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Giving Credit where Credit is Due

This week’s study is from Tehillim / Psalms 56:1- 13 the psalm opens saying, aox nIiv-Hy ﬂKJD’? N

Mlkhtam of DaV|d When the Phlllstlnes selzed him in Gath. (NASB) David seek’s the Lord saying, 137 2
RTR 0P 700 %% o2 0°27-09 013-52 I BRY . 3 2axny on 0iva-92 Wi C1oRY-2 0IoR
VAN V7K "IN 56:1 Be gracious to me, O God, for man has trampled upon me; Fighting all day long he
oppresses me. 56:2 My foes have trampled upon me all day long, For they are many who fight proudly
against me. 56:3 When | am afraid, I will put my trust in You. (NASB) When our enemies come against us,
we can trust the One who is able to change the hearts of men. David’s trust in the Lord is unwavering, 1
% W2 TWY-nn KR X2 AL 0o9R3 1927 D908 0°77K832 56:4 In God, whose word | praise, In God |
have put my trust; I shall not be afraid. What can mere man do to me? (NASB) The enemy distort David’s
words, they are committing Lashon Harah for the purpose of taking his life, -73 *%¥ 128> 727 0¥3-2 9
DU NP IR 1YY 22y ang [1393°] 19D 1 11y onawnn 56:5 All day long they distort my
words; All their thoughts are against me for evil. 56:6 They attack, they lurk, They watch my steps, As they
have waited to take my life. (NASB) David claims that God keeps a bottle of our tears (117-092 1IX-7Y 1T
207992 X9 TINRIL NYNT W AAR IR0 0TI 1 D%IPR 777 | DY AX2 56:7 Because of wickedness,
cast them forth, In anger put down the peoples, O God! 56:8 You have taken account of my wanderings; Put
my tears in Your bottle. Are they not in Your book? NASB) When our enemies turn back, do we give credit
where credit is due? David says it is to the credit of the Lord ("CRYT-17 XX 21°2 10X *27IR 12307 | IR °
% 0°7728-°3 56:9 Then my enemies will turn back in the day when | call; This | know, that God is for me.
NASB) David concludes his psalm saying, x‘b "nTo3 n’-f’m: 2027 ‘751& T2 027 ‘751& R N

......

D”n'r 'nx: D’W’?N ’JD’? 56 10 In God whose Word I pralse In the Lord Whose Word I pralse 56 11 In
God | have put my trust, I shall not be afraid. What can man do to me? 56:12 Your vows are binding upon
me, O God; I will render thank offerings to You. 56:13 For You have delivered my soul from death, Indeed
my feet from stumbling, So that | may walk before God In the light of the living. (NASB) If we were to take
this perspective, “What can man do to me”” by reason that the Lord is who we trust, how would this effect

our lives today? David believes the Lord is working to deliver his soul every day.
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Tehillim / Psalms 56

For the choir director; according
to Jonath elem rehokim. A Mikh-
tam of David, when the Philistines
seized him in Gath. 56:1 Be gra-
cious to me, O God, for man has
trampled upon me; Fighting all day
long he oppresses me. 56:2 My
foes have trampled upon me all day
long, For they are many who fight
proudly against me. 56:3 When
I am afraid, I will put my trust in
You. 56:4 In God, whose word 1
praise, In God I have put my trust;
I shall not be afraid. What can mere
man do to me? 56:5 All day long
they distort my words; All their
thoughts are against me for evil.
56:6 They attack, they lurk, They
watch my steps, As they have wait-
ed to take my life. 56:7 Because of
wickedness, cast them forth, In an-
ger put down the peoples, O God!
56:8 You have taken account of my
wanderings; Put my tears in Your
bottle. Are they not in Your book?
56:9 Then my enemies will turn
back in the day when I call; This
I know, that God is for me. 56:10
In God, whose word I praise, In the
Lord, whose word I praise, 56:11 In
God I have put my trust, I shall not
be afraid. What can man do to me?
56:12 Your vows are binding upon
me, O God; I will render thank of-
ferings to You. 56:13 For You have
delivered my soul from death, In-
deed my feet from stumbling, So
that I may walk before God In the
light of the living. (NASB)

Toviyah / Psalms Chapter 56

56:1 For praise, concerning the congrega-
tion of Israel which is likened to a quiet
dove when they are far from their cities,
yet they repeatedly praise the Lord of the
World, like David, humble and innocent,
when the Philistines seized him in Gath.
56:2 Have mercy on me, O Lord God, for
a sinful man has crushed me beneath him,;
all the day the man will overpower me.
56:3 My oppressors crush my bones all
the day, for many are the oppressors fight-
ing against me, O God Most High, whose
throne is on high. 56:4 In the day that I
am afraid, I will put my trust in you. 56:5
I will praise the attribute of the justice of
God; in the word of God I will put my
trust, I will not be afraid. What will flesh
do to me? 56:6 All day on my account they
toil; against me all their thoughts are for
evil. 56:7 They will gather together and
they will conceal a trap, they will watch
my tracks; as they have waited, they
have done to my soul. 56:8 For the lies in
their possession, drain them; for the rage
of the peoples, make them poor, O God.
56:9 The days of my wandering you have
numbered; place my tears in your bottle,
O Lord; is not the sum total of my hu-
miliation in your record? 56:10 Then my
enemies will turn, turning around, on the
day that I pray. This I know, for God is
my help. 56:11 In the attribute of justice of
God I will give praise in his word; in the
attribute of mercy of the Lord I will give
praise in his word. 56:12 In the word of
God I have placed my trust, I will not fear
what a son of man will do to me. 56:13
I have taken your vows upon myself, O
God; I will repay sacrifices of thanksgiv-
ing in your presence. 56:14 For you have
delivered my soul from being killed, in-
deed, my feet from bruising, to walk be-
fore the Lord in the light of life. Another
Targum: For you have delivered my soul
from the death that the sinful die, indeed,
my feet from stumbling through sin, so
that I will walk before the Lord in the Gar-
den of Eden to behold the light of the righ-
teous. (EMC)

Psalmoi / Psalms 56

For the end, concerning the people
that were removed from the sanctu-
ary, by David for a memorial, when
the Philistines caught him in Geth.
56:1 Have mercy upon me, O God;
for man has trodden me down; all the
day long he warring has afflicted me.
56:2 Mine enemies have trodden me
down all the day from the dawning
of the day; for there are many war-
ring against me. 56:3 They shall be
afraid, but I will trust in thee. 56:4 In
God I will praise my words; all the
day have I hoped in God; I will not
fear what flesh shall do to me. 56:5
All the day long they have abom-
inated my words; all their devices
are against me for evil. 56:6 They
will dwell near and hide themselves;
they will watch my steps, according-
ly as I have waited patiently in my
soul. 56:7 Thou wilt on no account
save them; thou wilt bring down
the people in wrath. 56:8 O God, I
have declared my life to thee; thou
has set my tears before thee, even
according to thy promise. 56:9 Mine
enemies shall be turned back, in the
day wherein I shall call upon thee;
behold, I know that thou art my God.
56:10 In God, will I praise his word;
in the Lord will I praise his saying.
56:11 I have hoped in God; I will not
be afraid of what man shall do to me.
56:12 The vows of thy praise, O God,
which I will pay, are upon me. 56:13
For thou hast delivered my soul from
death, and my feet from sliding, that
I should be well-pleasing before God
in the land of the living. (LXX)

This week’s study is from Tehillim / Psalms 56:1-13, the psalm opens saying, “17 098 NI1-2¥ 0XIn7 X
:N32 D°AYHD DR TR 0N 177 0°p For the choir director; according to Jonath elem rehokim. A Mikh-

tam of David, when the Philistines seized him in Gath. (NASB) In the opening verse in Tehillim / Psalms
65:1, we find three words are transliterated “Jonath elem rehokim” (2°17 o7& N31). The words “Jonath
elem rehokim” may be translated as N31> (Jonath) means “dove or pigeon,” 07X (elem) as a masculine
noun means “dumbness, muteness, silence, speechlessness,” and 2’17 (rehokim) means ““distance, range,
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span’ from the word 21117. So the translation appears difficult since David is speaking of a dove being silent
and P distance written in the plural form. This is most likely the reason for the transliteration of these
words into English. The rabbinic translation found in the Aramaic Targum takes the following form, “W? X
7o RADY 2N 1AW P PR 1A TRIONA 0T 17002 RPINW 73170 RPN DROIWT RNWI1D DY K2

:N32 ORNWHD 17203 170K 70 229w 7°on 717 56:1 For praise, concerning the congregation of Israel which is
likened to a quiet dove when they are far from their cities, yet they repeatedly praise the Lord of the World,
like David, humble and innocent, when the Philistines seized him in Gath. (EMC) According to the rabbis,
David is composing his psalm to say that “Israel is likened to a quiet dove when they are far from their

cities.” This does appear to be consistent with the three words ““Jonath elem rehokim” (2°P19 228 N1i).
The Septuagint states, 56:1 €i¢ 10 TéAog VIEP TOV A0od TOD GO TOV AYlOV UEUOKPVUUEVOL TA Advld €ig
onAoypapioy 0moTe EKkphtnoay avtov ol alddevrot év I'ed, For the end, concerning the people that were
removed from the sanctuary, by David for a memorial, when the Philistines caught him in Geth (LXX) The
LXX translates the MT to say this is concerning people removed from the sanctuary. Could this be a reference to the
Lord removing people, who appear as doves, to be at peace, who become silent because they stand at a distance from
His Tabernacle? The wicked are not exactly known for their peacefulness, and the unrighteous are those whom the
Lord would remove from His presence. Why do you think David draws a parallel to the dove, for the Mikhtam
(an3n, phrase, proverb) of David?

In the dove symbolism, the dove is portrayed as white and gentle, sweet and loving, and is a symbol of
hope. Taking the example from Parashat Noah, the dove and the raven are contrasted. Following the great

flood, Noah’s ark was resting on the Mountains of Ararat (077X *77). We read that Noah released both a
raven and dove from the ark at different times. The objective in sending these birds was to determine if the
flood waters had abated enough for Noah and his family to exit the ark. According to Bereshit / Genesis
8:6-7 we read, ““At the end of forty days Noah opened the window of the ark that he had made and sent forth
a raven. It went to and fro until the waters were dried up from the earth.”” The “40 days” here appears to
be following the Ark coming to rest or after the tops of the mountains were visible (Bereshit / Genesis 8:5).
The flood began seven months previously. A raven was released and the scriptures do not say the raven ever
returns. In addition to this, no reason is provided regarding why a raven was selected rather than any other
bird. It is important to note that raven can eat carrion and could feed off dead animals in the water. The ra-
ven may be paralleled to unrighteousness and feeding off of death. A dove, on the other hand, would return
to its point of origin if no land was found. So we read in Bereshit / Genesis 8:8-9, ““Then he sent forth a
dove from him, to see if the waters had subsided from the face of the ground. But the dove found no place to
set her foot, and she returned to him to the ark, for the waters were still on the face of the whole earth. So he
put out his hand and took her and brought her into the ark with him.”” The Scriptures say that dove returned
with no indication that a place had been found to rest (land). A week later, in Bereshit / Genesis 8:10-11,
Noabh sent the dove again and we read, “He waited another seven days, and again he sent forth the dove out
of the ark. And the dove came back to him in the evening, and behold, in her mouth was a freshly plucked
olive leaf. So Noah knew that the waters had subsided from the earth.”” This verse suggests that things had
begun to grow again; the earth was becoming habitable. Another week passed and Noah sends out the dove
one more time in Bereshit / Genesis 8:12, ““Then he waited another seven days and sent forth the dove, and
she did not return to him anymore.” The dove had no need to return to the ark, since it had found a home
on land. Studying Bereshit / Genesis 7:11-8:14, the flood lasted a total of one year and ten days. Both the
raven and the dove were released over a period of 21 days after the mountaintops became visible (Bereshit
/ Genesis 8:10-12). The raven served as a first attempt to discover dry land, and the dove became Noah’s
way of determining when to leave the ark. As a result of the account of the dove and Noah relying upon the
dove for hope and for leaving the Ark, David may be composing his psalm as a parable using the dove and
flood imagery. In David’s opening words he says Tehillim / Psalms 56:1 Be gracious to me, O God, for man
has trampled upon me; Fighting all day long he oppresses me. (NASB) The parallel may be that because of
man’s sins the earth was destroyed and the Lord show grace to Noah and his family by saving them from the
flood in the Ark. In a similar manner, David looks to the Lord for help and salvation in this time when the
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Philistines seized him in Gath.

David seeks the Lord saying, D1°7-22 1710 19RY 3 307> o> 0°3-22 Wilg *198W->2 0778 °1n 2
VAR ORI KPR DY 701w 07 o2 0°27-°3 56:1 Be gracious to me, O God, for man has trampled
upon me; Fighting all day long he oppresses me. 56:2 My foes have trampled upon me all day long, For
they are many who fight proudly against me. 56:3 When | am afraid, | will put my trust in You. (NASB) In

these verses, David repeats himself saying 01°7-232 (all the day) in Tehillim / Psalms 56:1 and 56:2. We can
organize the first three verses in the Masoretic Text in the following way:

>890 o oi-22 56:1
oinn °% o 0°27-°3 0i-22 56:2
XX 0f 56:3

Notice the repetition of “all the day long,” ““all the day long,”” and ““the day of my fear.”” As we know, while
studying the Hebrew bible, every word and every letter of the Hebrew Scriptures is significant. David ap-
pears to be repeating these phrases as shown in the following exert from the Masoretic Text.
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In the Jewish understanding of Scripture, there is no such thing as repetition for its own sake. In other words,
if a word or phrase is repeated, there is something the author and our Father in heaven are trying to convey.
Repetition is not simply a matter of saying the same thing over again for emphasis which may be eliminated
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without losing anything. Each letter and phrase has a specific purpose in the Hebrew bible. As a result of
this, the rabbis and Jewish scholars examine repeating elements more closely to discover what is different
between the two (or more) repeat cases, and what the Lord is trying to say in each occurrence. There are
basic differences in the way the Scriptures are read, interpreted and taught in the Jewish Torah-scholar (rab-
binic) community, as compared to the Christian Biblical-scholar (seminary) community. It is important to
recognize that the rabbinic interpretations taken out of the Tanach (Torah, Prophets, Writings) and recorded
in the Midrashim and the Talmud are not necessarily “mental gymnastics’ or the “abuse of Scripture.” To
the contrary, the writings of the Sages are designed to teach a spiritual truth and these same methods were
used by the Messiah Yeshua and His disciples in the Apostolic Writings. Learning to read the Scriptures
as they did tends to unlock previously mystifying verses in the Apostolic Writings. In this particular set
of verses (56:1-3), David appears to be laying out his case for the Lord. Man has trampled him all the day
long, his foes trample him all the day long, and on the day of fear, He will put his trust in the Lord. *““All the
day (56:1), All the day (56:2), in the day of his fear (56:3)”” the repeat emphasis appears to be placed upon
David’s enemies being overwhelming and outweighing all else, however, in the day of fear, trusting in the
Lord is all we can do. When our enemies come against us, we can trust the One who is able to change the
hearts of men.

According to his Psalm, David’s trust in the Lord is unwavering, *Afu2 0°7782 1127 9908 2782 1
2% W3 TWY-nn XK XY 56:4 In God, whose word | praise, In God | have put my trust; | shall not be

afraid. What can mere man do to me? (NASB) We hear often the phrase “Praise God,” this is a common
phrase used in the vernacular in the Christian and Messianic circles, but what does it really mean? David

says 17127 9908 0°777X2 “in God | praise His word,” therefore the best place to look is in the Scriptures to
define the meaning of ““Praise God!”” The book of the Psalms is well known for its focus upon praising God.

In this passage (56:4), the Hebrew word for praise is “halel”” (797X) which means ““to praise, glorify, laud,
commend.” This word is part of the well know word ““Halleluia” meaning ““Praise the Lord.”” There are
multiple Hebrew words that may be translated as ““praise,” and it does not necessarily have just one defini-
tion. For example, from Tehillim / Psalm 118:28-29, the Hebrew word for ““praise” is yadah, which means
to praise, give thanks, or confess. In fact, the word translated “give thanks™ later on in the passage comes
from the same Hebrew word used earlier for “praise.” Another example, there are two different Hebrew
words for “praise” in Tehillim / Psalm 149:3, :3%-11° 1132) An2 2inn2 9w 19973 3 “Let them praise
[halal] His name with the dance; Let them sing praises [zamar] to Him with the timbrel and lyre.”” (NASB)
Halal means to praise, glorify, boast, commend, and zamar means to make music or sing praises. The sig-
nificance of giving God praise is to exalt Him and His name. This may be the reason why David quickly
follows the declaration of praise with exalting God. He praises the Lord in song, and singing praises to God
which was common in his day. The purpose of the Psalms is to give the Lord praise, this is indicated by the
numerous songs on praise. We can also praise the Lord in dance, prayer, proclamations, and studying God’s
Word, etc. David says > W32 7wy~ XX X2 “I shall not be afraid. What can mere man do to me?”’
Here he used the words °7 W32 Twy>-nn “what can flesh do to me?”” where flesh is a reference to man and
is translated as such in the NASB. What man or the enemy does is distort David’s words by committing
Lashon Harah for the purpose of taking his life.
David continues saying, *2p¥ 77 [1239%°] 379 1733 1177 an2wnn-22 °2¥ 12%y° 127 09°5-92
WO MR YR 1Y 56:5 All day long they distort my words; All their thoughts are against me for evil.
56:6 They attack, they lurk, They watch my steps, As they have waited to take my life. (NASB) The tongue is
used to attack and to lay in wait for destruction. According to the Psalms, David had a lot to say concerning
the tongue, as we have studied earlier from Tehillim / Psalms 10:7 and 15:1-5:

Tehillim / Psalm 10:7
10:7 His mouth is filled with [false] oaths, with deception and malice; under his tongue are
mischief and iniquity.
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Tehillim / Psalm 15:1-5

15:1 A Psalm by David. Lord, who may sojourn in Your Tent? Who may dwell on Your Holy
Mountain? 15:2 One who walks in perfect innocence, and does what is right, and speaks the
truth from his heart; 15:3 who has no slander on his tongue, who has done his fellow no evil,
nor cast disgrace upon his close one; 15:4 in whose eyes a contemptible person is repulsive,
but who honors those who fear the Lord; who can swear to his detriment without retracting;
15:5 who lends not his money on interest; and takes not a bribe against the innocent. The
doer of these shall not falter forever.

Examining these two passages from the Psalms we can see which individual the Lord God honors and who
it is that He says will dwell on His Holy Mountain. It is the one whose lips are clean! Based upon these
Scriptures, how seriously does the Lord take the sin of slander? Note that this is not just the act of speak-
ing ill of someone, this also involves gossip, things that you have heard that sound true, but yet they have
not been verified and they are passed on to others, also known as “lashon hara.” Based upon the Psalms,
we need to be very careful about what comes out from our mouths, the reason being our mouths have been
compared to the grave.

Tehillim / Psalm 34:14
34:14 Guard your tongue from evil, and your lips from speaking deceit.

Tehillim / Psalm 39:2
39:2 1 said, I will guard my ways from sinning with my tongue, I will guard my mouth with a
muzzle, even while the wicked one stands before me.

David says that he will guard his mouth with a muzzle if necessary. The idea is that he is willing to forceful-
ly restrain his lips from sin. Based upon these Scriptures, the words that can come from our tongues (lips)
can bring us to sin. The basis for this is that we usually say what we are thinking and many times what we
say is not what we intended. According to David, we must learn to train our thoughts as well as our tongues.
The Apostle Peter said in his epistle in 1 Peter 3:10-11:

1 Peter 3:10-11

3:10 Therefore, he who desires life and loves to see good days should keep his tongue from
evil and his lips should not speak guile. 3:11 Let him turn away from evil and let him do good,
and let him seek shalom and let him pursue it.

Peter thought lashon hara was significant enough to warn the believers he is writing to in his day. Can you
see how powerful our tongues are to do destruction? David says, 56:5 All day long they distort my words;
All their thoughts are against me for evil. (NASB) Lashon hara does not glorify God even if what is said may
be true, the design is to hurt someone or that the words that are spoken may cause hurt to someone, we are to
keep silent instead. These things do not glorify the name of the Lord. Note also that gossip and slander do
not come forth from the mouth of the Son of God and we are called to imitate Him. Do your words divide
the Body of Messiah or bring it together? Has a root of bitterness taken hold of you? Has anyone who is
close to you ever spoken words that have hurt you and you have let that resentment take root in your spirit
and now it is festering like an open wound? We are called to forgive rather than to hold onto bitterness.
Even if the offending party does not forgive you or do not want to speak with you, forgive! It will be like
a soothing balm to your spirit once you let go of the root of bitterness. No matter how right you may feel
or justified in your anger let it go. The reason being is that ultimately our trust is to be in the Lord, just as
David says here in Tehillim / Psalms 56:4 In God, whose word | praise, In God | have put my trust; I shall
not be afraid. What can mere man do to me? (NASB)
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David claims that God keeps a bottle of our tears. (*73 ¥ :2°778 777 | 2°»Y AR 122-099 NR-2¥ 1
1907902 K77 TINIL NYRT AW nAR 7N7D0 56:7 Because of wickedness, cast them forth, In anger put
down the peoples, O God! 56:8 You have taken account of my wanderings; Put my tears in Your bottle. Are
they not in Your book? NASB) Based upon this passage (56:8) the Lord takes note of our tears, recording
them in a book, and David also says that the Lord keeps our tears in a bottle. Both the Aramaic Targum
and the Septuagint agree on this translation. In the gospel of John chapter 11, we read that on the death
of Lazarus, ““Yeshua wept.”” (John 11:35) Yeshua weeps when he learns of the death of Lazarus. When
the people saw him weeping, they say ““See how he loved him!”” (John 11:36) Did Yeshua weep because
Lazarus was dead? Obviously, he knew he was going to raise Lazarus from the dead. Yeshua most likely
wept because of the compassion He felt for humanity, and because of the sting of death in this world, similar
to our weeping over our own tragedies and losses. Yeshua loves his people so much that it brings him to
tears. This is a great illustration of how the Lord God our Father in heaven has love and compassion for us.
The idea that the Lord records the events of our lives. We know that Moshe wrote in the Torah in Parashat
Ki Tisa, the Lord records our names in His book (the book of life). The idea that the events of our lives are
recorded appears to be a doctrine that was also prevalent in the first century according to the Apostle John
in Revelation 20:11-15.

Revelation 20:11-15

“Then | saw a great white throne and him who was seated on it. Earth and sky fled from his
presence, and there was no place for them. And | saw the dead, great and small, standing
before the throne, and books were opened. Another book was opened, which is the book of
life. The dead were judged according to what they had done as recorded in the books. The
sea gave up the dead that were in it, and death and Hades gave up the dead that were in
them, and each person was judged according to what he had done. Then death and Hades
were thrown into the lake of fire. The lake of fire is the second death. If anyone’s name was
not found written in the book of life, he was thrown into the lake of fire.”

Based upon the Psalm of David, the idea that the events of our lives are recorded is of ancient origin. This
concept is within the context that the Lord God knows all things, we cannot hide our iniquity from him.
In Revelation 20, all individuals in this world past, present, and future will give an account to the Lord for
every deed they have ever committed, whether for righteousness or for unrighteousness. Only those who
are in the Messiah Yeshua will be forgiven and redeemed. Their deeds, their actions prove their repentance
to be genuine through obedience to His commands.

David says the Lord God is keeping our tears in a bottle. This appears to be for the purpose of His re-
cord, we know that He sees our struggles, this also may be what led John to write in Revelation 21:4 and
He will wipe away every tear from their eyes; and there will no longer be any death; there will no longer be
any mourning, or crying, or pain; the first things have passed away. (NASB) the Lord is the one who holds
our tears and having this power, He will one day wipe away our tears. Note how crying, and death, pain
and suffering are all connected to the shedding of tears. One day the Lord will do away with all of these
things and even death itself which is the leading factor for our tears. The Lord is the One who will execute
vengeance on our behalf, He brings down our enemies, He lifts us up above those who rise against us, all of
these concepts may be drawn out of the Psalms of David.

David tells us when our enemies turn back, to give credit where credit is due, that is, give credit to the

Lord. David says it is to the credit of the Lord that He is saved. (-] Xp¥ 09°2 790K "R 1207 | 1% °
% D982 "NYT 56:9 Then my enemies will turn back in the day when I call; This | know, that God is
for me. NASB) The Aramaic Targum states, VT PT "2XRT XY 1TR 272 102 227 2992 P20 1927

2>TY02 RIPXR 017X 56:10 Then my enemies will turn, turning around, on the day that | pray. This | know, for
God is my help. (EMC) Based upon these Scriptures and others, God’s design is to lift burdens and give joy
and make strong, just like what is written in Nehemiah 8:10, ““the joy of the Lord is your strength.”” (NASB)
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This is why David writes again and again like we find here in Tehillim / Psalms 107:8-9:

Tehillim / Psalms 107:8-9
107:8 Let them give thanks to the Lord for His lovingkindness, And for His wonders to the
sons of men! 107:9 For He has satisfied the thirsty soul, And the hungry soul He has filled
with what is good. (NASB)

In two separate books out of the Apostolic Writings, Paul wrote to give thanks to God our Father in all
circumstances (1 Thessalonians 5:18, Ephesians 5:20). The will of God is for us to always be filled with
thanksgiving. The idea is that we can always see that thankfulness is possible in the midst of sorrow and cir-
cumstances. There is always something to be thankful for and Paul concludes the thankfulness that can be
found is in Yeshua the Messiah, having obtained mercy in the Messiah, then we are able to give Him thanks.
David concludes his psalm saying, XX X7 *A0a 07782 2° 1927 2908 717°2 027 2708 oK X
397 200 TR V2 XIT DY WHI AR D T N2 NI DPUR PR DR C2Y 2 07 DI -
;0700 7IN2 D’fb.}_g 56:10 In God, whose word | praise, In the Lord, whose word | praise, 56:11 In God |
have put my trust, | shall not be afraid. What can man do to me? 56:12 Your vows are binding upon me, O
God; I will render thank offerings to You. 56:13 For You have delivered my soul from death, Indeed my feet
from stumbling, So that I may walk before God In the light of the living. (NASB) The Aramaic Targum and
the Septuagint state the following:

Aramaic Targum

Toviyah / Psalms Chapter 56:11-14

56:11 In the attribute of justice of God | will give praise in his word; in the attribute of mercy
of the Lord I will give praise in his word. 56:12 In the word of God | have placed my trust, |
will not fear what a son of man will do to me. 56:13 | have taken your vows upon myself, O
God; I will repay sacrifices of thanksgiving in your presence. 56:14 For you have delivered
my soul from being killed, indeed, my feet from bruising, to walk before the Lord in the light
of life. Another Targum: For you have delivered my soul from the death that the sinful die,
indeed, my feet from stumbling through sin, so that I will walk before the Lord in the Garden
of Eden to behold the light of the righteous. (EMC)

SN2 20 IR MAWKR T 1AM RNAWA NT°H2 712712 M2WK RAPKRT R1PT N0 R
3127 DOWR P71 RAYR 102020 00 2 % XKW 12 7280 1 PATR R? N0720 RIORT XN
IR T2 T DR RIDTAY RDIPI 12 0937 RO7T 210pn WO RNVXD 21X 70 AT 17N
DURT D107 R2IT2 ROPNOHR Y930 RYA X320 172 1°P0ONT XDINTMA W1 RNPED 21X X'

JROPYTY NI MY TTVT RNIA2 O 0T

Septuagint

Psalmoi / Psalms 56:10-13

6:10 In God, will I praise his word; in the Lord will | praise his saying. 56:11 | have hoped
in God; I will not be afraid of what man shall do to me. 56:12 The vows of thy praise, O God,
which I will pay, are upon me. 56:13 For thou hast delivered my soul from death, and my feet
from sliding, that | should be well-pleasing before God in the land of the living. (LXX)

56:10 émi 1® Oed aivéom pRipa €nil 1@ kupiw aivécm Aoyov 56:11 éni 1® Bed fAmco o0
eofmOncopon i Tomoet pot avBpmmog 56:12 v €uot 6 B0 ai evyai GG ATOdMGM OIVEGENDG
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oot 56:13 61 €ppHom v yuynv pov €k Bavdtov kal Tovg oG oL £ oMt aToc ToD
evOPESTRONL EVOTIOV TOD 00D &V pwti LOVImV

Note the differences between the MT and the Targum translations, the Hebrew text states that it is in God;s
Word that David will praise. The rabbis say that in the “attribute of justice,”” and in the “attribute of mercy,”
that David will give praise. God’s mercy and justice are definitely something worthy of praise. The Targum

states in ““the word of God” (X719R7 X1°2) David has placed his trust. The MT states ““in God”” (277X32)
he has placed his trust. We can trust the Word of the Lord because He is faithful, He keeps His promises.
The Lord delivers David’s soul from death so that he can walk before the Lord in the light of the living, is
paralleled to the Lord keeping David’s feet from stumbling into sin, so that he can walk before the Lord in
the Garden of Eden to behold the light of the righteous. Here we are given a picture of David’s ambition, to
dwell with the Lord God, to walk in righteousness before Him, to rejoice in His presence, and to live by His
light (righteousness). The rabbis suggest that the righteous give off light, the Septuagint translates this to
mean that he “should be well-pleasing before God in the land of the living.”” To be well pleasing before the
Lord is to seek Him and His righteousness in Yeshua the Messiah, where seeking is synonymous to doing
according to His commands.

Rabbinic Commentary

The Rabbinic Commentary (Midrash) on Tehillim / Psalms 56 has 4 parts. Reading through the Midrash
we will be looking at Part 1, 2, 3, and 4. Let’s begin by outlining Midrash Tehillim Chapter 56, Part 1, 2,
3, and 4.

Outline of Midrash Tehillim / Psalms, Chapter 56, Part 1, 2, 3, and 4.

Part 1

 The Midrash introduces the Psalm with the 2°1n%77 712°7 (Dibur Hamathil) saying ““For the One
that triumphed, upon Jonath elem, rehokim. A Psalm of David; Michtam; when the Philistines took
him in Gath (Tehillim / Psalms 56:1).”

» The XD°ND (Petihta) the homiletic introduction to the midrash states, “These words are to be read
in the light of what Scripture says elsewhere, What god is there in heaven or on earth, that can do
according to Your works, and according to Your mighty acts (Devarim / Deuteronomy 3:24).”

+ The 2Wn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis go on to dis-
cuss these opening words of triumph.

+ The SWn1 (Nimshal) “expansion on the parable” expands upon the ?Wn (mashal), the rabbis expand
upon the opening verse by providing examples of the Lord showing triumph in the life of David and
others.

» The Concluding phrase says ““Scripture suggests that Saul in relieving himself had arranged his gar-
ments about him like a booth (sukkah). David then said, My father, see, you, see (1 Samuel 24:12),
See what you did intend for me, you see how | acted towards you.”

Part 2

+ The Midrash introduces the Psalm with the >N 12°7 (Dibur Hamathil) saying ““Be merciful
unto me, O God, for a man pants after me (Tehillim / Psalms 56:2).”

» The XN°ND (Petihta) the homiletic introduction to the Midrash says “Pants after plainly connotes
oppresses, for the verb in the verse Hear this, O you that pant after the needy (Amos 8:4) is read, that
oppress, in the Aramaic Targum.”
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Part 3

Part 4

The 2w (mashal) the homiletic introduction to the midrash states, ““the parable,” goes on to discuss
about the one who pants.

The ?wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis expand
upon the one who pants by drawing a parallel to one who oppresses.
The Concluding phrase says “Though Great ones fight against me, O Most High, even so, In the day
that | am afraid, | will put my trust in You (Tehillim / Psalms 56:4).”

The Midrash introduces the Psalm with the 2°10%77 7127 (Dibur Hamathil) saying “In God, | will
praise His word (Tehillim / Psalms 5), herein, God is referred to as He who metes out judgment.”

The XN°ND (Petihta) the homiletic introduction to the Midrash says ““Nevertheless, David goes on
to say, In God do I trust, | will not be afraid; what can flesh do unto me?”

The 2w (mashal) the homiletic introduction to the midrash states, ““the parable,” goes on to discuss
the opening verse in light of the Lord in whom David trusts.

The 2wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis expand
upon the discussion by explaining the meaning on the differences between the usage of God verse
Lord in the Psalm.

The Concluding phrase says ““Accordingly, David said to the Holy One blessed be He, If You mete
out judgment against me, | accept You by saying In God, | will praise His word; and if You mete out
mercy to me, | accept You by saying In the Lord, I will praise His word.”

The Midrash introduces the Psalm with the 2°10%77 712°7 (Dibur Hamathil) saying ““Your vows are
upon me, O God; I will render thank offerings unto You (Tehillim / Psalms 56:13).”

The XN°ND (Petihta) the homiletic introduction to the Midrash says ““Rabbi Phinehas taught in the
name of rabbi Levi, and rabbi Johanan taught in the name of rabbi Menachem the Galilean, that in
the time to come all prayers will cease except the prayer of thanksgiving, and this will never cease
except the prayer of thanksgiving, and this will never cease. ”

The ?Wn (mashal) the homiletic introduction to the midrash states, ““the parable,” goes on to discuss
the offerings in the time to come.

The ?wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal), the rabbis expand
upon the discussion to describe how the all offerings will cease except one.

The Concluding phrase says “For You have delivered my soul from death (Tehillim / Psalms 56:14)
that is, I did not die at the hands of Saul from death. Have You not delivered my feet from stumbling?
So that I was not doomed through the counsel of Ahithophel, and so that I may walk before God in
the light of the living, in the land of Israel. Or, by the light of the living is meant the great light in
the Garden of Eden.”

Midrash Tehillim 56, Part 1 opens with the Dibur Hamathil (2°1n%17 112°7) saying “For the One that
triumphed, upon Jonath elem, rehokim. A Psalm of David; Michtam; when the Philistines took him in
Gath (Tehillim / Psalms 56:1).”” The homiletic introduction to the midrash states, ““These words are to be
read in the light of what Scripture says elsewhere, What god is there in heaven or on earth, that can do ac-
cording to Your works, and according to Your mighty acts (Devarim / Deuteronomy 3:24).” The midrash
continues saying the following:

Daniel also said, He delivered and rescued, and He worked signs and wonders in heaven and
in earth (Daniel 6:28). According to Rabbi Phinehas, David said this, God did more for me
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than for all others. And His triumph was greater than all other triumphs. What did God do
for David? When David was waiting upon Achish, Achish’s body guard who was a brother of
Goliath the Philistine, brought charges against David. But Achish said, Your brother stipu-
lated with David, If he prevails against me, and smites me, etc. And the stipulation was met,
so that you have no case whatever against David. And Achish let David go, and did not have
him executed. Now was that not a great triumph? Therefore, David said, For the One that
triumphed; upon Jonath elem. A speechless dove (Jonath elem), David stood and could not
give answer to the body guard until the Holy One blessed be He, put into the mouth of Achish
the argument by which David was delivered from the brother of Goliath the Philistine. What
is meant by rehokim? It means that David’s mighty men were at that time far (rehok) from
him. And Michtam? Because of this incident, David became humble (mach) and upright
(tam). David said, Now therefore, | pray you, let my lord the king hear the words of his ser-
vant, etc. For as much as the Lord delivered you into my hand today (1 Samuel 26:19-23).

The midrash begins by attributing the works of the Lord to the triumph of David. The first act of triumph the
rabbis mention is a reference to Daniel, the Lord delivered and rescued, and worked wonders in heaven and

in earth. The Aramaic Targum states, J"PINA T 17°V2 XPINW 73197 R22NNT ORWOT XNWID DY RA2WYH X

D32 ORNWDD 77°0° 1R 72 2OOWY TR TIT 0 RADY 0N PRawm PTm PR 12 56:1 For praise,
concerning the congregation of Israel which is likened to a quiet dove when they are far from their cities, yet
they repeatedly praise the Lord of the World, like David, humble and innocent, when the Philistines seized
him in Gath. (EMC) Here the congregation of Israel is paralleled to being quiet as a dove and David being
likewise, humble and innocent, when the Philistines seized him in Gath. Daniel, in a similar manner was
innocent and humble when he was placed in the lions den and the Lord sent His angel to shut the mouths
of the lions. Rabbi Phinehas had a different interpretation, he said that the Lord did a greater triumph for
David. It is interesting how David went to Achish, the Philistines who were fighting Israel, the Philistines
that he stayed with were intimately connected to David by the Scriptural comment that Achish’s body guard
was the brother of Goliath, the man David had killed previously. The brother of Goliath brought charges
against David for killing Goliath, however, Achish said that Goliath made a wager with David, and it cost
him his life. This satisfactorily answered the brother of Goliath so David was not put to death. The idea is
act of triumph by the Holy One blessed be He, *““put into the mouth of Achish the argument by which David
was delivered from the brother of Goliath the Philistine.”

Tehillim / Psalms 56 opens saying, :N32 DAY INX TIR2 DA 777 2°PN0 078 NIP-2¥ ORI? X

For the choir director; according to Jonath elem rehokim. A Mikhtam of David, when the Philistines seized
him in Gath. (NASB) The rabbis pick up on the word 2?17 (rehokim) meaning “distance, range, span”
from the word 21117 and interpret as meaning David’s mighty men were at this time afar off. The word

Mikhtam (QR37) is interpreted to be the composition of two words where “David became humble (mach)
and upright / innocent (tam).” The midrash continues saying,

In these words David was alluding to what Moshe had taught, If a thief be found breaking in,
and he be struck so he dies, there will be no blood guiltiness for him (Shemot / Exodus 22:1),
and thus was saying, You, Saul, are with me in the cave, and your life is forfeit according to
Torah, and your blood is forfeit. And David was also alluding to the words You will not stand
idly by the blood of your neighbor (Vayikra / Leviticus 19:16). That is, if a man comes at
you to slay you, and you overcome him, tarry not and say not, Shall I be guilty of his blood?
But taking no counsel of your heart, slay him then and there. As the proverb says, Slay him
before he slays you. And thus in saying, And some bade me kill you (1 Samuel 24:11), David
means, According to the Torah, it is permitted me to slay you. But it spared you. By this
David meant, The modesty in you leads me to spare you. For by the word cover (hasek), Saul
went in to cover his feet (1 Samuel 24:4)
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The next example that is brought up in the midrash is that of taking someone’s life. The midrash says that the
opening verse to the psalm is a reference to a thief that breaks in and one needs to defend one’s self for life
and death. The parallel text is to Moshe’s words in Shemot / Exodus 22:1, a thief forfeits his life by breaking
in to steal. King Saul went into the cave and forfeit his life. The idea is that Saul was seeking to kill David,
to steal his life away, he was coming at him to kill him and by doing so, he forfeit his life. Today, if someone
is coming at you to kill you, do you have the right to defend yourself? Are there any circumstances under
which we would not be obligated to defend ourselves? The rabbis say, “if a man comes at you to slay you,
and you overcome him, tarry not and say not, Shall I be guilty of his blood? But taking no counsel of your
heart, slay him then and there. As the proverb says, Slay him before he slays you.” David’s response, ac-
cording to the rabbis, is very interesting: ““And thus in saying, And some bade me kill you (1 Samuel 24:11),
David means, According to the Torah, it is permitted me to slay you. But it spared you. By this David
meant, The modesty in you leads me to spare you. For by the word cover (hasek) in Saul went in to cover
his feet (1 Samuel 24:4)” The concept here is that David had the right to take Saul’s life, but he used this
as an opportunity to show mercy. In the Torah, there are many instances where we have the opportunity to
show mercy and forgiveness towards others. Take an example from Vayikra / Leviticus 20:10 If there is a
man who commits adultery with another man’s wife, one who commits adultery with his friend’s wife, the
adulterer and the adulteress shall surely be put to death. (NASB) According to the command, the one who
1s caught in adultery is to be put to death. In the gospel of John, we read about certain people who used this
commandment to bring a woman caught in adultery to Yeshua according to John 8:2-11.

John 8:2-11

8:2 Early in the morning He came again into the temple, and all the people were coming to
Him; and He sat down and began to teach them. 8:3 The scribes and the Pharisees brought a
woman caught in adultery, and having set her in the center of the court 8:4 they said to Him,
‘Teacher, this woman has been caught in adultery, in the very act. 8:5 ‘Now in the Law Mo-
ses commanded us to stone such women; what then do You say?’ 8:6 They were saying this,
testing Him, so that they might have grounds for accusing Him. But Jesus stooped down and
with His finger wrote on the ground. 8:7 But when they persisted in asking Him, He straight-
ened up, and said to them, ‘He who is without sin among you, let him be the first to throw a
stone at her.” 8:8 Again He stooped down and wrote on the ground. 8:9 When they heard it,
they began to go out one by one, beginning with the older ones, and He was left alone, and
the woman, where she was, in the center of the court 8:10 Straightening up, Jesus said to
her, “Woman, where are they? Did no one condemn you?’ 8:11 She said, ‘No one, Lord.” And
Jesus said, ‘I do not condemn you, either. Go. From now on sin no more.’] (NASB)

Here we find a clear cut case where a woman is caught in adultery, and the Scribes and Pharisees brought
her to see what Yeshua would do. They wanted to see if Yeshua would hold to the command on adultery
according to Vayikra / Leviticus 20:10. Yeshua however used this as an opportunity to show mercy. These
people were willing to bring accusation against another person, but were unwilling to shed blood by casting
the first stone. Like this verse from Vayikra / Leviticus 20:10, there are many other verses where we can use
as opportunities to show mercy towards others. As the children of God, we are to be merciful just as the
Lord in heaven is merciful to us. David, in a similar manner, showed mercy to king Saul in the cave and did
not kill him. Midrash Tehillim 56, Part 1, concludes saying, “Scripture suggests that Saul in relieving himself
had arranged his garments about him like a booth (sukkah). David then said, My father, see, you, see (1 Samuel
24:12), See what you did intend for me, you see how I acted towards you.” Saul arranged his cloths around
himself like a sukkah by reason of modesty. Modesty generally comes to mind to describe “propriety
in thought or dress.” Saul had murder in his heart on the inside, but was very modest about his outward
appearance. David on the other hand lived in the opposite, he was very modest in his heart, which led to
preserving Saul’s life. These things from Midrash Tehillim 56, Part 1 are a good example of how we should
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conduct our lives, to be modest in our hearts like David and Yeshua the Messiah, and not worry so much
about our outward appearances.

Midrash Tehillim 56, Part 2, opens with the Dibur Hamathil (?°110777 712°7) saying, “Be merciful unto
me, O God, for a man pants after me (Tehillim / Psalms 56:2).”” The homiletic introduction to the Midrash
says “Pants after plainly connotes oppresses, for the verb in the verse Hear this, O you that pant after the
needy (Amos 8:4) is read, that oppress, in the Aramaic Targum.” The entire midrash states the following:

2 3790 11 P99 Y9N waTn | Midrash Tehillim 56, Part 2

IR CIORY D [D’TbN] (vn) 10 2 2 Be merciful unto me, O God, for a man pants after me (Tehil-
NNT T3 ,PMT WY KOK CIORD TR lim / Psa_lms 56:2). Pants af_ter plainly connotes oppresses, for
-3 (7 1 DY) TPIR DOENIA MK the verb in t_he verse Hear this, O you that pant_after the needy
’ (Amos 8:4) is read, that oppress, in the Aramaic Targum. So,
°27N) MW DRY L PRPATT 1IN | (oo, pant in They that lie in wait for me pant (Tehillim / Psalms
RONORW ,»pyn "% PRRT (3 2109 11| 53:3), is read, oppress in the Aramaic Targum, which says, They
WK DR 11792 00 RY L9Rw *1pnT | that scorn me oppress me. Thus, David was saying, If Saul had
9917 199K ,01n S 9D 0°a0 ]3’7 not oppressed me, I would not have had to flee to Achish. Though
o & . ey | Great ones fight against me, O Most High, even so, In the day that

MO2X (1 KIPK) T2X I KT D) I am afraid, | will put my trust in You (Tehillim / Psalms 56:4).

The Aramaic Targum on Tehillim / Psalms 56:2 states, >2N° *2° “INNN *15W D1 RIOR 717 209 017 2
DIPPIT RMOA KA1 92 2917 723 RN 6:2 Have mercy on me, O Lord God, for a sinful man has crushed
me beneath him; all the day the man will overpower me. (EMC) The midrash is referencing the phrase 93
11PNT XA XY “all the day long making war oppress me’” and specifically the Aramaic word 1°2177 ““to
press through or oppress.” Here, the rabbis are describing how a man pants to make war or fight against an-
other. Note how this might draw a parallel to Tehillim / Psalm 42:1-2 which states, ->2°9R-7¥ 3R 7283 2

DT 39 RN NI 07 7 2XY DTORY [ W01 ANRE X 0O 98 AN W91 12 O 42:1 As the
deer pants for the water brooks, So my soul pants for You, O God. 42:2 My soul thirsts for God, for the living
God; When shall I come and appear before God? (NASB) The psalmist says as the “deer” (22X) “longs for”
or “languishes for”” (X1yn) for the “bed of water” (27-"2°98-2¥), “yes, so does my soul” (°¥/1 12) “long”
or “languish” (X1¥N) “unto You God” (2778 7°2R). The word “taarog” (3yn) is used twice throughout
the Tanach to describe both the deer in Tehillim / Psalms 42:1-2 and the author who longs and languishes for
the Lord. The word “taarog” (37¥0) is used to express a fervent desire to draw near to the Lord or to enter
into His presence that is paralleled with the animal who must quench its thirst for life and death. In Tehillim/
Psalms 42, David has a desire to participate in the worship of God by saying that his ““soul thirsts in this way
for God” (2 12RY | *WD1 1IX1Y) and he longs to appear before the Lord. In the deer-water analogy, water is
a necessary essential element for life. The midrash may be paralleling this to the man who pants (29X W17,
v. to inhale; aspire) after another man for the purpose of oppression. The wicked pant or aspire for things
that feed their wickedness. The aspiration (panting) of the wicked is not done for a life of righteousness, it
is done for a life of wickedness. The unrighteous, the wicked pant or oppress the righteous and the innocent.
Midrash Tehillim 56, Part 2 concludes saying, “Though Great ones fight against me, O Most High, even so, In
the day that I am afraid, I will put my trust in You (Tehillim / Psalms 56:4).” The midrash combines Tehillim
/ Psalms 56:3-4, (02X (1 XIPX) ToX IR RI°X 017 °977 190K ,010% 2 2%mM2 2°27 199) “though many
warriors fight against me, O Most High,” to indicate that the circumstances we find ourselves in, the might
of man does not overcome the power of God to save. David said, 56:3 My oppressors crush my bones all
the day, for many are the oppressors fighting against me, O God Most High, whose throne is on high. 56:4 In
the day that | am afraid, | will put my trust in you. (EMC) If all else seems helpless, no matter what, remain
faithful and trust in the Lord. I know a person who at one point in her life thought all was hopeless and the
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moment she felt all was lost, she turned two fingers toward the Lord in Heaven. The point of the midrash
and of the psalm is that there are many times when we are in what appears to be a hopeless situation in our
lives. David serves as a good example, no matter the circumstance, continue being faithful and place your
trust in the Lord. This is what characterizes the life of a righteous person and is the meaning of what Yeshua
said to remain or abide in Him and in God’s Word (John 15:4).

Midrash Tehillim 56, Part 3 opens with the Dibur Hamathil (2°1n:77 712°7) saying, “In God, | will praise
His word (Tehillim / Psalms 5), herein, God is referred to as He who metes out judgment.” The homiletic
introduction to the Midrash says “Nevertheless, David goes on to say, In God do | trust, | will not be afraid,;

what can flesh do unto me?” The entire midrash states the following:
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Midrash Tehillim 56, Part 3

3. In God, I will praise His word (Tehillim / Psalms 56:5), herein,
God is referred to as He who metes out judgment. Nevertheless,
David goes on to say, In God do I trust, | will not be afraid; what
can flesh do unto me? They gather (yaguru) themselves together,
they hid themselves, herein the stem gur is taken as a form of the
harvest (Mishley / Proverbs 6:8). In God, I will praise His word,
in the Lord, 1 will praise His word (Tehillim / Psalms 56:11). What
is the difference in the meaning between In God and in the Lord?
Rabbi Nehorai explained that where God (Elohim) is used, Scrip-
ture is speaking of Him as meting out justice, as in the verse, You
shall not revile God (Shemot / Exodus 22:27), or, as in the verse,
The master of the house will come near unto God (Shemot / Exodus
22:8) in both verses, God is understood to mean judge; but where
Lord (YHVH) is used, Scripture is speaking of Him as meting out
mercy, as in the verse, The Lord, the Lord merciful and gracious
(Shemot / Exodus 34:6). Accordingly, David said to the Holy One
blessed be He, If You mete out judgment against me, | accept You
by saying In God, I will praise His word; and if You mete out mercy
to me, | accept You by saying In the Lord, I will praise His word.

A comparison of the MT and the Aramaic Targum:

Masoretic Text

% W AYY-nn XK XD Anva 0ooR32 1127 9908 007982 17156:4 In God, whose word
| praise, In God | have put my trust; | shall not be afraid. What can mere man do to me?

(NASB)

Aramaic Targum

29 X102 7237 71 PATR R 7o0NR RITPR2 77777292 TAWR RIPRT RI1°T N7°H2 77156:5 | will
praise the attribute of the justice of God; in the word of God I will put my trust, I will not be
afraid. What will flesh do to me? (EMC)

The midrash takes this verse to say that David’s praising the word (1127 2978 0°77X32) is a reference to
the Lord who metes out judgment. This may have been taken from the concept put forward in the Arama-
ic Targum that David gives praise to the attribute of the justice of God. The justice of God brings about
judgment on the enemy and on those people who are disobedient to His commands. An interesting concept
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explained in the midrash is that “where God (Elohim) is used, Scripture is speaking of Him as meting out
justice” and ““where Lord (YHVH) is used, Scripture is speaking of Him as meting out mercy.” The rabbis
are drawing a comparison between the words Elohim (2°777R) and the YHVH (7771°) and the use of these
words in the MT. In the Masoretic Text, these two words frequently occur together. The words Adonai and
Elohim are translated as ““the Lord God,”” where Adonai is used as a circumlocution for the YHVH. From
a traditional Jewish perspective, the two names refer to one and the same God. (Note: this is not about the
rabbis compartmentalizing God, this is about trying to understand His attributes being understood from the
Hebrew Scriptures.) Here, in the midrash, the rabbis comment that the names denote the different aspects
(attributes) of God. Elohim is the aspect of justice, while Adonai (YHVH) is the aspect of mercy. When the
MT wants to emphasize on aspect of God over another, the appropriate designation is used, as in the case of
Elohim meting out punishment. An example of this may be taken from Bereshit / Genesis 1-4. The repeated
names “Lord God” (2778 17177°) appear consistently until Bereshit / Genesis 3:23, with one exception of the
temptation of the serpent found in Bereshit / Genesis 3:1-5.

Bereshit / Genesis 3:1-5

3:1 Now the serpent was more crafty than any beast of the field which the Lord God had
made. And he said to the woman, ‘Indeed, has God said, ‘You shall not eat from any tree of
the garden’?’ 3:2 The woman said to the serpent, ‘From the fruit of the trees of the garden we
may eat; 3:3 but from the fruit of the tree which is in the middle of the garden, God has said,
“You shall not eat from it or touch it, or you will die.”* 3:4 The serpent said to the woman,
“You surely will not die! 3:5 ‘For God knows that in the day you eat from it your eyes will be
opened, and you will be like God, knowing good and evil.” (NASB)
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Notice how the word *““Lord” (7117°) is dropped as soon as the serpent begins to speak. By the absence of
the YHVH, we can conclude that the Serpent does not want to acknowledge the Divine attribute of mercy.
The deceiver wants both the man and the woman to fall into disobedience to God’s command and to not
seek the Lord for His mercy and forgiveness, which is the very nature of the Lord God. Reading what Eve
says in response, She is also taken in indicated by her dropping the name YHVH. The serpent then makes
promises that they could be as ““gods,” in place of “Elohim.”” Notice how using this hermeneutic on the
names of God, there is no room for mercy or compassion in the hopeless struggle for power (pride) that is
intended by the serpent. Fortunately for Adam and Eve, the Lord God appeared with his attribute of mercy
according to Bereshit / Genesis 3:8.

Bereshit / Genesis 3:8
3:8 They heard the sound of the Lord God walking in the garden in the cool of the day, and

the man and his wife hid themselves from the presence of the Lord God among the trees of
the garden. (NASB)

DU I 397 IAYN) DTN X200 2T M7 12 T7300 898 71T Yp-nx wnyn 1
T3 7Y Tina

Note also how they heard the sound of the Lord God walking in the garden in the cool of the day. The Lord
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was making noise by the attributes of justice and mercy while walking through the garden, indicated by His
name. This attribute of mercy is connected to the manner in which God walks, His ways are merciful, just,
and full of truth. The Lord commands us to do similar, to walk in His ways, to be merciful to others, to
walk in justice and truth. When studying the usage of Elohim and YHVH, justice and mercy, in the Torah,
in Bereshit / Genesis 4, we learn that people were afraid of the concept of justice without mercy, and this is
illustrated in the text when Seth’s son was born, they felt it was important to begin to call upon the name of
the Lord (Bereshit / Genesis 4:26).

Bereshit / Genesis 4:26
4:26 To Seth, to him also a son was born; and he called his name Enosh. Then men began to
call upon the name of the Lord. (NASB)

......

It seems that those people who were calling upon the name of the Lord were Cain and his descendants who
felt a reproach for the murder of Abel. The reason being is that the entire chapter previous to these two
verses (Bereshit / Genesis 4) is about the story of Cain and Abel. It may be that the Lord brought Seth into
the world in place of Abel, as a form of justice, and the birth of Enosh would further remind Cain and his
descendants of their reproach before God. As we continue reading the Torah, there are other occasions when
men called upon the name of the Lord. For example, the Lord appeared to Abram, without giving any par-
ticular name or title. It appears that Abram felt the need to call upon the name of the Lord, hoping that the
Lord had come with His attribute of mercy according to Bereshit / Genesis 12:7-8.

Bereshit / Genesis 12:7-8

12:7 The Lord appeared to Abram and said, ‘To your descendants I will give this land.” So he
built an altar there to the Lord who had appeared to him. 12:8 Then he proceeded from there
to the mountain on the east of Bethel, and pitched his tent, with Bethel on the west and Ai on
the east; and there he built an altar to the Lord and called upon the name of the Lord. (NASB)
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At a later time, Abram and Sarai went to Egypt, got into trouble with Pharaoh because Abram had lied and
claimed that Sarai was his sister and not as his wife. When they returned, Abram felt the need to call on the
Lord’s mercy, because he knew he had sinned in Bereshit / Genesis 13:3-4.

Bereshit / Genesis 13:3-4

13:3 He went on his journeys from the Negev as far as Bethel, to the place where his tent had
been at the beginning, between Bethel and Ai, 13:4 to the place of the altar which he had
made there formerly; and there Abram called on the name of the Lord. (NASB)
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It is possible to continue through th rest of Scripture to find references that show Elohim is His aspect of
justice, while Adonai (YHVH) is is aspect of mercy consistent with the narrative. Midrash Tehillim 56, Part
4 concludes saying, “Accordingly, David said to the Holy One blessed be He, If You mete out judgment against

Copyright © 2014 MATSATI.COM Ministry 17



me, I accept You by saying In God, I will praise His word; and if You mete out mercy to me, I accept You by say-
ing In the Lord, I will praise His word.” According to the rabbis, David will praise God’s Word whether the
Lord is meting out justice or mercy. God meting out judgment against David would be for his hurt whereas
meting out mercy would be for his benefit. Either way, the Lord is to be praised because as David knows
and according to the Scriptures, God is merciful. The mercy of God seems to outweigh his punishment due
to the Lord tarrying in meting out justice. The Lord offers mankind much opportunity to repent and turn
from his wicked ways all because He is a merciful God!

Midrash Tehillim 56, Part 4 opens with the Dibur Hamathil (2°1in%17 912°7) saying ““Your vows are upon
me, O God; I will render thank offerings unto You (Tehillim / Psalms 56:13).” The homiletic introduction to
the Midrash says “Rabbi Phinehas taught in the name of rabbi Levi, and rabbi Johanan taught in the name
of rabbi Menachem the Galilean, that in the time to come all prayers will cease except the prayer of thanks-
giving, and this will never cease except the prayer of thanksgiving, and this will never cease. > Why do you
think the rabbis are commenting that at one time all prayers will cease except the prayer of thanksgiving?
The entire midrash states the following.

7 3750 11 P99 Y9N WAt | Midrash Tehillim 56, Part 4

15 MTIN DSWR AT DR 2oy 7| 4 Your vows are upon me, O God; | will render thank offerings
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T2 MR ROW N0 "W N287 3 | have delivered my soul from death (Tehillim / Psalms 56:14) that
2PMNR ROW 1T 0937 RO 2R | s, | did not die at the hands of Saul from death. Have You not de-
°19% T9nnnR 9o:nonR W nxya | livered my feet from stumbling? So that | was not doomed through
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92 .o"AT KA [NR 127] 5K !lght of the living, |r_1the_land of Israel. Or, by the light of the living
1Y 1AW T Is meant the great light in the Garden of Eden.

Searching the rabbinic literature, we find the rabbis have taught that “In the Messianic time all sacrifices
except the thank-offering will cease” (Talmud Bavli Pesachim 79a, Midrash Rabba Vayikra, Parashat 9,
Part 27). Midrash Tehillim 100 says, “Enter His gates with thanksgiving [todah], His courts with acclama-
tion. Give thanks to Him! Bless His name! (Tehillim / Psalms 100:4). In the world to come, all offerings
will cease except the thank offering [todah], this will never cease. All prayers will cease except the prayer
of thanksgiving, this will never cease.” Here in Midrash Tehillim 56, Part 4, the rabbis teach M?5n;7 2
X237 7°nY2 NPv2 ““in the time to come all prayers will cease except the prayer of thanksgiving,” literally
that prayers will be null or void (N17032). Note how it says ““in the time to come” (X2% 7°nY%) and not in
the world to come (olam haba). Why do the rabbis believe there will come a time when certain prayers
will cease? According to the Sages, both the prayer and the sacrifice are eternal, even in the world to come,
when there will be no need and no sin. The reason being, we will still want to express our gratitude to God.
The eternal aspect of prayer and sacrifice may be found in the references from the rabbinic literature on the
ceasing of the sacrifice and prayer. The importance attached to the sacrificial laws is fully realized by the
Rabbis as a result of the destruction of the Temple. In order to continue to observe these ordinances (accord-
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ing to the Torah), they did not hesitate to declare that God accepts the broken hearted (Tehillim / Psalms 51,
Talmud Bavli Pesachim 158b). In addition to this, the rabbis look to a future restoration, but make reference
to the offerings and prayers being done away with at a future time. The concept they may be putting for-
ward here is looking toward the greater (richer) thing that is to come (Midrash Rabbah Vayikra 7). This is
taken from the idea that prayer is better than sacrifice being attested in the rabbinic literature (Talmud Bavli
Berekhot 32b, Midrash on 1 Samuel 7) for example, the lulav and the etrog replace the altar and the offering
according to Talmud Bavli Sukkah 45a. The reading of the Shema and Tefillah, the wearing of tefillin, are
equivalent to building the altar (Talmud Bavli Berekhot 14a and 15a, Midrash Tehillim 1). And the students
engaged everywhere in the study of the Torah are as dear to God as were they who burned incense on the
altar (Talmud Bavli Menahot 110a), etc. and the list goes on. Here, in Midrash Tehillim 56, Part 4, the proof
text for these things ceasing they say “So stood the two companies of them that gave thanks in the house
of God (Nehemiah 12:40), the words the two companies of them that give thanks alluding to the prayer of
thanksgiving and to the thank offering.”” The people gave thanks to the Lord in heaven because of the rebuilt
Temple. The exile to Babylon resulted in the loss of the daily sacrifice, and the priestly duties, then having
rebuilt the Temple, the people did the only thing they knew to do which was to give thanks unto the Lord
God Almighty for the salvation He has provided them, bringing them back to the Land of Israel, and the
ability to worship the Lord in His house. This may be why the rabbis taught that the sacrifices and prayers
will one day cease, except the prayer of thanksgiving. In addition to this, the expression of the eternality of
both prayer and sacrifice in the way in which we serve him and through the prayer of thanks giving. Mid-
rash Tehillim 56, Part 4 concludes saying, “For You have delivered my soul from death (Tehillim / Psalms 56:14)
that is, I did not die at the hands of Saul from death. Have You not delivered my feet from stumbling? So that I
was not doomed through the counsel of Ahithophel, and so that I may walk before God in the light of the living,
in the land of Israel. Or, by the light of the living is meant the great light in the Garden of Eden.” The prayer
of thanksgiving that David said to the Lord is connected to keeping his feet from stumbling, to not giving
an ear to false counsel, and to having the ability to walk in the light of God, the light of His truth. These
things appear to be something the Lord does to preserve us which is paralleled to delivering the soul from
death. The dead soul is the one who stumbles into sin, gives an ear to false counsel, and does not walk in
God’s truth according to His word. David says in Tehillim / Psalms 116:4, 717 738 RPN 717-00 7
W1 Y9N 116:4 Then | called upon the name of the Lord: ‘O Lord, | beseech You, save my life!” (NASB)
Remember how Elohim is His aspect of justice, while Adonai (YHVH) is His aspect of mercy. David calls
upon the name (YHVH), seeking the Lord for His mercy. Today we have many reasons for loving the Lord,
and most importantly because His mercy and grace (lovingkindness) we are able to give him the sacrifice of
praise through the prayer of thanksgiving. When a man is awakened to a sense of his condition, being in sin,
having listened to false counsel, and having not walked in the light of God, we have much to give praise to
the Lord for the salvation He has brought to such a person, a changed heart, and faith in the Messiah Yeshua.
Calling upon the Lord in the name of His Son Yeshua the Messiah, one will find truth, justice, and obtain
the promises of God. It truly is because of His mercies that we are not consumed. Those who labor and are
heavy laden who come to Him, they will find rest in their souls, and will be deemed worthy to walk in His
presence. It is by the mercy of God that He holds us by our right hand so that we are not overcome and over-
thrown by temptation. As the rabbis say, according to Midrash Tehillim 56, Part 4, a time will come when all
sacrifices will cease except the thank offering, and all prayers will cease except the prayer of thanksgiving.
Truly, today, we are able to offer a prayer of thanks for God’s Messiah Yeshua and the blessing of knowing
our Father in heaven in a deeper and more intimate way. Let’s Pray!

Heavenly Father,

We thank You for Your Word whereby we can live our lives for righteousness and truth. Please have
mercy on us for the unrighteous actions we have committed and the unrighteous thoughts of our hearts.
Give us the strength to live for you each day and to bring Glory to Your Name! Help us to set out minds on
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those things that are wholesome and righteous with a desire to show mercy and love toward one another.
We thank You Lord for sending Your son Yeshua that we may enter into the covenant of peace that You have
promised to Your people. Help us to grow in our faith, to walk in the spirit, and apply these truths to our
lives. We praise Your Holy Name and give You all of the honor, and the glory, and the praise forever and
ever.

In Yeshua’s (Jesus’) Name we pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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