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I Dedicate my Life to You Lord

 This week’s study is from Tehillim / Psalms 30:1-12, the opening verse says ִא  מִזמְוֹר שִׁיר חֲנכַֻּת הַבַּית 
 A Psalm; a Song at the Dedication of the House. A Psalm of David.  Did David write songs to be sung לְדָוִד:
at the dedication of the Temple that Solomon would build for the Lord?  In David’s song he says ָב  אֲרוֹמִמְך 
 I will extol You, O Lord, for You have lifted me up, And have not 30:1 יהְוָֹה כִּי דִלִּיתָניִ וְלֹא-שִמַֹּחְתָּ איֹבְַי לִי: 
let my enemies rejoice over me. (NASB)  His rejoicing before the Lord is because ָג  יהְוָֹה אֱלֹהָי שִׁוַּעְתִּי אֵלֶיך 
 O Lord my God, I cried to You for help, and You healed me. (NASB)  The Lord saved David 30:2 וַתִּרְפָּאֵניִ: 
from the pit, from the grave and kept him alive ( :ד  יהְוָה הֶעֱלִיתָ מִן-שְׁאוֹל נפְַשִׁי חִיּיִתַניִ מִיּוָרְדִי- [מִיּרְָדִי] בוֹר, 
30:3 O Lord, You have brought up my soul from Sheol; You have kept me alive, that I would not go down to 
the pit. NASB ) David says we are to praise the Lord because of His mercy ה  זמְַּרוּ לַיהוָֹה חֲסִידָיו וְהוֹדוּ לְזכֵֶר 
 Sing praise to the Lord, you His godly 30:4 קָדְשׁוֹ: ו  כִּי רֶגַע בְּאַפּוֹ חַיּיִם בִּרְצוֹנוֹ בָּעֶרֶב ילִָין בֶּכִי וְלַבּקֶֹר רִנּהָ:
ones, And give thanks to His holy name. 30:5 For His anger is but for a moment, His favor is for a lifetime; 
Weeping may last for the night, But a shout of joy comes in the morning. (NASB)  He continues saying ז  
 וַאֲניִ אָמַרְתִּי בְשַׁלְוִי בַּל-אֶמּוֹט לְעוֹלָם: ח  יהְוָה בִּרְצוֹנךְָ הֶעֱמַדְתָּה לְהַרְרִי עזֹ הִסְתַּרְתָּ פָניֶךָ הָייִתִי נבְִהָל: ט  אֵלֶיךָ יהְוָֹה
 ,Now as for me, I said in my prosperity, ‘I will never be moved.’ 30:7 O Lord 30:6 אֶקְרָא וְאֶל-אֲדנֹיָ אֶתְחַנּןָ: 
by Your favor You have made my mountain to stand strong; You hid Your face, I was dismayed. 30:8 To You, 
O Lord, I called, And to the Lord I made supplication: (NASB)  What does it mean that the Lord has made 
his mountain to stand strong?  David believes the dead will not praise the Lord because they are dust (-י  מַה
 What profit is‘ 30:9 ,בֶּצַע בְּדָמִי בְּרִדְתִּי אֶל-שָׁחַת הֲיוֹדְךָ עָפָר הֲיגִַּיד אֱמִתֶּךָ: יא  שְׁמַע-יהְוָֹה וְחָנּנֵיִ יהְוָֹה הֱיהֵ עזֹרֵ לִי: 
there in my blood, if I go down to the pit? Will the dust praise You? Will it declare Your faithfulness? NASB).  
David concludes saying ֹיב  הָפַכְתָּ מִסְפְּדִי לְמָחוֹל לִי פִּתַּחְתָּ שַקִֹּי וַתְּאַזּרְֵניִ שִמְֹחָה: יג  לְמַעַן | יזְמֶַּרְךָ כָבוֹד וְלֹא ידִּם   
 Hear, O Lord, and be gracious to me; O Lord, be my helper.’ 30:11 You have‘ 30:10 יהְוָֹה אֱלֹהַי לְעוֹלָם אוֹדֶךָּ: 
turned for me my mourning into dancing; You have loosed my sackcloth and girded me with gladness, 30:12 
That my soul may sing praise to You and not be silent. O Lord my God, I will give thanks to You forever. 
(NASB)  Truly the Lord is not silent and He hears our prayers, Praise the Lord for His mercy and grace.

Aramaic                     ελληνικός     Greek     ארמי                    Hebrew     עברית           
ספר תהלים פרק ל

    א   מִזמְוֹר שִׁיר חֲנכַֻּת הַבַּיתִ לְדָוִד: ב
 אֲרוֹמִמְךָ יהְוָֹה כִּי דִלִּיתָניִ וְלֹא-שִמַֹּחְתָּ
 איֹבְַי לִי: ג   יהְוָֹה אֱלֹהָי שִׁוַּעְתִּי אֵלֶיךָ
 וַתִּרְפָּאֵניִ: ד   יהְוָה הֶעֱלִיתָ מִן-שְׁאוֹל
 נפְַשִׁי חִיּיִתַניִ מִיּוָרְדִי- [מִיּרְָדִי] בוֹר:
 ה   זמְַּרוּ לַיהוָֹה חֲסִידָיו וְהוֹדוּ לְזכֵֶר
 קָדְשׁוֹ: ו   כִּי רֶגַע בְּאַפּוֹ חַיּיִם בִּרְצוֹנוֹ

בָּעֶרֶב ילִָין בֶּכִי וְלַבּקֶֹר רִנּהָ:

סםר טוביה פרק ל
בית חנוכת  על  שירתא  שבח  תושבחת   א  
ארוממינך אשבחינך  ב   לדוד׃    מקדשא 
 יהוה ארום אזקפתני זקפתני ולא אחדיתא
 בעלי דבבי עלי׃  ג  יהוה אלהי צליתי קדמך
 ואסייתני׃  ד  יהוה אסיקתא מן שיול נפשי
  קיימתני מן למיחת לגובא״לבית קבורתא׃
אדכ־ ואודו  חסידוי  יהוה  קדם  שבחו  ה  
 רות קדישיה׃  ו  מטול דשעתא רוגזיה חיי
 עלמא רעותיה טבא ברמשא מבית בבכותא

ולצפרא מקים בתושבחתא׃

 30
30:1 εἰς τὸ τέλος ψαλμὸς ᾠδῆς τοῦ 
ἐγκαινισμοῦ τοῦ οἴκου τῷ δαυιδ (22) 
ὑψώσω σε κύριε ὅτι ὑπέλαβές με καὶ οὐκ 
ηὔφρανας τοὺς ἐχθρούς μου ἐπ' ἐμέ 30:2 
κύριε ὁ θεός μου ἐκέκραξα πρὸς σέ καὶ ἰάσω 
με 30:3 κύριε ἀνήγαγες ἐξ ᾅδου τὴν ψυχήν 
μου ἔσωσάς με ἀπὸ τῶν καταβαινόντων 
εἰς λάκκον 30:4 ψάλατε τῷ κυρίῳ οἱ ὅσιοι 
αὐτοῦ καὶ ἐξομολογεῖσθε τῇ μνήμῃ τῆς 
ἁγιωσύνης αὐτοῦ 30:5 ὅτι ὀργὴ ἐν τῷ θυμῷ 
αὐτοῦ καὶ ζωὴ ἐν τῷ θελήματι αὐτοῦ τὸ 
ἑσπέρας αὐλισθήσεται κλαυθμὸς καὶ εἰς τὸ 
πρωὶ ἀγαλλίασις
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בַּל-אֶמּוֹט בְשַׁלְוִי  אָמַרְתִּי  וַאֲניִ    ז   
הֶעֱמַדְתָּה בִּרְצוֹנךְָ  יהְוָה  ח     לְעוֹלָם: 
 לְהַרְרִי עזֹ הִסְתַּרְתָּ פָניֶךָ הָייִתִי נבְִהָל:
ט   אֵלֶיךָ יהְוָֹה אֶקְרָא וְאֶל-אֲדנֹיָ אֶתְ־
אֶל- בְּרִדְתִּי  בְּדָמִי  מַה-בֶּצַע  י    חַנּןָ: 
יא אֱמִתֶּךָ:  הֲיגִַּיד  עָפָר  הֲיוֹדְךָ     שָׁחַת 
לִי: עזֹרֵ  הֱיהֵ  יהְוָֹה  וְחָנּנֵיִ   שְׁמַע-יהְוָֹה 
 יב   הָפַכְתָּ מִסְפְּדִי לְמָחוֹל לִי פִּתַּחְתָּ
שַקִֹּי וַתְּאַזּרְֵניִ שִמְֹחָה: יג   לְמַעַן | יזְ־ַ
מֶּרְךָ כָבוֹד וְלֹא ידִּםֹ יהְוָֹה אֱלֹהַי לְעוֹ־

 לָם אוֹדֶךָּ:

Tehillim / Psalms 30
A Psalm; a Song at the Dedication of the 
House. A Psalm of David. 30:1 I will extol 
You, O Lord, for You have lifted me up, 
And have not let my enemies rejoice over 
me. 30:2 O Lord my God, I cried to You 
for help, and You healed me. 30:3 O Lord, 
You have brought up my soul from Sheol; 
You have kept me alive, that I would not 
go down to the pit. 30:4 Sing praise to the 
Lord, you His godly ones, And give thanks 
to His holy name. 30:5 For His anger is 
but for a moment, His favor is for a life-
time; Weeping may last for the night, But 
a shout of joy comes in the morning. 30:6 
Now as for me, I said in my prosperity, 
‘I will never be moved.’ 30:7 O Lord, by 
Your favor You have made my mountain 
to stand strong; You hid Your face, I was 
dismayed. 30:8 To You, O Lord, I called, 
And to the Lord I made supplication: 30:9 
‘What profit is there in my blood, if I go 
down to the pit? Will the dust praise You? 
Will it declare Your faithfulness? 30:10 
‘Hear, O Lord, and be gracious to me; 
O Lord, be my helper.’ 30:11 You have 
turned for me my mourning into dancing; 
You have loosed my sackcloth and girded 
me with gladness, 30:12 That my soul may 
sing praise to You and not be silent. O Lord 
my God, I will give thanks to You forever. 
(NASB)

בש־ ברוחצנה  במיתבי  אמרית  ואנא  ז  
ח לעלמא׃   אזדעזע  אזוע  דלא    לותא 
עו־ לטוריא  איתעתדתא  ברעותך  יהוה 
מתבהל׃ הויתי  שכינתך  סליקתא    שינא 
 ט  קדמך יהוה אקרי קריתי ולותך אלהי
אצלי׃  י  אמרית מה ממון אית בדמי במ־
 חתי לבי קבורתא אפשר דשבחונך דיודון
קדמך נחותי דשכבין עפרא היתנון המנו־
 תך קושטך׃  יא  קבל יהוה צלותי וחוס
 עלי יהוה הוי סעיד לי׃  יב  אפכתא אייליי
  לחנגין לי שריתא סקי וזרזתני חדוא׃  יג
מן בגלל דישבחון יקירי עלמא ולא יש־
אודי אשבחינך  לעלמא  אלהי  יהוה   תקון 

קדמך׃

Toviyah / Psalms Chapter 30
30:1 A praise song for the dedication of 
the sanctuary. Of David. 30:2 I will praise 
you, O Lord, for you made me stand erect, 
and did not let my enemies rejoice over 
me. 30:3 O Lord my God, I prayed in your 
presence and you healed me. 30:4 O Lord, 
you raised my soul out of Sheol; you pre-
served me from going down to the pit. 30:5 
Sing praise in the Lord’s presence, you his 
devotees; and give thanks at the invocation 
of his holy one. 30:6 For his anger is but a 
moment; eternal life is his good pleasure. 
In the evening one goes to bed in tears, but 
in the morning one rises in praise. 30:7 And 
I said when I dwelt in trust, I will never be 
shaken. 30:8 O Lord, by your will you pre-
pared the mighty mountains; you removed 
your presence, I became afraid. 30:9 In 
your presence, O Lord, I will cry out; and 
to you, O my God, I will pray. 30:10 And I 
said, What profi t is there in my blood, when 
I descend to the grave? Can those who de-
scend to the dust praise you? Will they tell 
of your faithfulness? 30:11 Accept, O Lord, 
my prayer, and have mercy on me; O Lord, 
be my helper. 30:12 You turned my lament 
into my celebration; you loosened my sack-
cloth and girded me with joy. 30:13 Be-
cause the nobles of the world will give you 
praise and not be silent, O Lord my God, I 
[too] will give you praise. (EMC)

30:6 ἐγὼ δὲ εἶπα ἐν τῇ εὐθηνίᾳ μου οὐ μὴ 
σαλευθῶ εἰς τὸν αἰῶνα 30:7 κύριε ἐν τῷ 
θελήματί σου παρέσχου τῷ κάλλει μου 
δύναμιν ἀπέστρεψας δὲ τὸ πρόσωπόν σου 
καὶ ἐγενήθην τεταραγμένος 30:8 πρὸς σέ 
κύριε κεκράξομαι καὶ πρὸς τὸν θεόν μου 
δεηθήσομαι 30:9 τίς ὠφέλεια ἐν τῷ αἵματί 
μου ἐν τῷ καταβῆναί με εἰς διαφθοράν 
μὴ ἐξομολογήσεταί σοι χοῦς ἢ ἀναγγελεῖ 
τὴν ἀλήθειάν σου 30:10 ἤκουσεν κύριος 
καὶ ἠλέησέν με κύριος ἐγενήθη βοηθός 
μου 30:11 ἔστρεψας τὸν κοπετόν μου εἰς 
χορὸν ἐμοί διέρρηξας τὸν σάκκον μου 
καὶ περιέζωσάς με εὐφροσύνην 30:12 
ὅπως ἂν ψάλῃ σοι ἡ δόξα μου καὶ οὐ μὴ 
κατανυγῶ κύριε ὁ θεός μου εἰς τὸν αἰῶνα 
ἐξομολογήσομαί σοι

Psalmoi / Psalms 30
For the end, a Psalm and Song at the ded-
ication of the house of David. 30:1 I will 
exalt thee, O Lord; for thou hast lifted me 
up, and not caused mine enemies to rejoice 
over me. 30:2 O Lord my God, I cried to 
thee, and thou didst heal me. 30:3 O Lord, 
thou hast brought up my soul from Hades, 
thou hast delivered me from among them 
that go down to the pit. 30:4 Sing to the 
Lord, ye his saints, and give thanks for the 
remembrance of his holiness. 30:5 For an-
ger is in his wrath, but life in his favour: 
weeping shall tarry for the evening, but joy 
shall be in the morning. 30:6 And I said 
in my prosperity, I shall never be moved. 
30:7 O Lord, in thy good pleasure thou 
didst add strength to my beauty: but thou 
didst turn away thy face, and I was trou-
bled. 30:8 To thee, O Lord, will I cry; and 
to my God will I make supplication. 30:9 
What profi t is there in my blood, when I 
go down to destruction? Shall the dust give 
praise to thee? or shall it declare thy truth? 
30:10 The Lord heard, and had compassion 
upon me; the Lord is become my helper. 
30:11 Thou hast turned my mourning into 
joy for me: thou hast rent off my sack-
cloth, and girded me with gladness; 30:12 
that my glory may sing praise to thee, and 
I may not be pierced with sorrow. O Lord 
my God, I will give thanks to thee for ever. 
(LXX)

 This week’s study is from Tehillim / Psalms 30:1-12, the opening verse says ִא  מִזמְוֹר שִׁיר חֲנכַֻּת הַבַּית 
 A Psalm; a Song at the Dedication of the House. A Psalm of David.  According to the first line of the לְדָוִד:
Psalm, David wrote this Psalm for the dedication of the House of God (the Temple).  Did David write songs 
to be sung at the dedication of the Temple the Lord said Solomon would build for Him?  In 2 Chronicles 
chapter 7 we read about the completion of the first temple in Jerusalem and 2 Chronicles 7 gives the account 
of Solomon dedicating the newly built temple where the sacrifices were to be brought instead of at the Tab-
ernacle in Shiloh.  Let’s read 2 Chronicles 7:1-16.
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2 Chronicles 7:1-16
7:1 Now when Solomon had finished praying, fire came down from heaven and consumed the 
burnt offering and the sacrifices, and the glory of the Lord filled the house.  7:2 The priests 
could not enter into the house of the Lord because the glory of the Lord filled the Lord’s 
house.  7:3 All the sons of Israel, seeing the fire come down and the glory of the Lord upon 
the house, bowed down on the pavement with their faces to the ground, and they worshiped 
and gave praise to the Lord, saying, ‘Truly He is good, truly His lovingkindness is everlast-
ing.’  7:4 Then the king and all the people offered sacrifice before the Lord.  7:5 King Solo-
mon offered a sacrifice of 22,000 oxen and 120,000 sheep. Thus the king and all the people 
dedicated the house of God.  7:6 The priests stood at their posts, and the Levites also, with 
the instruments of music to the Lord, which King David had made for giving praise to the 
Lord ‘for His lovingkindness is everlasting’ whenever he gave praise by their means, while 
the priests on the other side blew trumpets; and all Israel was standing.  7:7 Then Solomon 
consecrated the middle of the court that was before the house of the Lord, for there he offered 
the burnt offerings and the fat of the peace offerings because the bronze altar which Solomon 
had made was not able to contain the burnt offering, the grain offering and the fat.  7:8 So 
Solomon observed the feast at that time for seven days, and all Israel with him, a very great 
assembly who came from the entrance of Hamath to the brook of Egypt.  7:9 On the eighth 
day they held a solemn assembly, for the dedication of the altar they observed seven days 
and the feast seven days.  7:10 Then on the twenty-third day of the seventh month he sent the 
people to their tents, rejoicing and happy of heart because of the goodness that the Lord had 
shown to David and to Solomon and to His people Israel.  7:11 Thus Solomon finished the 
house of the Lord and the king’s palace, and successfully completed all that he had planned 
on doing in the house of the Lord and in his palace.  7:12 Then the Lord appeared to Solomon 
at night and said to him, ‘I have heard your prayer and have chosen this place for Myself as 
a house of sacrifice.  7:13 ‘If I shut up the heavens so that there is no rain, or if I command 
the locust to devour the land, or if I send pestilence among My people, 7:14 and My people 
who are called by My name humble themselves and pray and seek My face and turn from 
their wicked ways, then I will hear from heaven, will forgive their sin and will heal their land.  
7:15 ‘Now My eyes will be open and My ears attentive to the prayer offered in this place.  
7:16 ‘For now I have chosen and consecrated this house that My name may be there forever, 
and My eyes and My heart will be there perpetually. (NASB)

 ספר דברי הימים ב פרק ז
אֶת- מָלֵא  יהְוָֹה  וְהַזּבְָחִים וּכְבוֹד  הָעלָֹה  וַתּאֹכַל  מַיםִ  מֵהַשָּׁ ירְָדָה  וְהָאֵשׁ  לְהִתְפַּלֵּל  שְׁלֹמהֹ   א   וּכְכַלּוֹת 
 הַבָּיתִ: ב   וְלֹא יכְָלוּ הַכּהֲֹניִם לָבוֹא אֶל-בֵּית יהְוָֹה כִּי-מָלֵא כְבוֹד-יהְוָֹה אֶת-בֵּית יהְוָֹה: ג   וְכלֹ | בְּניֵ
 ישְִרָֹאֵל ראִֹים בְּרֶדֶת הָאֵשׁ וּכְבוֹד יהְוָֹה עַל-הַבָּיתִ וַיּכְִרְעוּ אַפַּיםִ אַרְצָה עַל-הָרִצְפָה וַיּשְִׁתַּחֲווּ וְהוֹדוֹת
 לַיהוָֹה כִּי טוֹב כִּי לְעוֹלָם חַסְדּוֹ: ד   וְהַמֶּלֶךְ וְכָל-הָעָם זבְֹחִים זבֶַח לִפְניֵ יהְוָֹה:  ה   וַיּזִבְַּח הַמֶּלֶךְ שְׁלֹמהֹ
אֶת-זבֶַח הַבָּקָר עֶשְרִֹים וּשְׁניַםִ אֶלֶף וְצאֹן מֵאָה וְעֶשְרִֹים אָלֶף וַיּחְַנכְוּ אֶת-בֵּית הָאֱלֹהִים הַמֶּלֶךְ וְכָל־
לְהדֹוֹת הַמֶּלֶךְ  דָּוִיד  עָשָהֹ  אֲשֶׁר  יהְוָֹה  בִּכְלֵי-שִׁיר  וְהַלְוִיּםִ  עמְֹדִים  עַל-מִשְׁמְרוֹתָם  וְהַכּהֲֹניִם  ו     הָעָם: 
   לַיהוָֹה כִּי-לְעוֹלָם חַסְדּוֹ בְּהַלֵּל דָּוִיד בְּידָָם וְהַכּהֲֹניִם מַחְצְצִרים [מַחְצְרִים] נגֶדְָּם וְכָל-ישְִרָֹאֵל עמְֹדִים:  ז
לָמִים כִּי-מִזבְַּח  וַיקְַדֵּשׁ שְׁלֹמהֹ אֶת-תּוֹךְ הֶחָצֵר אֲשֶׁר לִפְניֵ בֵית-יהְוָֹה כִּי-עָשָהֹ שָׁם הָעלֹוֹת וְאֵת חֶלְבֵי הַשְּׁ
שְׁלֹמהֹ  הַנּחְשֶֹׁת אֲשֶׁר עָשָהֹ שְׁלֹמהֹ לֹא יכָוֹל לְהָכִיל אֶת-הָעלָֹה וְאֶת-הַמִּנחְָה וְאֶת-הַחֲלָבִים: ח   וַיּעַַשֹ 
   אֶת-הֶחָג בָּעֵת הַהִיא שִׁבְעַת ימִָים וְכָל-ישְִרָֹאֵל עִמּוֹ קָהָל גָּדוֹל מְאדֹ מִלְּבוֹא חֲמָת עַד-נחַַל מִצְרָיםִ: ט
מִיניִ עֲצָרֶת כִּי | חֲנכַֻּת הַמִּזבְֵּחַ עָשוֹּ שִׁבְעַת ימִָים וְהֶחָג שִׁבְעַת ימִָים: י   וּבְיוֹם עֶשְרִֹים  וַיּעֲַשוֹּ בַּיּוֹם הַשְּׁ
יהְוָֹה עָשָהֹ  אֲשֶׁר  עַל-הַטּוֹבָה  לֵב  וְטוֹבֵי  שְמֵֹחִים  לְאָהֳלֵיהֶם  אֶת-הָעָם  שִׁלַּח  בִיעִי  הַשְּׁ לַחדֶֹשׁ   וּשְׁלֹשָׁה 
 לְדָוִיד וְלִשְׁלֹמהֹ וּלְישְִרָֹאֵל עַמּוֹ: יא   וַיכְַל שְׁלֹמהֹ אֶת-בֵּית יהְוָֹה וְאֶת-בֵּית הַמֶּלֶךְ וְאֵת כָּל-הַבָּא עַל-לֵב
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שְׁלֹמהֹ לַעֲשוֹֹת בְּבֵית-יהְוָֹה וּבְבֵיתוֹ הִצְלִיחַ:  יב   וַיּרֵָא יהְוָֹה אֶל-שְׁלֹמהֹ בַּלָּילְָה וַיּאֹמֶר לוֹ שָׁמַעְתִּי אֶת-
מַיםִ וְלֹא-יהְִיהֶ מָטָר וְהֵן-אֲצַוֶּה עַל-חָגָב  תְּפִלָּתֶךָ וּבָחַרְתִּי בַּמָּקוֹם הַזּהֶ לִי לְבֵית זבַָח: יג   הֵן אֶעֱצרֹ הַשָּׁ
 לֶאֱכוֹל הָאָרֶץ וְאִם-אֲשַׁלַּח דֶּבֶר בְּעַמִּי: יד   וְיכִָּנעְוּ עַמִּי אֲשֶׁר נקְִרָא-שְׁמִי עֲלֵיהֶם וְיתְִפַּלְלוּ וִיבַקְשׁוּ פָניַ
מַיםִ וְאֶסְלַח לְחַטָּאתָם וְאֶרְפָּא אֶת-אַרְצָם: טו   עַתָּה עֵיניַ  וְישָֻׁבוּ מִדַּרְכֵיהֶם הָרָעִים וַאֲניִ אֶשְׁמַע מִן-הַשָּׁ

בוֹת לִתְפִלַּת הַמָּקוֹם הַזּהֶ: יהְִיוּ פְתֻחוֹת וְאָזנְיַ קַשֻּׁ

According to 2 Chronicles 7:6, King David did in fact prepare Psalms and songs that were to be sung to the 
Lord in the Temple.  2 Chronicles 7:6 states 7:6 The priests stood at their posts, and the Levites also, with 
the instruments of music to the Lord, which King David had made for giving praise to the Lord ‘for His 
lovingkindness is everlasting’ whenever he gave praise by their means, while the priests on the other side 
blew trumpets; and all Israel was standing. (NASB)  King David not only prepared songs he also prepared 
musical instruments to play the music to go along with his Psalms.  2 Chronicles 7:1-16 tells us when Solo-
mon dedicated the Temple, after praying, fire consumed the sacrifice upon the altar and the presence of God 
filled the Temple and that the priests could not enter the Temple because the glory filled that place.  Solomon 
consecrated the Temple and they observed the seven day feast and following these things it says that Solo-
mon had completed all that he had determined to do regarding his palace and the Temple of the Lord.  Then 
the Lord appeared to him and said:

7:12 Then the Lord appeared to Solomon at night and said to him, ‘I have heard your prayer 
and have chosen this place for Myself as a house of sacrifice.  7:13 ‘If I shut up the heavens 
so that there is no rain, or if I command the locust to devour the land, or if I send pestilence 
among My people, 7:14 and My people who are called by My name humble themselves and 
pray and seek My face and turn from their wicked ways, then I will hear from heaven, will 
forgive their sin and will heal their land.  7:15 ‘Now My eyes will be open and My ears at-
tentive to the prayer offered in this place.  7:16 ‘For now I have chosen and consecrated this 
house that My name may be there forever, and My eyes and My heart will be there perpetu-
ally. (NASB)

Notice how the Lord speaks to Solomon saying ַיד   וְיכִָּנעְוּ עַמִּי אֲשֶׁר נקְִרָא-שְׁמִי עֲלֵיהֶם וְיתְִפַּלְלוּ וִיבַקְשׁוּ פָני 
מַיםִ וְאֶסְלַח לְחַטָּאתָם וְאֶרְפָּא אֶת-אַרְצָם:  and My people who are 7:14 וְישָֻׁבוּ מִדַּרְכֵיהֶם הָרָעִים וַאֲניִ אֶשְׁמַע מִן-הַשָּׁ
called by My name humble themselves and pray and seek My face and turn from their wicked ways, then I 
will hear from heaven, will forgive their sin and will heal their land.  (NASB)  Note also how David opens 
in Tehillim / Psalms 30:1 saying :א  מִזמְוֹר שִׁיר חֲנכַֻּת הַבַּיתִ לְדָוִד A Psalm; a Song at the Dedication of the 
House. A Psalm of David.  David writes a Psalm to be sung during the dedication of the Temple.  According 
to 2 Chronicles 7:14, the Lord is reminding Solomon how the people are to dedicate (חֲנכַֻּת) themselves to 
the Lord in prayer and humbleness and to seek His face.  Do we seek the face of God enough today?  It is 
interesting to note the individual responsibility of seeking the Lord and being humble and its influence at a 
national level (healing the land).  As the Lord honors His word in each obedient individual, the land and the 
nation is blessed.  
 David says dedicate the house (ִחֲנכַֻּת הַבַּית) writing a psalm for the dedication of the house of God.  
Notice how the children of Israel say they will dedicate themselves in Parashat Vayigash, the people say כה   
 Bereshit / Genesis 47:25 So they said, ‘You have  וַיּאֹמְרוּ הֶחֱיתִָנוּ נמְִצָא-חֵן בְּעֵיניֵ אֲדנֹיִ וְהָייִנוּ עֲבָדִים לְפַרְעהֹ:
saved our lives! Let us find favor in the sight of my lord, and we will be Pharaoh’s slaves.’ (NASB)  Their 
lives have been saved and they declare their dedication to the one who saved them.  The people proclaim 
 meaning “life” written in the Hiphil verbal חיי this word appears to be derived from the root word ,הֶחֱיתִָנוּ
pattern along with the pronominal suffix for “our.”  The Hiphil stem is used to express causative action with 
an active voice.  The people declared to Yoseph “you caused us to live” stating that “you have saved our 
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lives.”  The Aramaic translations from the Targum Onkelos, Pseudo Jonathan, and Neofiti, we find that this 
word is translated into Aramaic as ָקַייֵמתַנא in Onkelos and Pseudo Jonathan and קיימת in Neofiti meaning 
“to rise” or “to stand, to be raised up.”  This is very similar to the Hebrew word לקום meaning “to rise” 
and is the same root word used by the Lord God over and over throughout the Torah saying -וַהֲקִימתִֹי אֶת
 and I will establish,” in this word“ וַהֲקִימתִֹי (Bereshit / Genesis 17:7, Vayikra / Leviticus 26:9) בְּרִיתִי אִתְּכֶם
the Lord declares that He will establish His covenant with us.  Essentially, the people believe Joseph to have 
established, raised up, saved, and given them life.  

פרשת ויגש ספר בראשית פרק מז פסוק כה
כה   וַיּאֹמְרוּ הֶחֱיתִָנוּ נמְִצָא-חֵן בְּעֵיניֵ אֲדנֹיִ וְהָייִנוּ עֲבָדִים לְפַרְעהֹ:

תרגום אונקלוס ספר בראשית פרק מז פסוק כה
וַאֲמַרֻו קַייֵמתַנאָ נשַכַח רַחמִין בְעֵיניֵ רִיבוֹניִ וֻנהֵי עַבדִין לְפַרעהֹ׃ כה

תרגום פסבדו יונתן ספר בראשית פרק מז פסוק כה
  כה  ואמרו קיימתנא נשכח רחמין בעיני ריבוני ונהי עבדין לפרעה

 תרגום ניופתי ספר בראשית פרק מז פסוק כה
 כה  ואמרין ואמרון קיימת יתן נשכח נשכחה חן וחסד באפוי דרבוני באפי דרבונן ונהוי וניהווי

עבדין לפרעה׃

The people seek to find favor in Joseph’s eyes and are willing to be Pharaoh’s slaves.  In the Hebrew text 
(47:25) the words ִנמְִצָא-חֵן בְּעֵיניֵ אֲדנֹי means “to find favor in the eyes of my lord” whereas the Aramaic 
translations say ִנשַכַח רַחמִין בְעֵיניֵ רִיבוֹני meaning “to find mercy in the eyes of my master.”  It seems that 
the giving of life (being saved) and finding mercy or favor in the eyes of the messenger (Joseph, second to 
the king) the level of indebtedness to the one who saved them is ֹוְהָייִנוּ עֲבָדִים לְפַרְעה “we will be servants 
to Pharaoh.”  Have you dedicated your life in service to the Lord who heartedly to such a state so as to be 
a servant to the Lord?  This statement is very similar to what the Apostle Paul was saying in 1 Corinthians 
7:22-23 being a δοῦλός (slave) to Χριστοῦ (Christ).

1 Corinthians 7:22-23
7:22 For he who was called in the Lord while a slave, is the Lord’s freedman; likewise he who 
was called while free, is Christ’s slave.  7:23 You were bought with a price; do not become 
slaves of men. (NASB)

ὁ γὰρ ἐν κυρίῳ κληθεὶς δοῦλος ἀπελεύθερος κυρίου ἐστίν: ὁμοίως ὁ ἐλεύθερος κληθεὶς 
δοῦλός ἐστιν Χριστοῦ.  τιμῆς ἠγοράσθητε: μὴ γίνεσθε δοῦλοι ἀνθρώπων.

We are redeemed and set free by faith in Yeshua the Messiah, we are greatly indebted to Yeshua just as the 
people in Joseph’s time were indebted to Joseph for saving their lives from starvation.  Paul expressed this 
by saying δοῦλός ἐστιν Χριστοῦ that “we are slaves to Christ.”  In Parashat Vayigash, the people are ded-
icating themselves to Joseph.  Similarly, Paul says we are to dedicate ourselves to Yeshua being slaves to 
Christ.  Yeshua said in John 8:12 Πάλιν οὖν αὐτοῖς ἐλάλησεν ὁ Ἰησοῦς λέγων, Ἐγώ εἰμι τὸ φῶς τοῦ κόσμου: 
ὁ ἀκολουθῶν ἐμοὶ οὐ μὴ περιπατήσῃ ἐν τῇ σκοτίᾳ, ἀλλ’ ἕξει τὸ φῶς τῆς ζωῆς.  8:12 “... ‘I am the Light of 
the world; he who follows Me will not walk in the darkness, but will have the Light of life.’” (NASB)  How 
thankful we are today that God provides for us the truth regarding salvation in Yeshua the Messiah.  David’s 
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words to dedicate the house (ִחֲנכַֻּת הַבַּית) reminds us to dedicate our lives to the Lord.  The word חֲנכַֻּת (Ha-
nukkah) meaning “dedication” also reminds us of the Feast of Dedication (Hanukkah).  According to the 
Apostolic Writings, during Hanukkah Yeshua was walking in Solomon’s colonnade during the festival of 
Hanukkah (see John 10:22 At that time the Feast of the Dedication took place at Jerusalem; 10:23 it was 
winter, and Jesus was walking in the temple in the portico of Solomon. NASB)  The festival of Hanukkah is 
an eight day winter celebration in the months of Kislev 25-Tevet 2 that commemorates the victory of faith 
and the power of God to work miracles.  At the center of the festival is the lighting of the Menorah.  In the 
Tabernacle, and the Temple of Solomon, the Menorah overshadowed the altar and the table of show-bread 
in the holy place.  The original instructions God gave to Moshe concerning the design and construction of 
the menorah is found in Shemot / Exodus 25:31-40.  The Menorah was manufactured out of one piece of 
hammered pure gold (Shemot / Exodus 25:36, :לו   כַּפְתּרֵֹיהֶם וּקְנתָֹם מִמֶּנּהָ יהְִיוּ כֻּלָּהּ מִקְשָׁה אַחַת זהָָב טָהוֹר).  
The lamps were arranged to give light towards the front of the Menorah meaning that the candles pointed 
forward.  The Menorah was constructed with seven branches, three on each side and one in the middle.  
During this Feast of Dedication each night one candle is lit beginning with the central candle that is used to 
light the other candles.  It is interesting when lighting the other candles we get a picture of the central candle 
“bowing down” before the other candles giving them flame.  The bowing down draws a parallel with how 
Yeshua bowed down taking the role of a servant and then laying his life down on our behalf.  In this way 
the Menorah symbolizes the unique relationship between God and His people and the Messiah.  During 
the Feast of Dedication, the light expresses the fullness of truth and life found in Yeshua (John 1:1-14) and 
being members of His body (2 Corinthians 12:12-27) we also show forth His light that is in us.  The Feast 
of Dedication (Hanukkah) is a reminder that we must remain committed to the truth.  Note how committing 
ourselves to the Lord is dedicating ourselves to prayer, seeking His face, being humble and innocent before 
him when we seek His face.  During this time (read John chapter 10) Yeshua pointed out the miracles He 
performed that He was the true Messiah the people had been waiting for, εἰ οὐ ποιῶ τὰ ἔργα τοῦ πατρός μου, 
μὴ πιστεύετέ μοι: εἰ δὲ ποιῶ, κἂν ἐμοὶ μὴ πιστεύητε, τοῖς ἔργοις πιστεύετε, ἵνα γνῶτε καὶ γινώσκητε ὅτι ἐν 
ἐμοὶ ὁ πατὴρ κἀγὼ ἐν τῷ πατρί.  10:37 ‘If I do not do the works of My Father, do not believe Me; 10:38 but 
if I do them, though you do not believe Me, believe the works, so that you may know and understand that the 
Father is in Me, and I in the Father.’ (NASB)  Based upon the context of John 10 Yeshua was celebrating the 
Feast of Dedication (Hanukkah) and using the illustrations of miracles to show how He is the true Messiah 
who gives us light (Matthew 5:16, John 8:12) the light of life, He is the light of the world and whoever fol-
lows Him will not have darkness but the truth.  
 David wrote this Psalm for the dedication of the house of the Lord that Solomon would build at a 
future time.  In David’s song he says  :30:1 ב  אֲרוֹמִמְךָ יהְוָֹה כִּי דִלִּיתָניִ וְלֹא-שִמַֹּחְתָּ איֹבְַי לִי I will extol You, O 
Lord, for You have lifted me up, And have not let my enemies rejoice over me. (NASB)  Here David opens 
verse two with the word רום meaning “height, altitude, greatness” written as ָאֲרוֹמִמְך “I will raise you up,” 
“lift you up to the heights” and is translated as “I will extol you.”  Extol means to “exalt, glorify, praise” 
and we get the sense that when David praises the Lord he lifts up the Name of God.  This is where we ge the 
idea that by our praises we lift up the Name of the Lord.  The Targum Pseudo Jonathan states ב  אשבחינך 
 I will praise you, O Lord, for you 30:2 ארוממינך יהוה ארום אזקפתני זקפתני ולא אחדיתא בעלי דבבי עלי׃
made me stand erect, and did not let my enemies rejoice over me. (EMC)  The Aramaic translation and the 
words used by the rabbis to translate the Masoretic text, אשבחינך ארוממינך “to praise” has the meaning 
in the sense of making holy though divine praise “how awesome and sanctified is this place” according to 
Targum Jonathan (Jeremiah 31:7, Daniel 5:4), the Targum Onkelos (Shemot / Exodus 15:1), and Targum 
Pseudo Jonathan (Bereshit / Genesis 28:17), and “to boast, be proud” according to late Jewish literary Ar-
amaic (see http://cal1.cn.huc.edu/, on Tehillim / Pssalms 30:2, accessed on Nov. 2013).  Note the praise of 
the Lord is coupled with the raising/lifting up (height, altitude, greatness, ארוממינך).  The Septuagint states 
30:1 εἰς τὸ τέλος ψαλμὸς ᾠδῆς τοῦ ἐγκαινισμοῦ τοῦ οἴκου τῷ δαυιδ (22) ὑψώσω σε κύριε ὅτι ὑπέλαβές με 
καὶ οὐκ ηὔφρανας τοὺς ἐχθρούς μου ἐπ’ ἐμέ 30:1 I will exalt thee, O Lord; for thou hast lifted me up, and not 
caused mine enemies to rejoice over me. (LXX)  The rabbis who translated the Scriptures into Greek used the 
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word ὑψώσω a verb meaning “to lift or raise up, to exalt, uplift.”  This word is often used to translated רוּם, 
and also for the words גָּבַהּ, נשָָׂא, גדַָּל, “to lift up on high, to exalt,” and was also used in the description of 
the elevation of Yeshua upon the cross in John 3:14.  So, when we praise the Lord, we lift up His name and 
give Him glory.  David says that the reason he lifts up the name of God is because the Lord has lifted him up 
so that his enemies do not rejoice over him (וְלֹא-שִמַֹּחְתָּ איֹבְַי לִי).  King Solomon said in Mishley / Proverbs 
 ,Do not rejoice when your enemy falls 24:17  יז   בִּנפְלֹ אוֹיבְִיךָ [אוֹיבְִךָ] אַל-תִּשְמָֹח וּבִכָּשְׁלוֹ אַל-יגָלֵ לִבֶּךָ: 24:17
And do not let your heart be glad when he stumbles (NASB)  This seems to be the context with which David 
is referring to regarding his enemies rejoicing over him.  He is praising the Lord because He has kept him 
from failure and his enemies as a result did not laugh.  
 David says that his rejoicing before the Lord is because the Lord heard and healed him. ג  יהְוָֹה אֱלֹהָי 
 O Lord my God, I cried to You for help, and You healed me. (NASB)  When the 30:2 שִׁוַּעְתִּי אֵלֶיךָ וַתִּרְפָּאֵניִ: 
Lord hears our prayers and we receive the proof of those prayers we give praise and glory to God.  When 
we pray to the Lord for help, we do not seek the Lord to provide proof that he has heard us, the point is that 
answered prayer is evident by the way the Lord works in our lives in answer to our prayers.  The way the 
Lord works may not be specifically in the manner in which we asked, and so we should be seeking the Lord 
answering us while keeping in mind He may answer us in a way that is different from our own expectations.  
We also know that the Lord God is the author of our salvation because of the deliverance that He has provid-
ed.  The salvation of God brings with it His promises, healing, and deliverance.  In Tehillim / Psalms 30:2, 
David is giving praise to the Lord because He has heard his prayer when he cried out for help and the Lord 
healed him.  The Hebrew word ִוַתִּרְפָּאֵני derived from the word רפא signifies that the Lord heals and most 
people restrict “healing” to sickness of some sort.  The word רפא is used by David six times in the Psalms.  
Based upon a survey of the Psalms, David uses this word seeking the Lord to restore from destruction and 
to heal the mind and body.  

ספר תהילים פרק ו
 יהְוָֹה כִּי אֻמְלַל אָניִ רְפָאֵניִ יהְוָֹה כִּי נבְִהֲלוּ עֲצָמָי: ד   וְנפְַשִׁי נבְִהֲלָה מְאדֹ וְאַתָּ [וְאַתָּה] יהְוָֹה 

עַד-מָתָי: ה   שׁוּבָה יהְוָֹה חַלְּצָה נפְַשִׁי הוֹשִׁיעֵניִ
Tehillim / Psalms 6:2 Be gracious to me, O Lord, for I am pining away; Heal me, O Lord, for 
my bones are dismayed. 6:3 And my soul is greatly dismayed; But You, O Lord how long? 6:4 
Return, O Lord, rescue my soul; Save me because of Your lovingkindness. (NASB)

ספר תהילים פרק ל
   שִׁוַּעְתִּי אֵלֶיךָ וַתִּרְפָּאֵניִ: ד   יהְוָה הֶעֱלִיתָ מִן-שְׁאוֹל נפְַשִׁי חִיּיִתַניִ מִיּוָרְדִי- [מִיּרְָדִי] בוֹר: ה 

זמְַּרוּ לַיהוָֹה חֲסִידָיו וְהוֹדוּ לְזכֵֶר קָדְשׁוֹ: ו   כִּי
Tehillim / Psalms 30:2 O Lord my God, I cried to You for help, and You healed me. 30:3 O 
Lord, You have brought up my soul from Sheol; You have kept me alive, that I would not go 
down to the pit. (NASB)

ספר תהילים פרק מא
יהְוָֹה חָנּנֵיִ רְפָאָה נפְַשִׁי כִּי-חָטָאתִי לָךְ: ו   אוֹיבְַי יאֹמְרוּ רַע לִי מָתַי ימָוּת וְאָבַד שְׁמוֹ: ז   וְאִם- 

בָּא לִרְאוֹת | שָׁוְא ידְַבֵּר לִבּוֹ יקְִבָּץ-אָוֶן
Tehillim / Psalms 41:4 As for me, I said, ‘O Lord, be gracious to me; Heal my soul, for I 
have sinned against You.’ 41:5 My enemies speak evil against me, ‘When will he die, and his 
name perish?’ (NASB)

ספר תהילים פרק פח
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יג  בָּאֲבַדּוֹן:  אֱמוּנתְָךָ  חַסְדֶּךָ  בַּקֶּבֶר  הַיסְֻפַּר  יב    סֶּלָה:  יוֹדוּךָ  יקָוּמוּ  אִם-רְפָאִים     תַּעֲשֶהֹ-פֶּלֶא 

הֲיוִָּדַע בַּחשֶׁךְ פִּלְאֶךָ וְצִדְקָתְךָ בְּאֶרֶץ נשְִׁיּהָ: יד
Tehillim / Psalms 88:10 Will You perform wonders for the dead? Will the departed spirits 
rise and praise You? Selah. 88:11 Will Your lovingkindness be declared in the grave, Your 
faithfulness in Abaddon? 88:12 Will Your wonders be made known in the darkness? And Your 
righteousness in the land of forgetfulness? (NASB)

ספר תהילים פרק קג
חַת חַיּיָכְִי הַמְעַטְּרֵכִי חֶסֶד וְרַחֲמִים:   ג   הַסּלֵֹחַ לְכָל-עֲוֹנכִֵי הָרפֵֹא לְכָל-תַּחֲלֻאָיכְִי: ד   הַגּוֹאֵל מִשַּׁ

ה   הַמַּשְבִֹּיעַ בַּטּוֹב עֶדְיךְֵ תִּתְחַדֵּשׁ כַּנּשֶֶׁר נעְוּרָיכְִי:
Tehillim / Psalms 103:3 Who pardons all your iniquities, Who heals all your diseases; 103:4 
Who redeems your life from the pit, Who crowns you with lovingkindness and compassion; 
103:5 Who satisfies your years with good things, So that your youth is renewed like the eagle. 
(NASB)

ספר תהילים פרק קז
חִיתוֹתָם: כא   יוֹדוּ לַיהוָֹה חַסְדּוֹ וְנפְִלְאוֹתָיו לִבְניֵ אָדָם: כב     כ   ישְִׁלַח דְּבָרוֹ וְירְִפָּאֵם וִימַלֵּט מִשְּׁ

וְיזִבְְּחוּ זבְִחֵי תוֹדָה וִיסַפְּרוּ מַעֲשָיֹו בְּרִנּהָ: כג
Tehillim / Psalms 107:19 Then they cried out to the Lord in their trouble; He saved them out 
of their distresses. 107:20 He sent His word and healed them, And delivered them from their 
destructions. 107:21 Let them give thanks to the Lord for His lovingkindness, And for His 
wonders to the sons of men! (NASB)

Tehillim / Psalms 107:19-21 states that the Lord heard their prayers and His word went forth and healed 
them and delivered them from destructions.  Our lives are in danger in many ways, our enemies, destruction, 
sickness, or disease; the way David uses the word רפא in the Psalms suggests that the Lord is not only the 
healer but the restorer of life, especially when the Lord delivered David from extreme danger.  In order to 
emphasize the Lord’s saving power in God’s ability to heal, David says ִד  יהְוָה הֶעֱלִיתָ מִן-שְׁאוֹל נפְַשִׁי חִיּיִתַני 
 O Lord, You have brought up my soul from Sheol; You have kept me alive, that I 30:3 ,מִיּוָרְדִי- [מִיּרְָדִי] בוֹר: 
would not go down to the pit. (NASB)  The Lord delivered him from the pit and from the grave.  Note that in 
Tehillim / Psalms 30:4 in the Masoretic text, there is a Qere and Ketiv noted in the marginal Masorah.  The 
Qere and Ketiv is from the Aramaic qere, קְרֵי (“what is read”) and ketiv, כְּתִיב (“what is written”).  The 
Qere and Ketiv refers to a small number of differences between what is written in the consonantal text of the 
Hebrew Bible, as preserved by scribal tradition, and what is read.  In such situations, the Qere is the techni-
cal orthographic device used to indicate the pronunciation of the words in the Masoretic text of the Hebrew 
language scriptures (Tanakh), while the Ketiv indicates their written form, as inherited from tradition.  In 
Tehillim / Psalms 30:4, the marginal reading, and a textual writing suggests two different readings (i) “from 
them that go down to the pit” and (ii) You have preserved me from “going along with them, and being 
where and as they are.”  The Aramaic translation states ג  יהוה אלהי צליתי קדמך ואסייתני׃  ד  יהוה אסיקתא 
 O Lord my God, I prayed in your presence and 30:3 מן שיול נפשי קיימתני מן למיחת לגובא״לבית קבורתא׃
you healed me. 30:4 O Lord, you raised my soul out of Sheol; you preserved me from going down to the pit. 
(EMC) and the Septuagint states 30:2 κύριε ὁ θεός μου ἐκέκραξα πρὸς σέ καὶ ἰάσω με 30:3 κύριε ἀνήγαγες 
ἐξ ᾅδου τὴν ψυχήν μου ἔσωσάς με ἀπὸ τῶν καταβαινόντων εἰς λάκκον 30:2 O Lord my God, I cried to thee, 
and thou didst heal me. 30:3 O Lord, thou hast brought up my soul from Hades, thou hast delivered me from 
among them that go down to the pit. (LXX)  The rabbis translate this to say that God literally delivered Da-
vid from Hell (ᾅδου, Hades) from the place of the departed souls.  According to the Apostles, in Acts 2:31 
31προϊδὼν ἐλάλησεν περὶ τῆς ἀναστάσεως τοῦ Χριστοῦ ὅτι οὔτε ἐγκατελείφθη εἰς ἅ|δην οὔτε ἡ σὰρξ αὐτοῦ 
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εἶδεν διαφθοράν. 2:31 he (David) looked ahead and spoke of the resurrection of the Christ, that He was 
neither abandoned to Hades, nor did His flesh suffer decay. (NASB)  According to the Scriptures, Yeshua 
was raised on the third day (לִישִׁי  and his body was not in the grave long enough to produce the ,(בַּיּוֹם הַשְּׁ
first fruits of corruption.  Throughout scripture God is concerned with life.  The Scriptures present the Lord 
as the redeemer of Israel and of you and me.  He provided a way for us to have life and life more abundantly.  
 In Tehillim / Psalms 30:4, David says we are to praise the Lord because of His mercy ה  זמְַּרוּ לַיהוָֹה 
 ,Sing praise to the Lord 30:4 חֲסִידָיו וְהוֹדוּ לְזכֵֶר קָדְשׁוֹ: ו  כִּי רֶגַע בְּאַפּוֹ חַיּיִם בִּרְצוֹנוֹ בָּעֶרֶב ילִָין בֶּכִי וְלַבּקֶֹר רִנּהָ:
you His godly ones, And give thanks to His holy name. 30:5 For His anger is but for a moment, His favor 
is for a lifetime; Weeping may last for the night, But a shout of joy comes in the morning. (NASB)  David 
says זמְַּרוּ לַיהוָֹה “Sing praise to the Lord” חֲסִידָיו “you His godly ones.”  If we performed a little self ex-
amination, would we be considered “godly” like David is describing here?  The Aramaic translation states 
 ;Sing praise in the Lord’s presence, you his devotees 30:5 ה  שבחו קדם יהוה חסידוי ואודו אדכרות קדישיה׃
and give thanks at the invocation of his holy one.  (EMC) Using the same Hebrew word חסידוי from the 
root חסד to describe those who are God’s children, the godly ones.  The Septuagint states 30:4 ψάλατε τῷ 
κυρίῳ οἱ ὅσιοι αὐτοῦ καὶ ἐξομολογεῖσθε τῇ μνήμῃ τῆς ἁγιωσύνης αὐτοῦ 30:4 Sing to the Lord, ye his saints, 
and give thanks for the remembrance of his holiness. (LXX) stating ὅσιοι αὐτοῦ his “sacred ones.”  Can 
we be classified as sacred and holy if we are not living sacred and holy lives?  Today, we live in the age 
of post-modern philosophy.  Postmodernism is a pejorative term (a word or phrase) to describe changes in 
society seen as undesirable as they relate to questioning of absolute value systems or forms of fundamen-
talism.  The post-modern age consist of shifting truth (relativism) and broken promises, from politics to our 
relationships; it feels like we cannot take anyone at his or her word today.  Honesty, trust and truth have 
become skewed in our post-modern culture and as believers the question becomes, how do we find God’s 
truth, and how do we apply God’s truth to our lives?  Not only are our lives filled with problems as a result 
of sin but there are spiritual forces at work in this world which have one goal that is to destroy the authority 
of the Word of God in our lives.  There are many theological inaccuracies being perpetuated in movies and 
pulpits, do we know scripture well enough to spot heretical doctrine, are we obtaining our theology from 
television and movies or only from the pulpit?  The Lord has given us his Word so that we can know Him, 
to understand how we should be living our lives, and to discern between the truth and lies.  David says ה  
 Sing praise 30:4 זמְַּרוּ לַיהוָֹה חֲסִידָיו וְהוֹדוּ לְזכֵֶר קָדְשׁוֹ: ו  כִּי רֶגַע בְּאַפּוֹ חַיּיִם בִּרְצוֹנוֹ בָּעֶרֶב ילִָין בֶּכִי וְלַבּקֶֹר רִנּהָ:
to the Lord, you His godly ones, And give thanks to His holy name. 30:5 For His anger is but for a moment, 
His favor is for a lifetime; Weeping may last for the night, But a shout of joy comes in the morning. (NASB)  
The godly ones, the devoted ones, the saints, are the ones to whom the Lord has been gracious and merciful 
pardoning our sins.  The phrase ֹוְהוֹדוּ לְזכֵֶר קָדְשׁו “give thanks remembering His holiness” suggests that the 
one who is giving thanks remember what He has done for us.  While studying the Scriptures, we learn and 
remember what He has done and therefore can give Him praise.  It is by the mercy of God that we are for-
given our sins and that He sent His only begotten son to lay his life down on our behalf.  Remembering His 
holiness, we remember that the Lord is glorious in the way that He works in our lives.  
 David says ָז  וַאֲניִ אָמַרְתִּי בְשַׁלְוִי בַּל-אֶמּוֹט לְעוֹלָם: ח  יהְוָה בִּרְצוֹנךְָ הֶעֱמַדְתָּה לְהַרְרִי עזֹ הִסְתַּרְתָּ פָניֶך 
 Now as for me, I said in my prosperity, ‘I will never 30:6 הָייִתִי נבְִהָל: ט  אֵלֶיךָ יהְוָֹה אֶקְרָא וְאֶל-אֲדנֹיָ אֶתְחַנּןָ: 
be moved.’ 30:7 O Lord, by Your favor You have made my mountain to stand strong; You hid Your face, I was 
dismayed. 30:8 To You, O Lord, I called, And to the Lord I made supplication: (NASB)  What does it mean 
that the Lord has made his mountain to stand strong?  Here in Tehillim / Psalms 30:7 David is comparing 
himself to a mountain that the Lord strengthens.  It is interesting Yeshua said “For verily I say unto you, 
That whosoever shall say unto this mountain, Be thou removed, and be thou cast into the sea; and shall not 
doubt in his heart, but shall believe that those things which he says shall come to pass; he shall have what-
soever he says” found in the gospels of Mark 11:23, Matthew 21:21, Matthew 17:20, and Luke 17:6.  What 
is a “mountain” (לְהַרְרִי) in a person’s life?  In Yeshua’s statements regarding the mountain, a parallel might 
be drawn to a problem in one’s life, something that is adverse or contrary to the Word of God that the Lord 
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is saying by faith we can cast it into the sea.  David seems to be saying the mountain is a good thing that 
the Lord is strengthening his mountain and making him unmovable.  It might be that David is thinking of a 
stronghold upon a mountain that the Lord has strengthened and his enemies are unable to overpower.  David 
said וַאֲניִ אָמַרְתִּי בְשַׁלְוִי בַּל-אֶמּוֹט לְעוֹלָם “and I, I said, in my quietness, calmness, I will never be moved,” The 
strength the Lord has given David is in the peace, quietness, and calmness of his heart.  The Aramaic Trans-
lation states ז  ואנא אמרית במיתבי ברוחצנה בשלותא דלא אזוע אזדעזע לעלמא׃  ח  יהוה ברעותך איתעתדתא 
 And I said 30:7 לטוריא עושינא סליקתא שכינתך הויתי מתבהל׃  ט  קדמך יהוה אקרי קריתי ולותך אלהי אצלי׃
when I dwelt in trust, I will never be shaken. 30:8 O Lord, by your will you prepared the mighty mountains; 
you removed your presence, I became afraid. 30:9 In your presence, O Lord, I will cry out; and to you, O 
my God, I will pray. (EMC)  The rabbis translate the quietness and calmness (בְשַׁלְוִי) to dwelling in trust and 
dwelling in the presence of the Lord.  This is the thought indicated by the next verse speaking of the Lord 
who prepares the mighty mountains and removes His presence.  They translate the text to say rather that the 
Lord who has made his mountain to stand strong, that the Lord prepares the mountains and then removes 
His presence.  Might the building or establishing and the removing His presence be indicative that the Lord 
establishes us and then we are to live according to the God’s ways to remain established?  Can we live in sin 
and just claim the righteousness that God has given to us by faith and forget about it?  The rabbinic transla-
tion in the Aramaic Targum suggests that the Lord does a great and mighty work and then He removes his 
presence suggesting that we are to seek after Him to work mightily in our lives again.  The Septuagint states 
30:6 ἐγὼ δὲ εἶπα ἐν τῇ εὐθηνίᾳ μου οὐ μὴ σαλευθῶ εἰς τὸν αἰῶνα 30:7 κύριε ἐν τῷ θελήματί σου παρέσχου 
τῷ κάλλει μου δύναμιν ἀπέστρεψας δὲ τὸ πρόσωπόν σου καὶ ἐγενήθην τεταραγμένος 30:8 πρὸς σέ κύριε 
κεκράξομαι καὶ πρὸς τὸν θεόν μου δεηθήσομαι 30:6 And I said in my prosperity, I shall never be moved. 
30:7 O Lord, in thy good pleasure thou didst add strength to my beauty: but thou didst turn away thy face, 
and I was troubled. 30:8 To thee, O Lord, will I cry; and to my God will I make supplication. (LXX)  In 
Tehillim / Psalms 30:7 the rabbis say the Lord strengthening the mountain of David is the same as the Lord 
adding strength to David’s beauty.  The Hebrew text states ֹיהְוָה בִּרְצוֹנךְָ הֶעֱמַדְתָּה לְהַרְרִי עז “Lord in your 
will  you cause my mountain to stand strong.”  It is interesting the Hebrew word הֶעֱמַדְתָּה from the root word 
 has the meaning “to stand, rise, insist on, keep (a promise).”  In strengthening David’s mountain, the לעמוד
Lord is keeping His promise by saving his life.  The application for our lives is the Lord made a wonderful 
work in our lives by saving us according to the promises He had given in the Scriptures, now we are called 
to seek the Lord God, His Messiah, and His ways.  It is the desire to deepen our relationship with the Lord 
and to seek His ways that is given by the Holy Spirit and the evidence of the Lord who is working in our 
lives to do these things.  
 David believes the dead will not praise the Lord because they are dust (-י  מַה-בֶּצַע בְּדָמִי בְּרִדְתִּי אֶל
 What profit is there in my blood, if I‘ 30:9 ,שָׁחַת הֲיוֹדְךָ עָפָר הֲיגִַּיד אֱמִתֶּךָ: יא  שְׁמַע-יהְוָֹה וְחָנּנֵיִ יהְוָֹה הֱיהֵ עזֹרֵ לִי: 
go down to the pit? Will the dust praise You? Will it declare Your faithfulness? NASB).  The Psalm concludes 
saying יב  הָפַכְתָּ מִסְפְּדִי לְמָחוֹל לִי פִּתַּחְתָּ שַקִֹּי וַתְּאַזּרְֵניִ שִמְֹחָה: יג  לְמַעַן | יזְמֶַּרְךָ כָבוֹד וְלֹא ידִּםֹ יהְוָֹה אֱלֹהַי לְעוֹלָם   
 Hear, O Lord, and be gracious to me; O Lord, be my helper.’ 30:11 You have turned for me my‘ 30:10 אוֹדֶךָּ: 
mourning into dancing; You have loosed my sackcloth and girded me with gladness, 30:12 That my soul may 
sing praise to You and not be silent. O Lord my God, I will give thanks to You forever. (NASB)  The Targum 
translation and the Septuagint say the following.

Targum Pseudo Jonathan

30:10 And I said, What profit is there in my blood, when I descend to the grave? Can those 
who descend to the dust praise you? Will they tell of your faithfulness? 30:11 Accept, O Lord, 
my prayer, and have mercy on me; O Lord, be my helper. 30:12 You turned my lament into my 
celebration; you loosened my sackcloth and girded me with joy. 30:13 Because the nobles of 
the world will give you praise and not be silent, O Lord my God, I [too] will give you praise. 
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(EMC)

 י  אמרית מה ממון אית בדמי במחתי לבי קבורתא אפשר דשבחונך דיודון קדמך נחותי דשכבין
 עפרא היתנון המנותך קושטך׃  יא  קבל יהוה צלותי וחוס עלי יהוה הוי סעיד לי׃  יב  אפכתא אייליי
 לחנגין לי שריתא סקי וזרזתני חדוא׃  יג  מן בגלל דישבחון יקירי עלמא ולא ישתקון יהוה אלהי
לעלמא אשבחינך אודי קדמך׃

Septuagint

30:9 What profit is there in my blood, when I go down to destruction? Shall the dust give 
praise to thee? or shall it declare thy truth? 30:10 The Lord heard, and had compassion upon 
me; the Lord is become my helper. 30:11 Thou hast turned my mourning into joy for me: thou 
hast rent off my sackcloth, and girded me with gladness; 30:12 that my glory may sing praise 
to thee, and I may not be pierced with sorrow. O Lord my God, I will give thanks to thee for 
ever. (LXX)

30:9 τίς ὠφέλεια ἐν τῷ αἵματί μου ἐν τῷ καταβῆναί με εἰς διαφθοράν μὴ ἐξομολογήσεταί σοι 
χοῦς ἢ ἀναγγελεῖ τὴν ἀλήθειάν σου 30:10 ἤκουσεν κύριος καὶ ἠλέησέν με κύριος ἐγενήθη 
βοηθός μου 30:11 ἔστρεψας τὸν κοπετόν μου εἰς χορὸν ἐμοί διέρρηξας τὸν σάκκον μου καὶ 
περιέζωσάς με εὐφροσύνην 30:12 ὅπως ἂν ψάλῃ σοι ἡ δόξα μου καὶ οὐ μὴ κατανυγῶ κύριε 
ὁ θεός μου εἰς τὸν αἰῶνα ἐξομολογήσομαί σοι

It is interesting that David mentions “sackcloth” with this Psalm being a praise Psalm for the dedication 
of the Temple of God.  David states that the Lord has removed his sackcloth and turned his morning into 
gladness.  The use of sackcloth dates back to very early in biblical history according to the following list of 
verses making reference to sackcloth and mourning.

Bereshit / Genesis 37:34
So Jacob tore his clothes, and put sackcloth on his loins and mourned for his son many days.

2 Samuel 3:31
Then David said to Joab and to all the people who were with him, “Tear your clothes and 
gird on sackcloth and lament before Abner.” And King David walked behind the bier.

Job 16:15
“I have sewed sackcloth over my skin And thrust my horn in the dust.

Job 42:6
Therefore I retract, And I repent in dust and ashes.”

Lamentations 2:10
The elders of the daughter of Zion Sit on the ground, they are silent. They have thrown dust 
on their heads; They have girded themselves with sackcloth. The virgins of Jerusalem Have 
bowed their heads to the ground.

Joel 1:8
Wail like a virgin girded with sackcloth For the bridegroom of her youth.

1 Kings 21:27
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It came about when Ahab heard these words, that he tore his clothes and put on sackcloth and 
fasted, and he lay in sackcloth and went about despondently.

1 Chronicles 21:16
Then David lifted up his eyes and saw the angel of the LORD standing between earth and 
heaven, with his drawn sword in his hand stretched out over Jerusalem. Then David and the 
elders, covered with sackcloth, fell on their faces.

Nehemiah 9:1
Now on the twenty-fourth day of this month the sons of Israel assembled with fasting, in 
sackcloth and with dirt upon them.

Jonah 3:5-9
Then the people of Nineveh believed in God; and they called a fast and put on sackcloth from 
the greatest to the least of them. When the word reached the king of Nineveh, he arose from 
his throne, laid aside his robe from him, covered himself with sackcloth and sat on the ashes. 
He issued a proclamation and it said, “In Nineveh by the decree of the king and his nobles: 
Do not let man, beast, herd, or flock taste a thing. Do not let them eat or drink water. 

Jeremiah 49:3
“Wail, O Heshbon, for Ai has been destroyed! Cry out, O daughters of Rabbah, Gird your-
selves with sackcloth and lament, And rush back and forth inside the walls; For Malcam will 
go into exile Together with his priests and his princes.

Ezekiel 27:31
“Also they will make themselves bald for you And gird themselves with sackcloth; And they 
will weep for you in bitterness of soul With bitter mourning.

Sackcloth was most often worn as a sign of deep repentance and humility.  Coupled with sackcloth, ash-
es were included as a further symbol of personal humility and even death (i.e. made from the dust of the 
earth).  According to the Torah, Jacob tore his cloths and put on sackcloth and mourned the death of his son 
(Bereshit / Genesis 37:34).  In the Apostolic Writings, the Scriptures say in Matthew 11:20-21 “Then He be-
gan to upbraid the cities where most of His mighty works had been done, because they did not repent. “Woe 
to you, Chorazin! woe to you, Bethsaida! for if the mighty works done in you had been done in Tyre and 
Sidon, they would have repented long ago in sackcloth and ashes.”  In addition to this, according to Rev-
elation 6:12 12Καὶ εἶδον ὅτε ἤνοιξεν τὴν σφραγῖδα τὴν ἕκτην, καὶ σεισμὸς μέγας ἐγένετο, καὶ ὁ ἥλιος ἐγένετο 
μέλας ὡς σάκκος τρίχινος, καὶ ἡ σελήνη ὅλη ἐγένετο ὡς αἷμα, 6:12 I looked when He broke the sixth seal, 
and there was a great earthquake; and the sun became black as sackcloth made of hair, and the whole moon 
became like blood (NASB)  Remember also that on the return of the Messiah Yeshua, the sun will become 
black as sackcloth (see Matthew 24:29 and Acts 2:20).  Note the connection between mourning and the sun 
becoming dark.  David said י  מַה-בֶּצַע בְּדָמִי בְּרִדְתִּי אֶל-שָׁחַת הֲיוֹדְךָ עָפָר הֲיגִַּיד אֱמִתֶּךָ: יא  שְׁמַע-יהְוָֹה וְחָנּנֵיִ יהְוָֹה 
 What profit is there in my blood, if I go down to the pit? Will the dust praise You? Will‘ 30:9 ,הֱיהֵ עזֹרֵ לִי: 
it declare Your faithfulness? (NASB).  And | יב  הָפַכְתָּ מִסְפְּדִי לְמָחוֹל לִי פִּתַּחְתָּ שַקִֹּי וַתְּאַזּרְֵניִ שִמְֹחָה: יג  לְמַעַן   
 Hear, O Lord, and be gracious to me; O Lord, be my‘ 30:10 יזְמֶַּרְךָ כָבוֹד וְלֹא ידִּםֹ יהְוָֹה אֱלֹהַי לְעוֹלָם אוֹדֶךָּ: 
helper.’ 30:11 You have turned for me my mourning into dancing; You have loosed my sackcloth and girded 
me with gladness, 30:12 That my soul may sing praise to You and not be silent. O Lord my God, I will give 
thanks to You forever. (NASB)  At the return of the Lord, we who believe and trust in the Lord will rejoice, 
while those who are destined for destruction will mourn.  Do you want to be with those who weep or with 
those whose mourning has been turned into dancing, whose sadness has been turned to joy?  You certainly 
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can, let’s pray!

Rabbinic Commentary

 The Rabbinic Commentary (Midrash) on Tehillim / Psalms 30 has 6 parts.  Reading through the Mi-
drash we will be looking at Parts 1, 2, and 4.  Let’s begin by outlining Midrash Tehillim Chapter 30, Parts 
1, 2, and 4.

Part 1
• The Midrash introduces the Psalm with the דיבור המתחיל (Dibur Hamathil) saying “A Psalm and 

son of the dedication of the house of David (Tehillim / Psalms 30:1).”  
• The פתיחתא (Petihta) “the homiletic introduction” to the Midrash says “Rabbi Chisda said, There is 

no difference of opinion that the sanctuary below is the counterpart of the sanctuary above, for the 
verse You, Lord, have made it a place (mkwn) for Your dwelling (Shemot / Exodus 15:17)” 

• The משל (mashal) “the parable,” goes on to explain the פתיחתא (Petihta), the rabbis discuss David’s 
words concerning the “dedication of the house of David” an the sanctuary on earth and on heaven.  

• The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal) goes on to expand 
upon the differences between the earthly tabernacle and the heavenly one.

• The Concluding phrase says “ Rabbi Khinea said, literally, debir means the place out of which awe, 
Awesome is God out of your holy places (Tehillim / Psalms 68:36).”

Part 2
• The Midrash introduces the Psalm with the דיבור המתחיל (Dibur Hamathil) saying “Another com-

ment on A Psalm and son at the dedication of the house of David.”  
• The פתיחתא (Petihta) “the homiletic introduction” to the Midrash says “These words are to be con-

sidered in the light of the verse Whatever act of coming to Me a man begins, I complete (Job 41:13).” 
• The משל (mashal) “the parable,” goes on to explain the פתיחתא (Petihta), the rabbis discuss Da-

vid’s words concerning the “dedication of the house of David” and when a man comes to stand 
before Him.  

• The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal) goes on to expand 
on the man who goes to stand before the Lord and states where faith comes into play with regard to 
performing the mitzvot in the Torah.  

• The Concluding phrase says “Thus David had only to think of building the sanctuary, and it was 
called by his name, and it is said A Psalm and song at the dedication of the house of David.”

Part 4
• The Midrash introduces the Psalm with the דיבור המתחיל (Dibur Hamathil) saying “Another com-

ment on A Psalm and song at the dedication of the house of David.”  
• The פתיחתא (Petihta) “the homiletic introduction” to the Midrash says “These words are to be con-

sidered in the light of the verse Also unto You O Lord, belongs mercy; for You render to every man 
according to his work (Tehillim / Psalms 62:13).” 

• The משל (mashal) “the parable,” goes on to explain the פתיחתא (Petihta), the rabbis discuss Da-
vid’s words concerning the “dedication of the house of David” and the punishment of the Lord.

• The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), the rabbis go on 
to expand upon the punishment of the Lord saying that the measure of God’s punishment is barren, 
bears no evil fruit, on the other hand, God’s goodness bears much fruit.  The Lord makes man pay for 
his iniquities once, but the Lord blesses over and over again.  The rabbis say that when a man consid-
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ers to do a sin the Lord does not consider he has sinned until he has acted upon the sin.  On the other 
hand, if one considers doing good that the Lord imputes it to him as if he had done the good deed.  

• The Concluding phrase says “It was true of David.  He suffered grief for the sanctuary, having sat 
for its sake in the dust of the earth, as is said Surely I will not come into the tent of my house I will 
not give sleep to my eyes until I find a place for the Lord (Tehillim / Psalms 132:3-5); and the sanc-
tuary was called by his name, as is said A Psalm and song at the dedication of the house of David.”

 Midrash Tehillim 30, Part 1 opens with the Dibur Hamathil (דיבור המתחיל) saying “A Psalm and 
son of the dedication of the house of David (Tehillim / Psalms 30:1).”  The midrash states the following:

A Psalm and son of the dedication of the house of David (Tehillim / Psalms 30:1).  Rabbi 
Chisda said, There is no difference of opinion that the sanctuary below is the counterpart of 
the sanctuary above, for the verse You, Lord, have made it a place (mkwn, מכוון) for Your 
dwelling (Shemot / Exodus 15:17), you are to read not mkwn a place for, but mekuwwan (מכ־
 a counterpart of.  Because the two are counterparts, said Rabbi Acha, debir in the verse ,(וון
When I lift up my hands toward Your holy oracle (Debir) (Tehillim / Psalms 28:2), means 
literally the place out of which revelations (dibberot) go forth to the world, as is said Out or 
Zion will go forth the Torah (Micah 4:2).  Rabbi Khinea said, literally, debir means the place 
out of which awe, Awesome is God out of your holy places (Tehillim / Psalms 68:36).

 א  מסמור שיר חנוכת הבית לדוד. אמר ר׳ חסדא לית מילתא פליגא, שבית המקדש של מטה מכוון
 כנגד בית המקדש של מעלה, שנאמר מכון לשבתך (שמות טו יז), אל תקרי מכון אלא מכוון, אמר
 ר׳ אחא מן הדא בנשאי ידי אל דביר קדשך (תהלים כח ב), מקום שדיברות יוצאות לעולם, שנאמר
 כי מציון תצא תורה (מיכה ד ב). ר׳ חיננא אמר מקום שהדבור יוצא לעולם, והבריות מתייראין,

 שנאמר נורא אלהים ממקדשיך (תהלים סח לו).

The פתיחתא (Petihta) “the homiletic introduction” to the Midrash says “Rabbi Chisda said, There is no 
difference of opinion that the sanctuary below is the counterpart of the sanctuary above, for the verse You, 
Lord, have made it a place (mkwn) for Your dwelling (Shemot / Exodus 15:17).”  According to the midrash 
there is no disagreement that the Tabernacle below (on earth) is different from the Tabernacle in heaven.  
The Mishkan consisted of two main parts, (i) a tent-like structure called the ohel (אהל) and (ii) and outer 
court called the Chotzer (חצר).  The tent was 30 amot long (52.5 feet) and 10 amot wide (17.5 feet) and 
was divided into two separate chambers.  The inner most chamber was called the “Most Holy place” (קדש 
 Note that the word  .(ארון העדת) measuring 10 X 10 amot that encloses the Ark of the Testimony ,(הקדשים
Amot is from the work “Amah” (אמה) meaning six handbreadths (one cubit) which is roughly 21 inches.  
Amot (אמות) is plural for “Amah” (אמה).  The following is a pictorial diagram of the Tabernacle that Moshe 
had constructed.
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The most holy place is separated from another chamber known as the “Holy place” by an intricately woven 
curtain called the parochet.  The Holy place is divided into two areas.  In the first area closest to the parochet 
were to be placed three things, the table of the presence (show-bread, שלחן), the menorah (מנורה), and the 
altar of incense (מזבח הקטרת).  The altar of incense was positioned in the center of the Holy place.  The 
outer court of the Mishkan measured 100 amot long (175 feet) by 50 amot wide (87.5 feet).  On each side of 
the courtyard, 30 amot from the entrance, a copper altar was to be used for the daily sacrifices.  In addition, 
the copper water basin was to be used by the priests after performing the offerings.  The outer court was 
surrounded by a series of interconnected posts held in place by silver sockets, from which curtains of blue, 
purple, and scarlet linen were hung.  The Scriptures state that Moshe constructed the Tabernacle according 
to the pattern that God had shown him on the mountain of Sinai.
 According to the midrash, the rabbis say that there is no difference in opinion that the earthly Taber-
nacle is different from the Heavenly Tabernacle.  That is pointedly remarkable since in the midrashic liter-
ature the rabbis always differed in opinion.  While reading through the Apostolic Writings, it is interesting 
to note that the author of the book of Hebrews also has a similar opinion regarding the Earthly verses the 
Heavenly Tabernacle according to Hebrews 8.

Hebrews 8:1-12
8:1 Now the main point in what has been said is this  we have such a high priest, who has 
taken His seat at the right hand of the throne of the Majesty in the heavens, 8:2 a minister 
in the sanctuary and in the true tabernacle, which the Lord pitched, not man.  8:3 For every 
high priest is appointed to offer both gifts and sacrifices; so it is necessary that this high 
priest also have something to offer.  8:4 Now if He were on earth, He would not be a priest at 
all, since there are those who offer the gifts according to the Law; 8:5 who serve a copy and 
shadow of the heavenly things, just as Moses was warned by God when he was about to erect 
the tabernacle; for, ‘See,’ He says, ‘that you make all things according to the pattern which 
was shown you on the mountain.’  8:6 But now He has obtained a more excellent ministry, by 
as much as He is also the mediator of a better covenant, which has been enacted on better 
promises.  8:7 For if that first covenant had been faultless, there would have been no occa-
sion sought for a second.  8:8 For finding fault with them, He says, ‘Behold, days are coming, 
says the Lord, When I will effect a new covenant With the house of Israel and with the house 
of Judah; 8:9 Not like the covenant which I made with their fathers On the day when I took 
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them by the hand To lead them out of the land of Egypt; For they did not continue in My cov-
enant, And I did not care for them, says the Lord.  8:10 ‘For this is the covenant that I will 
make with the house of Israel After those days, says the Lord: I will put My laws into their 
minds, And I will write them on their hearts. And I will be their God, And they shall be My 
people.  8:11 ‘And they shall not teach everyone his fellow citizen, And everyone his brother, 
saying, ‘Know the Lord,’ For all will know Me, From the least to the greatest of them.  8:12 
‘For I will be merciful to their iniquities, And I will remember their sins no more.’ (NASB)

1Κεφάλαιον δὲ ἐπὶ τοῖς λεγομένοις, τοιοῦτον ἔχομεν ἀρχιερέα, ὃς ἐκάθισεν ἐν δεξιᾷ τοῦ 
θρόνου τῆς μεγαλωσύνης ἐν τοῖς οὐρανοῖς, 2τῶν ἁγίων λειτουργὸς καὶ τῆς σκηνῆς τῆς 
ἀληθινῆς, ἣν ἔπηξεν ὁ κύριος, οὐκ ἄνθρωπος. 3πᾶς γὰρ ἀρχιερεὺς εἰς τὸ προσφέρειν δῶρά τε 
καὶ θυσίας καθίσταται: ὅθεν ἀναγκαῖον ἔχειν τι καὶ τοῦτον ὃ προσενέγκῃ. 4εἰ μὲν οὖν ἦν ἐπὶ 
γῆς, οὐδ’ ἂν ἦν ἱερεύς, ὄντων τῶν προσφερόντων κατὰ νόμον τὰ δῶρα: 5οἵτινες ὑποδείγματι 
καὶ σκιᾷ λατρεύουσιν τῶν ἐπουρανίων, καθὼς κεχρημάτισται Μωϋσῆς μέλλων ἐπιτελεῖν 
τὴν σκηνήν, Ορα γάρ, φησίν, ποιήσεις πάντα κατὰ τὸν τύπον τὸν δειχθέντα σοι ἐν τῷ ὄρει: 
6νυν[ὶ] δὲ διαφορωτέρας τέτυχεν λειτουργίας, ὅσῳ καὶ κρείττονός ἐστιν διαθήκης μεσίτης, 
ἥτις ἐπὶ κρείττοσιν ἐπαγγελίαις νενομοθέτηται. 7Εἰ γὰρ ἡ πρώτη ἐκείνη ἦν ἄμεμπτος, οὐκ 
ἂν δευτέρας ἐζητεῖτο τόπος: 8μεμφόμενος γὰρ αὐτοὺς λέγει, Ἰδοὺ ἡμέραι ἔρχονται, λέγει 
κύριος, καὶ συντελέσω ἐπὶ τὸν οἶκον Ἰσραὴλ καὶ ἐπὶ τὸν οἶκον Ἰούδα διαθήκην καινήν, 9οὐ 
κατὰ τὴν διαθήκην ἣν ἐποίησα τοῖς πατράσιν αὐτῶν ἐν ἡμέρᾳ ἐπιλαβομένου μου τῆς χειρὸς 
αὐτῶν ἐξαγαγεῖν αὐτοὺς ἐκ γῆς Αἰγύπτου, ὅτι αὐτοὶ οὐκ ἐνέμειναν ἐν τῇ διαθήκῃ μου, κἀγὼ 
ἠμέλησα αὐτῶν, λέγει κύριος. 10ὅτι αὕτη ἡ διαθήκη ἣν διαθήσομαι τῷ οἴκῳ Ἰσραὴλ μετὰ τὰς 
ἡμέρας ἐκείνας, λέγει κύριος, διδοὺς νόμους μου εἰς τὴν διάνοιαν αὐτῶν, καὶ ἐπὶ καρδίας 
αὐτῶν ἐπιγράψω αὐτούς, καὶ ἔσομαι αὐτοῖς εἰς θεὸν καὶ αὐτοὶ ἔσονταί μοι εἰς λαόν. 11καὶ οὐ 
μὴ διδάξωσιν ἕκαστος τὸν πολίτην αὐτοῦ καὶ ἕκαστος τὸν ἀδελφὸν αὐτοῦ, λέγων, Γνῶθι τὸν 
κύριον, ὅτι πάντες εἰδήσουσίν με ἀπὸ μικροῦ ἕως μεγάλου αὐτῶν. 12ὅτι ἵλεως ἔσομαι ταῖς 
ἀδικίαις αὐτῶν, καὶ τῶν ἁμαρτιῶν αὐτῶν οὐ μὴ μνησθῶ ἔτι.

The author of Hebrews said 8:5 who serve a copy and shadow of the heavenly things, just as Moses was 
warned by God when he was about to erect the tabernacle; for, ‘See,’ He says, ‘that you make all things 
according to the pattern which was shown you on the mountain.’ (NASB) the Tabernacle on Earth was a 
shadow of the heavenly things.  There is no disagreement in the opinion of the rabbis regarding differences 
between the Earthly and Heavenly Tabernacles according to the midrash.  The point of the author of He-
brews was 8:1 Now ... we have such a high priest, who has taken His seat at the right hand of the throne 
of the Majesty in the heavens, 8:2 a minister in the sanctuary and in the true tabernacle, which the Lord 
pitched, not man. (NASB)  According to the Author of Hebrews, Yeshua obtained a more excellent ministry 
because He is the mediator of a better covenant that is enacted on better promises (Hebrews 8:6).  Here we 
do find a difference in opinion from the rabbis comment in the midrash, or maybe an absence of opinion 
regarding the Messiah from the rabbinic perspective on Tehillim / Psalms 30.  According to Hebrews 8, how 
did Yeshua the Messiah obtain a more excellent ministry?  How is the covenant better than what the previous 
one?  What are the promises that are better than before?  What is better that Yeshua the Messiah did than 
what was given at Sinai?  Is the author of Hebrews saying that the Torah is of no use to us because of what 
Yeshua the Messiah has done?  What was the necessity for having a new covenant and does that mean the 
covenant found in the Torah is now gone?  These are very important questions because they will help us to 
understand what is being said in the following verses such as in Hebrews 8:13 the author writes “When He 
said, ‘A new covenant ‘ He has made the first obsolete. But whatever is becoming obsolete and growing old 
is ready to disappear (NASB).  Does obsolete mean all of the Torah is gone or not valid for us today?
 In Hebrews 8:1-12, the author calls upon the promise of a new covenant in the book of Jeremiah the 
prophet (Jeremiah 31).  To understand what is taking place with regard to the letter to the Hebrews, we have 
to understand something about the grace of God.  In the book of Exodus (Parashat Ki Tisa, Shemot / Exodus 
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30:11-34:35) the Lord God established His covenant with His people purely as a result of His mercy and 
grace because of the sin of the people with the golden calf.  The Lord declares to Moshe וַיּקְִרָא יהְוָֹה | יהְוָֹה אֵל 
 ,The Lord, the Lord God, compassionate and gracious, slow to anger“ רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיםִ וְרַב-חֶסֶד וֶאֱמֶת
and abounding in lovingkindness/grace and truth.”  In the Torah, the central reason for the extending of 
 to the people of Israel at Sinai is because of the Lord’s faithfulness to Abraham and Abraham’s (grace)  חֶסֶד
offspring according to Parashat Lech Lecha (Bereshit / Genesis 12:1-17:27)

א   וַיּאֹמֶר יהְוָֹה אֶל-אַבְרָם לֶךְ-לְךָ מֵאַרְצְךָ וּמִמּוֹלַדְתְּךָ וּמִבֵּית אָבִיךָ אֶל-הָאָרֶץ אֲשֶׁר אַרְאֶךָּ: ב   וְאֶעֶ־ 
 שְךָֹ לְגוֹי גָּדוֹל וַאֲבָרֶכְךָ וַאֲגדְַּלָה שְׁמֶךָ וֶהְיהֵ בְּרָכָה: ג   וַאֲבָרְכָה מְבָרֲכֶיךָ וּמְקַלֶּלְךָ אָארֹ וְנבְִרְכוּ בְךָ כּלֹ
 מִשְׁפְּחתֹ הָאֲדָמָה:

Bereshit / Genesis 12:1-3
12:1 Now the Lord said to Abram, ‘Go forth from your country, And from your relatives And 
from your father’s house, To the land which I will show you; 12:2 And I will make you a great 
nation, And I will bless you, And make your name great; And so you shall be a blessing; 12:3 
And I will bless those who bless you, And the one who curses you I will curse. And in you all 
the families of the earth will be blessed.’ (NASB)  

 According to the promise to Abraham, all the nations of the earth will be blessed in the seed of Abra-
ham.  The Lord’s covenant promise of חֶסֶד  (grace) is contained in the covenant of Abraham, since from 
the beginning the Lord had aimed to bless all nations and all peoples of this earth.  In the book of Jonah 
we learn that God’s mercy and grace of the covenant extended even to the Gentile nations.  Jonah makes it 
clear that he believed God would have mercy on the Ninevites when he said ידַָעְתִּי כִּי אַתָּה אֵלֽ־חַנּוּן וְרַחוּם 
 I knew that You are a gracious and compassionate God, slow to anger and abundant in“ אֶרֶךְ אַפַּיםִ וְרַב־חֶסֶד
lovingkindness/grace.”  Jonah’s words draw a parallel with Shemot / Exodus 34:6-7 where the Lord passes 
before Moshe declaring His glory, His mercy, and His grace.  In the story of Jonah, the Lord accomplished 
this through the disobedience and rebelliousness of His own prophet (Jonah).  The Lord’s glory was made 
known to the gentile nations in the forgiveness of Nineve, the exile of His own people to Babylon (see the 
book of Jeremiah), and in the exodus from Egypt before the Mountain of Sinai.  The challenge before us 
then in the story of Jonah was would Israel (or the rabbis) accept the fulfillment of the Lord’s covenant with 
Abraham and welcome God’s mercy and חֶסֶד  (grace) being poured out on the gentile nations, or would this 
extension of חֶסֶד  (grace) be called evil and would Israel insist that the Lord’s חֶסֶד  (grace) only be extended 
to them?  The author of Hebrews makes a reference to Jeremiah 31 in Hebrews 8:8-10. ספר ירמיה פרק לא 
 פסוק ל-לד ל   הִנּהֵ ימִָים בָּאִים נאְֻם-יהְוָֹה וְכָרַתִּי אֶת-בֵּית ישְִרָֹאֵל וְאֶת-בֵּית יהְוּדָה בְּרִית חֲדָשָׁה: לא   לֹא כַבְּרִית
 אֲשֶׁר כָּרַתִּי אֶת-אֲבוֹתָם בְּיוֹם הֶחֱזיִקִי בְידָָם לְהוֹצִיאָם מֵאֶרֶץ מִצְרָיםִ אֲשֶׁר-הֵמָּה הֵפֵרוּ אֶת-בְּרִיתִי וְאָנכִֹי בָּעַלְתִּי בָם
 נאְֻם-יהְוָֹה: לב   כִּי זאֹת הַבְּרִית אֲשֶׁר אֶכְרתֹ אֶת-בֵּית ישְִרָֹאֵל אַחֲרֵי הַיּמִָים הָהֵם נאְֻם-יהְוָֹה נתַָתִּי אֶת-תּוֹרָתִי בְּקִרְבָּם
 וְעַל-לִבָּם אֶכְתֲּבֶנּהָ וְהָייִתִי לָהֶם לֵאלֹהִים וְהֵמָּה יהְִיוּ-לִי לְעָם: לג   וְלֹא ילְַמְּדוּ עוֹד אִישׁ אֶת-רֵעֵהוּ וְאִישׁ אֶת-אָחִיו לֵאמרֹ
   דְּעוּ אֶת-יהְוָֹה כִּי-כוּלָּם ידְֵעוּ אוֹתִי לְמִקְטַנּםָ וְעַד-גְּדוֹלָם נאְֻם-יהְוָֹה כִּי אֶסְלַח לַעֲוֹנםָ וּלְחַטָּאתָם לֹא אֶזכְָּר-עוֹד:       לד
 God   כּהֹ | אָמַר יהְוָֹה נתֵֹן שֶׁמֶשׁ לְאוֹר יוֹמָם חֻקּתֹ ירֵָחַ וְכוֹכָבִים לְאוֹר לָילְָה רגַֹע הַיּםָ וַיּהֱֶמוּ גלַָּיו יהְוָֹה צְבָאוֹת שְׁמוֹ:
says הִנּהֵ ימִָים בָּאִים נאְֻם-יהְוָֹה וְכָרַתִּי אֶת-בֵּית ישְִרָֹאֵל וְאֶת-בֵּית יהְוּדָה בְּרִית חֲדָשָׁה ‘Behold, days are coming,’ 
declares the Lord, ‘when I will make a new covenant with the house of Israel and with the house of Judah, 
(NASB)  In Jeremiah 31:32, the Lord says that this is not the covenant that He cut/made with your Fathers in 
the day that He delivered them by the hand from eretz Mitzrayim (land of Egypt).  This is a new covenant, 
a different covenant, an eternal covenant a covenant that will cause God to say  וְהָייִתִי לָהֶם לֵאלֹהִים וְהֵמָּה 
 I will be there God and they will be a people to me.”  Here, not only is there a parallel with the“ יהְִיוּ-לִי לְעָם
Torah text in Parashat Bekhukotai (Vayikra / Leviticus 26:12) God is also declaring that He will make a new 
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covenant that will lead to Him being our God and us being His people.  
 The question of God’s mercy and חֶסֶד  (grace) being extended to the gentile nations was not fully 
answered according to the book of Jonah.  The reason being the “challenge and the answer” was given 
to a small group of Jewish men who followed another prophet from Galilee, the Messiah Yeshua.  This 
concept was revealed in Yeshua the Messiah and his use of the sign of Jonah (see Matthew 12:38-45, 16:4, 
Luke 11:29-30) to describe his death, burial, and bodily resurrection.  The Apostle Paul picks up this topic 
in Galatians 3 in his statements on the promises in the covenant to Abraham, that God justified the gen-
tiles by faith, and that all people who believe are true descendent’s of Abraham (3:6-9, 6καθὼς Ἀβραὰμ 
ἐπίστευσεν τῷ θεῷ, καὶ ἐλογίσθη αὐτῷ εἰς δικαιοσύνην. 7Γινώσκετε ἄρα ὅτι οἱ ἐκ πίστεως, οὗτοι υἱοί εἰσιν 
Ἀβραάμ. 8προϊδοῦσα δὲ ἡ γραφὴ ὅτι ἐκ πίστεως δικαιοῖ τὰ ἔθνη ὁ θεὸς προευηγγελίσατο τῷ Ἀβραὰμ ὅτι 
Ἐνευλογηθήσονται ἐν σοὶ πάντα τὰ ἔθνη. 9ὥστε οἱ ἐκ πίστεως εὐλογοῦνται σὺν τῷ πιστῷ Ἀβραάμ. Gala-
tians 3:6 Even so Abraham believed God, and it was reckoned to him as righteousness.  3:7 Therefore, be 
sure that it is those who are of faith who are sons of Abraham.  3:8 The Scripture, foreseeing that God would 
justify the Gentiles by faith, preached the gospel beforehand to Abraham, saying  ‘All the nations will be 
blessed in you.’  3:9 So then those who are of faith are blessed with Abraham, the believer. (NASB)).  Paul 
went on to say that this covenant of Abraham was not annulled by the later covenant at Sinai (17τοῦτο δὲ 
λέγω: διαθήκην προκεκυρωμένην ὑπὸ τοῦ θεοῦ ὁ μετὰ τετρακόσια καὶ τριάκοντα ἔτη γεγονὼς νόμος οὐκ 
ἀκυροῖ, εἰς τὸ καταργῆσαι τὴν ἐπαγγελίαν. 3:17 What I am saying is this: the Law, which came four hundred 
and thirty years later, does not invalidate a covenant previously ratified by God, so as to nullify the promise. 
(NASB)).  What is interesting is that the covenant of חֶסֶד  (grace) was already present in the Hebrew Scrip-
tures.  
 How did Yeshua the Messiah obtain a more excellent ministry and promises?  The more excellent 
ministry that the Messiah had taken was (i) through Him the grace of God is extending to all the nations 
enabling everyone the opportunity to believe in the God of Abraham, Isaac, and Jacob, and (ii) He stands 
performing His duties (forever) before God in Heaven and not here on Earth.  This in turn provides a better 
covenant, one that is established upon the work of Yeshua the Messiah and the receiving of the Holy Spirit 
in each person who places their faith in Him, which empowers us to live our lives for the Lord as God’s 
people. (8:10 ‘For this is the covenant that I will make with the house of Israel After those days, says the 
Lord: I will put My laws into their minds, And I will write them on their hearts. And I will be their God, And 
they shall be My people. NASB)  All of what Yeshua did was in fulfillment of the covenant promises given 
in the Torah, Yeshua came because of the promises of God in the Torah.  The “better” promises the author 
of Hebrews is referring to is found and established in the resurrection of Yeshua.  Yeshua made promises 
to us that He will never leave us nor forsake us, and He will send the Holy Spirit.  He said that He goes to 
the Father in Heaven to intercede for us on our behalf as one having eternal life and not needing to make 
atonement for Himself.  The atonement He provided, the evidence for God’s acceptance of His offering is 
found in the resurrection of the Messiah who lives forever and performs His duties forever in Heaven.  The 
Covenant promises in the Torah are not replaced or gone, Yeshua the Messiah provided a better covenant in 
that the grace of God now is extended to all peoples and the power of God has established this in His Son 
by the power of His Holy Spirit living and working in Him (Yeshua) and now in each of us too to overcome 
sin and to live for the Lord for the glory of His name.  Midrash Tehillim 30, Part 1 concludes stating “ Rabbi 
Khinea said, literally, debir means the place out of which awe, Awesome is God out of your holy places (Te-
hillim / Psalms 68:36).”  How awesome indeed is the Lord our God because He said in Hebrews 8:12 ‘For 
I will be merciful to their iniquities, And I will remember their sins no more.’ (NASB)  
 Midrash Tehillim 30, Part 2 opens with the Dibur Hamathil (דיבור המתחיל) saying “Another com-
ment on A Psalm and son at the dedication of the house of David.”  The homiletic introduction to the Mid-
rash states “These words are to be considered in the light of the verse Whatever act of coming to Me a man 
begins, I complete (Job 41:13).”  Midrash Tehillim 30, Part 2 states the following:

Another comment on A Psalm and son at the dedication of the house of David.  These words 
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are to be considered in the light of the verse Whatever act of coming to Me a man begins, I 
complete (Job 41:13).  If ever a man considered doing a commandment for My sake, did I not 
stand behind him?  Who would perform a circumcision had I not first given him a son?  Who 
would display fringes had I not first given him a mantle?  Who would build a parapet about 
his roof had I not first given him a house?  If ever a man thought in his heart to do a com-
mandment and was constrained from doing it, did I not reckon him as having done it?  Thus 
David had only to think of building the sanctuary, and it was called by his name, and it is 
said A Psalm and song at the dedication of the house of David. (Midrash Tehillim 30, Part 2)

 ב  [דבר אחר מזמור שיר חנוכת הבית לדוד. זהו שאמר הכתוב מי הקדימני ואשלם (איוב מא ג),
 מי חישב בלבו לעשות מצוה לפני ולא השלמתי לאחריו, מי עשה מילה ולא נתתי לו אני קודם הבן,
 מי עשה ציצית ולא נתתי לו אני קודם הטלית, מי עשה מעקה לגגו ולא נתתי לו אני קודם הבית, מי
 חשב בלבו לעשות מצוה ונאנס ולא עשאה שאני מעלה עליו כאילו עשאה, שהרי דוד חשב לבנות

בית המקדש, ונקרא על שמו, שנאמר מזמור שיר חנוכת הבית לדוד].

It is interesting the rabbis say “if ever a man considered doing a commandment for My sake, did I not stand 
behind him?” and “if ever a man though in his heart o do a command and was constrained from doing it, 
did I not reckon him as having done it?”  This is interesting because these comments reminds us of Romans 
8:26-31.

Romans 8:26:31
8:26 In the same way the Spirit also helps our weakness; for we do not know how to pray as 
we should, but the Spirit Himself intercedes for us with groanings too deep for words; 8:27 
and He who searches the hearts knows what the mind of the Spirit is, because He intercedes 
for the saints according to the will of God.  8:28 And we know that God causes all things 
to work together for good to those who love God, to those who are called according to His 
purpose.  8:29 For those whom He foreknew, He also predestined to become conformed to 
the image of His Son, so that He would be the firstborn among many brethren; 8:30 and these 
whom He predestined, He also called; and these whom He called, He also justified; and these 
whom He justified, He also glorified.  8:31 What then shall we say to these things? If God is 
for us, who is against us? (NASB)

In Romans 8:26-31, the Apostle Paul said that “God causes all things to work together for good to those who 
love God, to those who are called according to His purpose” then goes on to comment on those whom He 
foreknew and predestined to be conformed to the image of His son, and those whom He predestined, He also 
called, and justified, and glorified, etc.  Paul concludes saying 8:31 What then shall we say to these things? If 
God is for us, who is against us? (NASB)  What Paul is saying in Romans 8, is this similar to what the rabbis 
are saying in Midrash Tehillim 30, Part 2?  If ever a man considers doing a commandment for My sake, did I 
not stand behind him?  The rabbis provide three examples (i) a man performs circumcision, it was God who 
gave him a son, (ii) if a man wants to wear Tzitzit, it was God who gave him a mantle (cloths), and (iii) if a 
man would build a fence around the rooftop of his house (see Devarim / Deuteronomy 22:1), it was the Lord 
who had first given him a house.  Similarly, if ever a man thought in his heart to perform a command and was 
constrained from doing it, the Lord had caused this, and the example given is David thinking (wanting to) 
of building the Temple in Jerusalem, the Lord constrained him from building the Temple, and David wrote 
this psalm to be a song at the dedication of the Temple.  Is this the way the Apostle Paul understood that God 
causes all things to work together for good for those who are called according to His purpose?  Note the 
rabbis say “...doing a command for My sake...” is synonymous to “...those who are called according to His 
purpose.”  Paul is saying that we do not have to fear because the Lord can work any situation for His glory.  
He is also saying that the Lord has had a plan from the very foundation of the world and that He knew those 
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who would believe and live for our Father in Heaven because He is outside of time and space, He knows the 
beginning from the end.  He also had planned from the beginning that those who would believe and live for 
the Lord would be conformed to the image of His Son.  The Lord places His Word (Yeshua) first before all 
things, and this is consistent with the rest of Paul’s letters regarding Yeshua the Messiah.  The Lord works 
all things for the glory of His Name and we should not be fearful because all things are in His hands.  
 Midrash Tehillim 30, Part 4 opens with the Dibur Hamathil (דיבור המתחיל) saying “Another com-
ment on A Psalm and song at the dedication of the house of David.”  The homiletic introduction to the 
Midrash states “These words are to be considered in the light of the verse Also unto You O Lord, belongs 
mercy; for You render to every man according to his work (Tehillim / Psalms 62:13).”  The midrash Part 4 
is dedicated to understanding the differences between when a man decides in his heart to do good or evil 
and whether the Lord will count the thoughts of a man’s heart against him or not.  In the midrash there are 
two opposing thoughts regarding the Jew and the non-Jew.  For the Jew the midrash says “Rabbi Nehemiah 
taught, When a man considers committing a sin, the Holy One blessed be He, imputes no sin to him until 
he commits it; but when a man considers doing a good deed and finds himself unable to do it, the Holy One 
blessed be He, writes it down even without the doing, as though he had done it, for it is said The Lord lis-
tened, and heard it, and a book of remembrance was written before him, for them that feared the Lord, and 
that thought upon His name (Malachi 3:15).” (ר׳ נחמיה אמר חשב אדם לעבור עבירה, אין הקב״ה חושבה עד 
 שיעשנה, ואם חשב לעשות מצוה ולא הפסיק לעשותה, עד שלא עשאה, מיד הקב״ה כותבה כאילו עשאה, שנאמר
 On the other hand, for the  (וישמע ויכתב (בספר) [ספר] זכרון לפניו ליראי [ה׳] ולחושבי שמו (מלאכי ג טז)
non-Jew, it was taught “But a heathen, even if he merely considers doing wickedness, thought he has not 
done it, the Holy One blessed be He, imputes wickedness to him as if he had done it.” (אבל בנכרי אם חשב 
 The rabbis taught that for a Jew the Lord would  (לעשות רעה, אפילו לא עשאה, הקב״ה חושבה כאילו עשאה
not impute sin if it is only in thought and not in deed, whereas the good thoughts were considered as having 
already done them.  The non-Jew was guilty no matter whether he had done and evil deed or whether it was 
simply a thought of doing evil, he was guilty before God.  In Matthew chapter 5, Yeshua was teaching on a 
similar topic that we find here in the midrash.

Matthew 5:27-37
5:27 ‘You have heard that it was said, ‘You shall not commit adultery’; 5:28 but I say to you 
that everyone who looks at a woman with lust for her has already committed adultery with 
her in his heart.  5:29 ‘If your right eye makes you stumble, tear it out and throw it from you; 
for it is better for you to lose one of the parts of your body, than for your whole body to be 
thrown into hell.  5:30 ‘If your right hand makes you stumble, cut it off and throw it from 
you; for it is better for you to lose one of the parts of your body, than for your whole body to 
go into hell.  5:31 ‘It was said, ‘Whoever sends his wife away, let him give her a certificate 
of divorce’; 5:32 but I say to you that everyone who divorces his wife, except for the reason 
of unchastity, makes her commit adultery; and whoever marries a divorced woman commits 
adultery.  5:33 ‘Again, you have heard that the ancients were told, ‘You shall not make false 
vows, but shall fulfill your vows to the Lord.’  5:34 ‘But I say to you, make no oath at all, 
either by heaven, for it is the throne of God, 5:35 or by the earth, for it is the footstool of His 
feet, or by Jerusalem, for it is the city of the great King.  5:36 ‘Nor shall you make an oath 
by your head, for you cannot make one hair white or black.  5:37 ‘But let your statement be, 
‘Yes, yes’ or ‘No, no’; anything beyond these is of evil. (NASB)

Was Yeshua trying to address the rabbinic interpretation of the Scriptures regarding sin and our thought 
life like what we are reading here in Midrash Tehillim 30, Part 4?  Was this a common teaching in the first 
century that one could disregard the murders and lusts of the heart simply because one did not act on them 
and that all one had to do was to think a good thought and it would outweigh the bad thoughts?  Yeshua said 
that the mere thought of committing adultery was synonymous with having performed the act and you are 
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guilty (Matthew 5:28).  Considering Yeshua’s calling in ministry to the Jews, he was indirectly making a 
distinction between the Jew and the non-Jew, he was speaking specifically to the Jews within the context of 
Matthew 5.  The idea that a Jew was exempt from sin if it remained only in their hearts was nonsense.   He 
goes on to describe the things that may cause ones heart to be full of sin, such as if the eye causes you to 
stumble, tear it out and throw it away, even your right hand, cut it off.  We have discussed in previous psalms 
that the right hand is the hand of power in our lives and the hand of fellowship with others.  Do you have 
fellowship with sin?  We are told to cut that off because it is better to go without in this life than to die in 
Hell.  Those who swear falsely, the swearing is performed in the heart and yet it was thought if one swears 
by the gold in the Temple they are not accountable, one is only accountable if they swear by the altar.  The 
point is that from the heart proceeds all sorts of uncleanness and unrighteousness and we have to be careful 
of our thoughts because we will walk according to our thoughts before the Lord.  Because of these things, it 
is very important therefore to be consistently studying God’s Word to reprogram our thought life so we can 
walk dedicating our lives in service to the Lord each day.  Let’s Pray!

Heavenly Father,

 We dedicate our lives today in prayer believing You hear us and thank You Lord for leading us into 
all truth.  According to the Scriptures only You are able to turn mourning into dancing, and sadness into joy.  
Lord restore to use the joy of Your salvation.  We Thank You Lord for giving us Your Word, teaching us Your 
ways, and revealing the truth of the Messiah Yeshua to us today.  Thank You for sending Your son Yeshua 
the Messiah that we may enter into Your salvation.  Thank You Lord for paying the covenant price for the 
forgiveness of our sins.  We believe that Your Word directs us to Your Son Yeshua, and that in Him we have 
the hope of eternal life.  Help us to dedicated our lives to You each day, fill us with Your presence Lord and 
thank You for revealing these truths to our hearts.  We praise Your Holy Name and give You all of the honor, 
and the glory, and the praise forever and ever.  

In Yeshua’s (Jesus’) Name I pray!  Amen!

Be Blessed in Yeshua, Christ our Messiah!

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
הללויה לאדוננו מורנו ורבינו ישוע מלך המשיח לעולם ועד:
Hallelujah for our Lord, our Teacher, our Rabbi,

“Yeshua” King Messiah forever and ever
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