0 Simchat Torah Series
Bits of Torah Truths S0 HW@@

Shemot / Exodus 25:12-34:26, Ezekiel 38:18-37:16
[ #HaMoed Succot

Our Tent, Our Home, and the Purpose of Creation

This week’s reading is for Chol HaMo’ed Sukkot (Shemot / Exodus
33:12-34:26) and is taken from the end of Parashat Ki Tisa. In this sec-
tion of Scripture, we study how the Lord has mercy upon His people when
Moshe asks for forgiveness for their sins. The Lord not only provides
forgiveness, He also shows both Moshe and the people His glory.

For forty years, Israel traveled the wilderness following the Exodus
from Egypt, the miraculous “clouds of glory,” and God’s hand that sur-
rounded them, shielding them from the dangers and discomforts of the
desert. In the festival of Succot, we are reminded of God’s kindness and
reaffirm our trust in His providence by dwelling in a Succah. A Succah is
a temporary hut constructed with a roof covered in branches. For seven
days and nights, we eat all our meals in the succah and we are to regard
the succah as our home. Succot is also called “The Time of Our Joy,” a
special time of music and joy pervades the festival. The festival of Succot
1s the most joyous of the three biblically mandated festivals where each is
given its own descriptive name, Passover is the ““Season of Liberation,”
Shavuot is the “Season of the Giving of Torah,” and Succot is described
as the ““The Season of Rejoicing.”

Why do we rejoice? We rejoice by reason of God’s forgiveness, His
mercy, His glory, as is detailed at the end of Parashat Ki Tisa, and His
continued desire to dwell in our midst. While requesting for forgiveness,
Moshe asks the Lord to reveal Himself and His glory. The Lord instructs
Moshe to make two stone tablets, like the previous ones, and He will
write on them the ten words. The significance of this statement is that the
people are required to accept His Torah if they are to expect the Lord to
dwell amongst them. Do you think this requirement is necessary today?
Moshe demonstrates for us this week the importance of knowing God ac-
cording to His ways in his statement saying, ‘Now therefore, | pray You, if
| have found favor in Your sight, let me know Your ways that I may know
You, so that | may find favor in Your sight. Consider too, that this nation
is Your people.” (NASB) Moshe’s statement, having found favor in the
Lord’s eyes, he desires to know the Lord in a more intimate way which
should be our desire, both for our lives and in our homes. We are called
to walk by faith and in the spirit for His glory!
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Shemot / Exodus 33:7-12

33:7 Now Moses used to take the tent and
pitch it outside the camp, a good distance
from the camp, and he called it the tent
of meeting. And everyone who sought the
Lord would go out to the tent of meeting
which was outside the camp. 33:8 And it
came about, whenever Moses went out to
the tent, that all the people would arise
and stand, each at the entrance of his
tent, and gaze after Moses until he en-
tered the tent. 33:9 Whenever Moses en-
tered the tent, the pillar of cloud would
descend and stand at the entrance of the
tent; and the Lord would speak with Mo-
ses. 33:10 When all the people saw the
pillar of cloud standing at the entrance of
the tent, all the people would arise and
worship, each at the entrance of his tent.
33:11 Thus the Lord used to speak to Mo-
ses face to face, just as a man speaks to
his friend. When Moses returned to the
camp, his servant Joshua, the son of Nun,
a young man, would not depart from the
tent. 33:12 Then Moses said to the Lord,
‘See, You say to me, ‘Bring up this peo-
ple!” But You Yourself have not let me
know whom You will send with me. More-
over, You have said, ‘I have known you by
name, and you have also found favor in
My sight.” (NASB)
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In Devarim / Deuteronomy 33:7, the Scriptures state, -N¥ 1> AYM 7
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the tent and pitch it outside the camp, a good distance from the camp,
and he called it the tent of meeting. And everyone who sought the Lord
would go out to the tent of meeting which was outside the camp. (NASB)
The NASB translation states “Moshe used to take the tent and pitch it
outside the camp...” which seems to place a third person perspective on
the text. The MT states np> AWnI using the Qal Imperfect 3rd Masculine
Singular verb 1P meaning “to take, get, fetch, lay hold of, seize.” We do
not read in the MT that ““Moshe used to take...”” but that ““He took.”” This
1s an important point because we are not given a length of time of which
Moshe began or ended this practice of moving the tent away from the
congregation of Israel. The Lord God sought to dwell in the midst of the
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people, however, according to the Torah, in order to seek Him the people
had to separate themselves, to leave the camp to draw near at a place lo-
cated some distance away. The people had acted so wickedly, that their
sins had caused the meeting place to be moved from ““in their midst™ to
“outside the camp.” This provides us with an illustration of the kind of
spiritual connection we are to supposed to have with the Lord. Moshe’s
actions show us how important being ““set apart™ is in our relationship
with the Lord. This is not about being a separatist, but illustrates for us
the holiness of God and our dwelling in His presence, our drawing near,
and our living in such a way so as to walk in the image and likeness that
He intended for us. This is very significant in light of what we read here
at the end of Parashat Ki Tisa.
The Scriptures say the following:

Devarim / Deuteronomy 33:8-10

33:8 And it came about, whenever Moses went out to the
tent, that all the people would arise and stand, each at the
entrance of his tent, and gaze after Moses until he entered
the tent. 33:9 Whenever Moses entered the tent, the pillar
of cloud would descend and stand at the entrance of the
tent; and the Lord would speak with Moses. 33:10 When
all the people saw the pillar of cloud standing at the en-
trance of the tent, all the people would arise and worship,
each at the entrance of his tent. (NASB) Agn nRX3 XM 1
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We are told that each man would arise and stand when Moshe went to the
Ohel Moed (Tent of Meeting), they would see the Glory of God descend
upon the Ohel Moed, and that when this happened, each man would wor-
ship at the entrance of his tent. Based upon this text, “what is the signif-
icance of the entrance to the tent or the doorway to your home?”” Is the
doorway to your home considered a place or worship?

A short survey from memory of the Torah significance would be that



a Mezuzah is placed at the doorway with a portion of the Torah scroll
inside. A covenant of blood was made at the doorway to the house with a
bond servant, one who wanted to permanently join himself with the fami-
ly. Abraham sat at the entrance of his tent (Bereshit / Genesis 18) showing
hospitality to strangers, something that is expected of God’s people when
strangers come. The list could go on, the point is that the home is to be
a place of peace, joy, and hospitality towards others, a place of worship,
praise, and speaking of the Word of God (see Devarim / Deuteronomy 4:9,
6:7, and 11:19).
The rabbis have much to say concerning the importance of the tent.

Sforno on Numbers:

:2PY° 90K 1210 1 a reference to the Torah academies.
[the word 97X in that sense dates back to Genesis 25:27
where Yaakov is described as 2°%7% 2wy a dweller in
tents.” It was also used in this sense by Noach when he
blessed his son Shem (Genesis 9:27) We find it even more
prominently as possessing this meaning in Exodus 33:7
“anyone desirous of finding the presence of G’d would go
out to the Tent of Testimony.”” =77 N2 2pY° 2K 12W 7N
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Notice something here in the commentary by Sforno, along with the Torah
context, his interpretation based upon the word ohel, 77X, “tent,” is this
refers to a Torah academy. He then looks at its use in the life of Jacob and
Noach, and in the Torah Portion (Chol HaMo’ed Sukkot) as seeking the
presence of God in the Ohel Moed. According to both the rabbis and the
Torah, the tent or home is supposed to be a place for studying and reading
of God’s word. The parallel is to seeking the presence of God. Is your
home a place of studying and reading God’s word, and for seeking the
presence of God?

Devarim / Deuteronomy 11:16-25
11:16 ‘Beware that your hearts are not deceived, and that
you do not turn away and serve other gods and worship



them. 11:17 “Or the anger of the Lord will be kindled
against you, and He will shut up the heavens so that there
will be no rain and the ground will not yield its fruit; and
you will perish quickly from the good land which the Lord
Is giving you. 11:18 “You shall therefore impress these
words of mine on your heart and on your soul; and you
shall bind them as a sign on your hand, and they shall be
as frontals on your forehead. 11:19 “You shall teach them
to your sons, talking of them when you sit in your house
and when you walk along the road and when you lie down
and when you rise up. 11:20 “You shall write them on the
doorposts of your house and on your gates, 11:21 so that
your days and the days of your sons may be multiplied on
the land which the Lord swore to your fathers to give them,
as long as the heavens remain above the earth. 11:22 ‘For
if you are careful to keep all this commandment which |
am commanding you to do, to love the Lord your God, to
walk in all His ways and hold fast to Him, 11:23 then the
Lord will drive out all these nations from before you, and
you will dispossess nations greater and mightier than you.
11:24 “Every place on which the sole of your foot treads
shall be yours; your border will be from the wilderness to
Lebanon, and from the river, the river Euphrates, as far as
the western sea. 11:25 “No man will be able to stand before
you; the Lord your God will lay the dread of you and the
fear of you on all the land on which you set foot, as He has
spoken to you. (NASB)

Notice the commands here regarding the home, the Lord tells us within
the context of being careful not to be deceived and not to follow after the
false gods of the nations, that we are to take the Scriptures and bind them
to our hand and our head, to teach them to your sins, and to speak of them
when we sit in our house, when we walk along the road, and when we lay
down and raise up. We are to write God’s word on our door posts, and
on the gates to our home, and great wisdom will be given to our children,
and the Lord will grant us length of days and many children. Doing these
things, the Lord will drive out the evil that is before us, whereever we
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walk the Lord will be with us, and all men will be fearful because of the
Lord. In addition, the Scriptures speak of the Ohel Edut N7y %X the tent
of the testimony. Is your tent, your home a testimony for the Lord?

The rabbis continue in their discussion on the tent of meeting in the
Talmud Bavli Berakhot 63b on Shemot / Exodus 33:7.

Talmud Bavli Berakhot 63b

Now Moses used to take the tent and pitch it without the
camp” (Exod. xxxiii. 7). Can we not use here an a fortio-
ri argument: If of the Ark of God, which was never more
than twelve Mil distant, the Torah declares, (1 ,3% mnw)
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“Everyone that sought the Lord went out unto the tent of
meeting, which was without the camp” (ibid.), how much
more so, the disciples of the wise who go from city to city
and from province to province to study Torah! ,2% ninw)
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According to the Talmud, the idea put forth in these quotes from the Sages
is of those who travel from city to city to study the Torah. Could this be a
reference to taking what is learned in the schools or academies, the home,
to others, to speak about and hash out the meaning of the Scriptures and
their application for life? What would life be like today if that were to
happen?

The Aramaic translation, the Targum Pseudo Jonathan, states the fol-
lowing:

Targum Pseudo Jonathan Shemot 33:8-10

But the tabernacle he took away from thence, and spread
it without the camp, and removed it from the camp of the
people to the distance of two thousand cubits; and it was
called the Tabernacle of the House of Instruction: and it
was that when any one turned by repentance with a true
heart before the Lord, he went forth to the Tabernacle of



the House of Instruction that was without the camp, to con-
fess and pray for the pardon of his sins; and praying he
was forgiven. And it was when Mosheh passed forth from
the camp to go to the tabernacle that all the wicked people
arose, and stood, every man at the door of his tent, and
looked with the evil eye after Mosheh, when he entered the
tabernacle. And it came to pass when Mosheh had gone
into the tabernacle, the column of the glorious Cloud de-
scended and stood at the door of the tabernacle; and the
Word of the Lord spake with Mosheh. And all the people
beheld the column of the Cloud standing at the door of
the tabernacle, and the whole people at once rose up and
worshipped towards the tabernacle, standing every man at
the door of his tent.

The rabbis translate the MT in the Targum to say when one was truly re-
pentant they would go to the Ohel Moed to seek the Lord. This suggests
that when at home, the people were unrepentant, and when they repented
they would leave the home to seek the Lord. This may be interpreted
that we need to be in a state of repentance both at home and away. The
Targum Onkelos translates, “Arid Mosheh took a tabernacle, and spread
it for himself without the camp, at a distance from the camp, and called it
the Tabernacle of the House of Instruction: and it was that every one who
sought instruction from before the Lord, went forth to the tabernacle of
the house of instruction without the camp. And it came to pass that when
Mosheh went forth to the tabernacle, all the people rose up, and stood,
every man at the door of his tent, and looked after Mosheh until he had
entered into the tabernacle. And it was when Mosheh had entered the
tabernacle, the column of the Cloud descended and stood at the door of
the tabernacle, and (He) spake with Mosheh. And all the people saw the
column of the Cloud standing at the door of the tabernacle, and all the
people arose and worshipped, every man at the door of his tent.”” Note
how Moshe spread the tabernacle for himself, which is different from the
translation in Targum Pseudo Jonathan? This provides the rabbinic opin-
ion that the people were not interested in seeking the Lord in their midst,
and so Moshe moved the meeting place of God outside so that those who
truly sought the Lord would do so for everyone to see. The rabbis com-
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ments on the Tent saying that the tent is the place where one achieves
closeness with God according to Shelah, Shmini, Torah Ohr 10.

Shelah, Shmini, Torah Ohr 10:

Our sages (Baba Batra 25) paraphrased this thought when
they taught: “If someone wishes to acquire wisdom let him
turn southward” i.e. towards its symbol, the candlestick;
if on the other hand, he wants to become wealthy, let him
turn northwards,” i.e. towards the symbol of wealth, the
Table (both in the Sanctuary). This is the meaning of “Tent
of Testimony.”” The 791w57 nam, the altar for the burnt-of-
fering, is the site whence one achieves closeness with G’d.
The expression ‘1% 1297 which we invariably find when
the offerings to be presented on this altar are mentioned,
reflect the purpose of these offerings to achieve closeness,
1272, with G’d. The Torah constantly repeats the expres-
sion 11-3-71-°% in connection with these n11a9p in order to
stress the profound value of this spiritual rapprochement
and unification with the Celestial Regions by means of
these offerings. All this is explained by the Zohar.

The sense of what we are getting from the rabbis is the importance of our
homes being a place to achieve closeness with God. The Tabernacle was
a place where the sacrifices were brought unto the Lord, the home may
be a place where our sacrifices are brought for the members of our family
which also may be an offering unto the Lord.

The rabbis continue in their discussions regarding the significance
of the tent (home), Tabernacle (worship), and Mikdash (place of study),
according to Midrash Tehillim 76, Part 3. Midrash Tehillim 76, Part 3
states, “Even in Salem is set His Tabernacle, and His dwelling place in
Zion (Tehillim / Psalms 76:3).”” The homiletic introduction to the mid-
rash states, “Rabbi Berechiah taught, at the very beginning of His creation of
the earth, the Holy One blessed be He, set a Tabernacle in Jerusalem, within
which if one may use a manner of speaking, He prayed, Let it be the will that
My children do My will, so that I will not destroy My house and My Temple.”
The idea here expressed by the rabbis in the opening of the midrash, is that
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the Mikdash (Tabernacle) preceded the creation of the world. In the Tal-
mud, the rabbis make the following statement regarding God establishing
His Tabernacle from the beginning of creation.

Talmud Bavli Pesachim 54a

It was taught: The following seven things were created
before the world: The Torah, repentance, the Garden of
Eden, Gehinom, the Throne of Glory, the Temple and the
name of the Messiah... The Temple, as it is written: “A
glorious throne exalted from the beginning is the place of
our sanctuary” (Yirmiyahu 17:12).

Midrash Rabbah Bereshit 1, Part 4

Six things preceded the creation of the world. Some were
created, some arose in thought to be created: The Torah
and the Throne of Glory were created... The patriarchs,
Israel, the Temple, and the name of the Messiah arose in
thought to be created... The Temple, from where? As it is
stated: “A glorious throne exalted from the beginning is
the place of our sanctuary’ (Yirmiyahu 17:12).

Zohar, Tzav, 34b

Rav Chizkiya sat before Rav Elazar. He said to him: How
many lights were created before the world was created?
He said to him: Seven, as follows: the light of Torah, the
light of Gehinom, the light of the Garden of Eden, the light
of the Throne of Glory, the light of the Temple, the light of
repentance, and the light of the Messiah.

When the rabbis say that something preceded the creation of the world,
they are referring to the thing that stands at the very foundation of the
world which is connected to the purpose and objective of God creating
this world. This is a similar concept to the thought that precedes one’s
actions, or that these things represent the reason God had for creating the
world. Note the things that are mentioned in the gemara from the Talmud
Bavli Pesachim 54a, the rabbis speak of the Torah, repentance, the Gar-
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den of Eden, Gehinom (Hell), the Throne of Glory, and the Temple. All of
these things that preceded the creation involve the presence of God. This
is also true of the Temple, which represents the presence of God in the
material world. In addition, the rabbis connect the creation of the world
and the Mikdash (the place of study) to the idea that the Mishkan and the
Mikdash was the goal of creation, and it was only with their construction
that creation was completed. The idea is that man draws near in the Mish-
kan, and He studies in the Mikdash. These things together tells us that the
Lord desires to dwell in our midst with a people who long to draw near
to Him. Note also the following references from the Rabbinic Literature.

Pesikta Rabbati, parasha 6

Another explanation: “So was ended all the work™ (I
Melakhim 7:51; 1l Divrei Ha-yamim 5:1) — it does not say
here “the work,” but rather ““all the work:”” the work of
the six days of creation. “From all His work that God had
created and formed (la-asot, lit. ‘to form’)”” (Bereishit 2:3)
— it does not say here ““and formed,”” but rather ““to form:”
there is still another work. When Shlomo came and built
the Temple, the Holy One, blessed be He, said: Now the
work of heaven and earth is complete — ““So was ended all
the work.” Therefore he was called Shlomo, for the Holy
One, blessed be He, completed (hishlim) the work of the
six days of creation through his handiwork.

Midrash Mishlei Parashat 30, Part 4

Another explanation: “Who has established all the ends
of the earth” (Mishlei 30:4) — this refers to Moshe, who
established the Tent of Meeting, with which the world was
established. It does not say ““to set up the Mishkan,” but
rather ““to set up with the Mishkan” (le-hakim et ha-mish-
kan” (Bamidbar 7:1) — the world was set up with it. For
until the Mishkan was erected, the world was unstable; but
after it was erected, the world became firm. Therefore it
says: ““And it came to pass on the day that Moshe had fin-
ished setting up (with) the Mishkan.”
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Midrash Rabbah Bamidbar 12

“To set up the Mishkan™... There we have learned (Avot
1:2): The world stands on three things — on the Torah, on
the Divine service, and on acts of loving-kindness. And
Moshe mentioned all three of them in one verse: ““You in
Your loving-kindness have led forth Your people whom you
have redeemed” (Shemot 15:13) — this is loving-kindness;
“You have guided them in Your strength” — this is the To-
rah...; “To Your holy habitation” — this is the service in the
Mishkan and in the Mikdash... He guided them by virtue
of the Torah which they had received before the erection
of the Mishkan. What was the world like at that time? It
was like a stool with two legs, which cannot stand and is
unstable. When a third leg was made for it, it became firm
and it stood. So, too, when the Mishkan was made... im-
mediately, it became firm and stood. For at first the world
had only two legs, loving-kindness and the Torah, and it
was unstable. When a third leg was made for it, namely,
the Mishkan, it immediately stood.

According to rabbinic commentary (the Midrashim), the Mishkan and the
Mikdash are a continuation of the creation and its completion. Before
they were built, the world was lacking, and the goal of creation had not
been attained. What do you think the rabbis are trying to say here? The
midrash states before the Mikdash was built, the existence of the world
was not absolute and stable, for the world was established upon the Divine
service, the heart of which is in the Temple.

In this week’s Torah study, we make a very important observation
regarding our tent, our home, and the purpose of creation. In the Torah
portion from Parashat Ki Tisa, both Moshe and the people witnessed the
glory of God descending upon the tabernacle from the entrance to their
homes and they worshiped. Based upon the Torah, the home (ohel, 77X,
“tent’™) 1s to be a Torah academy, a place of study (Mikdash), a place for
seeking the presence of God (Mishkhan) and a place of peace, joy, and
hospitality towards others, a place of worship, praise, and of speaking
and teaching the Word of God (see Devarim / Deuteronomy 4:9, 6:7, and
11:19). The home is to be a place of repentance, and hopeful expectation
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of God dwelling and working in our midst. All of creation was meant
for this purpose, for the purpose of the home and a community of people
wherewith God could dwell, love, and work in our lives. This is Simchat
Torah, the Joy of studying and living the Torah of God!

In conclusion, let’s think about the following questions:

Concluding questions

1. Do you see the glory of God and His presence upon your
family?

2. Are you a facilitator? Do you encourage time spent with
the Lord in His word and in prayer at home?

3. What is the condition of your home (war or peace)?
4. Is your hope a place of study and speaking of God’s Word?

5. What the rabbis say about the entrance to the tent (or our
homes), is their interpretation important to you?

6. Is the Torah’s description of the home important enough
to you to seek the Lord’s help to achieve what He desires?
Your home to be a place of peace, joy, and hospitality to-
wards others, a place of worship, praise, and of speaking
and teaching the Word of God?
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