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May the Lord be exalted in all His Work!

This week’s study is from Tehillim / Psalms 9:1-21. The Psalm begins by stating mn;bx_z HKJD’? N
:7]]’? Qi 127 “For the choir director; on Muth-labben. A Psalm of David.” David declares the glory
of God saying :119¥ TW TIRIN 72 TLPYR) ARWR 3 :PRINDHI-DI AI90K 227-203 MM ATIR 29:7 7
will give thanks to the Lord with all my heart; I will tell of all Your wonders. 9:2 I will be glad and exult
in You, I will sing praise to Your name, O Most High. (NASB) In these Scriptures, David says that he will
tell stories (77790X) of all your miracles (7°01X793-72). The Lord has worked mightily in David’s life. The
manner in which the Lord worked was miraculous according to the text. Does the Lord work miracles in
your life today like He did in David’s life? He goes on to say :7°397 1728 170/2° 290X *IR-2102 7
PTS VOIY REDY PRV 1T WOV DWY-2 11 9:3 When my enemies turn back, They stumble and perish
before You. 9:4 For You have maintained my just cause; You have sat on the throne judging righteously.
(NASB) The miracle of our righteous God who is judge of all the nations is evident by David’s enemies

turning back and away from him. The righteous Judge in Heaven (God) D’ nW YW D7aX 2MA DY) )

T T T = . .

ST 02T TR AWNI 00 X7 NI R | 22987 T W) 299 9:5 You have rebuked the nations, You
have destroyed the wicked,; You have blotted out their name forever and ever. 9:6 The enemy has come to
an end in perpetual ruins, And You have uprooted the cities, The very memory of them has perished. (NASB)
The enemy boasts that their name will be established forever, however, the Lord blots out their name, God
uproots cities, and destroys even the very memory of the nations from the earth. David goes on to say that
the Lord abides forever, his throne is established for judgment and He will judge righteously. The Lord is
a stronghold for the oppressed and for those who are in times of trouble. The Lord does not forsake those
who seek Him. David cries out for the Lord to see his affliction and the reason is the Lord does not forget
the cry of the afflicted, those who are persecuted unjustly. He repeats that he will tell of all His praises and
rejoice in the Lord’s salvation. The wicked will return to the grave, all the nations who forget the Lord. In

the judgment of the Lord the nations will know that they are merely men (7129 177 Wi 0393 397°). Though
there seems to be no hope, the Lord will one day provide justice for His people.
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dvBpwmog kpldnTwoav €0vn Evomov
oov 9:20 KATAOTNOOV KUpLle VOHOBETNY
€' avTovg yvwtwoay €0vn 6t dvBpwmol
eiov Stdyapa (LXX)

In this week’s opening verse from the Hebrew bible on Tehillim / Psalms 9, says }'1173;53_7 Ug;?;? N
:7177 211 122 and the English translation states “For the choir director; on Muth-labben. A Psalm of

David.” Again we find the transliteration of the Hebrew 122 NI “Muth-labben.” This phrase appears in
Tehillim / Psalms 9:1 and again we find some debate on the meaning of the words in its connection here to
the Psalm of David. The phrase may indicate the motivation for writing the Psalm and means either “the
death of Labben, ” of “the death of a son.” Easton’s dictionary states this may refer to Absalom (2 Samuel
18:33) or to specify the type of musical instrument or the name of an air instrument (tune) to which the
Psalm was sung. It is interesting while looking at Ginsburg’s Masoretic text, there is a circulus located

above the word N¥-2¥ “al-mut” to indicate that there is a variant spelling on these words in the various
manuscripts on the Psalm according to the critical apparatus (marginal masorah). The Masorah is a system
of critical notes on the external form of the Biblical text. (Jewish Encyclopedia) “This system of notes rep-
resents the literary labors of innumerable scholars, of which the beginning falls probably in pre-Maccabean
times and the end reaches to the year 1425 AD.”

2 Copyright © 2012 MATSATI.COM Ministry



— Tehillim / Psalms 9 | v 2°%°7in 790 —

Tehillim / Psalms 8

For the choir director; on Muth-labben. A
Psalm of David. 9:1 I will give thanks to the
Lord with all my heart; I will tell of all Your
wonders. 9:2 T will be glad and exult in You;
I will sing praise to Your name, O Most High.
9:3 When my enemies turn back, They stum-
ble and perish before You. 9:4 For You have
maintained my just cause; You have sat on
the throne judging righteously. 9:5 You have
rebuked the nations, You have destroyed the
wicked; You have blotted out their name for-
ever and ever. 9:6 The enemy has come to an
end in perpetual ruins, And You have uproot-
ed the cities; The very memory of them has
perished. 9:7 But the Lord abides forever;
He has established His throne for judgment,
9:8 And He will judge the world in righteous-
ness; He will execute judgment for the peo-
ples with equity. 9:9 The Lord also will be a
stronghold for the oppressed, A stronghold in
times of trouble; 9:10 And those who know
Your name will put their trust in You, For
You, O Lord, have not forsaken those who
seek You. 9:11 Sing praises to the Lord, who
dwells in Zion; Declare among the peoples
His deeds. 9:12 For He who requires blood
remembers them; He does not forget the cry
of the afflicted. 9:13 Be gracious to me, O
Lord; See my affliction from those who hate
me, You who lift me up from the gates of
death, 9:14 That I may tell of all Your praises,
That in the gates of the daughter of Zion I
may rejoice in Your salvation. 9:15 The na-
tions have sunk down in the pit which they
have made; In the net which they hid, their
own foot has been caught. 9:16 The Lord
has made Himself known; He has executed
judgment. In the work of his own hands the
wicked is snared. Higgaion Selah. 9:17 The
wicked will return to Sheol, Even all the na-
tions who forget God. 9:18 For the needy
will not always be forgotten, Nor the hope
of the afflicted perish forever. 9:19 Arise, O
Lord, do not let man prevail; Let the nations
be judged before You. 9:20 Put them in fear,
O Lord; Let the nations know that they are
but men. Selah. (NASB)

Toviyah / Psalms Chapter 8

9:1 For praise, concerning the death of the man
who went out between the armies. A hymn of
David. another targum: For praise, concerning
the sweetness of the sound by a son. A hymn
of David. 9:2 I will sing praise in the Lord’s
presence with all my heart; I will tell all of your
miracles. 9:3 I will be glad and rejoice in your
word; I will praise your name, O Most High. 9:4
When my enemies turn back, they will stumble
and perish before you. 9:5 Because you have
accomplished my vindication and my judg-
ment; you sat down on the throne of the righ-
teous judge. 9:6 You rebuked the peoples of the
Philistines; you destroyed Goliath the wicked;
their name you erased forever and ever. 9:7 And
when the enemy fell, his forces were obliterated,
and their fortresses were laid waste forever, and
as for their cities, you destroyed the memory
of them forever. 9:8 But as for the word of the
Lord, his seat is in the highest heaven forever;
he has established his throne for judgment. 9:9
And he shall judge the people of the earth in
righteousness; he will judge the Gentiles in up-
rightness. 9:10 And the word of the Lord will be
strength to the poor, strength in times of distress.
9:11 And those who know your name will look
at your hope, because you have not abandoned
those who seek you, O Lord. 9:12 Sing praise
before the Lord who made his presence rest in
Zion; tell his deeds among the Gentiles. 9:13
For he avenges the innocent blood; he remem-
bers the, he does not neglect the complaint of
the humble. 9:14 Pity me, O Lord; see my pain
caused by my enemies, you who lift me up from
the entrances of death. 9:15 So that I may tell all
your praises in the entrances of the gates of the
assembly of Zion; I will exult in your redemp-
tion. 9:16 The peoples have sunk in the pit that
they made; in the very net they concealed, their
feet are caught. 9:17 Manifest before the Lord
is the judgment he executed: through the works
of his hands, the wicked man stumbled, the righ-
teous will rejoice forever. 9:18 The wicked will
return to Sheol, all the Gentiles who neglected
the fear of the Lord. 9:19 For the needy man is
not forever neglected; the hope of the humble
will not perish forever. 9:20 Arise, O Lord, may
the wicked son of man not grow strong, may the
Gentiles be judged in your presence. 9:21 Put,
O Lord, fear on them; let the peoples know that
they are a son of man forever. (EMC)

Tehillim / Psalms 9

9:1 I will give thanks to thee, O Lord, with my
whole heart; T will recount all thy wonderful
works. 9:2 T will be glad and exult in thee: I
will sing to thy name, O thou Most High. 9:3
When mine enemies are turned back, they
shall be feeble and perish at thy presence. 9:4
For thou hast maintained my cause and my
right; thou satest on the throne, that judgest
righteousness. 9:5 Thou hast rebuked the
nations, and the ungodly one has perished;
thou hast blotted out their name for ever, even
for ever and ever. 9:6 The swords of the enemy
have failed utterly; and thou hast destroyed
cities: their memorial has been destroyed with
a noise, 9:7 but the Lord endures for ever: he
has prepared his throne for judgment. 9:8
And he will judge the world in righteousness,
he will judge the nations in uprightness. 9:9
The Lord also is become a refuge for the poor,
a seasonable help, in affliction. 9:10 And
let them that know thy name hope in thee:
for thou, O Lord, hast not failed them that
diligently seek thee. 9:11 Sing praises to the
Lord, who dwells in Sion: declare his dealings
among the nations. 9:12 For he remembered
them, in making inquisition for blood: he has
not forgotten the supplication of the poor.
9:13 Have mercy upon me, O Lord; look upon
my affliction which I suffer of mine enemies,
thou that liftest me up from the gates of death:
14 that I may declare all thy praises in the
gates of the daughter of Sion: I will exult in thy
salvation. 9:15 The heathen are caught in the
destruction which they planned: in the very
snare which they hid is their foot taken. 9:16
The Lord is known as executing judgments:
the sinner is taken in the works of his hands.
A song of Pause. 9:17 Let sinners be driven
away into Hades, even all the nations that
forget God. 9:18 For the poor shall not be
forgotten for ever: the patience of the needy
ones shall not perish for ever. 9:19 Arise, O
Lord, let not man prevail: let the heathen be
judged before thee. 9:20 Appoint, O Lord, a
lawgiver over them: let the heathen know that
they are men. Pause. (LXX)

The Masorah is collection of commentary on the Hebrew text of the Tanach (OT). The term “Masorah” is
taken to be the fixation of the text of the Hebrew Bible in form and pronunciation. According to Ginsburg’s

Masorah, the following note is made concerning these words NI-2Y “In another book N1 z?.V and delivered
upon him _formally two forms and this is confirmed in the first edition of the entire Bible, Soncino 1488, Sec-
ond edition, Naples circa 1491-1493, Third edition of the Bible, Brescia 1494, First edition of the Rabbinic
Bible by Felix Pratensis, four Volumes fol. Bomberg Venice 1517, and Bible 4°, Bomberg Venice 1521.”
Therefore the conclusion can be made that this word occurs in other Masoretic texts written with the maqqef
“.” as either NIM-2Y or without the maqqef as /71y 557 It is interesting that in Ginsburg’s Hebrew bible, we
find this variant spelling in David’s Psalm of praise to the Lord. Searching the Hebrew bible for occurrences
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of the word 1772 '25/’ results in finding the following verses that contain this word.

Tehillim / Psalms 46:1

VW NIRYY-2Y NOP-2127 ORI R 46:1 For the choir director. A Psalm of the sons of
Korah, set to Alamoth. A Song. (NASB)

Tehillim / Psalms 68:26
:NI99IA NINGY TIN2 0O MR DWW MIP D 68:26 The singers went on, the musicians
after them, In the midst of the maidens beating tambourines. (NASB)

Song of Solomon 1:3
SR NIA%Y 12-0¥ W PR Y 2020 W 0% X 1:3 “Your oils have a pleasing
fragrance, Your name is like purified oil; Therefore the maidens love you. (NASB)

1 Chronicles 15:20

NINZY-2¥ 009212 110321 AWYN ARIR) CIY) PRI NI DROTYY 01 D 15:20
and Zechariah, Aziel, Shemiramoth, Jehiel, Unni, Eliab, Maaseiah and Benaiah, with harps
tuned to alamoth, (NASB)

Studying these various occurrences of the word we find that depending upon the context of the verse the
word N9y may be translated as a reference to NM?Y “maiden.” Note that in Tehillim / Psalms 68:26 and
Song of Solomon 1:3, the context of the sentence requires the translation of N¥%Y to be “maidens.” Also,
1 Chronicles 15:20, the Hebrew text states NiN7Y-2¥ 0°9232 meaning “with harps upon alamoth” and the

English translators wrote “with harps tuned to alamoth.” Alamoth (N¥25Y) appears to be related to the harp
or psaltery but its specific meaning has been lost. Therefore, in Tehillim / Psalms 9: 1 the translators choose
to transliterate the Hebrew text rather than to attempt to translate the root meaning of the word. According

to the Scriptures in the Tanach, the meaning of Alamoth (Ni2Y) requires context, the context of Tehillim /
Psalms 9:1 leaves its meaning vague and difficult to translate. The LXX states 9:1 €1¢ 10 tehog vep TV
KPLOLOV TOL VIOV YOAROS T® dawd 9:1 I will give thanks to thee, O Lord, with my whole heart; I will re-
count all thy wonderful works. (LXX) translating 122 NI-7Y as “with all my heart.” The Targum Pseudo
Jonathan states ;7172 RNI2WIN KN*7MWN 1227 P51 7 271219 1277 21D KIAXT RMIN°A 2 RNAW? R 9:1
For praise, concerning the death of the man who went out between the armies. A hymn of David. Another
targum: For praise, concerning the sweetness of the sound by a son. A hymn of David. (EMC) The Aramaic
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translation leaves questions on the meaning of 127 N1-7Y translating these words to refer to a man who went
out between armies or the sweetness of the sound of a son. How exactly are the rabbis understanding this
verse and why is it translated into Aramaic in this way?

Following the introductory title of the Psalm, David begins his Psalm saying *27-2232 ) 17iR 2

1Y RY TRIR T2 YUK IOAWR X P DIRDDI-92 090K 9:1 1 will give thanks to the Lord with all my
heart; I will tell of all Your wonders. 9:2 I will be glad and exult in You, I will sing praise to Your name, O
Most High. (NASB) Here David says that he will tell stories (-1790K) of all of God’s miracles (T°DR?91-73).
The Lord has worked mightily in David’s life and he desires to praise the Lord. At the end of 9.3 in the He-
brew bible, David uses another circumlocution for the name of God using the word Elyon (}1°7¥) Meaning
“superior, supreme, superb, upper, top, utmost, over, paramount, predominant, preeminent, preponderant,
prepotent, top, topmost, transcendental, uppermost, chief.” Note that the English translators understood
this as a circumlocution and translate Elyon as “Almighty” which is the meaning of the word. The first oc-
currence of this word in the Hebrew bible is found in Bereshit / Genesis 14:18. Interestingly, this is also the
location of the first priest of God in the Scriptures. The Scriptures state in Bereshit / Genesis 14:18 saying 11’
7%y DRY 1T RIT) 1) 007 XX QY 90 PIX-"9903 “And Melchizedek king of Salem brought out bread
and wine; now he was a priest of God Most High.” (NASB) Note that in this sentence, the Hebrew word 7712
(Cohen / Priest) is derived from the word 1712 “kahan” meaning “to serve as an attendant, or a servant, to
mediate, or to officiate.” According to the Scriptures, this is the earliest mention where a man operated in
an intermediary role on behalf of the Lord God Almighty. In Bereshit / Genesis 14, the role of the priest is
clearly laid out in scripture saying :11°7¥ 9X? 172 R371) meaning “and he was a priest of God Most High.”
The name of the priest was Melchizedek (P7%-297%) meaning “king of righteousness "who stands to mediate
for Abraham on behalf of the Most High God. The role of priest functions as an intermediary on behalf of
someone else and as an intermediary the priest prevents the wrath of God from coming upon the people.

In the Hebrew bible, the word 11°7¥ (Elyon) occurs 32 times, 8 times in the Torah, once in Joshua,
once in / Kings, 19 times in Psalms, twice in Job and once in 2 Chronicles. Statistically speaking, the word
19°9% (Elyon) is used more frequently in the Psalms than any other book of the Bible. In the verse from
Tehillim / Psalm 9, the word 1173 (Elyon), David is using this word as a circumlocution for the name of God
saying 11°9¥ 9% 17918 “I will sing praise to Your name ‘Most High’ God” Studying the Name of God, it
is interesting that in the Torah it was not until Shemot / Exodus 6 that God revealed Himself and His name
using the YHVH. Prior to this, the patriarchs knew God only by “El Elyon” or “El Shaddai.”

Let”’s examine Parashat Miketz (Bereshit / Genesis 41:1-44:17) and take a closer look at how the
patriarchs knew the Lord God Almighty. The narrative picks up in Parashat Miketz where Israel sends his
children back to Egypt and Jacob prays for his children saying D27 12w WR7 °19% 27070 097 107 °7¢ 7X)
NP CNTIY IWRD *IRY 1NN2-NR) MR DI NN-NY 43214 and may God Almighty grant you compassion in
the sight of the man, so that he will release to you your other brother and Benjamin. And as for me, if I am
bereaved of my children, I am bereaved.’ (NASB) Here, Jacob calls upon the name of God as “El Shaddai”
(*7¥ 7X) the name of God as “El Shaddai” means “the all sufficient God” so Jacob acknowledges the all
sufficiency of God and seeks for His help. The Lord who helped him in his past, who made the promise of
the covenant at Bethel when he left Eretz Canaan, and reaffirmed the covenant at Bethel on his return back
to the Promised Land, Jacob prayed believing the faithful God of his fathers will help him in His compas-
sion to save his children.
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- 9 5 ; ’ >
DRT 19K | 12-OR QiR ijW DﬂbN W] R then do this: take some of the best products of the land in your

nnan W’Nz:) 172 DD’bD:I VIRT NN MR MY | bags, and carry down to the man as a present, a little balm and

Hakatrli7 Rakhiom 191 ANDI WAT HYn) X pypn | @ little honey, aromatic gum and myrrh, pistachio nuts and
R RToT fooTr T tT T halmonds. 43:12 “Take double the money in your hand, and

"D3 AWINT ARAT-NN] DT MR TIWR A 2* | take back in your hand the money that was returned in the
SDRY A0 R AW YR 02772 12°WR 02°NnANK | mouth of your sacks; perhaps it was a mistake. 43:13 ‘Take
i i eni woaemn v emr | yoUr brother also, and arise, return to the man; 43:14 and ma

moIw ’7?‘(1 7 W’NU'L"N W IR M IR }(I}od Almighty grant you compassion in the sight of the man}:
N D°NIN-NN DD? ﬂ?W'I UORT ’JDL/‘ [akialsin DD’? so that he will release to you your other brother and Benjamin.
MM W ALY AP TR IR TI212-NX) And as for me, if I am bereaved of my children, I am bereaved’
FT CeTToot T o Fm o rEe T 43015 So the men took this present, and they took double the
73 ’IHP’? NR2-MIWI NRTJ ANIAT-NN DOWING money in their hand, and Benjamin; then they arose and went

1‘]'01’ ’395 172V QXIXRD 17721 P 10212-NX) down to Egypt and stood before Joseph. (NASB)

The description of God as 7% X occurs 10 times throughout the Tanakh (using the following search cri-
teria: (i) 7w, (i) >7W 7R, (iii) *TW 2R, (iv) *7W X2 6 of which occur in the Torah (5 in Bereshit and 1 in
Shemot, 3 in Job and 1 in Ezekiel). The occurrences of > ?X in the Hebrew text are significantly lower

than that of the Tetragramaton (177>, HaShem), that occurs 6,236 times (using 117°2 ,77°Y ,77°, and 7177°7)
within the Tanakh (Torah, Neviim, and Ketuvim). Comparison of the Hebrew text from Sefer Bereshit
/ Genesis 43:13 with the Aramaic translations of the Torah (Targumim Onkelos, Pseudo Jonathan, and
Neofiti) are shown below.

79 210D A% PRD NOWNRT2 50 YRR NwAD (Ginsburg)
PRIV "RV WK 1K 1I232-NK) MR DPAN-NK 097 M7W) UORT 197 D01 097 10 TR OR) T

7% PI0D A P95 09PN 217N (Onkelos)
;777990 N79IDNT R RIND 17732 121 RIIMK 799908 N2 71907 091 K123 DT TRM7 1197 1707 ST N

7° P05 A2 P9D NI 1TINDD 233N (Pseudo Jonathan)
172 NPWANR D20 R XIXY PR3 00 RINM POIMR N7 122 10D RI23 QTP 1PA0D P22 100 7R BN
17712 51 PP DY PIN°R A0 DY N9 PR D1 RWTIP

7% 210D 31 P95 SN2 213N (Neofiti)
DY N25N RDT AT IR 12712 N0 RITT NN N0 97 79w ROVHW 2R Pran 127 MW ) RO 9N
21A°12 Y 79501 A0 RY 12 A0

The Targum Onkelos is the standard Aramaic translation in Rabbinic Judaism. Targum Pseudo-
Jonathan is a western Aramaic translation of the Torah from the land of Israel. This Targum was called
“Targum Yerushalami” in medieval times and was also labeled “Targum Jonathan™ at one time in reference
to Jonathan ben Uzziel. Targum Neofiti was produced from a group of Crypto-Jews living in Southern Italy.
The Aramaic translations on this passage in the Torah we find the translators duplicating the Hebrew text to

say that Abraham was calling on the name of God as >7% 2R (El Shaddai). In Targum Neofiti, the translators
choose to translate the Hebrew text to say XMW 117X meaning “and the God of Heaven.” Here in Neofiti
the rabbinic translators choose to use a circumlocution for 7% ?X (El Shaddai). Mentioned earlier, using
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software to search the Hebrew text, we can see there is quite a contrast on those who call upon name of God
as >T¥ 7X (El Shaddai) verses the tetragramaton. >7¥ X (El Shaddai) is used very infrequently (w.r.t. 7177°)
suggesting there may be something we need to examine a little closer on Israel’s choice of the Name of God.
The translators of the Targumim reproducing 7% X (El Shaddai) in the Aramaic translations also should
peak our curiosity. Let’s look at four occurrences of calling on the name of God as 7% ?X “El Shaddai” in
Bereshit / Genesis 17:1, 28:3, 35:11, and 43:11-15 and attempt to give a plausible explanation for the use of
the name over against the Tetragramaton in the overall flow of the Hebrew narrative up to this point.

In these verses, in Bereshit / Genesis 17:1, God declares his name as 7% X (El Shaddai) and tells
Abraham to walk before Him blamelessly. In Bereshit / Genesis 28:3 and 35:11, the name >7¥ 72X (El
Shaddai) is connected to being fruitful and multiplying in the earth (2°2¥ 237 D™ 727°) 7192 as a
reference to the seed (descendents) and having children. The singular form of the word 98 (God) produces
4,368 results however it would take some work to distinguish between the use of the word as a preposition
“to, toward, at, into, in direction of, onto, unto” from the use of the masculine noun as a reference to “God”
or on its use as a reference to a false “deity.” The Hebrew name of God (?R) is derived from the root word
meaning “might, strength, and power.” The primary use of this root word (?X) in the Hebrew Scriptures is
(1) “god” referring to pagan or false gods, (i) “God” referring to the true God of Israel, (ii1) “the mighty” as
a reference to men or angels, and (iv) as a preposition, a word used to express the relationship between two
words (grammar). When El (?R) is used in reference to the true God of Israel it is qualified by additional
words that further define the meaning that distinguish him from the false gods of the land such as what we
see here *7¥ 7R (El Shaddai) the all sufficient God. These titles for God are written in the “construct form.”
The “status constructus” or “construct state” is a noun form that occurs in Semitic languages such as Arabic
and Hebrew, and occurs when a semantically definite noun is succeeded by another noun in a genitive rela-
tion to the first. In the Hebrew text from Parashat Miketz we find the construct form of the name of God
as “El Shaddai” which means the “all sufficient God.” In Bereshit / Genesis 17:1 and 35:11 God chose to

reveal Himself using this distinctive name saying >T¢ ?X-°IX meaning “I am EI Shaddai,” “I am the all
sufficient God.”

R 2108 15 P95 NOWNRA2 958 9 79 WD | Bereshit / Genesis 17:1

. : S v ; e 17:1 Now when Abram was ninety-nine years old, the Lord ap-
'_‘1'_‘2 NT] D’;W m;/m '_‘;W DWWﬂJ: Djl?_{ "_P] N peared to Abram and said to him, T am God Almighty; Walk
271 0199 2000 2TY OR-2IR PR MR DI2R-9X | before Me, and be blameless. (NASB)

alely

A P10 112 PRD NOWNRT2 DD MTHIN NAD | Bereshit/ Genesis 28:3
17_“75 D7) 73771 77901 AR 7020 T o % 28:3 ‘May God Almighty bless you and make you fruitful and

multiply you, that you may become a company of peoples.

0y | (NASB)

R P05 1719 P95 NOWNRI2 58 IR NI | Bereshit / Genesis 35:11

27391 %33 17291 1779 STV OX VIR PR 12 nRP R0 | 35:11 God also said to him, T am God Almighty; Be fruitful

~98UY T3 5 y - s=y mysy | @nd multiply; A nation and a company of nations shall come
ARTY A E?UD o 3?D1 TR T A from you, And kings shall come forth from you. (NASB)

In the rabbinic literature, commentary is written stating that Shaddai (*T¥) is a contraction of a
phrase or an acronym. For example, modern Judaism believes Shaddai is an acronym for the phrase “Shom-

er daltot Israel” (PR MNY7 W) which means “Guardian/keeper of the doors of Israel.” This is illus-
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trated by an abbreviation on the mezuzah as the letter Shin () and is the commentary that is given on this
word according to The Stone Edition of the Chumash (Note: Chumash is Hebrew for ‘‘five” referring to the
“Torah ) published by Art Scroll, Rabbi Nosson Scherman/Rabbi Meir Zlotowitz, Brooklyn, New York: Me-

sorah Publications Ltd., 2nd edition, 1994, cf. Exodus 6:3 commentary p. 319. Shaddai (*T¥) is also often
paraphrased in English translations as “Almighty” such as is shown in Bereshit / Genesis 17:1 and 35:11.
Based on the Hebrew text that is found in Bereshit / Genesis, the name refers to a pre-Mosaic patriarchal
understanding of “the God who is sufficient.” The Lord God is in fact “sufficient” supplying all of our needs
and therefore by derivation “Almighty.” David understood the sufficiency and almighty nature of God ac-

cording to the Torah and therefore uses Elyon (}1°7¥) as a circumlocution for the Name of God rather than
saying 119V 9% 10918 using M7 (YHVH) to say “I will sing praise to Your name YHVH.”

STY) 029Y DD onY YW RTAR 09 PO Y pTY 0D 9:3 When my enemies turn back, They stumble
and perish before You. 9:4 For You have maintained my just cause; You have sat on the throne judging
righteously. (NASB) He believes that in the enemy turning and retreating the Lord has a hand in this and the

Lord is causing them to fail (17¢/2) and perish or be destroyed (1728°)) before Him. The reason being is that
the Lord has maintained David’s just cause. Here in 9:5 two words are used to refer to justice, 1°7 and VOW.
The word 1°T means ‘judgment, sentence, verdict, law, jus (right or law), legi (rule or law), rule, custom,
dispute” and the word VOW means “to judge” or to “be judged.” In verse 5, God is described as doing or
making (D°WY) my judgment ("V3WnN) and my judgment (°1°7)), the phrase is repeated using two different
words. The first judgment is a reference to judgment on an individual basis and the second is a judgment or
ruling in a broader sense (against the people and/or enemies) like what is done in a court of law. The use of
the word 7°7 provides the description of the judgment of a king who sits in judgment, this is consistent with

......

The attribute of righteousness (P7Y) is given to the judge (091) who is the Lord God Almighty, this is the

characteristic nature of God, the God of righteousness. The use of these two words J>7 and VOW reveal to
us that God is the judge of our sins and He has the position of authority as God and Creator to judge the
people of this Earth (the enemies of David). The Lord God is righteous and He will judge righteously when
He gives His judgment between sin and righteousness, even in the case of judging the world (the unsaved
peoples) for their sins.

SO 09T TR AWNI 020y XY NI M | IR 9:5 You have rebuked the nations, You have destroyed
the wicked; You have blotted out their name forever and ever. 9:6 The enemy has come to an end in perpet-
ual ruins, And You have uprooted the cities, The very memory of them has perished. (NASB) In the rebuking
of the nations and the destruction of the wicked, David believes that this means God has blotted out their
name forever and ever. The blotting out of the name draws a parallel to the words of Moshe in Parashat

Kit Tisa (Shemot / Exodus 30:11-34:35). In Parashat Ki Tisa, Moshe says in Shemot / Exodus 32:32 7DY)
PAN2 YR F7997 X1 210N PR-OX) ONRYT XYP-0X saying RWN OR “if you will carry, lift, bear, endure,
or suffer” QNRWT “their sin.” Based on the Hebrew text Moshe is asking God to forgive the peoples sin in
a very unusual way. The translators of the NASB understood this to mean “if You will forgive their sin” as

it is translated in English (NASB). Interestingly, Moshe is asking God “fo carry, bear, endure, and suffer”
the sins of the people for them in a way that results in the forgiveness of sins. Moshe qualifies his statement

by saying 1’X-OX) “and if not” AN YR 77907 K1 0N “erase/destroy me from your book that you have
written.” The word 11 comes from the root NA? meaning “fo destroy, wipe out, and erase.” Moshe
asks if God will not forgive their sin; then He should blot his name out of the book of the living too. The
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Lord responds saying >1907 08 “7-R0OT WK 1 IWN-98 737 MR “the one who sins I will erase/de-
stroy from my book.”” The Lord is saying that the individual person that sins will be removed from His book.
Understanding this from the Torah text, the enemy of David, whom God has blotted out, has come to ruin,
cities have been rooted up and removed, the very memory of them has been destroyed (72X). This is what
happens to those who are blotted out of the book of life.

As a result of the judgement of God and the resulting total destruction of his enemies, David says 1
T72 23w MO 0 DR DONRY 1T P82 P2R-UBYH R 0 IRED LHWR? 11 Ay OPIYH MM
ST W7 PAIY-KD 02 TR YT 12002 K 1082 NIRYY 23Wn 9:7 But the Lord abides forever; He
has established His throne for judgment, 9:8 And He will judge the world in righteousness, He will execute
Jjudgment for the peoples with equity. 9:9 The Lord also will be a stronghold for the oppressed, A strong-
hold in times of trouble; 9:10 And those who know Your name will put their trust in You, For You, O Lord,
have not forsaken those who seek You. (NASB) The Lord God Almighty is everlasting, the destruction of
the enemies of God is proof that His throne is established forever (XD V91T 1313 2¥?). David repeats ¥
DN DRY T PTX 22R-UBYS X “And He will judge the world in righteousness, He will execute
judgment for the peoples with equity” and declares that those who seek the Lord, who are oppressed and
in times of trouble, the Lord will be a stronghold. The Aramaic translation states 72N 77T X% 07
'RNPY °17°Y2 Q1PN RI9D01Y 9:10 And the word of the Lord will be strength to the poor; strength in times of
distress. (EMC) the Memra (X177, Word) of the Lord will be our strength. The LXX states 9:9 kai ¢yéveto
KVPLOG Kata@uyn 1@ mévntt fondog &v evkatpiang év OAiyer 9:9 The Lord also is become a refuge for the
poor, a seasonable help, in affliction. (LXX) the Lord is our refuge. These scriptures are telling us that it is in
the Word of God and in the Lord God Almighty that we find strength, refuge, and a place of hope during the
desperate times of life. Those who seek the Lord know His name (9% Y71 72 102), those who know
the name of God, trust in Him because they are seeking Him. The results of God’s righteous judgment, His
everlasting justice that has been established, He will be praised forever, D°%¥2 17°37 11°% 2> 732 11 20
DI9Y 9:11 Sing praises to the Lord, who dwells in Zion, Declare among the peoples His deeds. (NASB)

David then draws upon the ritual of sacrifice from the priestly service in the Tabernacle saying X
N *IVER IR NN TP D T M0 T (9] 0 NRYS MIY-K? 131 ODIX D07 W2

DYV M 11PX-N2 WY PRYIN-2 AI90K WA?  W9:12 For He who requires blood remembers
them,; He does not forget the cry of the afflicted. 9:13 Be gracious to me, O Lord; See my affliction from
those who hate me, You who lift me up from the gates of death, 9:14 That I may tell of all Your praises, That
in the gates of the daughter of Zion I may rejoice in Your salvation. (NASB) The requirement of blood for
atonement is based upon the graciousness (mercy) of God. The Aramaic translation states ¥°207 21072
PINN1Y ND2P SWIN® W RD 19T MPTX 1IT ROPOT N IRIT XNMT RT 9:13 For he avenges the innocent
blood; he remembers them, he does not neglect the complaint of the humble. (EMC) and the LXX states dtt
Ek(NTdV T alpata adT@v Euviodn ok éneldabeto Tig kpavyig TV mevitwy 9:12 For he remembered them,
in making inquisition for blood: he has not forgotten the supplication of the poor. (LXX) The rabbis translate
the requirement of blood as requiring blood for blood, the Lord avenges the innocent and blood that is shed
requires the Lord to question and judge between men here on earth.

The Lord sees the unjust affliction of the righteous; he remembers the afflicted and lifts up the af-
flicted from the gates of death. David states he will tell of the praises of the Lord at the gate of the daughter
of Zion (1°X-N2 "YW T°N7I0-22 7790K). Sitting at the gate of the city is known biblically as sitting at
a place of power. The one who controls the gate is the one who has the power to allow someone in or out
of the city. Note how God has power over the gates of death (N)7 *J¥%n). Sitting at the gates enabled one
to know everything that is going on in the city, especially that of a walled city. The Scripture from Parashat
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Vayishlach (Bereshit / Genesis 32:3-36:43) reveal the importance of the city gates (note that all who passed
through the gate of the city was circumcised). In God’s Kingdom, the gate is the only way whereby we gain
access to the Lord. Yeshua said in John 10:1 “I tell you the truth, the man who does not enter the sheep pen
by the gate, but climbs in by some other way, is a thief and a robber. (NIV) Yeshua then says in John 10:9 1
am the gate; whoever enters through me will be saved. He will come in and go out, and find pasture. (NIV)
and in John 14:6 Jesus answered, “I am the way and the truth and the life. No one comes to the Father
except through me. (NIV) In Parashat Vayishlach, all of the men who entered in and went out through the
gate of the city must be circumcised according to their agreement with the sons of Jacob. Here in Tehillim /
Psalms 9, David understands the power of the gate and the power of God not only to overcome his enemies
but to overcome the power of death in God’s act of lifting him up from the gates of death (*2y¥n 20177
n)7). The Aramaic translation states RN 19920 %2 0N “from the entrance of death” where J. Payne
Smith: A Compendious Syriac Dictionary says 17917 is taken to mean the “action of entering,” David was
in the action of entering death and the Lord lifted Him up and saved his life.
In Tehillim / Psalms 7, David said WXI2 122¥ 230> T :5¥9° nowa 997 1779021 7702 M2 1
1772 001 STRTR-2Y17:15 He has dug a pit and hollowed it out, And has fallen into the hole which he made.
7:16 His mischief will return upon his own head, And his violence will descend upon his own pate. (NASB)
Referring to the unrepentant, David’s enemies, such a people have trapped themselves, they have dug a pit
and fallen into their own hole that they have made. Unrighteousness, pride, sin, iniquity, transgressions,
lies, untruths, falsehoods, all of these one day will return to the person who “works or labors” (?1Y) in sin.
Similarly to Tehillim / Psalms 7, David says in Tehillim / Psalms 9 that the nations have done the same thing,
10K MW 0°13-22 ARIRYY DOV 123N 10 170 13T YU Wi 1e2 Syha nwy vawn mim | vl v
J°39-DY 003X DY WAIR TV-OR I3 I D TR TARA [023y] 023y NIpR 1128 mow nyiy XD
1179 TR0 WK 0293 T 0 7% | 71 AN KD 9:15 The nations have sunk down in the pit which
they have made; In the net which they hid, their own foot has been caught. 9:16 The Lord has made Himself
known; He has executed judgment. In the work of his own hands the wicked is snared. Higgaion Selah. 9:17
The wicked will return to Sheol, Even all the nations who forget God. 9:18 For the needy will not always
be forgotten, Nor the hope of the afflicted perish forever. 9:19 Arise, O Lord, do not let man prevail; Let the
nations be judged before You. 9:20 Put them in fear, O Lord; Let the nations know that they are but men.
Selah. (NASB) 1t is interesting here that in both the Hebrew and Aramaic translations we read the 11210 1°
SNTOR TITT RNPNT PRINIRT POWRT RANY P10 D1OW? 3 9:18 The wicked will return to Sheol, all
the Gentiles who neglected the fear of the Lord. (EMC) The Hebrew and Aramaic text states that the wicked
return to the grave. Does this suggest that the wicked, all those who do not fear the Lord, the Gentiles, their
state of being is in the grave? They come and go from the grave (7IX%), their habitation is in the grave? The
Lord has executed judgment upon the nations and the result is that they have fallen into the pit they have
made. This means the plans that our enemies have made for us, to destroy us, will return back upon them
and this is the righteous judgment of God. In doing these things the Lord will place fear into the hearts of
man (7179 727 WiIR 293 T 037 773 | 717 70°Y). Do you have the fear of God in your heart because
of sin and unrighteousness in your life?

Christian Commentary
According to the International Critical Commentary on the Psalms (ICCP), Driver, Plummer, and
Briggs, 2005, Tehillim / Psalms 9 and 10 were originally one Psalm. The commentators believe this is a

congregational Psalm and that this Psalm is again not written by David. The congregation gives thanks to
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God during the temple worship for His wondrous works of deliverance from the nations. The Lord is a ref-
uge to the oppressed people of Israel (7ehillim / Psalms 9:2-5, 9:10-11). The congregation of people pray
that He (God) is gracious to them as in the time that He lifted them up from the gates of death (7ehillim /
Psalms 9:14-15, 9:20-21). The Lord appears to stand far off while the nations take counsel to afflict the
nation of Israel. The people plead that the Lord, the everlasting God, will arise and destroy their enemies
from before them and thereby bringing justice to the afflicted (7ehillim / Psalms 9:6-7). The congregation
declares the Lord as the everlasting King who rules in justice (7ehillim / Psalms 9:8-9). Those nations
who plot against Israel get caught in their own snares and traps (7ehillim / Psalms 9:16-17) and thereby
are doomed to the grave (Sheol, Tehillim / Psalms 9:18). The children of the Lord will not be forgotten
(Tehillim / Psalms 9:19), and the congregation therefore are inspired to praise the Lord who is enthroned in
Zion (Tehillim / Psalms 9:12-13).

The commentary states that verses 9:2-3 each begin with the letter X (aleph) and closes with a 17
(khet), the four lines of the Hebrew bible and are cohortatives (according to Gesenius’ Hebrew Grammar,
the cohortative lays stress on the determination underlying the action, and the personal interest in it.) that
express resolutions or determinations, terms indicating their usage in public songs or praise. It says that the
insertion of the YHVH destroys the rhyme in Tehillim / Psalms 9:2-3. The commentary continues to analyze
the rhyme and meter through the remainder of the Psalm stating the reasons behind the interpretation that
this is a congregational Psalm and noting a gloss here and there making reference to an original Psalm.

Rabbinic Commentary

The rabbinic commentary (Midrash) on Tehillim / Psalms 9 has 17 parts. Reading through this
week’s Midrash we will be looking at Parts 2, and 3. Let’s begin by outlining Midrash Tehillim Chapter 9
Parts 2, and 3.

Outline of Midrash Tehillim / Psalms, Chapter 9, Parts 2 and 3

Part 2:

« The Midrash introduces the Psalm with the 2°11n77 127 (Dibur Hamathil) “Another comment on
alemut libben (concealed from the heart).”

* The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “This phrase is to be read in
the light of the verse, koheleth sought to understand the ordinances of delight (Ecclesiastes 12:10).”

« The 2Wn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta) that Solomon sought to
have God explain to him the Scriptural ordinances concerning the following questions:

Solomon’s Questions
1. What are the ordinances of the red heifer?
What is the reward for studying the Torah?
What is the reward of men who fear God and trust in Him?
What is the reward of acts of mercy?
When would the year of redemption come?

kv

« The YWn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal) to explain the
response of God and Solomon to the questions that are asked.
* The Concluding phrase says “Though I provide so many clues in this matter, no man has been able to
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solve it, how much more unlikely, then, is the discovery of the time of redemption of which it is said
‘the words are closed up and sealed till the time of the end’ (Daniel 12:9).”

Part 3:

+ The Midrash introduces the Psalm with the 2°11n777 12°7 (Dibur Hamathil) “4 further comment on
alemut libben (concealed from the heart).”

* The XNM°ND (Petihta) “the homiletic introduction” to the Midrash says “Rabbi Abba son of Kahana
said, the verse ‘Lest you should ponder the path of life’ (Mishley / Proverbs 5:6), means that you are
not to sit down and ponder the Torah to pick out the one precept whose reward is the most abundant,
and then heed that one alone, for the verse goes on to say Her ways have been moved, that you can-
not know them, that is the ways of reward in the Torah have been moved out of sight.”

+ The YWn (mashal) “the parable,” goes on to explain the XN1°ND (Petihta) “Rabbi Khiyya related
the parable of a king who had an orchard into which he brought the workman, without revealing to
them, the reward for planting the orchard.

 The YWn1 (Nimshal) “expansion on the parable”’ expands upon the W% (mashal), the Sages taught
in the style of the Mishnah to be heedful of the minor precepts as well as the major ones.

* The Concluding phrase says “Hence, the phrase alemut libben means that the rewards for the vari-
ous precepts are concealed from their hearts.”

In Midrash Tehillim 9, a significant portion of the Midrash is devoted to the understanding of the
phrase “alemut libben.” In Midrash Tehillim 9 Part 2 we are presented with the opening verse (7127
2NN “dnother comment on alemut libben (concealed from the heart).” Tt is interesting that here that the
Midrash spells out “alemut libben” as separate words (J272 NN 2Y 17¥IAY X 727). It is likely the majority
of the Hebrew Scriptures available have these words separated, as is indicated in the Masorah of Ginsburg’s
Masoretic text there were only a few texts that had this alternative spelling (1722 NM17¥). The rabbis exegeti-
cally take five questions that Solomon asks of God in order to determine what is the meaning of “alemut
libben.” The first question is that of the ordinances concerning the red heifer. It states in the Midrash “Al/
that have the care of the heifer make their garments unclean, but the heifer itself makes clean the unclean”
(QORAYV NITLA ANXY RO ,D0TA2 PRAVA 7792 PO 93). The Lord replies that what is written in the
book of the upright (Joshua 10:13), to live uprightly, live simply, and live faithfully. When the Lord issues
a decree to establish an ordinance it is not to be questioned, Bamidbar / Numbers 19:2 707 NP0 NNT 2
0¥ TPY-N7 YK DN TN W TR0 TRIN 702 TR R DN 213-28 | 137 VoK g 18-
9V 19:2 ‘This is the statute of the law which the Lord has commanded, saying, ‘Speak to the sons of Israel
that they bring you an unblemished red heifer in which is no defect and on which a yoke has never been
placed. (NASB) The question on why the ashes of the red heifer, in water, sprinkled with hyssop makes
the unclean clean (i.e. the leper) is a good question. We do not fully understand why God has chosen and
established the ashes of the heifer to make clean the one who is unclean. It is interesting to note that the red
heifer is prepared as a whole burnt offering whose ashes are then utilized in the cleansing ritual. If we think
on this for a moment, the Olah Korban (7721V 1277) means “that which goes up [in smoke]” and is com-
monly translated as “whole burnt offering.”” The Olah Korban was a twice daily animal sacrifice offered on
the altar in the temple in Jerusalem that was completely consumed by fire. The Torah says in Parashat Tzav
(Vayikra / Leviticus 6:1-8:306) that the skin of the animal, was not burnt but given to the priests based upon
their priestly division. The Hebrew noun olah (77¥) occurs 289 times in the Masoretic Text of the Hebrew
Bible. It is translated as “that which goes up” and when connected to the Korban “that which goes up [in

smoke].” Tt is formed from the active participle of the Hiphil form of the verb alah (77¥) meaning “fo cause

12 Copyright © 2012 MATSATI.COM Ministry



— Tehillim / Psalms 9 | v 2°%°7in 790 —

to ascend.” Some English Bible translations render the word as “burnt offering.” For example, in Shemot
/ Exodus 18:12 is translated in the NASB as “Then Jethro, Moses’ father-in-law, took a burnt offering and
sacrifices for God, and Aaron came with all the elders of Israel to eat a meal with Moses’ father-in-law

before God.” (\NN-0Y OF2-2287 2R °1p7 | 93) 1IIR X2 272R? 20N A9Y AYn 100 1y g
;0987 197 W), In the classical rabbinical literature, there are several different etymologies given for

the term olah according to the Jewish Encyclopedia, though all agree that it literally translates as “that
which goes up.” Modern scholars, however, argue that it simply refers to the burning process, as the meat

goes up in flames. The Chazal (acronym for ;79927 0217157 129517 translating literally as “Our Sages, may
their memory be blessed,” referencing the rabbinic writings is a general term that refers to all the sages of
the Mishna, Talmud, and other rabbinic literature commentators) portray the Olah sacrifice as a reference
to which no meat was left over for consumption by the Priests. This was the greatest form of sacrifice, this
sacrifice was what sanctified the altar prior to the other offerings that were to be performed upon the altar
before the Lord. The Olah Korban was also a form of sacrifice permitted by Judaism to be sacrificed at
the Temple by the Priests on behalf of both Jews and non-Jews. The Olah Korban was an extreme form of
the slaughter offering, and it was only by this extreme form of slaughter, the remnants, the ashes of the red
heifer that God decreed is able to cleanse the unclean person.

Solomon continued asking the Lord to explain the reward for studying the Torah making a refer-
ence to Mishley / Proverbs 3:15 (“She is more precious than jewels; And nothing you desire compares with
her.”). The reward is the hiding of God’s word in our hearts. This enables us to please the Lord in the way
that we live our lives (i.e. Not integrating pagan rituals into the worship of the Lord God Almighty, see
Devarim / Deuteronomy 12:31-32). Solomon then asks God to explain the reward for those who fear and

trust in the Lord? The Midrash says that God answered from Tehillim / Psalms 31:20, - 7230 2272 D
07X °12 T 72 2°0In2 PRV PRIY PIDY 31:19 How great is Your goodness, Which You have stored up

for those who fear You, Which You have wrought for those who take refuge in You, Before the sons of men!
(NASB) Goodness is stored up for those who fear God, the reason being that the fear of the Lord results in
obedience to Him and His commands. When we obey God, His blessing is poured out upon us.

Question number four, Solomon asks “what is the reward for acts of mercy?” The rabbis write that
the Lord replied saying “I desire mercy and not sacrifice” (Hosea 6:6). The Lord quoted to Solomon the
written Word (Scripture) saying “ 7:9 ‘Know therefore that the Lord your God, He is God, the faithful God,
who keeps His covenant and His lovingkindness to a thousandth generation with those who love Him and
keep His commandments;” (Devarim / Deuteronomy 7:9). The final question Solomon asks is to explain
when the year of redemption would come? The Midrash states “Long ago I wrote, The day of vengeance
will be in My heart until My year of redemption will come (Isaiah 63:4). Rabbi Samuel taught in the name
of Rabbi Judah, If a man tells you when the day of redemption is coming, do not believe him, for it is writ-

ten the Day of vengeance will be in My heart (Isaiah 63:4).” ([7R2 233 NIw] *2%2 op1 o1 3 ,3°1v77 207
2IN2W 57,12 TARN DR IR I2IRAT TR OND DR T2 MR OR 7717 0 Qw1 2Inn DR (7 30 uw)

>29%2 01 01 %) Meaning that if the heart does not disclose its secrets to the mouth how can the mouth say
anything? Midrash Tehillim 9, Part 2 concludes stating “Though I provide so many clues in this matter, no
man has been able to solve it, how much more unlikely, then, is the discovery of the time of redemption of
which it is said ‘the words are closed up and sealed till the time of the end’ (Daniel 12:9).”

In Midrash Tehillim 9, Part 3, the 2°inian 712°7 (Dibur Hamathil) has the same opening as that for
Part 2 stating “A further comment on alemut libben (concealed from the heart).” The homiletic introduction

(XN°ND, Petihta) to the Midrash says that Rabbi Abba son of Kahana taught quoting from Mishley / Prov-
erbs 5:6 VN X7 7023V W1 09DR-19 00 MR 1 5:6 She does not ponder the path of life; Her ways are
unstable, she does not know it. (NASB) We are not to sit down and ponder the precepts of the Torah to pick
out the one precept whose reward is the greatest and heed that one alone. Then Rabbi Khiyya told a parable
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concerning the verse from Mishley / Proverbs 5:6 on the precepts of the Torah they have been moved out of

sight for a very good reason. The parable says:
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Midrash Tehillim 9, Part 3

Rabbi Khiyya related the parable of a king who had an orchard
into which he brought the workmen, without revealing to them
the reward for planting the orchard. Had he revealed to them
the reward for planting its several kinds of trees, the workmen
would have picked out the kind of tree for whose planting there
was the greatest reward and would have planted that kind only,
Thus the work in the orchard would have been neglected at one
end, and heeded only at the other. So the Holy One blessed be
He, did not reveal the reward for heeding the different percepts
to the children of Israel in order that they should not choose the
most rewarding precept and heed that one only. For then the
Torah would be heeded at one end and would be neglected at the
other. Therefore, the Sages taught in the style of the Mishnah,
Be as heedful of a minor precept as of a major one, for you do

not know the reward for the heeding of the different precepts.
Hence, it is said Her ways have been moved, that you cannot
know them (Mishley / Proverbs 5:6).

X7 7012397 W1 05 ,Mxn YW 110w 1
[0

Rabbi khiyya related the parable of the king who had an Orchard into which he brought the workmen
without revealing to them the reward for planting the Orchard. Had he revealed to them the reward that it
would yield several kinds of trees along with several kinds of fruit, they would have picked the kind of tree
that resulted in the greatest reward and would have planted only that kind of tree. If the workmen had picked
only those trees that produced the greatest reward, the work in the Orchard would have been neglected
at one end and heeded at the other. Therefore the sages taught in the style of the mishnah, that is to keep
(heed) the minor precepts in the same way that one keeps (heeds) the major ones. The truth that is found
in this parable is that we are not to pick and choose from scripture. We are to obey all of scripture because
this is God’s word and instruction for our lives! In addition to this, all of those who believe in the God of
Abraham, Isaac, and Jacob are to believe and obey all of Scripture. One is not exempted from portions of
Scripture based upon ones race, remember the Apostle Paul wrote that there is neither Jew or Gentile in the
Messiah according to Galatians 3:28 There is neither Jew nor Greek, there is neither slave nor free man,
there is neither male nor female; for you are all one in Christ Jesus. (NASB) 1f we restrict the application
of Scripture to only what we feel is valid for today then we restrict the kinds of fruits and blessing that God
wants to bring into our lives. Believing by faith, walking by faith, and living by faith all speaks of having
a relationship with the Lord. A full and complete relationship with God consists of believing and applying
all of Scripture to our lives. We must have an authentic and real relationship with God that is based upon
Scripture. In the Torah, the Children of Yisrael were going in to the Promised Land (eretz Yisrael) and go-
ing in they were commanded to remove all the things that defiled the land, the sinful people, and the sinful
places of worship, etc. This is the understanding that we must have (consider) while reading what Yeshua
taught on the importance of having a relationship with the Lord in Matthew 7:19-24.

Matthew 7:19-24

7:19 ‘Every tree that does not bear good fruit is cut down and thrown into the fire. 7:20 ‘So
then, you will know them by their fruits. 7:21 ‘Not everyone who says to Me, ‘Lord, Lord,’
will enter the kingdom of heaven, but he who does the will of My Father who is in heaven
will enter 7:22 ‘Many will say to Me on that day, ‘Lord, Lord, did we not prophesy in Your
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name, and in Your name cast out demons, and in Your name perform many miracles?’ 7:23
‘And then I will declare to them, ‘I never knew you, depart from Me, you who practice law-
lessness.” 7:24 ‘Therefore everyone who hears these words of Mine and acts on them, may
be compared to a wise man who built his house on the rock. (NASB)

Priav 6évdpov pn molodv kapmov kKaAov ékkdmretal kai eig mdp Pardetal Xdpa ye Amd TOV
KApT@V a0TdV émyvwoeohe avtovg. *'Ov mag 6 Aéywv pot, Kopie kipte, eioedevoetal €ig
v Baoctkeiav T@V 00pavdv, AN 6 Toldv 1O BéAnpa Tod matpdg Hov Tod €V TOiG OVPAVOIG.
“noA\ol €podoiv pot v ékeivn i uUépa, Kopie kvple, 00 T@ 0@ OVOpATL EMPOPNTEVOALEY, Kal
QO 0@ ovopatt Sapdvia eEeBalopey, kai T@ 0@ Ovopatt Suvdpelg TOANAG Emotjoapey; Pkai
10T OpoAOYNow avToig dTt OVSEmoTE Eyvwy DUAG: dnoywpeite & £(od ol épyaldpevot TV
dvopiav. #I1ag odv 60T AkoveL LoV TOVG AOYOLG TOUTOVG Kai TToLel avTovg OpotwdroeTat
avdpl gpovipw, 60TIg PKodOUNTEY adTOD TNV oikiay €M THV TETPaAV.

Here in Matthew 7:21, Yeshua says that “Not everyone who says to Me Lord Lord will enter the kingdom of
heaven but he who does the will of My Father who is in Heaven will enter.” Yeshua goes on to say without
true faith and without a true relationship you will be commanded to “depart from me I never knew you.”
What is being taught is concerning faith, having a relationship with God, and how we live our lives. This
relationship starts out and begins by faith in Yeshua, and God’s Word the Bible and then follows through by
how we live our lives. A relationship with God begins in our hearts which then produces fruit as Yeshua is
saying about those who love Him and obey His commands. The Children of Yisrael were also to love and
obey God’s command and remove sin from the land of Canaan. In order for the right kind of fruit to be pro-
duced the Children of Israel needed to remove those things that would hinder growth. This is why Yeshua
taught so often about the heart condition and producing the right kind of fruit. The Scriptures describe fruit
as produce in general, whether vegetable or animal. The Hebrews divided the fruits of the land into three
categories (i) fruit of the field, (i1) fruit of the vine (grapes), and (iii) fruit from orchards (dates, figs, citrons,

etc) like in the parable from Midrash Tehillim 9, Part 3. Fruit is also used metaphorically in a variety of
forms (i.e. Tehilim / Psalms 104:13, Mishley / Proverbs 1:31,11:30, 31:16, Isaiah 3:10, 10:12, Matthew 3.8,

21:41, 26:29, Hebrews 13:15, and Romans 7:4-5, and 15:28) and fruit is used to describe the product of the
one who walks in the Spirit (i.e. Galatians 5:22-23, Ephesians 5:9, and James 3:17-18). The fruit spoken
of in Matthew 7:19 is the produce of a life lived for the Lord. We give testimony of Yeshua with our mouth
and in our minds but does that testimony follow through in our lives? (see Revelation 12:7-11) According
to the scriptures, the Children of Yisrael failed to remove all of the places of sin and the sinful people from
the land and the result was their continued struggle with sin and failure to live wholly devoted to the Lord.

The Torah states that those who live in the land defile the land. According to the Scriptures, eventually, with
time, as a result of the sin in the people of Yisrael, the land literally vomited them out into the other nations.

The Scriptures draw a parallel between the body and the land of Canaan saying that we defile our bodies

by the impure thoughts that we have. We need God’s help to remain pure but culturally speaking, has the
concept of purity been lost today?

In part 17 of Midrash Tehillim 9, the commentary returns to the phrase “Upon Muth Labben (Tehillim

/ Psalms 9:1).” The homiletic introduction (XN°ND, Petihta) states “Tehillim / Psalms 9:1 is read Upon
Muth Labben, and taken to mean upon the death of Nabal, for Laban is an anagram for Nabal, and another
comment is upon the death of the righteous.” The Midrash continues stating “Nevertheless, they are not
like men about to die but like men who are sick, in the sense of which Solomon speaks when he says I charge
you, O daughter of Jerusalem, if you find my beloved, that you tell Him that I am sick with love (Song 5:8).
What sickness does he refer to? Not to a sickness of the head. Nor to a sickness of the bowels. To what kind
of sickness then? To being sick with love for the Holy One blessed be He, for by sick with love no ordinary
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sickness is meant, but a sickness is al mut, unto death.” (7MW AR 121 ,7°M7 KOR 2°NNR7 71T IR
1 ,(7 7 DOWR PR WraR) CIR TR NI 12 17°AN 71 0717 DR IRXNN AR 0O9W17° 1132 DONK SN
TANR NP 0D MRV 772RT 2w INAARA LI VIR 1) ,0700 WK KDY WRY WD K2 LIRD w00
TN Y LN HY19OR ROR L7292 0010 KDY L,(71 2 2°°Wh W OW) °IX And then references Daniel 3 say-
ing “Thus when Nebuchadnezzar said, At what time you hear the sound of the horn and all kinds of music,
fall you down and worship the image which I have made (Daniel 3:15), Shadrach, Meshach, and Abednego
answered and said to the king (Daniel 3:16), Even if God does not deliver us, we will not serve your gods
(Daniel 3:18). Later, after Shadrach, Meshach, and Abednego had come out of the fiery furnace, Nebuchad-
nezzar spoke and said Blessed be the God of Shadrach, Meshach, and Abednego, who has sent His angel,
and delivered His servants that trusted in Him (Daniel 3:28). These were willing to give up their lives, not
expecting to be delivered, but to be burned. How could they be willing? Because Love is strong as death
(Song 8:6). See, then, how much the child loves You. Hence David said, For the leader upon Muth Labben
(the death of the child) (Tehillim / Psalms 9:1).” (1'7°NY [N K 17] (112°1°K:7) 192 0K 1¥RITINAI 1O
L1978 IR OR 190K (1073 PROIT QW Ow) RIDAD PAKRI A T qwon T1Tw av] (7av) ,(w 2 RIT)
TR MY LWRT JWAIN IRXOWD N RAT IO ,(7 2 PRI OW aW) 19D [RINR] (NMIR) KD TIORD
Qw) "MV IXANT 0T SMTAYY 201 [1oRDA] (RORPR) MW 07 1A 72 TR TITY 0T PR 002 0K
N OOPW W WrAY) 020K NI Y 0D 1891 ,07W07 KPR ,DRITY NIn DY own1 1107 891,00 12 HR01T oW
127 N DY IX1AY T, INIR 27N 327 19°7 TV RO ,)) Reading through Midrash Tehillim 9, Part 17, a few
questions arise. Studying the lives of these men in the Bible, and what is described here in the Midrash, to
what extent are we willing to go in order to remain holy before the Lord God Almighty? Are there things
that we can do that are unholy before God? Did Yeshua do away with holiness and purity in the Torah?
Why is holiness and purity (ritual purity) dismissed so quickly by God’s Children today when our bodies
are the temple of God’s Holy Spirit? Today, because of our culture, is there anyone who would bow down
their lives for holiness and purity sake for the Lord? To explore these questions a little further, let’s look at
a few Scriptures from Parshiot Acharei Mot and Kedoshim (Vayikra / Leviticus 16:1-18:30, 19:1-20:27).
Let’s begin by summarizing these portions of Scripture.

Summary of Parshiot Acharei Mot and Kedoshim

In Parashat Acharei Mot (after/following the death) the Lord spoke to Moshe follow-
ing the death of Aharon’s two sons saying 822-28) IR JIIR-28 027 AY/n-o8 M R 2
-7¥ NN 1993 0D NI X7) PW-9Y WK NT92T "19-0X NFI97 Nan WIpH-7X Ny-33
:N937 16:2 The Lord said to Moses: ‘Tell your brother Aaron that he shall not enter at any
time into the holy place inside the veil, before the mercy seat which is on the ark, or he will
die; for I will appear in the cloud over the mercy seat. (NASB) The scriptures describe that
Aharon is to take a bull for the Chatat Korban (Sin offering) and a ram for the Olah Korban
(Whole burnt offering) and that He is to perform a ritual bath prior to putting on the holy
garments (/6:3-4). Two male goats are taken for a Chatat Korban and one ram for the Olah
Korban for the congregation of people (/6:5-6). Both goats are presented at the entrance to
the Ohel Moed (791 X, Tent of Meeting) one is used as a sacrifice and the other for the
Azazel (9IN]Y?, Scapegoat). Lots are cast for the goats; the one the lot falls upon becomes
the Chatat Korban. Aaron is to make the offering, and the goat that is to remain alive is to be

presented before the Lord and atonement is to be made upon it V2% 12V WK Vyps) o

fffff
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on which the lot for the scapegoat fell shall be presented alive before the Lord, to make
atonement upon it, to send it into the wilderness as the scapegoat. (NASB) Aaron makes the
sacrifice of the bull for a Chatat Korban for himself and the coals from the fire upon the altar
are placed in the fire pan along with incense to make a cloud of smoke in the Holy of Holies
so that Aaron does not die when He enters into the Holiest place (/6:1/-12). The blood of
the bull is sprinkled seven times upon the mercy seat (/6.14) and the blood of the goat is also
sprinkled upon the mercy seat and in front of the mercy seat (/6:75). Aaron then proceeds
to sanctify the altars in the Tabernacle with the blood (/6.16-20). Aaron then lays both hands
upon the head of the Azazel (Scapegoat) and confesses the iniquities of the sons of Yisrael
and sends the animal into the wilderness (/6:27). Aaron then takes off the cloths of the High
Priest and leaves them in the Mishkhan and performs another ritual bath, and the person lead-
ing the Azazel (Scapegoat) into the wilderness and afterwards must also perform a ritual bath
(16:23-34). The Lord then commands the people to bring their offerings to the Lord, to not
slaughter the ox, lamb, or goat in the field outside the camp, the person who does such and
does not bring the animal as a peace offering is guilty and is to be cut off from his people
(17:1-5). The reason being, these things shall be a Shelamim Korban (Peace offering) before
the Lord (/6:5-6), this is the only sacrifice that the common man may eat and this is to be
done in the presence of the Lord. Do these scriptures tell us that the people were to regu-
larly go before the Lord when one wanted meat to eat? It is interesting here that the scrip-

tures state NXT-T270 D2 NPT DFPION 2°37 O W DYW2 0P 0AT-NK T MA-X7) 7
:0nN7? 077 17:7 ‘They shall no longer sacrifice their sacrifices to the goat demons with

which they play the harlot. This shall be a permanent statute to them throughout their gener-
ations” (NASB) that any man who does not bring the sacrifice to the door of the Ohel Moed

(7v¥ 2R, Tent of Meeting) is to be cut off from his people. The Scripture continues saying
that the Life of the blood is in the flesh and it has been given (the blood has been given) to
make atonement for our souls (/7:17) therefore no person is to eat the blood of any animal
(17:12-16). The Lord then instructs Yisrael to not do what is done in the Land of Egypt nor
do what is done in the land of Canaan (/8:7-5). The commands against incest are given
(18:6-20) and homosexuality is an abomination (/8:22), intercourse with an animal is pro-
hibited (/8:23), for these are the things the nations do and are the reason they are being cast
out from the land (18:24). It is written in Vayikra / Leviticus 18:30 that we are not to keep
any of the abominable customs of the nations, this includes the holidays that are adopted
from the nations. We are to honor our father and mother and not turn to idols or molten gods
(19:1-4). It is also commanded to eat all of the Shelamim Korban (Peace offering) by the
third day; anything that remains is to be burned with fire (19:6). The person who eats of the
sacrifice on the third day will bear his iniquity and will be cut off from his people (/9:7). We
are told not to steal, not to swear falsely, not to slander others, and not to hate your neighbor
or brother (/9:11-17). Three years are to be given for freshly planted fruit trees before har-
vesting (/9:23-24). We are commanded not to practice divination or soothsaying (7/9:26).
Do not cut your body for the dead or make tattoos or marks on yourself for “I am the Lord”
declares the Lord (/9:28). Do not turn to mediums or spiritists, doing so will cause one to
become defiled by them (/9:37). You are to keep the Shabbat (/9:30), do not do wrong to
the stranger in the land (/9:33-34), and keep correct weights and measures (/9:35-37) mean-
ing do not cheat someone financially. The Lord God states that any person who gives his son
or daughter as a sacrifice to Moloch is to be put to death (20:/-4). The Lord then declares
that to the person who turns to mediums and to spiritists that He will turn His face against
that person and cut him/her off from among his people (20:6). We are to consecrate our-
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selves and be holy for our God is holy (20:7). The Scriptures state that He (God) sanctifies
us in His Word (7ehilim / Psalm 86.1-5); therefore we need to spend time daily studying and
reading the Scriptures. It is written that anyone who curses his mother or father is to be put
to death (20:9), if one commits adultery with another man’s wife he is to be put to death
(20:8), if a man lays with his father’s wife, daughter in law, incest, etc he is to be put to death
(20:9-12), if a man lays with another man (Homosexuality) they are to be put to death and
their blood is upon them (20:12). The Scriptures say if a man lays with an animal he is to
be put to death (20:15) and the same for a woman who approaches any animal (20:16). Itis
repeated in the Scriptures Y n’?g-b;-ng 3 02°19n U’?W’@ IR-R Y37 NP2 qj?n N'b] 19
102 YRR) 20:23 ‘Moreover, you shall not follow the customs of the nation which I will drive
out before you, for they did all these things, and therefore I have abhorred them. (NASB) we
are not to follow the custom of the nations. The Lord says that we are to make a distinction
between the clean and unclean and are not to make ourselves detestable by these things be-
cause God has separated us from the unclean thing. The scriptures state -1°2 OR?727) 71D
9523 AivaY 77722 DPNWHI-NY IXPYWN-K?) WY Rpwd AivI-121 A8n0? 0000d 70020
272X A3 I WiTR 22 oW Y apm 10 1RRUY 027 "RPTAI-WN TRING Wan W
M3 1282 T NI T IR 2R 072 WE-22 AYR-IR UOR) 10 0% NPT 0nyd-1m 0NN
:02 07°R7 DR 20:25 ‘You are therefore to make a distinction between the clean animal
and the unclean, and between the unclean bird and the clean, and you shall not make your-
selves detestable by animal or by bird or by anything that creeps on the ground, which I have
separated for you as unclean. 20:26 ‘Thus you are to be holy to Me, for I the Lord am holy,
and I have set you apart from the peoples to be Mine. 20:27 ‘Now a man or a woman who is

a medium or a spiritist shall surely be put to death. They shall be stoned with stones, their
bloodguiltiness is upon them.’* (NASB)

Examining these Scriptures from Parshiot Acharei Mot and Kedoshim along side of the lives of the
holy men in the Bible, and what we read in Midrash Tehillim 9, Part 17, the following questions come to
mind. Based upon God’s Word (the Bible) ...

1. To what extent are we willing to go in order to remain holy before the Lord God
Almighty today?

2. Are there things that we can do that are unholy before God?

Did Yeshua do away with holiness and purity in the Torah?

4. Why is holiness and purity (ritual purity) dismissed so quickly by God’s Children
today when our bodies are the temple of God’s Holy Spirit?

5. Today, because of our culture, is there anyone who would bow down their lives for
holiness and purity sake for the Lord?

98]

These commands from Parshiot Acharei Mot and Kedoshim are given to us to warn us to watch carefully
what we do so that we do not defile ourselves and become detestable in the eyes of the Lord.

The Lord instructs Yisrael to not do what is done in the Land of Egypt nor do what is done in
the land of Canaan (Vayikra / Leviticus 18:1-5). -2% 027 2 :WaRY ayn-o8 73 1271 X
WyN X2 A2-003W) WK D¥R-YIR TWYRY 3 DN 71 IR 0778 DORK) XY 013

21070 X2 oPnpnY YN X9 AW 0NN RO VI WK WI-PIN TWYNN 181 Then the
Lord spoke to Moses, saying, 18:2 ‘Speak to the sons of Israel and say to them, ‘I am the Lord
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your God. 18:3 “You shall not do what is done in the land of Egypt where you lived, nor are
you to do what is done in the land of Canaan where I am bringing you, you shall not walk in
their statutes. (NASB) The commands against incest are given (/8:6-20) and homosexuality
is an abomination (/8:22), intercourse with an animal is prohibited (/8:23), for these are the
things the nations do and are the reason they are being cast out from the land (/8:24). Itis
written in Vayikra / Leviticus 18:30 that we are not to keep any of the abominable customs
of the nations, this includes the holidays that are adopted from the nations. The scriptures
go on to say in Devarim / Deuteronomy 12:31 You must not worship the LORD your God in
their way, because in worshiping their gods, they do all kinds of detestable things the LORD
hates. They even burn their sons and daughters in the fire as sacrifices to their gods. 12:32
See that you do all I command you; do not add to it or take away from it. (NIV)

The land of Egypt and Canaan practice homosexuality, have intercourse with animals and even have inter-
course with demons in their customs and pagan practices. In Parshiot Acharei Mot and Kedoshim, Mediums
(spiritists), those who take counsel of the dead are described as the detestable things. Such people who
practice communicating with the dead (the medium or spiritists) are to be put to death by stoning. Today,
in our culture, millions of people and even believers watch the television series “The Medium” and watch
very occult driven television programming committing a great sin in their hearts before the Lord based upon
these scriptures. Watching Spirit Mediums (those who take counsel of the dead) has become entertainment
in today’s society, the daily checking of ones horoscope, etc. Being entertained by sin and keeping these
things in our hearts, do you believe it is possible to defile ourselves by what we watch on television? Can
you or I become defiled, unclean, and detestable before the Lord by keeping these things in our hearts? The
scriptures say :°? N1*77 D7YI-1 DINR 272R) 7377 I WITR 03 2R 07 anMm 12 20:26 ‘Thus you are
to be holy to Me, for I the Lord am holy; and I have set you apart from the peoples to be Mine. (NASB) Has
holiness and purity been eroded away today? How careful should we be living our lives, to watch, and guard
ourselves against sin and the customs of the nations? The lists of prohibitions given in Parshiot Acharei Mot
and Kedoshim are part of the customs of the nations; we are not to practice these things because we are a
holy people that worship a Holy God. Being told not to do these things why do so many people continue to
violate the command of God? If we are not willing to obey God’s Word and turn our backs on the detestable
practices of the nations today, how devoted are you to God’s Word and His Messiah Yeshua?

1. To what extent are you willing to go in order to remain holy before the Lord God
Almighty today?

2. Are there things that you can do that are unholy before God?

. Did Yeshua do away with holiness and purity in the Torah?

4. Why is holiness and purity (ritual purity) dismissed so quickly by God’s Children
today when our bodies are the temple of God’s Holy Spirit?

5. Today, because of our culture, is there anyone who would bow down their lives for
holiness and purity sake for the Lord?

[98)

Let’s Pray!

Heavenly Father,

We thank You for the gift of Your Word. Have mercy on us O Lord, help us to live according to Your
Words in Scripture. We ask that You would establish Your Holy Word in our hearts and lives by our doing
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Your word and believing Scripture. Help us to live the truth of your word each day. Continue to raise us up
Lord as a people of God in the covenant that You have made in Your Son Yeshua the Messiah. Thank You
Lord for the words of this Psalm from David’s life that cause us to know how we are supposed to live before
you. Help us to root out sin in our lives. Help us to trust in Yeshua and the work that He did upon the cross
to make atonement for our sins. As we continue to live our lives that are dedicated to you, help us to walk
in righteousness, and help us to walk in freedom from sin. Fill us with Your presence Lord. Thank you for
revealing these truths to our hearts. We praise Your Holy Name and give You all of the honor, and the glory,
and the praise forever and ever.

In Yeshua’s (Jesus’) Name I pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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