefore David was entitled to say, O Lord God of hosts, hear my prayer, and
also, Incline Your ear, O Lord, and answer me (Tehillim / Psalms 86:1).” The conclusion of the psalm is in
seeking the Lord God in heaven to hear the prayer of His servant David and to the voice of Judah. Rashi

says, TN°2 N2 .°N9DN VAW meaning “listen to my prayer, to the children of your house.” The midrash
is speaking of seeking the Lord, and specifically that the Lord would hear the prayer of His people. In ad-
dition, Rashi has the following to say concerning Tehillim / Psalms 89.

Rashi on Genesis 31:30, Part 1

1N2021 means THOU DIDST LONG—It occurs many times in Scripture: (Psalms 89:3) “My
soul yearneth (719021) yea, pineth;” (Job 14:15) “Thou wouldst have a desire (102D) to the
work of hands.” (W7 (1D “7N) *WH1 7N?2 03] 1991 KPR W2 7277 ,NTAT NDODI
(7 27K) 97030 TT)

The question is on seeking the Kingdom of Heaven, and our hearts, does your soul yearn, crave, long (7021

11n?) for the presence of God in your life? How is this achieved? Based upon this study, this is achieved by
seeking first the Kingdom of Heaven. How do we seek the Kingdom of Heaven? This is done by faith in
the Lord God in heaven and in His Messiah, and then to live out our faith by walking humbly before God,
devoting ourselves to prayer, and studying Torah which is synonymous to obeying, or applying God’s word
to our lives, walking in righteousness before God, loving our brother, and taking care of the poor and needy,
the widows and the orphans. These are the things that Yeshua the Messiah taught while he was here on earth.
These are the things that are being taught in God’s Torah, according to the Psalms, all of the Tanach, and the
Apostolic Writings. Let’s Pray!

Heavenly Father,

We glorify Your Holy Name! We thank You for being a shield and a high wall, we thank You for Your
grace, love, and glory, and the mercies You show us each day. Thank You for the joy you have placed in our
hearts to serve you and to live our lives for you. The Scriptures say that we can know that You are present in
our lives. We thank You for the promises You have made and Your continued faithfulness to Your promises
and to us. Thank You Lord for giving us the faith to believe in Yeshua the Messiah and for always calling
our hearts back to You Lord! Please have mercy on us, forgive us for our sins. We thank You Lord for send-
ing Your son Yeshua that we may enter into the covenant of peace that You have promised to Your people.
Help us to grow in our faith, to walk in the spirit, and apply these truths to our lives. We praise Your Holy
Name and give You all of the honor, and the glory, and the praise forever and ever.
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In Yeshua’s (Jesus’) Name we pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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