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Remembering and Declaring the Praises of God

In this week’s study from Tehillim / Psalms 75:1-9, the psalm opens saying, 2317 ﬂUW’D-‘?X Ug;@’? N
VW NORY For the choir director; set to Al-tashheth. A Psalm of Asaph, a Song. (NASB) Asaph says, 2
P NIRGDI 90 AW 217R) 1073 20N | 99 10790 75:1 We give thanks to You, O God, we give thanks,
For Your name is near; Men declare Your wondrous works. (NASB) What does it mean the Name of the
Lord is near? He continues saying, "I 7°20P-72) PIN-0°3121 7 :UBWR 0207 "IX 790 mpR-"3 3
199 3P7Y RIDN 75:2 ‘When 1 select an appointed time, It is I who judge with equity. 75:3 ‘The earth and
all who dwell in it melt; It is I who have firmly set its pillars. Selah. (NASB) The Hebrew text states that the
Lord make’s straight His judgments by the selection of an appointed time. How does the Lord making an
appointed time cause him to make His judgments straight? What does it mean to make a judgment straight?
Asaph continues saying, 02172 01722 ¥°00-58 1 112 MIN-2R DYWL 1900-08 299102 nnR

2PNV NI NQTN 75:4 I said to the boastful, ‘Do not boast,” And to the wicked, ‘Do not lift up the horn;
75:5 Do not lift up your horn on high, Do not speak with insolent pride.” (NASB) What does it mean to lift
the horn? The lifting of a horn is connected to one speaking in pride? Asaph continues saying, X? °3 T
1057 N ORW A VY DOOR-D 1T D0 1277 KP) 2R XYM 75:6 For not from the east, nor from
the west, Nor from the desert comes exaltation; 75:7 But God is the Judge, He puts down one and exalts
another. (NASB) The text says that not from the east or the west, or from the desert comes exaltation. Why
does the author not mention the north and the south? He says It is the Lord who raises up and exalts. He
says, (VIR 93 AW 1807 PURW-TR IR A0 T0R R0 | M I AI-T2 013°3 U 75:8 Fora cup is
in the hand of the Lord, and the wine foams; It is well mixed, and He pours out of this,; Surely all the wicked
of the earth must drain and drink down its dregs. (NASB) What does it mean that the wicked must drain
and drink the dregs? Why is the illustration of the wine used to describe the wicked who must drink? The
Psalm concludes saying, D312 7302190 YT7a8 DoY) °1R-22) R0 1Py OOR? 77218 Y0 TR IR O
3278 75:9 But as for me, I will declare it forever; I will sing praises to the God of Jacob. 75:10 And all the
horns of the wicked He will cut off, But the horns of the righteous will be lifted up. (NASB) The author says
that he will declare it forever. What is it that he is declaring? He concludes with the Lord cutting off the
wicked, but raising up the horn of the righteous.

Aramaic Greek

O P95 %2 Al
TAY 9200 X2 717 WAK 07 712 ROAwH R
IPTIR 2 IRV AORT 17 O¥ RNA2WN

Hebrew MR
7Y 7D 29970 5%
AOX? iR NIWR-X 1¥I? X

WTIN NIOR | A7 W7 2w

nyLay SKKT]VIK(')Q

YAAMOI 75

75:1 €ig 10 téhog pr| dropOeipng WaApOg
@ Acap @Ot &foporoyncdueba
oot 0 0gdc &foporoynoduebo  kai

-3 3 :PRINDDI 1790 Y 2R
T 0B DR I TYIR MR
T120 IR PYP-2) YIR-0Mn)

79 TTIMY R

=MD PYNWOR TAW 279 IPTIR MT T0
TN RIX RIAT VIR DN A W
RYIR ™7 POROANA 100N T NN
PAYY RATAY MOIPNR RIX X200 99
NOVIWI N2AVONN RY PavOnn? R
X2 ) PR 19PN RY RO PININ KD
TR TINR PDIPR RDIA? 1IDPTN 1N

JPDITARY ROPINA 790N 0T

gmaiecopebo 1o Gvopd cov 75:2
dumynoopat mavta ta OBovpdcid Gov
Otav AoPo  Kopdv €yd  edOHTNTOC
Kpw@® 75:3 €tdxm M yij Kol movteg ol
KOTOWKODVTEG &V aTH €Y €0TEPEMGO
TOVG 6TOAOVG aVTHC Steyapa 75:4 elral
TOIG TOPAVOLODGLV UT| TOPOVOUETTE KO
TOIG GULOPTAVOVGLY YT DYODTE KEPOG

Copyright © 2015 MATSATI.COM Ministry




=91 1900-98 9R2 MR 1
MR-OR ) TR W7 DYY
TIPDY I MITN R 012
N272R 71 27w REn X7 03
LARREEAE el
-T2 01003 v DY AN e
-IX 7R W 0% R2W | M TN
YIR-PYT 93 AT 1 Y
TOR? AN OVY TR M
YTIR DOYYT IR X0 P

;P78 NiR Aamnion

VY RADTAN PR N2 00 oW T
I X227 N2 RIIDY T2 K2 R2WN
Y7 RIPR Q1R 17ROV DR RAI1T
DO PTY T PRR PT AT ORIT
X2 PRY MM A7 702 19 00 O
-WT Y7 RYTA 770707 XM D3N
=IP T7 10 WY 1N TWT Ann XY
RTP0PDY RIPNT RAPTNT 072 PRA
RIRY 0 IRVIN VW DI NNWO PN
APYYT RIPRY NAWR RO0°1 07Y7 "INX
TRAR ROVWI 21 7PN NNHR DN
=170 PEPINA | NDLPNY NPWINR

ROPYTXT PN PN NOPT 10

75:5 un €naipete €ig YWog 10 KEPOG
vudv un Aodeite kotd tod Oeod
aowkiov 75:6 O6t1 obte amd £EOd™V
ol1e GO SLvoU®YV oVTE AmO EPNU®V
opéwv 75:7 611 6 Bedg KpUNG 0Ty
todtov Tamevol kai todtov Dyol 75:8
611 motnplov €v yepi kKvpiov oivov
AKpPATOV TATPEG KEPAGUOTOG Kol
EKMvev €k ToOTOL €ilg TODTO ANV O
TpLYiag ovTod 0VK £EekeEVABN miovTon
mwhvteg ol apaptmAol thg yig 75:9
&Y 0 AyoAMdcopol €ig TOV aidva
YOoAD 1@ Be® lakwp 75:10 kol navta
T KEPOATAL TAOV AUAPTOADY GCUYKAAG®
kol ODyobhioetor Ta  képato  TOD
dwaiov

Tehillim / Psalms 75

For the choir director; set to Al-tash-
heth. A Psalm of Asaph, a Song. 75:1
We give thanks to You, O God, we
give thanks, For Your name is near;
Men declare Your wondrous works.
75:2 ‘When 1 select an appointed
time, It is I who judge with equity.
75:3 ‘The earth and all who dwell
in it melt; It is I who have firmly set
its pillars. Selah. 75:4 ‘I said to the
boastful, ‘Do not boast,” And to the
wicked, ‘Do not lift up the horn; 75:5
Do not lift up your horn on high, Do
not speak with insolent pride.’* 75:6
For not from the east, nor from the
west, Nor from the desert comes ex-
altation; 75:7 But God is the Judge;
He puts down one and exalts anoth-
er. 75:8 For a cup is in the hand of
the Lord, and the wine foams; It is
well mixed, and He pours out of this;
Surely all the wicked of the earth
must drain and drink down its dregs.
75:9 But as for me, I will declare it
forever; [ will sing praises to the God
of Jacob. 75:10 And all the horns of
the wicked He will cut off, But the
horns of the righteous will be lifted
up. (NASB)

Toviyah / Psalms 74

75:1 For praise; in the time that Da-
vid said, “Do not harm your people.”
A psalm composed by Asaph, and a
song. 75:2 We have praised you, O
Lord, we have praised you, and your
name is near, your wonders have de-
clared it. 75:3 Because of the meeting
of the festival, I will judge upright-
ly. 75:4 The inhabitants of the earth
melt away, and all who dwell in it;
I have made its pillars firm forever.
75:5 1 said to the mockers, “Do not
mock,” and to the wicked, “Do not
exalt [your] honor.” 75:6 Do not ex-
alt your honor to the height, you who
speak in harshness and blasphemy.
75:7 For there is none beside me from
east to west, nor from the north, the
area of deserts, to the south, the site
of mountains. 75:8 For God is a righ-
teous judge; this one he will humble,
and this one he will exalt. 75:9 For
the cup of cursing is in the hand of the
Lord, and a harsh wine, full of a bit-
ter mixture, to confuse the wits of the
wicked by what is poured out from it,
and more severe than the judgment
of the ancients; yet its dregs and its
foam all the wicked of the earth will
press out and drink. 75:10 But I will
tell forever the miracles; I will praise
the God of Jacob. 75:11 But all the
mighty loftiness of the wicked I will
humble; I will uproot them from their
strongholds; the mighty loftiness
of the righteous will be magnified.
(EMC)

Psalmoi / Psalms 74

For the end, Destroy not, a Psalm of
a Song for Asaph. 75:1 We will give
thanks to thee, O God, we will give
thanks, and call upon thy name: [ will
declare all thy wonderful works. 75:2
When I shall take a set time, I will
judge righteously. 75:3 The earth is
dissolved, and all that dwell in it: I
have strengthened its pillars. Pause.
75:4 1 said unto the transgressors,
Do not transgress; and to the sinners,
Lift not up the horn. 75:5 Lift not up
your horn on high; speak not unrigh-
teousness against God. 75:6 For good
comes neither from the east, nor from
the west, nor from the desert moun-
tains. 75:7 For God is the judge; he
puts down one, and raises up another.
75:8 For there is a cup in the hand
of the Lord, full of unmingled wine;
and he has turned it from side to side,
but its dregs have not been whol-
ly poured out; all the sinners of the
earth shall drink them. 75:9 But [ will
exult for ever: I will sing praises to
the God of Jacob. 10 And I will break
all the horns of sinners; but the horns
of the righteous one shall be exalted.
(LXX)
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In this week’s study from Tehillim / Psalms 75:1-9, the psalm opens saying, 3277 NOWA-7X8 0817 X
VW AORY For the choir director; set to Al-tashheth. A Psalm of Asaph, a Song. (NASB) The words -7X
NN are transliterated as Al-tashheth. The word NJWA appears to be an verb written in the Hiphil Imper-

fect 2" Masculine Singular form meaning “fo spoil; destroy.” Combining the negative particle NITYR-2X it
appears to have the meaning “do not destroy, ” which may be a reference to the Lord who is the Mighty One,
where He is the One who is capable of destroying and Asaph is asking the Lord not to destroy His people.
Brown, Drivers, Briggs Lexicon states that this is “a command to the chief musician, or perhaps the title of
a melody used for several Psalms,” BDB’s definition suggests some doubt on the part of the commentators
about its translation. The opening phrase of the Psalm in the MT generally gives a sense of what the author
is going to say. In this instance, Asaph is saying “do not destroy” and he writes a song to sing unto the Lord
His praises. This interpretation is consistent with the Aramaic Targum which states, 75:1 For praise; in the
time that David said, “Do not harm your people.” A psalm composed by Asaph, and a song. (EMC) and the
Septuagint which states, For the end, Destroy not, a Psalm of a Song for Asaph. (LXX)

Asaph says, :7°NIR?91 3790 7% 23721 10737 250K | 99 10797 2 7511 We give thanks to You, O God,
we give thanks, For Your name is near; Men declare Your wondrous works. (NASB) He says 77 3797 “we
thank You,” 337971 0798 literally “God we thank.” He continues saying, J0¥ 2121 “and near is Your
name.” What does it mean the Name of the Lord is near? He writes, T°DIX?91 1180 using the word NIX753
giving the meaning that “they number your miracles.” Asaph is saying that the people give thanks, and they
praise the Name of the Lord by numbering the miracles (works) He has performed. In the remembering
process, the Name of the Lord is near. The point that Asaph is making is the remembering of God working
in the life of His people, in their deliverance from Egypt, the miracles He performed for them, crossing the
red sea, the water from the rock, the bread from heaven, how He sustained them throughout the 40 years in
the wilderness, etc. The important observation from the Torah is that the manner in which one lives also
effects our relationship with the Lord in heaven, such that He will move in our lives to draw us back to Him
and His ways of righteousness and truth if we have fallen away. Living in sin causes the heart and the soul
to become dull to the Spirit of God and draws one away from remembering the Lord. This is why remem-
bering is so important, and how remembering draws in the fulfilling of the command, and how the Name of
the Lord is near. This is the point of the teaching in Parashat Yitro on Shemot / Exodus 20:24, the Lord said
“... in every place where I cause My name to be remembered, I will come to you and bless you.” (NASB)
This may also be the point of Parashat Korach, where these men were lost spiritually and desired to make a
name for themselves by changing the interpretation of the commands on who will be the priests and High
Priest in the Tabernacle. The Scriptures speak of the altar being built in a particular way (without tools) and
not to be built in places that are chosen arbitrarily, but at places in which the Lord has chosen. This is very
important, because obedience and having the right motivation in seeking the Lord in heaven is related to
hearing from God, and His presence being in our midst, and receiving his blessing.

Considering the teaching within “Christendom ” that states an individual may be saved merely by pro-
fessing a belief in the Messiah, this approach to salvation has caused some skeptics to claim that the Bible
contradicts itself where in one section of the Scriptures the disciples speak of only confessing a belief in
the Name of Yeshua, and other sections requires obedience as well (See / John and 1,2 Peter). Both Peter
and Paul declared, “Whoever calls on the name of the Lord shall be saved” (see Acts 2:21, Romans 10:13,
and Joel 2:32), skeptics remind those they are talking to that Yeshua also stated, “Not everyone who says to
Me, ‘Lord, Lord,’ shall enter the kingdom of heaven, but he who does the will of My Father in heaven” (see
Matthew 7:21, and Luke 6:46). The basis for their argument is that Yeshua’s words in Matthew 7:21 are
opposed to the passages as Acts 2:21, Romans 10:13, and 1 John 2:4. The issue is that many people believe
“calling on the name of the Lord” is synonymous to saying “Jesus save me.” Is this what Asaph is trying
to say when he said “For Your name is near?” How does simply “calling out to Christ,” save a person
when the Messiah Himself proclaimed that a mere calling upon Him would not save a person? The key to
correctly understanding the phrase “calling on the name of the Lord” or as Asaph states, “We give thanks to
You, O God, we give thanks, For Your name is near, Men declare Your wondrous works, " 1s to recognize that
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more is involved in this action of calling out than a mere verbal or mental petition directed toward God. For
example, the “calling out” mentioned in Acts 2:21, Romans 10:13, and Acts 22:16 (e.g. Paul was “calling
on the name of the Lord”), is not equal with the “calling out Lord, Lord” as Yeshua spoke of in Matthew
7:21. To illustrate this point, when a person calls on someone, it frequently means more than simply making
a request. For example, when a medical doctor goes to a hospital patient’s room to “call on” some of his
patients, he does not simply walk into the room and say “I just wanted to come by and say Hello so you can
tell me how you are doing, now, pay me for the visit.” On the contrary, he involves himself in a service. He
examines the patient, listens to his/her concerns, gives instructions regarding their recovery, and prescribes
medication. All of these elements are involved in the doctor “calling upon” a patient. While studying the
expression of “calling upon the Name of the Lord, ” the way it is used in the Scriptures, the conclusion is that
this phrase has a deeper meaning. For example, Paul’s statement recorded in Acts 25:11 (gi pév ovv 4diké
kad d€ov avaTov mémpayd tt, 0O TopaTodpoL TO dmofaveiv: £l & 008EV 6TV OV 0VTOL KATNYOPODGIV LoV,
ovdeic pe dvvatar avtoig yapicacOor: Kaicapa emikarodpat.) saying, “I appeal unto Caesar.” The word
“appeal” (epikaloumai, émucaiodpar) is the same word translated “call” or “calling” in Acts 2:21, 22:16,
and Romans 10:13.

Acts 2:21
Kol Eoton mag O¢ v émkaiéontor tO dvopo Kupiov cmbnoetal.

Acts 22:16
Kol VOV ti pEALELS; dvaotdg Bamticot kol AmOA0LGAL TAG AUAPTING GOV EMKALECANEVOS TO
dvopa o ToD.

Romans 10:13
[Tdg yap 0¢ dv émkaréontar O dvoua Kupiov cwbnoeTart.

Paul was not simply saying, “I'm calling on Caesar to save me.” Paul appealed to Caesar, claiming the
right of a Roman citizen to have his case judged by Caesar. He was asking that his case be transferred to
Caesar’s court and that Caesar hear and pass judgment on his case. He indicated that he was resting his
case on Caesar’s judgment. In order for this to take place (to occur) Paul had to submit to whatever was
necessary in order for his case to be brought before Caesar. He had to submit to the Roman soldiers who
conveyed him to Rome. He had to submit to whatever formalities or procedure Caesar demanded of those
who came before him. All of this was involved in his appeal to Caesar. From this perspective, Paul’s calling
upon Caesar involved his submission to him. This is similar to Asaph’s words, 31737 2°7%% | 77 3797 2

- DIRGDI 190 W 23 75:1 We give thanks to You, O God, we give thanks, For Your name is near; Men
declare Your wondrous works. (NASB) The remembering of the Lord’s wondrous works is found within
the covenant relationship whose stipulations are put into practice in one’s life. The people whom Paul was
persecuting and later speaking to in his letters were not people who only prayed to God, but those who were
serving the Lord, and who, by their obedience, were submitting themselves to His authority (see Matthew
28:18). Zephaniah 3:9 links one’s “calling” with his “service” saying, 3:9 ‘For then I will give to the
peoples purified lips, That all of them may call on the name of the Lord, To serve Him shoulder to shoulder.
(NASB) Based upon these texts, when a person submits to the will of God, he can be described as “calling
on the Lord.” As a result, both Acts 2:21 and Romans 10.13 (example verses) do not contradict Matthew
7:21, because to “call on the Lord” involves more than simply pleading for salvation; it involves submitting
to God’s will. According to Colossians 3:17, (kai wav & 11 éav moiijte év A0y 1 &V Epym, TAVTO. &V GVOUOTL
Kvpiov Inood, evyoapiototvies @ Bed matpi o1’ avtod. 3:17 Whatever you do in word or deed, do all in the
name of the Lord Jesus, giving thanks through Him to God the Father. NASB) everything a believer does in
both word and deed, is to be carried out by the authority of Yeshua the Messiah. For a non-believer to re-
ceive salvation, this is no different. In order to receive salvation, a person must submit to the Lord’s author-
ity by entering into the covenant relationship with God which also involves Teshuvah (Repentance). This is
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what Acts 2:21 and Romans 10:13 are teaching; and it is our job to search the Scriptures to determine what it
means to “call upon the name of the Lord.” When Peter spoke to the crowd in Jerusalem following Shavuot
(Pentecost), and when the listeners learned that “calling on the name of the Lord for salvation” was equal
to obeying the Gospel, it was at that point that approximately 3,000 were “obedient to the faith” and per-
formed Teshuvah and were immersed in a mikvah (baptized) which showed an active decision to turn from
their sins and follow the risen Messiah. (see Acts 2:38, 2:41) Note how Paul speaks in Romans 10:6-15:

Romans 10:6-15

10:6 But the righteousness based on faith speaks as follows: ‘Do not say in your heart, ‘Who
will ascend into heaven?’ (that is, to bring Christ down), 10:7 or ‘Who will descend into the
abyss?’ (that is, to bring Christ up from the dead).’ 10:8 But what does it say? ‘The word is
near you, in your mouth and in your heart’that is, the word of faith which we are preaching,
10:9 that if you confess with your mouth Jesus as Lord, and believe in your heart that God
raised Him from the dead, you will be saved; 10:10 for with the heart a person believes, re-
sulting in righteousness, and with the mouth he confesses, resulting in salvation. 10:11 For
the Scripture says, ‘Whoever believes in Him will not be disappointed.’ 10:12 For there is
no distinction between Jew and Greek; for the same Lord is Lord of all, abounding in riches
for all who call on Him; 10:13 for ‘Whoever will call on the name of the Lord will be saved.’
10:14 How then will they call on Him in whom they have not believed? How will they believe
in Him whom they have not heard? And how will they hear without a preacher? 10:15 How
will they preach unless they are sent? Just as it is written, ‘How beautiful are the feet of those
who bring good news of good things!” (NASB)

Paul is speaking to the Romans saying, “Whoever believes on Him will not be put to shame.” There is no
distinction between Jew and Greek, for the same Lord over all is rich to all who call upon Him. For “who-
ever calls on the name of the Lord shall be saved.” He asks the question “How then shall they call on Him
in whom they have not believed? And how shall they believe in Him of whom they have not heard? And how
shall they hear without a preacher? And how shall they preach unless they are sent?” He continues saying,
as it is written: “How beautiful are the feet of those who preach the gospel of peace, who bring glad tidings
of good things!” Note that these passages do not explicitly define what it means to call on the name of the
Lord. What Paul does say is that the gentile cannot call upon the name after the One whom he has not heard,
not having heard the Word of God and believing it. Note how this parallels Parashat Ki Tavo (Devarim /

Deuteronomy 26:1-29:8) when Moshe lists the blessing that follows the one who listens and obeys (2 YAWi1
2> MW7) God’s Word, and the curse that follows when one chooses not to listen and obey. Devarim / Deu-
teronomy 28: 1 states NTWY? Y'Y T8 7170 2102 viwn Yinw-0r 7371 “now it comes to be that you listen

hearing the voice of the Lord God to keep and to do ...” The phrase YAWN Y1V is translated as “diligently
obey” according to the NASB. The translators of the NASB realize that both of these words are taken from

the root word YW meaning “fo listen/hear.” The first word ¥V is a 3—¥ Qal noun meaning “to hear

or to listen” and YOWN is written in the imperfect Qal second person masculine singular form denoting a
past action that is in progress but not completed at the time in question. This Hebrew phrase is translated
into English as “fo hear listening,” where the NASB translates as to “diligently obey” the Lord your God.

It is interesting that, the verse says “if you listen to the voice of the Lord your God” (¥RUn YinP-aX 7°m
niwy? MY 098 7170 21P32) in Hebrew, the imperfect form YW indicates that listening is an ongoing

process. This indicates the process of listening (hearing) and obeying God’s voice is an ongoing life long
process. A parallel is drawn within the sentence on “listening or hearing the voice of the Lord God” to the
words “to keep” ("MYY) and “to do” (NTWY?) what God has commanded. This is how Paul is drawing in
the context of hearing, continuing to listen, obeying, keeping, and doing, that is coupled to the covenant
inheritance, the “gospel” message of grace, salvation, sacrifice, and atonement. Paul is speaking of the
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covenant agreement of obedience to the Word of the Lord, just as Peter did in Acts 2. It was only after the
crowd heard Peter speak during the Shavuot festival and believed in the resurrected Messiah whom Peter
proclaimed were they “cuf to the heart” and their subsequent question was, “Men and brethren, what shall
we do?” Peter told them how to call on the name of the Lord and be saved (Acts 2:38). The remembering of
the wondrous works of God’s hand in the Torah draws us to repentance (Teshuvah), and our desire to draw
near to the Lord in heaven, and thus is the meaning “For Your Name is near” uttered from Asaph’s lips.

Asaph continues saying, >0 IR 702UA-D2) YIOR-D03101 7 (UBYN DO I TYIN MpR-t )
179 TTNY 75:2 ‘When I select an appointed time, It is I who judge with equity. 75:3 ‘The earth and all
who dwell in it melt; It is I who have firmly set its pillars. Selah. (NASB) The Hebrew text states that the
Lord makes straight His judgments by the selection of an appointed time. How does the Lord making an
appointed time cause Him to make His judgments straight? What does it mean to make a judgment straight?
Ecclesiastes 7:13 states that it is the Lord who is able to straighten what was crooked.

Ecclesiastes 7:13
7:13 Consider the work of God, For who is able to straighten what He has bent? (NASB)

MY W DY 1R0? 720 M 22 DTN AWIR-NR AN ©

Solomon said in Ecclesiastes to “consider the work of God.” We are told to take into consideration the
manner in which the Lord judges. He is slow to anger, long suffering, and merciful, which provides us with
reasons why we should not be hasty to judge or bring accusation against another, and this echoes Yeshua’s
words in Matthew 7:1-3. (7:1 ‘Do not judge so that you will not be judged. 7:2 ‘For in the way you judge,
you will be judged; and by your standard of measure, it will be measured to you. 7:3 ‘Why do you look at
the speck that is in your brothers eye, but do not notice the log that is in your own eye? NASB) In all the
things that happen in life, we are to recognize and acknowledge the work the Lord God has put into us in
order to set our lives on the path that He chooses. What is important to note is according to Ecclesiastes, the
Lord does both, he makes straight and he makes crooked. The purpose is to bring difficulties in our lives to
draw us into a deeper relationship with Him. The Septuagint states, Tig dvviioetatl koouficat o{v a}v 6 @gdg
dwotpéyn avtov; “Who will be able to straighten him whom God has distorted?” and the Vulgate states,
Nemo possit corrigere quem ille despexerit, “No one can amend him whom he hath despised.” And so the
idea is, according to Ecclesiastes 6:10, “man cannot contend with him that is mightier than he.” We are not

able to arrange the events of our lives according to our wishes or expectations. The concept of T¥In MR-
“I will choose the moed” the appointed time, is not necessarily a reference to the Moedim as listed in the
Torah (e.g. Pesach, Shavuot, Succot, etc). The idea here is that the Lord is the one who chooses the timing
for judgment to begin or end. We are told that the Lord judges with equity (7ehillim / Psalms 75:2), and so
we can be assured the Lord has our best interests in mind, and the purpose is for our drawing near in thought,
prayer, and deed, and continuing in His righteousness. The wise man will make every effort to be faithful
to remain in the Messiah in every existing circumstance. Note how the Hebrew text is written in Ecclesi-
astes 7:13, \NIy WX NX 1pN7 227 °1 3 Solomon uses the word 1PN meaning “to fix, repair; correct” as
opposed to the word " meaning “straight, even, level, smooth” which is used in David’s words to make
straight the path of the one who acknowledges the Lord in all his ways according to Solomon in Mishley
/ Proverbs 3:6, ;IR & R YT 9°07-222 1 3:6 In all your ways acknowledge Him, And He
will make your paths straight. (NASB) The idea is that the Lord is not moving in our lives to make the way
smooth, but to fix or repair where we have fallen short. To show us the way of His righteousness, to draw
us near, to direct us back towards His throne which is centered in the Messiah, as opposed to our centering
our mind, thoughts, and actions on the thrown of our own lives. These things cover all areas of one’s actions
and life. Note Solomon’s words in Mishley / Proverbs 3:6, 17¥7 7°217-722 saying “in all your ways” to
“acknowledge” using the word 177Y7 suggests a form of intimacy with the Lord or knowing Him and His
knowing us at the deepest level. It guards against our acknowledging God in great crises with solemn acts
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of worship only without following through with our actions to remain faithful and true. The word acknowl-
edge (daehu) is translated in the Vulgate as “cogita,” and in the Septuagint as yvépile. The Hebrew verb
yada signifies “to know, or to recognize” at a very intimate level. This is why the Hebrew verb yada is used
as the reference to a husband and wife in sexual unity. Solomon’s words calling us to acknowledge the Lord,
is to do so at a very intimate level, meaning to recognize His involvement and to acknowledge His involve-
ment in all our dealings and undertakings. This establishes God’s overruling providence over our lives and
“shapes the manner in which we choose to do things in this life.” Note that He does not cause us to choose
sin. But He is involved in calling us to repentance and to turn from sin. In the Messiah Yeshua, the Lord
God in heaven empowers us by His Spirit to overcome sin. This is not a mere theoretical acknowledgment
or some kind of spiritualization, this is about our living what we believe, and in doing so, we see the power
of God working in our lives, His wisdom, His providence, His goodness, and His justice.
Asaph continues saying, 32372 01127 1°I0-28 117712 °IR-2K8 DOYYIR) 1900-28 0079307 R 1

JPNY NI NQTN 75:4 I said to the boastful, ‘Do not boast,” And to the wicked, ‘Do not lift up the horn;
75:5 Do not lift up your horn on high, Do not speak with insolent pride.” (NASB) What does it mean to lift
the horn? The lifting of a horn is connected to one speaking in pride? In / Chronicles 25:1-7, we are told of
the Levites who were to give praise to the Lord. It is interesting to note that the horn was not an instrument
that is connected to the praise of the Lord. The lifting of the horn was an expression to signify a person
lifting up and show forth one’s power or abilities. Note how this praise is used in / Chronicles 25:5:

1 Chronicles 25:5
25:5 All these were sons of Heman the king s seer. They were given him through the promises
of God to exalt him. God gave Heman fourteen sons and three daughters. (NASB)

Y2IN 0732 777 DOTORT 1071 1IR 0017 V0N 21372 7700 AIN T 0012 A7R-72
WY Ny oy

The Tanach uses the word “horn” (17?) as a description of the Lord God exalting Heman. The Lord gave
Heman 14 sons and 3 daughters. The lifting of the horn is taking within this context to indicate how the
Lord is showing forth Heman, and both his family and his gifts are to be used in the service to the Lord.
Note how his sons were also used in the Temple service in the playing of musical instruments. Note how
the lifting of the horn is synonymous to the Lord honoring a person by blessing him with many descendents.
This is consistent with the Aramaic Targum which states, 75:5 [ said to the mockers, “Do not mock,” and
to the wicked, “Do not exalt [your] honor.” 75:6 Do not exalt your honor to the height, you who speak in
harshness and blasphemy. (EMC) The rabbis translate horn as honor. The idea here is Asaph speaks to the
wicked to not boast, to not lift up their horns (or how they have been honored) in pride, and to use what God
has given them to acknowledge the Lord who is the source of their blessings. The Talmud Megillah 17b
states the following:

Talmud Megillah 17b

And when the transgressors have disappeared, the horn of the righteous will be exalted, as it
is written, “All the horns of the wicked also will I cut off, but the horns of the righteous shall
be exalted” (Psalms 95:11). And “righteous converts” are included with the righteous, as it
says, “Before the hoary head rise up, and honor the face of the elder”, and the text goes on,

“And if a stranger sojourns with you” (Leviticus 19:32).192 NRMIINA QOYWIDT 1990 117
PTNT 979 D101 PUTX MR O30 YTAR DOYWA 210 901 (XY ,Y 0°970) 20007 DO
DONR T3 31 7379 °A0Y PT °1D NATTY QPN AW 2191 (27,07 RIPM) INRIW 2P TN OV
pb!
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When transgressors (2°Y¥1977), the workers of iniquity disappear, the righteous will be lifted up. The cut-
ting down of the horns of the wicked is suggestive that the Lord will destroy not only the wicked person, but
also the generation that follows, a man’s entire family.

NOTE ALSO THAT The lifting of the horn of the righteous includes the righteous proselytes. Remem-
ber, the term “proselyte” is an Anglicization of the Koine Greek term mpoonAvtog (proselytos), as used in
the Septuagint for “stranger,” a “newcomer to Israel,” or a “sojourner in the land.” Note in the NT this
word is used as a reference to a first century convert to Judaism (see Matthew 23:15, Acts 2:10, 6:5, and

13:43). The Greek term mpoorAvtog (proselytos) is a translation of the Hebrew phrase QWD O (ger toshav,
see Strongs H1616 for list of references in the Torah). Today the term “proselyte’” has a more general mean-
ing in the English language of a new convert to a particular religion or doctrine, also known as Proselytism.

There are two kinds of proselytes in Rabbinic Judaism: (i) the ger tzedek (?7X7 I, meaning “righteous
proselytes, proselytes of righteousness, religious proselyte, devout proselyte”), and (ii) the ger toshav (72
AW, meaning “resident proselyte, proselytes of the gate, limited proselyte, half-proselyte”). A “righteous

proselyte” (ger tzedek, PTXi7 °71) is a gentile who has converted to Judaism (taking on the Yoke of Judaism),
and is bound to all the doctrines and precepts of the rabbis in Judaism, and is considered a full member of

the Jewish community. The gate proselyte (ger toshav, 220 21) on the other hand is someone who lives in
the land of Israel and follows only some of the precepts in the Torah for the purpose of being able to live in
the community and make money. The Talmudic interpretation is that the Lord will exalt those who honor
and seek Him. We are to sing and make melody in our hearts to the Lord, whether Jew or Gentile, we are
to sing with understanding, and to be without pride in our dealings with others, to live at peace with men, to
live righteously, in truth and justice, and to walk humbly before our God in the Messiah Yeshua. It is in this
way that we will find our place in the family of God, and serve him in the manner in which He, the Lord,
has placed us.
Asaph continues saying, f]] 2°9Y° 71 0OV DUIOR-"D 171D 1270 KP) 2UHm Ry KD 0D 7
272 75:6 For not from the east, nor from the west, Nor from the desert comes exaltation; 75:7 But God is
the Judge; He puts down one and exalts another. (NASB) The text says that not from the east or the west,
or from the desert comes exaltation. Why does the author not mention the north and the south? Asaph says
that exaltation, or promotion does not come from the east or the west. The idea is that the children of the
east rely upon their wisdom and wealth in the sense that the sun raises in the east, and the people of the east
have relied upon astrology, placing their beliefs in the exaltation of the sun and the stars rather than having
faith and believing in the God in heaven. The west may be a reference to the Gentile forces in Europe. The
failure to mention the north and the south, may be due to Asaph’s understanding of the Torah, to not return
to Egypt for help, and that there is no help in Babylon or Syria, possibly a reference to the northern tribes
who stood in opposition to Judah. There are none who come from the north to help. When people come to
contend for the prize, the Lord puts down that one and sets up another as He sees fit, so as to serve his own
purposes and bring to pass his own counsels. The Lord in heaven is the One who judges, He is the One who
raises up and exalts.
Asaph continues saying, YY1 23 WY RN PIRW-TN 7N W TQR K2 | M I MIM-T2 0003 v
‘YR 75:8 For a cup is in the hand of the Lord, and the wine foams, It is well mixed, and He pours out of
this; Surely all the wicked of the earth must drain and drink down its dregs. (NASB) What does it mean that
the wicked must drain and drink the dregs? Why is the illustration of the wine used to describe the wicked
who must drink? The Aramaic Targum states plainly the meaning of this verse saying, 75:9 For the cup of
cursing is in the hand of the Lord, and a harsh wine, full of a bitter mixture, to confuse the wits of the wicked
by what is poured out from it, and more severe than the judgment of the ancients; yet its dregs and its foam
all the wicked of the earth will press out and drink. (EMC) The cup that is in the hand of the Lord, and
the wine that foams, is a reference to the “cup of God's fury, and wrath,” a frequent metaphor used by the
prophets (see Isaiah 51:17-22, Jeremiah 25:15, 17-28,Jeremiah 49:12, Lamentations 4:21, Ezekiel 23:31-
33, Habakkuk 2:16, etc.). The cup of the fury of God and is commonly represented as full of wine in which
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his enemies must drink. We are told in various places in the Scriptures that God pours out the cup of his
fury on all nations, or persons, whom he chooses to afflict, and they are compelled to drink of it (Jeremiah
25:15-28). Itis interesting to note how Tehillim / Psalms 75:8 states that they are to even drink the dregs. In
the wine making process, if wine made from fruit is allowed to ferment (the first fermentation) longer than a
week, the dregs (the grape pulp), the tannins will continue to leach out and modify the taste of the wine. If
the wine is not properly racked, it may develop a off normal taste. The Psalmist concept of drinking down
to the dregs, suggests that one takes in the full measure of the wrath of God, and possibly to drink the cup,
dregs and all, until it is empty indicating that the enemy of God is required to swallow down all its contents.
Both the good and the bad.

Asaph’s Psalm concludes saying, =70 ¥7a8 DOV °302-221 K :2py? o0oK7 7218 077 TIR XY
:P°TX NP 70N 75:9 But as for me, I will declare it forever; I will sing praises to the God of Jacob. 75:10
And all the horns of the wicked He will cut off, But the horns of the righteous will be lifted up. (NASB) The
Aramaic Targum states, 75:10 But I will tell forever the miracles; I will praise the God of Jacob. 75:11 But
all the mighty loftiness of the wicked I will humble; I will uproot them from their strongholds, the mighty
loftiness of the righteous will be magnified. (EMC) The author says that he will declare it forever. What is
it that he is declaring? He is remembering and declaring the praises of the Lord God of Jacob, the God of
Israel, all the works of His hands, and the manner in which He deals with our enemies. He concludes with
the Lord cutting off the wicked, but raising up the horn of the righteous to honor His people forever. Let’s

Pray!

Heavenly Father,

We thank you for the mercies You have shown us every day, and we seek forgiveness for the manner in
which we have lived that is dishonoring to Your name. We praise You for helping us to realize our need for
Your Salvation. Lord we always fall short of walking in righteousness, justice, and truth and we ask that
You would help us to overcome sin in our lives by the power of Your Spirit and Your Son Yeshua. We ask
for help, strength, and the resolve to daily live for you. Even in those private times of our lives help us to
bring glory to Your name! We thank You for the promises You have made and Your continued faithfulness.
Help us to keep our feet on the path of righteousness and truth according to Your Word, and also to have
the desire to walk in Your ways. Thank You for giving us the faith to believe in Yeshua the Messiah and for
always calling our hearts back to You Lord! Please have mercy on us, forgive us for our sins. We thank You
Lord for sending Your son Yeshua that we may enter into the covenant of peace that You have promised to
Your people. Help us to grow in our faith, to walk in the spirit, and apply these truths to our lives. We praise
Your Holy Name and give You all of the honor, and the glory, and the praise forever and ever.

In Yeshua’s (Jesus’) Name we pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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