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A Psalm of Repentence

This week’s study is from Tehillim / Psalms 6: 1-10. The Psalm begins by stating this is “for the
choior director with stringed instruments upon an eight-string lyre. A Psalm of David.” David asks )7
>179°D NRN2-2R) 272N 9982-9X 6:1 O Lord, do not rebuke me in Your anger, Nor chasten me in Your

wrath. (NASB) In his desire to stay outside of God’s wrath David asks the Lord to “Be gracious to me (°137]),
O Lord, for I am pining away (°IN L/’?/i’;\’), Heal me (°IJN27), O Lord, for my bones (°*2XY) are dismayed.” (6:2)
Targum Pseudo Jonathan (Aramaic translation) has David asking for “pity” (07), for healing and that his
bones are terrified. David goes on to say :>D7-T¥ 737 [AR)] AR) T8N 77592100 7 6:3 And my soul is
greatly dismayed; But You, O Lord how long? When will the Lord return (7121%) and rescue my soul, when
will the Lord save (°1¥°2177) him because of His grace (7797)? Looking at the Septuagint (LXX), the Greek
translation states 6:5 emoTpewov Kvpie pLOOL TRV WOYNY LUOD OO0V UE EVEKEV TOVD €AE0VS dov 6:4 Return,
O Lord, deliver my soul: save me for thy mercys sake. (LXX) The Greek word David uses for salvation
(ocwoov) is the very same word that is used by Peter after walking upon the water in Matthew 14:30 (PAénwv
8¢ 1OV dvepov [ioxvpov] époPridn, kal dp&apevog katamovtifeabat Expalev Aéywv, Kbpie, 6@odv pe) when
he cries out asking Yeshua to save him from drowning derived from the Hebrew word *J¥>%377 (Hoshieni)
meaning “salvation, rescue, help” (Y¥°). David’s reason for requesting salvation from the Lord is because
“there is no mention of You in death; In Sheol who will give You thanks?” (6:5). He continues saying that he
grows tired with weaping and that his eyes waste away because of grief. He concludes telling the wicked to
depart from him because the Lord has heard his weeping (**22 2P 737 ¥nW->2 1)K *795-72 %1% 170 1)
and says with confidence that all his enemies will turn away ashamed and dismayed because of the lord; all
workers of iniquity (1)X *7¥9-72) where the word ?¥19 used as a verb has the meaning of “fo act, do, per-
form, work,” or “to influence, set in motion” Those who live under the influence of the corrupt nature will
work to set in motion sin (Romans 7:5) such a person can not stand with confidence before the Lord.
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Tehillim / Psalms 6

For the choir director; with stringed
instruments, upon an eight-string lyre.
A Psalm of David. 6:1 O Lord, do not
rebuke me in Your anger, Nor chasten me
in Your wrath. 6:2 Be gracious to me, O
Lord, for I am pining away; Heal me, O
Lord, for my bones are dismayed. 6:3
And my soul is greatly dismayed; But
You, O Lord how long? 6:4 Return, O
Lord, rescue my soul; Save me because
of Your lovingkindness. 6:5 For there is
no mention of You in death; In Sheol who
will give You thanks? 6:6 I am weary
with my sighing; Every night I make my
bed swim, I dissolve my couch with my
tears. 6:7 My eye has wasted away with
grief; It has become old because of all
my adversaries. 6:8 Depart from me, all
you who do iniquity, For the Lord has
heard the voice of my weeping. 6:9 The
Lord has heard my supplication, The
Lord receives my prayer. 6:10 All my
enemies will be ashamed and greatly
dismayed; They shall turn back, they
will suddenly be ashamed. (NASB)
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Toviyah / Psalms Chapter 6

6:1 For praise; with melodies on the harp of
eight strings. A hymn of David. 6:2 O Lord,
do not humble me in your anger; and do not
punish me in your wrath. 6:3 Pity me, O
Lord, for I am weak; heal me, O Lord, for
my bones are terrified. 6:4 And my soul is
greatly terrified; and you, O Lord, when will
you give me relief? 6:5 Turn, O Lord, save
my soul, redeem me for the sake of your
goodness. 6:6 For there is no memory of you
in death; in Sheol who will give you thanks?
6:7 I am wearied with my groaning; I will
speak in my sorrow every night on my bed; I
will drown my couch with my tears. 6:8 My
eye is dark from my trouble; it is worn out by
all my oppressors. 6:9 Leave me, all doers of
falsehood; for the Lord has heard the sound
of my weeping. 6:10 My petition has been
heard in the Lord’s presence; the Lord will
accept my prayer. 6:11 All of my enemies
will be ashamed and very afraid; they will
turn and be ashamed in an instant. (EMC)

6:7 EKOTILAOA EV TW CTEVAYHW HOV AOVOW Kab'
€KAOTNY VUKTA TNV KAVIV OV €V dakpuoty
pov v otpwuvny pov Ppetw 6:8 etapaxdn
amo Gupov o o@Balpog pov emalaiwdny ev
naowy ol exbpolg pov  6:9 amootnTe am'
€U0V TIAVTEG OL EpYalOEVOL TNV avoplay oTt
£LONKOVOEV KVPLOG TNG PWVNG TOL kKAavBpov
pov 6:10 €LOTKOVGEY KVPLOG TNG SeNTEWS [1OV
KUPLOG TNV TTpoTevXnV pov mpooedefato 6:11
aoyvvBemoav kat tapaxbemoav o@odpa
mavteg oL gxBpol pov amooTpageoaAv Kat
katatoxvvlemoav opodpa dia Taxovs. (LXX)

Tehillim / Psalms Chapter 6

For the End, a Psalm of David among the
Hymns for the eighth. 6:1 O Lord, rebuke me
not in thy wrath, neither chasten me in thine
anger. 6:2 Pity me, O Lord; for I am weak:
heal me, O Lord; for my bones are vexed. 6:3
My soul also is grievously vexed: but thou, O
Lord, how long? 6:4 Return, O Lord, deliver
my soul: save me for thy mercy’s sake. 6:5
For in death no man remembers thee: and
who will give thee thanks in Hades? 6:6 I
am wearied with my groaning; I shall wash
my bed every night; I shall water my couch
with tears. 6:7 Mine eye is troubled because
of my wrath; I am worn out because of all my
enemies. 6:8 Depart from me, all ye that work
iniquity; for the Lord has heard the voice of
my weeping. 6:9 The Lord has hearkened to
my petition; the Lord has accepted my prayer.
6:10 Let all mine enemies be put to shame
and sore troubled: let them be turned back
and grievously put to shame speedily. (LXX)

The first word in the introduction to Tehillim / Psalms 6 is the word “Lamnatzeach” (17¥317?) refering
to a Levite who directed the temple musical service (:7177 212 N PHAWI-2Y NN O8I R, For the
choir director; with stringed instruments, upon an eight-string lyre. A Psalm of David. (NASB)) Studying

this word (IT¥31?) we learn the meaning of 11X31 to include “victor, winner, conqueror, triumphant, victo-
rious, winning, prizewinner, cupholder, conductor (music) , maestro, or precentor.” This word is derived
from the root word 17X1 that has the meaning when used as a verb “fo win, overcome, defeat’ and as a noun
“glory, eternity, infinity, keeps, perpetuity.” Taking these into consideration, the “Lamnatzeach” (TX1n7?)
therefore was conducting music that has an eternal sigifnicance. Studying the history of Israel, music was
used to worship God, as a part of the services in the Temple ritual, and was an effective weapon in battle.
Music was an effective part of the Israeli battle tactic in ancient days. The Praise of God was effective
in warefare in both the physical and spiritual realms. On earth, the enemy heard the praise and cry of the
people and feared the Lord (see / Samuel 4:5-8) because the God of Israel was against them. In the spiritual
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realm music is used by the people to declare the praise and salvation of the Lord against the spiritual forces
at work amongst their enemies. Therefore, it can be concluded that the Truth of God that is combined with
faith, and expressed through music is a powerful thing! It is through music that we enter into the throne
room of God before His Holy Presence. Music is a way to prepare our hearts for the Lord in worship and
studying His holy Word. Thus, the Psalm of David was constructed as a Psalm (song) unto the Lord for His

glory.
David begins asking the Lord say-

ing TNRH3-78) "IN THR-OX AT 2
21092D 6.1 O Lord, do not rebuke me in
Your anger, Nor chasten me in Your wrath.
(NASB) interestingly using the word 9X.
David uses the negative particle 98 rather
than the word X7 to ask not to be rebuked
(11217) or chastened / tormented (70Y°). In
the Hebrew language, R? expresses a per-
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Parashat Ki Tetze

(Devarim / Deuteronomy 21:10-25:19) Moshe lists
21 Mitzvot spanning a number of topics when the
people enter into the Promised Land: (i) Laws relat-
ing to a prisoner of war (2/:10-15), (ii) Inheritance
to the first born (21:15-17), (iii) Rebellious children
(21:18-21), (iv) Capital punishment by hanging on a
tree (21:22-23), (v) Not damaging your neighbor’s
property (22:1-4), (vi) Prevent personal injury (safe-
ty/common sense) (22:8), (vii) Planting seed (22:9),
(viii) Don’t work two different animals side by side
(22:10), (ix) Wearing multi-threaded clothing (22:11),
(x) Tzitzit (12:12), (xi) Divorce (22:13-21; 24:1-4),
(xii) Adultery (22:22), (xiii) Fornication (22:23-29),
(xiv) Incest (22:30), (xv) Damaged genitalia (23:1-
3), (xvi) Finances (interest) (23:20-21), (xvii) Steal-
ing from Adonai by neglecting a vow (23:22), (xviii)
Stealing produce from your neighbor’s field (23:25-
26), (xix) Levirate marriage and prohibition on remar-
rying a divorced wife who had remarried (24:4), (xx)
Punishment by flogging limited to 40 strokes (25.2-3),
and (xxi) Correct and fair weights of measure for mer-
chants (25.:14-16).

R T

manent prohibition and ?X expresses an im-
mediate and specific prohibition (Examples
on the use of the negative particles in the To-
rah may be found in Parashat Ki Tetze). In
the Torah text, the prohibitions in Parashat
Ki Tetze are necessary because the text says

911 99 to “not bring sin on the land which
the Lord your God gives you as an inheri-
tance” (Devarim / Deuteronomy 24:4). The
scriptures in Deuternomy speak of various
prohibitions, some permenant and others
immediate and specific, the reason was vio-
lation of the Torah resulted in defilement of
the land and the inheritance that the Lord
God has given to Israel. Today, sin in our lives have the potential to remove the blessing that God has for
each of us. Sin is not something to be cassually approached but needs to be something we flee from and do
all that we can to eliminate from our lives with the help of the Lord. Here in the text, David seeks the Lord
for an immediate and specific request to not rebuke in His anger and not chasten in His wrath. This text
indicates that David believes he has been forgiven and seeks the Lord to be merciful and not rebuke him
in His anger and wrath. Note that in David’s request, though he has been forgiven, he realizes that sin has
consequences, both spiritual and physical. His request is for the Lord’s mercy and grace to be extended and
be saved from the wrath that would follow because of his sin.

In David’s request he asks the Lord to 0¥y 17721 2 737 2IRD I8 920K °2 737 W0 3 6.2 Be
gracious to me, O Lord, for I am pining away, Heal me, O Lord, for my bones are dismayed. (NASB) The

SO e e e e e e e e e e e e e e e e e ey

Scriptures literally say that David is “miserable and unhappy” (?9%R) and in his unhappiness his bones are
“frightened or scared” (*N¥Y 127721 °3). David then states :DR-T¥ 717 [7AKY] AR) TRD 72021 W0 7
“my soul is very frightened/scared and You Lord how much longer?” David wonders when will the Lord
return and rescue his soul ;5797 7Y 1YW WD %90 NI 7AW 11 6:4 Return, O Lord, rescue my soul;
Save me because of Your lovingkindness. (NASB) The Lord returning (7723%) to him is equated to the rescue
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(7%97) of his soul, saving (°J¥°%1:7) him because of God’s grace (7791). The Targum Pseudo Jonathan

(Aramaic translation) states :JN12°0 210 9232 72 9232 °N0° 9 P19 SWDI XD MY N 7 saying “turn Lord
to save my soul, redeem me because of your goodness.” David seeks the Lord’s redemption and salvation
and this comes purely because of the goodness of the Lord God Almighty. The Septuagint (LXX), (Greek
translation) states 6.5 emopeyov Kopie pooor THY WOYNY LOV GWOOV UE EVEKEY TOV eAe0vS ooy 6:4 Return, O
Lord, deliver my soul: save me for thy mercy’s sake. (LXX) It is interesting in the Ketuvei Shelachim (Ap-
ostolic Writings, NT), the first century understanding on the Greek word for “salvation” (ewoov) is used in
Matthew 14:30 (BAémwv 8¢ 1OV dvepov [ioxvpov] £poPnon, kai dp&apevog katamovtiCeoBat Ekpalev Aéywy,
Kbpte, o@odv pe). Here Peter cries out owoov “save” me oh Lord. The use of the same word in the LXX to
describe what David is saying, it appears that he is giving a desparate cry to the Lord to save him from this
impending doom. According to the Englishman’s Concordance, the word cwoov occurs seven times in the
Ketuvei Shelachim.

Matthew 8:25 V-AMA-2S

BIB: Aéyovteg Kopie o@oov dmoAvpeda
NAS: Him, saying, Save [us], Lord;

KJV: saying, Lord, save us: we perish.
INT: saying Lord save us we are perishing

Matthew 14:30 V-AMA-2S

BIB: Aéywv Kvpie c@oov pe
NAS: he cried out, Lord, save me!
KJV: saying, Lord, save me.

INT: saying master save me

Matthew 27:40 V-AMA-2S

BIB: fjuépaig oikodopdV o®@G0V 0eavToV €l
NAS: it in three days, save Yourself! If
KJV: three days, save thyself. If

INT: days build [it] save yourself If

Mark 15:30 V-AMA-2S

BIB: o@cov ceavtov kataPag

NAS: save Yourself, and come down
KJV: Save thyself, and

INT: save yourself having descended

Luke 23:37 V-AMA-2S

BIB: t@vTovdaiwv c®@cov ceavtodv
NAS: of the Jews, save Yourself!

KJV: the king of the Jews, save thyself.
INT: of the Jews save yourself

Luke 23:39 V-AMA-2S

BIB: 6 xp1o10G 6000V 0EALTOV Kal

NAS: Are You not the Christ? Save Yourself
KJV: be Christ, save thyself and
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INT: the Christ save yourself and

John 12:27 V-AMA-2S
BIB: einw mdtep 6D®OOV e €K
NAS: Father, save Me from this

KJV: shall I say? Father, save me from
INT: shall I say Father save me from

In each of these cases, the word cwoov carries with it a cer-
tain strength in meaning “to cry out” being derived from

the Hebrew word Y%7 (Hoshieni) “salvation, rescue,
help” (Y@°). David goes on saying that 3727 D)2 PR °2 1
:92-n79 o DIRYA 6:5 For there is no mention of You in
death; In Sheol who will give You thanks? (NASB) stating
that noone remembers you in death (727 N)22 X °2)
that in the grave who gives thanks to you (=171 *» 2iX%2
719)? While reading these verses, does this validate the doc-

GMOGOV,V

1) to save, keep safe and sound, to rescue from dan-
ger or destruction la) one (from injury or peril)
lal) to save a suffering one (from perishing), i.e. one
suffering from disease, to make well, heal, restore
to health 1bl) to preserve one who is in danger of
destruction, to save or rescue 1b) to save in the tech-
nical biblical sense 1bl) negatively 1bla) to deliver
from the penalties of the Messianic judgment 1blb)
to save from the evils which obstruct the reception
of the Messianic deliverance

trine of soul sleep? “Soul Sleep” is the belief that when a person dies, his or her soul “sleeps” until the
resurrection and final judgement. In the Ketuvei Shelachim (Apostolic Writings) there are many references
to “sleep” in regards to death (i.e. Luke 8:52, 1 Corinthians 15:6). According to these texts, “sleep” is not
a reference to literal sleeping but to the death of the body. According to David, in Tehillim / Psalms 6, the

dead do not remember the Lord and those in the grave do not give thanks (7771°) to the Lord. How are we
to understand the meaning of these verses with regard to what takes place when we die? Let’s look at a few

rabbinic sources on this topic.

The Talmud and Midrashic literature speaks of death and the soul according to the following ex-

amples:

Judaic sources on what happens to the Body and Soul

*  Accompanied by divine messengers and conscious of its origins, the soul enters the
womb at the time of conception (Babylonian Talmud Berakhot 60b).

* When people sleep, the soul ascends to heaven, returning renewed in the morning

(Midrash Genesis Rabbah 14:9).

*  Although the soul protests its birth into the world, it also protests the body's death.
It lingers near the body for three days, hoping that it will return to life (Tanhuma,

Migetz 4; Pequdei 3).

o After three days, the soul returns to God to await the time of resurrection (Babylo-

nian Talmud Sanhedrin 90b-91a).

* During the first twelve months after death, the soul remains in contact with the dis-
integrating body (Babylonian Talmud Shabbat 152b-153a). After this, the souls of
the righteous go to paradise (b’gan eden, in the Garden of Eden) and the souls of the

wicked, to Hell (gehinnom).
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According to the Talmud and Midrashic commentary, the Rabbis believe that the soul/spirit returns to the
Lord. Some say immediately, others say the soul/spirit delays a little before going to paradise or hell. Ac-
cording to these sources, there is some disagreement amongst the Rabbis on the length of time the spirit
remains with the body. Regardless on the length of time the soul is said to remain with the body in the rab-
binic literature, some rabbis believed that the spirit does return to the Lord.

According to the Apostolic commentary (Ketuvei Shelachim, NT) the Apostle Paul said the mo-
ment we die, we face the judgment of God (Hebrews 9:27). The NT Scriptures also say, to be absent from
the body is to be present with the Lord (see 2 Corinthians 5:6-8, Philippians 1:23). In additon to this, it is
written that until the final resurrection, there is a temporary heaven or paradise (Luke 23:43; 2 Corinthians
12:4) and a temporary Hell or Hades (Greek) according to Revelation 1:18 and 20:13-14. According to the
Parable Yeshua used in Luke 16:19-31, those who are in paradise or in Hell/Hades are aware of their present
situation, either at peace with God or excluded from His presence in torment. The example given by par-
able in the Luke 16 reveals that there was a belief extant in the first century that the soul or spirit of a person
continued on while the body died and ceased to exist. Taking these examples, it can be said that accord-
ing to Apostolic commentary, a person’s body is “sleeping” while his soul is either in Paradise or in Hell/
Hades. At the resurrection the body is “awakened” and transformed into the everlasting body a person will
possess for eternity. Those who were in paradise will be sent to the new heavens and new earth (Revelation
21:1). Those who were in Hell/Hades will be thrown into the lake of fire (Revelation 20:11-15). These are
the final, eternal destinations of all people based entirely on whether or not a person trusted in Yeshua the
Messiah for salvation. In our Psalm, David states that “noone remembers You in death” (7737 N]H2 1°X °2)
that “in the grave who gives thanks to You” (79-17%° °% 2IXW2). Here David is referring to our bodies. The
word ?IRY2 (in the grave) qualifies the meaning of his previous words of those who die do not remember
the Lord. The grave is the resting place of the body that has died. The body has no recollection or memory
and can not speak and thus “one does not remember in death” (7737 N)R2 1R °2) and “in the grave one does
not gives thanks” (79-117%° > 2IXW3). This language implies that David desired to praise the Lord but that
he could not hope to do so from the grave.

David continues saying DY) YWY 1 79NN WY NYRTI "NYR 71272-222 THWR DRI AYY T
7798-202 7RNY 1Y 6:6 1 am weary with my sighing, Every night I make my bed swim, I dissolve my couch
with my tears. 6:7 My eye has wasted away with grief; It has become old because of all my adversaries.
(NASB) The extensive amount of crying is very exhausting and fatiguing (¥3°), the type of sighing, groan-
ing, and moaning (771X) that David is speaking of here is the kind that drains the body, the giving of all of
one’s self to the weeping in tears. He says that his bed becomes wet because of his tears. His eyes (°1°Y) are
moved because of his enemies (771¥) and waste away or moth-eaten (7WYY) with grief (O¥2).

David says :22 2ip 77 ¥nW-23 1R V9YB-92 290 10 U 6:8 Depart from me, all you who do
iniquity, For the Lord has heard the voice of my weeping. (NASB) The Aramaic translation is very similar
saying :°N122 7P 711 Q7P 2°2p ¥ORW Q1R PV 72V 92 010 1 U 6:9 Leave me, all doers of falsehood;
for the Lord has heard the sound of my weeping. (EMC) The translators of the Aramaic text used the words
P >72Y meaning “servant / slave of lies, falsehood, or adulterous behavior.” The word for being a ser-
vant to or slave (*72Y) is written in the construct form. The use of the construct state is the standard (often
only) way to form a genitive construction with a semantically definite modified noun. A genitive construc-
tion or genitival construction is a type of grammatical construction used to express a relation between two
nouns such as the possession of one by another (i.e. “John’s jacket”), or some other type of connection (i.e.
“John’s father” or “the father of John). A genitive construction involves two nouns, the head (or modified
noun) and the dependent (or modifier noun). The dependent noun modifies the head by expressing some
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property of it. Here in the Aramaic text the Hebrew word >72V (servant of, slave of) indicates those who
work iniquity (sin) are slaves to their sin. The word 72¥ is used to translate the word *2¥® which is also

written in the construct form (1)X *7¥®). The word *7¥® is from the root word 7319 when used as a mascu-
line noun means “work, action, deed” and as a verb means “to act, do, perform, achieve, work, or to be set
in motion.” David is indicating here that sin is something that is done and all who do sin are slaves to their
sin. He is saying that those who “do/work” iniquity (sin) depart from him because the Lord God has heard

his “crying, weeping, lamentation” (>*72). The Hebrew study bible by the Bible Society of Israel notes
that Tehillim / Psalms 6:3 may be cross referenced to John 12:27, and Tehillim / Psalms 6.8 may be cross
referenced to Matthew 7:23 and Luke 13:27.

Matthew 7:23

Pkai toTE OpoAoynow avtoig 6Tt Ovdénote Eyvwy DUAG: AoXwpEiTe AT E(HOD
ol é¢pyalouevol v avopiav. ‘And then I will declare to them, ‘I never knew
you, depart from Me, you who practice lawlessness.’ (NASB)

Matthew 13:27

mpooeABovTeg 6¢ ol SodAot ToD oikodeandTov einov avT, Kopte, ovxi kalov
onéppa €omelpag év T® od aypd; mdBev ovv Exel {lavia; and He will say, ‘I
tell you, I do not know where you are from, depart from Me, all you evildo-
ers.” (NASB)

John 12:27

2INOV 1 yoxf pov tetdpaktat. kal ti einw; ITdtep, o®odV pe ék ThG dpag
Tav TG dANA S tovto RABov eig TV dpav tavtnv. ‘Now My soul has be-
come troubled; and what shall I say, ‘Father, save Me from this hour’? But for
this purpose I came to this hour. (NASB)

The references are given showing a parallel with David’s request to depart from him those who work iniq-
uity in their lives with Yeshua saying at the judgment throne to depart all those who practice lawlessness and

who are evildoers. The consistency here through the Scriptures is that all the workers of iniquity (*7?¥5-22

1IX) who “act, do, perform, work, influence or set in motion” sin in their lives, such persons can not stand
before the Lord God Almighty with confidence, they must depart from the presence of the Lord.

David then tells us that the Lord hears his prayer in tears (:1p? *N99R 737 “NINA 73 YW °, 6:9
The Lord has heard my supplication, The Lord receives my prayer. (NASB)) requires that those who work
iniquity must leave. Sin can not stand in the presence of the Lord God almighty. The Psalm is concluded

with the phrase :¥37 32> 32y “2IR-22 TRD 19022 W2 R 6:10 All my enemies will be ashamed and
greatly dismayed; They shall turn back, they will suddenly be ashamed. (NASB) David’s statement 2°R-73

Y30 W2 1Y Saying “all his enemies will turn back and in an instant be ashamed.” Does this mean that
those who sin will at one point immediately realize in an instant that they sin before the Lord and will be-
come ashamed?

Tehillim / Psalms 6 is known as the first of seven “penitential psalms” (see Tehillim / Psalms 32, 38,
51, 102, 130, and 143). With what is writen in the Psalm, it is difficult to place the Psalm into a specific pe-
riod of time in David’s life. Many of David’s Psalms seek for the Lord to strengthen him to defeat or destroy
his enemies. However, in David’s struggle with Saul in 1 Samuel and his struggle with his son Absalom,
in 2 Samuel, he does not seek the Lord to defeat or destroy either of them. From the Psalms that we know
are written concerning conflicts between two characters, David generally asks, as he does here in verse 10
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TVAD W2 1Y SIR-DI TR 19020 W R 6:10 All my enemies will be ashamed and greatly dismayed;
They shall turn back, they will suddenly be ashamed. (NASB) He doesn’t call upon God for their destruction
as he does in Tehillim / Psalm 9, David simply wants them to go away, to give up and repent to the Lord for

their sin and be saved.

Christian Commentary

The International critical commentary on the book of Psalms (by Charles Briggs and Emilie Briggs),
on Tehillim / Psalms 6 states that this is a “penitential prayer” meaning that this Psalm is “of repentence”
or pertaining to “containing rules for repenting of one’s sins.” The congregation of Israel requests from
the Lord in prayer to not chasten in anger but to heal the long-continued languishing and dismay they have
been going through (6:2-4). The people plead that the peril of death cease from them and state that noone
can give thanks to the Lord from the grave / Sheol (6.4-6). The sufferings the people are going through are
extreme, they weary the body, and make nights that are filled with bursts of tears because of their adver-
saries (6:7-8). The Lord hears the prayer of his people and their enemies depart in shame (6.9-17). This
Psalm is one of seven “penitential prayers” which consist of Tehillim / Psalm 6, 32, 38, 51, 102, 130, and
143. The church assignes these Psalms to “Ash Wednesday.” Tehillim / Psalm 6 is related to several pas-

anger. (NASB) Notice how these two verses, 6:2 and 38:2 are identical besides in 38:2 the word -78) Is
omitted in the second clause. These two verses are translated slightly different though the same words are
used, “Chasten me in Your wrath” 6:2 and “Chasten me not in Your burning anger” 38:2. Jeremiah 10:24
has a similar thought :>JU¥nP-19 79R-OK8 VIYNI-IR 772 °100° 71 10:24 Correct me, O Lord, but with
Jjustice; Not with Your anger, or You will bring me to nothing. (NASB) We find here that Jeremiah may have
understood David’s words asking the Lord to not chasten in wrath or burning anger but rather in His justice

and righteousness. Tehillim / Psalms 6:6 states :77-1171° 0 2IRY2 72271 NR2 PR %3 1 6:5 For there is no
mention of You in death, In Sheol who will give You thanks? (NASB) and draws a paralle with Isaiah 38:18
that sates :TRNR-?X 112-"779 12w -RD 77900 Nn 7790 DIRY X9-22 10 38:18 ‘For Sheol cannot thank
You, Death cannot praise You; Those who go down to the pit cannot hope for Your faithfulness. (NASB)
Here we have David saying 77-1771° % 2IX¥2 “in the grave who gives thanks to You” and Isaiah saying
7710 2IRY X2->3 “because noone in the grave give thanks” and 777:1° N7 “death cannot praise You.” The
Commentary states that the parallel line of Tehillim / Psalms 6:6 on 737 “remembering” is used and con-

trasted to “praise” (777:1°) in Isaiah and is satated that the 92:7 is a simpler usage and probably earlier in
usage. The conclusion is that this Psalm is later than Isaiah. It is difficult to understand the reasons for these

conclusions since the Psalm is listed in the Hebrew text as 7177 11917 “4 Psalm of David.” The conclusion
that this Psalm is later than Isaiah is based purely upon the analysis of the Hebrew language but it remains
illogical if we are to accept the written text that the Psalm was written by David. Tehillim / Psalms 6.8 states

779%-702 TRNY 1Y YN WYY 1 6:10 Render the hearts of this people insensitive, Their ears dull,
And their eyes dim, Otherwise they might see with their eyes, Hear with their ears, Understand with their
hearts, And return and be healed.’ (NASB) is the same as in Psalm 31:10 0¥22 QWY *9-1% °2 1 1
221023 *¥D] Y The commentary compares *1°Y DY WYY from 6:8 with 1’y 0Y22 IWWY from 31:10
and says that the 77 takes the place of 2 and concludes that Tehillim / Psalm 6 is in fact later than Isaiah and
Jeremiah.
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The adversaries who caused grief to the congregation of Israel were not hostile nations or wicked
rulers of Israel but were men who worked trouble in the midst of Israel itself. They are not represented as

a class over and above the other such as in Tehillim / Psalms 1:3 that makes a contrast with the 0°2>7X and

0°7017 (the righteous and the pious). The commentary states that it was in a more primitive way that these
enemies are related. As a result of the conclusions on the location in history of this Psalm (later than Isaiah
and Jeremiah) the authors conclude that this Psalm is refering to thsoe who were enemies of the “congre-
gation of restoration” who were restoring the ritual worship in Jerusalem in the midst of great hostility on
the part of their neighbors. The comentary continues discussing the use of “assonance” according to the
Concise Oxford English Dictionary is a “noun the resemblance of sound between syllables in nearby words
arising from the rhyming of stressed vowels (e.g. sonnet, porridge), and also from the use of identical con-
sonants with different vowels (e.g. killed, cold, culled).” All of the verses in Psalms 6 for an anthithesis, at
the ending (sof-pasuk, “:”) thereisa>__ (except in a few verses (Stanza 2) which end with the final letter 7
which is said to present an expression of formal antithesis. As a result of the conclusions of this Psalm being
“later” than Isaiah and Jeremiah, the commentators conclude that the later scribes injured the Scriptures by

incerting words such as 7171 In 6:3 and 5 and 9, and by amplification by incerting 23 (6:8) and X7 (6:10).
And so, the commentators believe that the Scriptures were modified and adjusted through history and do not
consider Scribal tradition of the transmission of the Scriptures. The Scribes in Ancient Israel, as in most of
the ancient world, were distinguished professionals who could exercise functions we would associate with
lawyers, government ministers, judges, or even financiers, as early as the 11th century BCE. Take for ex-
ample Jeremiah 32:6-12 which states:

Jeremiah 32:6-12

32:6 Jeremiah said, “The word of the Lord came to me: 32:7 Hanamel son of Shallum your
uncle is going to come to you and say, ‘Buy my field at Anathoth, because as nearest relative
it is your right and duty to buy it.” 32:8 “Then, just as the Lord had said, my cousin Hanamel
came to me in the courtyard of the guard and said, ‘Buy my field at Anathoth in the territory
of Benjamin. Since it is your right to redeem it and possess it, buy it for yourself-” “I knew
that this was the word of the Lord; 32:9 so I bought the field at Anathoth from my cousin
Hanamel and weighed out for him seventeen shekels of silver. 32:10 I signed and sealed
the deed, had it witnessed, and weighed out the silver on the scales. 32:11 I took the deed
of purchase—the sealed copy containing the terms and conditions, as well as the unsealed
copy— 32:12 and I gave this deed to Baruch son of Neriah, the son of Mahseiah, in the pres-
ence of my cousin Hanamel and of the witnesses who had signed the deed and of all the Jews
sitting in the courtyard of the guard. (NASB)

The Jewish Scribe Baruch took posession of the official documents. The scriptures provide evidence for the
official function of the Scribes they did more than only the copying of the Holy Scriptures.

The Jewish scribes used the following process for creating copies of the Torah and eventually other
books in the Tanakh.

Scribal Tradition for Transmission of the Scritpures
1. They could only use the skin from clean animals, both to write on, and even to bind manu-
scripts.
Each column of writing could have no less than forty-eight, and no more than sixty lines.
The ink must be black, and of a special recipe.
They must say each word aloud while they were writing.
They must wipe the pen and perform a mikvah before writing the most Holy Name of God,

kv
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YHVH.

6. There must be a review within thirty days, and if as many as three pages required corrections,
the entire manuscript had to be redone.

7. The letters, words, and paragraphs had to be counted, and the document became invalid if
two letters touched each other. The middle paragraph, word and letter must correspond to
those of the original document.

8. The documents could be stored only in sacred places (synagogues, etc.).

9. As no document containing God’s Word could be destroyed, they were stored, or buried, in
a genizah.

Sofers (D““ND 7910) were among the scribes that still ply their trade by hand. Renowned calligraphers pro-
duce the Hebrew Torah scrolls and other holy texts by hand even to this day. Until 1948, the oldest manu-
scripts of the Hebrew Bible dated back to 895 A.D. In 1947, a shepherd boy discovered some scrolls inside
a cave West of the Dead Sea. The significance of the scrolls relates in a large part to the field of textual
criticism and how accurately the Bible has been transcribed over time. Before the discovery of the Dead
Sea Scrolls, the oldest Hebrew manuscripts of the Bible were Masoretic texts dating to 10th century AD,
such as the Aleppo Codex. Today, the oldest known extant manuscripts of the Masoretic Text date from
approximately the 9th century AD. The biblical manuscripts found among the Dead Sea Scrolls push that
date back a millennium to the 2nd century BC. Before this discovery, the earliest extant manuscripts of the
Old Testament were manuscripts such as Codex Vaticanus Graecus 1209 and Codex Sinaiticus (both dating
from the 4th century) that were written in Greek. According to The Oxford Companion to Archaeology, the
biblical manuscripts from Qumran, include at least fragments from every book of the Old Testament, except
perhaps for the Book of Esther, provide a far older cross section of scriptural tradition than was available to
scholars before. While some of the Qumran biblical manuscripts are nearly identical to the Masoretic, or
traditional, Hebrew text of the Old Testament, some manuscripts of the books of Exodus and Samuel found
in Cave Four exhibit dramatic differences in both language and content. At the time of their writing the area
was transitioning between Greek and Roman dominance. The Jewish Qahal (society) had some measure of
autonomy following the death of Alexander and the fracturing of the Greek Empire among his successors.
The country was long called Iovdaia or Judaa at that time, named for the Hebrews that returned to dwell
there, following the return from the Babylonian diaspora.

Rabbinic Commentary

The Midrash on 7ehillim / Psalms 6 has 10 parts. Reading through this week’s Midrash we will be
looking at Parts 1 and 3. Let’s begin by outlining Midrash Tehillim Chapter 6 Parts 1 and 3.

Outline of Midrash Tehillim / Psalms, Chapter 6, Parts 1 and 3
Part 1:

+ The Midrash introduces the Psalm with the 2°1n»7 27 (Dibur Hamathil) “the beginning
word,” “For the leader with string music on Sheminith (Eighth)” (Tehillim / Psalms 6:1).

* The XNM°ND (Petihta) “the homiletic introduction” to the Midrash says “This verse is to be read

in the light of the Scripture says elsewhere, Seven times a day do I praise You” (Tehillim / Psalms
119:164).

+ The 9Wn (mashal) “the parable,” there appears to be two parables through Midrash Tehillim 6,
Part 1, each describes the meaning of the XNM°ND (Petihta) and what it meant by the word Shminith
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(Eighth). The first parable speaks of the number seven and seven prayers, and the second parable
deals with the number eight and parallels this with being circumcised on the eighth day.

« The 2Wn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal) in each parable
multiple examples are given to explain the meaning of the seven and the eight.

* The Concluding statements says “Hence God said, If not for My covenant and for what is to be
studied day and night, I would not sustain the ordinances of heaven and earth” (Jeremiah 33:25-26).

Part 3:

« The Midrash introduces the Psalm with the 2°10%77 212°7 (Dibur Hamathil) “O Lord rebuke me not
in Your anger, neither chasten me in Your wrath” (Tehillim / Psalms 6.2).

» The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “Rabbi Yudan taught in the
name of Rabbi Ammi, the congregation of Israel says to the Holy One blessed be He, Master of the
Universe. Although it is written Whom the Lord Loves, He rebukes” (Mishley / Proverbs 3:12).

« The SWn (mashal) “the parable,” there appears to be multiple parables through Midrash Tehillim 6,

Part 3, each describes the meaning of the XNi°ND (Petihta) and what it meant to seek that the Lord
does not rebuke in His anger. In this part we find multiple “kings parables” to draw a parallel to what
God, the Master / King of the universe would do to His people or even to His own son?

« The YWn1 (Nimshal) “expansion on the parable” expands upon the 2w (mashal) to explain the
meaning of the parables and comparisons that are given of the King and His people or son.

* The Concluding statements says “By these comparisons may we interpret the verse O Lord, rebuke
me not in Your anger, neither chasten me in Your wrath.”

Midrash Tehillim, Chapter 6, Parts 1 and 3 contains a few interesting points concerning the 7127
9 nnian (Dibur Hamathil) “the beginning word,” or Scritpure 17177 A1 NOPRWI-2Y NIN2 0XIN? X
“For the leader with string music on Sheminith (Eighth)” (Tehillim / Psalms 6:1) in Part 1 and -2% 707 2
217920 TNRN2-2R) 1IN 7982 “O Lord rebuke me not in Your anger, neither chasten me in Your wrath”
(Tehillim / Psalms 6:2) in Part 3. In Part 1 of Midrash Tehillim 6, the XN7°ND (Petihta) “the homiletic in-
troduction” to the Midrash direct us to consider the meaning of the word N°1A%3 (Sheminith) in light of

scriptures from various places throughout the Tanach. The first half of Part 1, the W (mashal) “parable”
begins with “seven times a day do I praise You” the rabbis say this refers to “seven prayers.” The second

half of Part 1 speaks of the eighth day N°1°»%73 (Sheminith) and the rabbis draw a parallel to circumcision.

The W1 (Nimshal) “expansion on the parable” on the parallel of circumcision, it is believed if one is not
circumcized one will be consigned to hell (Gehenne). The concluding statement is that because of the Cov-
enant of God that we are sustained and upon these things we are to study day and night. In Part 3, we find

not in Your anger, neither chasten me in Your wrath”’ (Tehillim / Psalms 6:2). The 2wn3 (Nimshal) explains
the relationship that the King (God) has with His kingdom, His people, and His son. The Concluding state-
ments says “By these comparisons may we interpret the verse O Lord, rebuke me not in Your anger, neither
chasten me in Your wrath.”

In each Part of the Midrash we generally find a parable that the rabbis utilize to teach an important
aspect of the Scripture in question. A parable, in Greek mapapoln literally means “juxtaposition,” is the

29 ¢¢

usual Septuagint rendering of Hebrew word 7w (mashal) meaning “allegory,” “saying,” or “similitude.”
According to the biblical usage, no distinction is made between parable having the meaning in English as

“allegory” or “fable;” all are forms of the mashal (W) and have the same function in the biblical texts as
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an illustration and instruction. The comparison that is being made is either explicit or implied. It may take
the form of declarative (Mishley / Proverbs 26:1, 17122 2°027 MIRI-X? 12 %P2 0%2) 7°R2 | AW X)or
interrogative sentences (Mishley / Proverbs 27:4, ;X3P *197 Ty M AR A0 an0 NPIR - 7). When
a parable is developed into a short story, an interpretation or application is usually appended. A parable is
often introduced by the words “like” or “as.” In Part 3 of Midrash Tehillim 6, the first parable is introduced

explicitly as a parable 2°v1 [1710012] (P730017) %W 12 1AW 7717 HwR 13m1° ) MK “said, Rabbi Johanan the par-
able of a king who had two cruel inquisitors.” Let’s read Part 3 of Midrash Tehillim 6.

Midrash Tehillim, Chapter 6, Part 3

3. Or Lord, rebuke me not in Your anger, neither chasten me in Your
wrath (Tehillim / Psalms 6:2). Rabbi Yudan taught in the name of
Rabbi Ammi, the congregation of Israel says to the Holy One blessed
be He, Master of the Universe. Although it is written Whom the Lord
Loves, He rebukes (Mishley / Proverbs 3:12), rebuke me not in Your
anger, and although it is written Happy is the man whom You chasten
(Tehillim / Psalms 94:12), chasten me not in Your wrath. Hereto,
Rabbi Johanan told the parable of a king who had two cruel inquisi-
tors. Whenever the king was angry at a province he used to chastise
it with them. One day the king’s own province provoked his displea-
sure, and as he was about to summon his inquisitors to chastise it, the
people of the province began to plead with him, Our lord, O king, we
beseech you, chastise us in any way you desire to chastise us, other
than with those two. Even so, the people of Israel say to the Holy
One blessed be He Master of the Universe, Rebuke me not with Your
anger, neither chasten me with Your wrath. But the Holy One blessed
be He, replies, If not, what am I to do with anger and with wrath?
Thereupon the people of Israel say, You have nations upon whom to
pour these out, as it is written, Pour out Your wrath upon the nations
that know You not, and upon the kingdoms that call not upon Your
name (Tehillim / Psalms 79:6). And heeding the people of Israel, the
Holy One blessed be He, declares, I will execute vengeance in anger
and wrath upon the nations (Micah 5:14). Of Israel, however, what
does Scripture say? [ will not execute the fierceness of Mine anger.
I will not return to destroy Ephraim and I will not come in wrath
(Hosea 11:9), Wrath is not in me (Isaiah 27:4). Rabbi Eleazar said,
With whom may God in His punishment of Israel be compared? With
a king who became angry at his son, and at that moment, holding in
his hand an unsheathed Indian sword, swore that he would whip it
across his son’s head. But then the king softened and said, If I whip
it across my son’s head, his life will go, and there will be no one to
inherit my kingdom. And yet it is impossible for me to revoke my
royal word. What did the king do? He put the sword back into its
sheath, and then whipped it across his son’s head, and so his son was
spared, and his royal word was kept. Rabbi Hanina taught, God may
be compared with a king who became angry at his son, and seeing at
that moment a large stone before him, swore that he would throw it
at his son. But then the king said, If I throw it at my son, then his life
will go. What did the king do? He ordered that the stone be broken
up into stones and that these be thrown, one by one, at his son, so that
the king spared his own son, and there being at that moment a rope
near him, swore that with the rope in his hand he would give his son a
hundred blows. But then the king said, If my sons receives a hundred
blows, then his life will go. What did the king do? He coiled the rope
a hundred times and struck his son once with the coiled rope, so that
he spared his son and yet kept his royal word. The rabbis taught, The
king took the rope and wrapped it gently around his son’s neck. By
these comparisons may we interpret the verse O Lord, rebuke me not
in Your anger, neither chasten me in Your wrath.
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The parables draw upon ordinary experiences that may have been present in the day in order to make a prin-
ciple point. The examples given here deal with the King and his people. Other exmaples from the Tanach
are “Nathan’s parable” from 2 Samuel 12:1-5, the parable of the “Surviving Son” from 2 Samuel 14:5-7, the
“Escaped prisoner” from / Kings 20:39-40, the “Disappointing Vineyard” from Isaiah 5.1-6, or the “Farm-
er’s skill” from Isaiah 28:24-29. The parable given as an allegory may also appear as a riddle. For example
in the parable of the “Eagles and the Vine” (Ezekiel 17:3-10), the “Laments of the Lioness” (Ezekiel 19:2-9),
the “Transplanted Vine” (Ezekiel 19:10-14) this is similar to the one who trusts in the Lord is planged by
rivers of running waters and is always green in Tehillim / Psalms 1. The “Harlot Sisters” (Ezekiel 23:2-21),
the “Cooking Pot” (Ezekiel 24:3-5), all of these parables are allegorical in nature.

Another type of parable is a “Fable,” where animals or inanimate objects are made to speak and have
conversations like men such as in Judges 9:8-15 “the trees going forth to annoint a king over them” or in 2

Kings 14:9-10 on the “thorn bush and the cedar.” The parable may also appear as a riddle (777°17, Khidah)
whose point is obscured for the purpose that the reader must apply interpretation of the Scripture in order to
extract greater meaning. InJudges 14:14, “So he said to them, ‘Out of the eater came something to eat, And
out of the strong came something sweet.’ But they could not tell the riddle in three days.” (NASB) Samson

gives a riddle to confound his listeners. The 2w (mashal) and 77°7 (Khidah) in the Scriptures are used
almost synonymously in Ezekiel 17:2, Habakkuk 2:6, Tehillim / Psalms 49:5 and 78.2; and Mishley / Prov-
erbs 1:6. Inthe book of Proverbs, there are a few instances where the parables are a parable/riddle taking for
example Mishley / Proverbs 30:15, 15—16, 18—19, and 21-31. There are other parables that are written to be
prophetic oracles such as in Isaiah 1:5—6, Hosea 2:2—15, 7:8-9, 1112, Joel 4:13, and Jeremiah 25:15-29,
prophetic oracles proclaimed through symbolic actions like in / Kings 11:29, 2 Kings 13:15—-19, and Isaiah
20:2—6, and personifications such as “Wisdom and Folly” in Mishley / Proverbs 1:20-33, 8:1-36, 9:1-6,
and 13—18, and revelatory dreams and visions that are symbolic of what God is doing or has done in Bereshit
/ Genesis 37:6-11, 40:9-13, 1619, Zechariah 1:8—11, 2:1—4, and Daniel 2:31—-45. Throughout the Scrip-
tures we find extensive use of parables by the people of Israel.

The rabbis throughout Midrash Tehillim make extensive use of parables as a teaching method. This
teaching method is found throughout the Talmud and Midrashic literatures on the Scriptures. In the Ketuvei
Shelachim (Apostolic Writings), Yeshua also made extensive use of parables employing a well established
rabbinic form of teaching to convey moral and ethical lessons about God and the Scriptures. In the Ketivei
Shelachim, ther are 31 parables, some of which are found in a slightly different wording in the rabbinic lit-
erature (i.e. compare the Babylonian Talmud, Shauot 153a and Matthew 25:1—-12, and Berechot 2:8, 5c, the
parable spoken by R. Zeira in his funeral oration on the death of R. Avin, the son of R. khiyya, and Matthew

20:1-16). The word 9W» (mashal) in the rabbinic literature refers almost always to the parable, only in

such phrases as “ha-mashal Omer” (12X 2WniT) or its Aramaic equivalent “matla amra” (X728 R2N7, “the
mashal says” see Midrash Rabba on Shemot/ Exodus 21:7 and Vayikra / Leviticus 19:6) and in the phrase

“Mashal Khidot” (M7°11 2wn , “a folk mashal”) does it bear the meaning which it does in the Bible of a
proverb. Throughout the Scriptures, the Parable was used as a standard method for teaching moral instruc-
tion. The Rabbis divide their discourse into three parts (i) halakhah (representing the Oral tradition), (ii)
aggadah (the homiletic and non-legalistic exegetical texts in the classical rabbinic literature of Judaism,
particularly as recorded in the Talmud and Midrash), and (iii) parables, (7Talmud Bavli Sanhedrin 38b). For
example, Rabbi Johanan makes reference to 300 animal parables of Rabbi Meir. It is said that the parable
has great value in opening a door to understanding of the spirit of the Torah. This can clearly be seen in
Midrash Tehillim, chapter 6, part 3 in the relationship the King has with His people and Son. King Solomon
wrote in Ecclesiastes 12:9 In addition to being a wise man, the Preacher also taught the people knowledge;
and he pondered, searched out and arranged many proverbs. (NASB) The parable is meant to aid in the un-
derstanding of Scripture. In the Midrash (7ehillim 6, part 3) Rabbi Johanan told the parable of a king who
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had two cruel (evil) inquisitors. (2°V7 [17007] (1°7300IR) 23w 12 Paw 7717 Hwn 1am° 1 ax). Throughout
the midrash Scripture is refered to since the parable is utilized to understand the words of the Torah.

A parable is generally introduced saying “Rabbi Johanan told the Parable / Mashal” 2wn 73m1° '3 R
or “Rabbi Eleazar said who can admonition, reproof, rebuke, exhortation be likend to or compared to” X
MM MANA 7% TTY9X M or “to what can this be compared to,” “lemah hadevar domeh le’...” 7277 77
2 7m17, this method is very characteristic of rabbinic teaching. Studying Yeshua’s words, there are many
instances where He uses this very same technique for introducting the parable and moral lesson that He
was about to teach. There are many parables, some of the most famous and well known parables that even
Yeshua used are known as the “Kings Parables.” Table 1 lists the parables that Yeshua gave in Matthew,
Mark, and Luke.

Table 1 Yeshua’s parables used in the Gospel of Matthew, Mark, and Luke.

Number Event Matthew Mark Luke
1 The Growing Seed Mark 4:26-29
2 The Two Debtors Luke 7:41-43
3 The Lamp under a Bushel Matthew 5:14-15 | Mark 4:21-25 Luke 8:16-18
4 Parable of the Good Samaritan Luke 10:30-37
5 The Friend at Night Luke 11:5-8
6 The Rich Fool Luke 12:16-21
7 The Wise and the Foolish Builders Matthew 7:24-27 Luke 6:46-49
8 New Wine into Old Wineskins Matthew 9:17-17 | Mark 2:21-22 Luke 5:37-39
9 Parable of the strong man Matthew 12:29-29 | Mark 3:27-27 | Luke 11:21-22
10 Parable of the Sower Matthew 13:3-9 Mark 4:3-9 Luke 8:5-8
11 The Tares Matthew 13:24-30
12 The Barren Fig Tree Luke 13:6-9
13 Parable of the Mustard Seed Matthew 13:31-32 | Mark 4:30-32 | Luke 13:18-19
14 The Leaven Matthew 13:33-33 Luke 13:20-21
15 Parable of the Pearl Matthew 13:45-46
16 Drawing in the Net Matthew 13:47-50
17 The Hidden Treasure Matthew 13:44-44
18 Counting the Cost Luke 14:28-33
19 The Lost Sheep frequently called The Good | Matthew 18:10-14 Luke 15:4-6

Shepherd

20 The Unforgiving Servant Matthew 18:23-35
21 The Lost Coin Luke 15:8-9
22 Parable of the Prodigal Son Luke 15:11-32
23 The Unjust Steward Luke 16:1-13
24 Rich man and Lazarus Luke 16:19-31
25 The Master and Servant Luke 17:7-10
26 The Unjust Judge Luke 18:1-9
27 Pharisees and the Publican Luke 18:10-14
28 The Workers in the Vineyard Matthew 20:1-16
29 The Two Sons Matthew 21:28-32
30 The Wicked Husbandmen Matthew 21:33-41 | Mark 12:1-9 Luke 20:9-16
31 The Great Banquet Matthew 22:1-14 Luke 14:15-24

14
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32 The Budding Fig Tree Matthew 24:32-35 | Mark 13:28-31 | Luke 21:29-33
33 The Faithful Servant Matthew 24:42-51 | Mark 13:34-37 | Luke 12:35-48
34 The Ten Virgins Matthew 25:1-13
35 The Talents or Minas Matthew 25:14-30 Luke 19:12-27
36 The Sheep and the Goats Matthew 25:31-46
37 Parable of the Wedding Feast Luke 14:7-14

One of the most frequent parables in the Rabbinic literature are those of the kings parable. In Midrash
Tehillim, Chapter 6, Part 3, we find “The King as ruler,” “The King as Father of Israel,” The King as Father
of'a Son,” and “The King who rules over all mankind (nations).” Take for example from the 7amud Bavli,
Shab. 153a, is a parable of a king who announced a banquet without stating the time. Those who had the
foresight dressed for the occasion and waited whereas those who were foolish went about their ordinary
work, confident that they would be informed of the time. Then, suddenly the call was made to come to the
banquet. The wise were dressed properly whereas the fools come in their dirty garments. The king was
pleased with the wise and angery with the foolish. This sounds very similar to the parable of the “Wedding
Feast” in Like 14:7-14. In the rabbinic literature there are also parables of the “wayward but beloeved son.”
Take for example a king left his wife before his son was born and went to a distant place remaining there for
many years. The queen bore a son who grew up. When the king returned, the queen brought the son into
his presence. The son looked at a duke, and then at a provincial governor and said “This is my father.” The
king asked “Why do you gaze at them? From them you will have no benefit. You are my son, and [ am your
father.” (Pesikta Rabbati 21:104).

Another interesting parable is taken from the Talmud Bavli Sanhedrin 91a and 91b spoken by Rabbi
Judah the prophet that speaks of the body and the soul sharing in transgressions. The parable given was that
a king had a beautiful orchard having the best fruits in all the land. In order to prevent pilfering of the fruit
by the watchmen that he established over the orchard, the king appoined a man that was lame to keep watch
since he could not climb the tree. The king also appointed one who was blind so that he could not see the
fruit. When the theft was discovered, each man pleaded for his life stating that physical inability to steal
the fruit. The king realized how they had acted together, so he placed the blind man on the shoulders of the
lame and punished them as one man. So will the Holy One blessed be He, replace the soul in the body and
punish both for their sins. This parable has application for the ressurection, the Lord will replace the soul in
the body and punish both for their sins, those who did not live righteously living in faith in God’s Messiah.

The Apostle Paul while defending his teaching as a prisoner who was bound for Rome, the apostle
Paul asked King Herod Agrippa II, “Why should it be thought incredible by you that God raises the dead?”
(Acts 26:8). Itis clear from the context that Paul had the resurrection of Yeshua the Messiah in mind. During
the early period following the resurrection of Yeshua, an essentially part of faith and belief in the Lord and
in His Messiah was connected to Christ’s resurrection. This was an essential part of the apostles’ message.
One of the reasons another had to be chosen to replace Judas Iscariot was that “one of these must become
a witness with us of His resurrection” (Acts 1:22). Note that “with great power the apostles gave witness
to the resurrection of the Lord Jesus” (Acts 4:33), having personally seen and talked with the resurrected
Christ (I Corinthians 9:1; 15:8; Acts 22:6-10). The Apostle Paul carried on, enthusiastically confirming
the fact of Yeshua’s resurrection. He further told Agrippa, “7o this day I stand, witnessing both to small and
great . . . that the Christ [the Messiah] would suffer, that He would be the first to rise from the dead” (Acts
26:22-23). Paul also makes an important distinction between the resurrection of God’s firstfruits saying
“For our citizenship is in heaven, from which we also eagerly wait for the Savior, the Lord Jesus Christ, who
will transform our lowly [physical, material] body that it may be conformed to His glorious body” (Philip-
pians 3:20-21; compare 2 Corinthians 5:1-5). The Apostle John, seeing the Revelation of God, recorded
in Revelation chapter 20 speaking of the resurrection. The resurrection plays an important role in Scripture
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and in God’s overall plan and purpose for humanity. In Revelation 20:11-12, the Scriptures reveal a signifi-
cant part of the resurrection “Then [ [the apostle John] saw a great white throne and Him who saton it . . .
And I saw the dead, small and great, standing before God, and books were opened . And another book was
opened, which is the Book of Life. And the dead were judged according to their works, by the things which
were written in the books.” What are these books by which these people are judged? Clearly they are the
books of the Bible. God will judge all people by His Torah, the same biblical standard He has always used.

In Midrash Tehillim, Chapter 6, Part 3, we read the 21N 12°7 (Dibur Hamathil) David asking
the Lord not to rebuke him in His anger or chasten him in His wrath (7ehillim / Psalms 6:2). The Rabbis

consider Mishley / Proverbs 3:12 :7%7° 12-NX X1 7731 7377 20X WX DX °3 27 3:12 For whom the
Lord loves He reproves, Even as a father corrects the son in whom he delights. (NASB) The Rabbis use
the Scripture from Mishley / Proverbs 3:12 as an introduction to the parable that is related to how a father

corrects his son on whome he delights. Rabbi Johanan said (1°73001) 21 12 11w 7717 SWn 7301 1 9K
0°Y7 [1°7100IP2] a parable of a king who had two “evil” (2°¥7) inquisitors.

“Whenever the king was angry at a province he used to chastise it with them. One day the
king s own province provoked his displeasure, and as he was about to summon his inquisitors
to chastise it, the people of the province began to plead with him, Our lord, O king, we be-
seech you, chastise us in any way you desire to chastise us, other than with those two. Even
so, the people of Israel say to the Holy One blessed be He Master of the Universe, Rebuke me
not with Your anger, neither chasten me with Your wrath. But the Holy One blessed be He,
replies, If not, what am I to do with anger and with wrath?”

The Rabbis taught that God chastises the nations because of their sin. We understand this by the nations
perishing because of their sins. But what happens when His own people sin? The Rabbis say that the people
plead with the Lord and ask Him to “chastise us in any way you desire to chastise us, other than with those

two” meaning that the Lord does not chastise us in the way He deals with the nations. The w1 (Nimshal)

“expansion on the parable” uses various 2w (Mishley, Proverbs) to try to illustrate what how the Lord
deals with His people. The Midrash continues saying:

Dealing with Wrath and Anger

“Thereupon the people of Israel say, You have nations upon whom to pour these out, as it
is written, Pour out Your wrath upon the nations that know You not, and upon the kingdoms
that call not upon Your name (Tehillim / Psalms 79:6). And heeding the people of Israel,
the Holy One blessed be He, declares, I will execute vengeance in anger and wrath upon the
nations (Micah 5:14). Of Israel, however, what does Scripture say? I will not execute the
fierceness of Mine anger. [ will not return to destroy Ephraim and I will not come in wrath
(Hosea 11:9), Wrath is not in me (Isaiah 27:4).”

The Rabbis use Tehillim / Psalms 79:6, Mica 5:14, and Hosea 11:9 to assure the people that the Lord will
not deal with them as He deals with the nations, God’s wrath and anger is poured out upon those who do not
know Him and who do not call upon His name. The Lord will execute anger and wrath upon the nations
but upon Israel, He will not destroy Ephraim, the Lord will not come in wrath. Ephraim Joseph’s second
son who was born in Egypt (Bereshit / Genesis 41:52 and 46:20) and is one of the 12 tribes of Israel that

was named after Joseph’s son. The name Ephraim (2°29X) is written in the dual form and therefore means
“double fruitfulness,” the reason for Jacob naming his son Ephraim was because God had made him fruitful
in the land of his affliction (Bereshit / Genesis 41:52). According to the Scriptures, Ephraim come to refer to

16 Copyright © 2012 MATSATI.COM Ministry



— Tehillim / Psalms 6 | 1 2°%°7n0 790 —

Israel and it is used here within that context in the Rabbinic commentary, Ephraim is refering to the beloved
Israel, the people of God. Three parables are given to illustrate how the Lord deals with His people.

Parable 1 (in the Nimshal, ®2%3)

“Rabbi Eleazar said, With whom may God in His punishment of Israel be compared? With
a king who became angry at his son, and at that moment, holding in his hand an unsheathed
Indian sword, swore that he would whip it across his son's head. But then the king softened
and said, If  whip it across my son’s head, his life will go, and there will be no one to inherit
my kingdom. And yet it is impossible for me to revoke my royal word. What did the king do?
He put the sword back into its sheath, and then whipped it across his son'’s head, and so his
son was spared, and his royal word was kept.”

Parable 2/3 (in the Nimshal, 9273)

“Rabbi Hanina taught, God may be compared with a king who became angry at his son, and
seeing at that moment a large stone before him, swore that he would throw it at his son. But
then the king said, If I throw it at my son, then his life will go. What did the king do? He
ordered that the stone be broken up into stones and that these be thrown, one by one, at his
son, so that the king spared his own son, and there being at that moment a rope near him,
swore that with the rope in his hand he would give his son a hundred blows. But then the
king said, If my sons receives a hundred blows, then his life will go. What did the king do?
He coiled the rope a hundred times and struck his son once with the coiled rope, so that he
spared his son and yet kept his royal word. The rabbis taught, The king took the rope and
wrapped it gently around his son s neck. By these comparisons may we interpret the verse O
Lord, rebuke me not in Your anger, neither chasten me in Your wrath.”

In the first parable, Rabbi Eleazar compares God’s punishment of Israel to a King who is angry with his son
who swore that he would cut off his son’s head. The king rather than cutting off his head whips the sword
over above his head and therefore keeping His word according to the Scriptures that he will not destroy
Ephraim. The second and third parables are written together, the King became angry with His son and
though to thrown a large stone at him. But this would destroy His son, so instead, he commands that the
large stone be broken into little stones and each one (little one) is cast at His son so that he will live. And
there is a rope the King has that He would strike His son with one hundred blows. This would destroy His
son so instead he wrapped the rope one hundred times and struck him once thus saving his life. The con-
clusion of the Midrash (Part 3) by the Rabbis is that these comparisons may be used to inteprete the verse
“O Lord, rebuke me not in Your anger, neither chasten me in Your wrath.” How are we to understand these
things in our lives today? We are God’s children, His chosen and therefore the Lord God Almighty will not
destroy us in His wrath and anger because of our sins but offers us time to repent and believe upon Him
and in His Son Yeshua the Messiah. The Lord God Almighty is the Righteous King who kept His word and
did not destroy us. The prophet Isaiah spoke in Isaiah 53:1-6 of the Lord’s Messiah and the purpose for His
coming.
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53:3 He was despised and forsaken of men, A man of sorrows
Ehimlilati NW; NI 1]’?{:{ PR T 'ITIJ:IWU X9 1131 | and acquainted with grief; And like one from whom men hide
= '.7337?34 A 'D?D. I ’l'iJ:IW'i.'i. 131N 'D77.3:O their face He was despised, and we did not esteem Him. 53:4

Surely our griefs He Himself bore, And our sorrows He car-

1373151[7 pieklal 1]’}'1]137?3 N27n 733727973 ’7’?”73 RAT) | ried; Yet we ourselves esteemed Him stricken, Smitten of God,
UOR 11°VA ]N.KD 19D Y ID-KOM in1an 1oy | and afflicted. 53:5 But He was pierced through for our trans-

153 7 - oy 33am & 5 gressions, He was crushed for our iniquities; The chastening
372 MY DR 12 372917 71101 732 17T, for our well-being fell upon Him, And by His scourging we

are healed. 53:6 All of us like sheep have gone astray, Each
of us has turned to his own way,; But the Lord has caused the
iniquity of us all To fall on Him. (NASB)

The Messiah would be a “man of pains” (N2ARIN WVX), A person who is “acquainted with my sickness”
(91 7)), who “carries our sicknesses” (X3 X377 132211 12%), He will be “born of our pains” (>R
0729), “smitten of God” (D128 120 YIN), “cursed for our crimes” (YWHN 2711 RINY), “he was deliv-
ered for our transgressions” (1032 1N RXITN), and “In His scourging we are healed” (-X271 1N7202
117) Because He took our punishment. Yeshua provided forgiveness and made us free from the power of
sin and death. Because of Yeshua we are no longer lepers or outcasts from the community of God but are
made clean through his blood, we are God’s children and He will not destroy us. Yeshua spoke with au-
thority (Matthew 5:21-48), and it was only God and His Messiah Yeshua that could take away our Tsaraat
(Uncleanness and Sin) by becoming sin Himself and by laying down his life for ours, the “just” for the
“unjust” that He would make us acceptable before the Lord. In the miracle of the healing of Tsaraat, Yeshua
proclaimed by his actions that He was and is the One True Messiah of God. During Yeshua’s ministry he
pointed continually to the Torah instructing those healed of Tzaraat to show themselves to the Cohen and
make the necessary offerings described in the Torah as a testimony to Moshe and to the people. In the
rabbinic commentary, the people of the King incured His wrath and anger because of the uncleanness and
impurity in their lives affected the way they walked before the Lord. The way they lived brough attention to
the King and something needed to be dont about it. According to the Torah, we are to be judged clean by a
priest. Today the Lord God Almighty in keeping His Holy Word brought His Cohen Hagadol (High Priest)
who is able to judge between the clean and unclean, a Cohen Hagadol who can make us clean through the
offering of the perfect sacrifice, the offering that is made in the blood of the Lamb of God that is commanded
according to the Torah. Are you willing right now to allow the truth that Yeshua’s sacrifice has made for
you to make you? Accept His sacrifice and the atonement He has provided and you will be clean indeed!
Let’s pray!
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Heavenly Father,

We thank You for this Psalm of David and for the covenant 797} (grace) that You have established
in Your Messiah Yeshua. Thank You Lord for these encouraging words from David’s life that help us to
know You better and to trust in You alone. We praise Your holy Name and thank You Lord for all of these
things. Our words are insufficient to describe the awesomeness of Your glory and for the greatness of Your
presence in our lives. Thank You for Your love and Your provision, Your portion that You have given Your
only Son for the forgiveness of sins. Help us to walk in righteousness and draw closer to You each day and
fill us with Your presence. Please forgive us of our sins, we believe You sent Your only Son to die on our
behalf and three days later He was raised from the grave. Thank you for revealing these truths to our hearts.
Thank You for everything You have done for us. We praise Your Holy Name and give You all of the honor,
and the glory, and the praise forever and ever.

In Yeshua’s (Jesus’) Name I pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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