The Word become flesh, is it a distinctly Jewish concept?
Looking at the concept of G-d in human form
and the deity of Yeshua the Messiah
5

By Duane D. Miller
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Today we live in a new age of understanding as compared to that of the
first century. After the destruction of the second temple, Judaism proceeded
towards a new model that was no longer centred around the temple service but on
a pharisaic form of Judaism known today as “rabbinic Judaism.” The greatest
teachers of rabbinic Judaism such as Hillel and Akiva ben Yoseph (50 – 135 CE)
lived within the time period of the first century, very close to that when Yeshua
walked the earth. Studying first century Judaism, we realize that the Judaism in
Yeshua’s day was filled with debate and diversity. Within rabbinic Judaism,
argumentation was the order of the day. To debate the meaning of life or the
minutiae of the Torah was the reigning passion for rabbinic scholars. I said we
live in a new age of understanding because today, believers in Yeshua the
Messiah have lost the art and passion for argumentation that so impassioned the
rabbinic scholar and believers of the first century. For example, Rabbi Yochanan
in the Talmud mourned the loss of his colleague Resh Lakish because Rabbi
Yochanan could not find another rabbi who could so vehemently disagree with
him through argument (Baba Metzia 84a). Recently, I have gotten into a heated
exchange of conflicting views with an anti-missionary from the orthodox
community on the deity of Yeshua the Messiah.
The motivation for writing this paper titled “The Word become flesh, is it
a distinctly Jewish concept” is an attempt to answer the anti-missionary argument
from the orthodox community that the passages from John 1:1-14 are not biblical
and are as far from rabbinic thought as paganism is from true worship of the
living G-d. The direction of the argument often proceeds as an attempt to define
the nature and purpose of the messiah. “Who is the Messiah?” and “how do you
understand the Messiah?” while trying to contrast the Torah over against the
Ketuvei Shelachim (Apostolic Writings). Once the basic axioms of the argument
are laid down, the discussion generally proceeds by an attack upon Yeshua the
Messiah by discrediting the Ketuvei Shelachim (Apostolic Writings) using the
Torah. This kind of approach is the result of a poor scholarly balancing act on the
part of the anti-missionary who supposes that the Torah stands in opposition to
the Ketuvei Shelachim. The Ketuvei Shelachim contains many principles which
are fully developed in the first century and are expressed without explanation on
the development of the theological concepts. For example, in John 1:1-14 the
phrase “in the beginning was the Word, the Word was with G-d and the Word was
G-d and the Word becoming flesh and dwelling among men” is a concept that
seems foreign to us.
The Ketuvei Shelachim [1] is a first century text, in order to understand
the origin of “the Word” being G-d we need to look to texts that predate the world
of the first century such as the Masoretic text (Tanach) [2] and the Targumim [3].
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Though the Masoretic text was primarily copied, edited, and distributed by the
Masoretes between the seventh and tenth centuries; the underlying text itself is
older than those from the first century. It also proves fruitful to examine the
rabbinic literature, history, and culture of the people of Yisrael. In this paper we
will look at a counter-missionary argument on the “Word become flesh” and
determine whether it is truly a Jewish concept. Is the concept of “the Word”
being G-d merely a new element developed to shape a changing faith or was this a
well known concept that did not require much further explanation than what John
had written?
The anti-missionary argument dealt with the following verses from the
book of John (John 1:1-14).
John 1:1-14
1:1 In the beginning was the Word, and the Word was with G-d, and the
Word was G-d. 1:2 He was in the beginning with G-d. 1:3 All things
came into being through Him, and apart from Him nothing came into
being that has come into being. 1:4 In Him was life, and the life was the
Light of men. 1:5 The Light shines in the darkness, and the darkness did
not comprehend it. 1:6 There came a man sent from G-d, whose name
was John. 1:7 He came as a witness, to testify about the Light, so that all
might believe through him.

  
1:13 who were born, not of blood nor of the will of the flesh nor of the
will of man, but of G-d. 1:14 And the Word became flesh, and dwelt
among us, and we saw His glory, glory as of the only begotten from the
Father, full of grace and truth. (NASB)

It is claimed that the idea of the “Word” being G-d and the “Word”
becoming flesh is a pagan concept. The argument proposed that there is nothing
Jewish about these scriptures. The conversation then led into the all too common
polemic on questioning ones Jewishness by believing that Yeshua is both the
Messiah of G-d and also G-d.
This paper will show how the idea of the “Word” being G-d, and
becoming flesh is a thoroughly Jewish concept by presenting two things: (i) how
HaShem has revealed Himself to us in human form and (ii) how the Aramaic
Targum Onkelos and the Hebrew scriptures (Masoretic text) help elucidate the
meaning of “the Word of G-d” and “the Word being G-d” as being Jewish
concepts. Without understanding how G-d has revealed himself to us it is
possible to twist the scriptures based upon personal opinion.

2. Literature Review
90
The following literature review of the Hebrew and Aramaic texts is meant
to address the two points of order (i) how HaShem has revealed Himself to us in
human form (i.e. understanding and identifying His identity in the Hebrew
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Scriptures) and (ii) how the “Word of G-d” and “the Word being G-d” are both
Jewish concepts from the Masoretic text (Tanach) and the Targum Onkelos.
In order to understand how G-d has revealed himself to us in human form
we need to look at various Hebrew texts in the Tanach on the phrases “Angel of
the Lord” and “Angel of G-d.” In the English translations of the Tanach (such as
the KJV), the phrase “Angel of the Lord” occurs 64 times in the Tanach, and 19
times in the Ketuvei Shelachim. The phrase “Angel of G-d” occurs 10 times in
the Tanach. The following are a few selected examples (Bereshit / Genesis 16:715, 22:11-18, 31:11-13, 48:15-16, Shmot / Exodus 3:2-8, Yehoshua / Joshua
5:13-15, and Shoftim / Judges 2:1) to illustrate how the Lord appears in human
form to various people in the Tanach.

105

2.1 G-d revealed to us in human form.

Bereshit / Genesis 16:7-15

110

115

120

In Bereshit / Genesis 16:10, the words “Malach” and “HaShem” are
juxtaposed together and are translated as “Angel of the Lord.” The section of
scripture that precede and follow these words (the context) clarify its meaning, the
Angel of the Lord is speaking to Hagar. Verse 16:10 indicates that the Angel of
the Lord is the one who will be multiplying Hagar’s seed (multiplying her
descendants through Ishmael her son) by the words “harbah arbeh.” Here “arbeh”
( )ארבהis in the Qal Imperfect common singular form. The Imperfect form is the
second major Hebrew verbal conjugation. The Imperfect, like the Perfect, reflects
or changes its form in order to indicate person, gender, and number. The
imperfect common singular form indicates that it is the Angel of HaShem that
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Bereshit / Genesis 16:7-15
16:7 Now the angel of the Lord
found her by a spring of water
in the wilderness, by the spring
on the way to Shur. 16:8 He
said, ‘Hagar, Sarai's maid,
where have you come from and
where are you going?’ And she
said, ‘I am fleeing from the
presence of my mistress Sarai.’
16:9 Then the angel of the
Lord said to her, ‘Return to
your mistress, and submit
yourself to her authority.’
16:10 Moreover, the angel of
the Lord said to her, ‘I will
greatly
multiply
your
descendants so that they will
be too many to count.’ 16:11
The angel of the Lord said to
her further, ‘Behold, you are
with child, And you will bear a
son; And you shall call his
name Ishmael, Because the
Lord has given heed to your
affliction. 16:12 ‘He will be a
wild donkey of a man, His
hand will be against everyone,
And everyone's hand will be
against him; And he will live to
the east of all his brothers.’
16:13 Then she called the
name of the Lord who spoke to
her, ‘You are a God who sees’;
for she said, ‘Have I even
remained alive here after
seeing Him?’ 16:14 Therefore
the well was called Beer-lahairoi; behold, it is between
Kadesh and Bered. 16:15 So
Hagar bore Abram a son; and
Abram called the name of his
son, whom Hagar bore,
Ishmael. (NASB)

125

130

135
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will be multiplying the seed of Hagar. The imperfect conjugation is used to
express an incomplete action, HaShem is going to bless Hagar but He has not
done that yet, this is a future promise. Normally an angel is understood to be a
messenger of G-d, however, in our context the Angel appears to be in fact G-d in
human form. This conclusion is based upon the fact that only the Lord Almighty
is able to multiply and bless ones seed/descendents.

Bereshit / Genesis 22:11-18

In Bereshit / Genesis 22:11-18 we find the continuation of the previous
sections of verses after Hagar had returned to Avraham and Sarah. Sarah drove
Hagar away from her after her son Yitzchak was born to prevent Ishmael from
taking the inheritance from her new born son. Hagar had no place to go and after
her water runs out she sits down to die in the desert. She places Ishmael a
considerable distance away from her so she wouldn’t her him suffering and dying
from the lack of water. At this point the “Angel of the Lord” calls out to Hagar as
He had done before. In the text the “Malach HaShem” calls to Hagar from
heaven. The NASB translates as the “Angel of G-d.” Similarly to Bereshit /
Genesis 16:10, the Angel of HaShem uses the “arbeh” ( )ארבהin the Qal
Imperfect common singular form. HaShem uses the imperfect conjugation to
express an incomplete action, the Angel HaShem is going to bless Hagar’s son
Ishmael but He has not done that yet, this is a future promise. The multiple
singular personal forms used by the “Malach HaShem” suggests that this Angel is
no ordinary angel; this Angel is a physical manifestation of G-d Almighty.

150
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Bereshit / Genesis 22:11-18
21:11 The matter distressed
Abraham greatly because of
his son. 21:12 But God said to
Abraham,
‘Do
not
be
distressed because of the lad
and your maid; whatever Sarah
tells you, listen to her, for
through
Isaac
your
descendants shall be named.
21:13 ‘And of the son of the
maid I will make a nation also,
because
he
is
your
descendant.’
21:14 So
Abraham rose early in the
morning and took bread and a
skin of water and gave them to
Hagar, putting them on her
shoulder, and gave her the boy,
and sent her away. And she
departed and wandered about
in the wilderness of Beersheba.
21:15 When the water in the
skin was used up, she left the
boy under one of the bushes.
21:16 Then she went and sat
down opposite him, about a
bowshot away, for she said,
‘Do not let me see the boy
die.’ And she sat opposite him,
and lifted up her voice and
wept. 21:17 God heard the lad
crying; and the angel of God
called to Hagar from heaven
and said to her, ‘What is the
matter with you, Hagar? Do
not fear, for God has heard the
voice of the lad where he is.
21:18 ‘Arise, lift up the lad,
and hold him by the hand, for I
will make a great nation of
him.’ (NASB)

Bereshit / Genesis 31:11-13

155

160

In Bereshit / Genesis 31:11-13 we find Yaakov dreaming about the male
goats and the Lord is speaking to him. The context has the Angel of G-d speaking
to Yaakov in his dream. The personal pronoun, in Bereshit / Genesis 31:13, “ani”
( )אניprovides irrefutable evidence that the “Malach HaElohim,” the Angel of G-d
is a reference to G-d himself. Furthermore, if we consider the context of these
verses and our understanding in angelology (theological doctrine concerning
angels) the Angel of G-d mentioned here is more than any ordinary angel. Only
G-d is able to speak to us in dreams and thus the Malach (Angel) is a physical
manifestation of G-d.

Bereshit / Genesis 48:15-16
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170
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Verses 48:15 and 48:16 indicate that Yoseph understood the Malach of Gd to be G-d. Yoseph said that “the angel who has redeemed me from all evil” is
interesting because to my knowledge there is no reference that has ever been
made that an ordinary angel redeemed a man or woman from evil. Redemption is
the purchase back of something that has been lost by the payment of a ransom.
The Torah contains various uses for the word goel ( )גאלto redeem. For example
the Greek word for redemption is apolutrosis (απολύτρωση) or (λύτρωση)
used in references between man’s relation to man (see Shmot / Exodus 21:30,
Vayikra / Leviticus 19:20, 25:51, Bamidbar / Numbers 35:31, 32, Yashayahu /
Isaiah 45:13, and Mishley / Proverbs 6:35) and in the sense of man’s relation to
G-d in Bamidbar / Numbers 3:49, 18:15. Here in our text “redeemed”
(απολυτρώ) from evil indicates that the G-d delivered Yoseph and the Angel is
the physical manifestation of G-d.

180
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Bereshit / Genesis 31:11-13
31:11 ‘Then the angel of God
said to me in the dream,
'Jacob,' and I said, 'Here I am.'
31:12 ‘He said, 'Lift up now
your eyes and see that all the
male goats which are mating
are striped, speckled, and
mottled; for I have seen all that
Laban has been doing to you.
31:13 'I am the God of Bethel,
where you anointed a pillar,
where you made a vow to Me;
now arise, leave this land, and
return to the land of your
birth.'‘ (NASB)

Bereshit / Genesis 48:15-16
48:15 He blessed Joseph, and
said, ‘The God before whom
my fathers Abraham and Isaac
walked, The God who has
been my shepherd all my life
to this day, 48:16 The angel
who has redeemed me from all
evil, Bless the lads; And may
my name live on in them, And
the names of my fathers
Abraham and Isaac; And may
they grow into a multitude in
the midst of the earth.’
(NASB)

Shmot / Exodus 3:2-8
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In Shmot/Exodus 3:2-8, the Angel of HaShem appears to Moshe in a
blazing fire from the midst of a bush in the desert at the mountain of G-d in
Horeb. It is beyond question that this was the presence of G-d revealed to Moshe
in the desert. Verse 3:2 introduces the “Malach HaShem” and verse 3:6, we find
the personal pronoun ani ( )אניwhich provides the link between the Malach
(Angel) and HaShem saying that “I am the G-d of Avraham, Yitzhak and Yaakov.
Here, the Malach reveals himself within the flame of fire. If it is possible for G-d
to reveal himself in the form of a flame of fire, why would it be impossible for
Him to manifest as an Angel? The context here indicates that the Angel of
HaShem is HaShem taking on human form.

Yehoshua / Joshua 5:13-15

200
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Shmot / Exodus 3:2-8
3:2 The angel of the Lord
appeared to him in a blazing fire
from the midst of a bush; and he
looked, and behold, the bush
was burning with fire, yet the
bush was not consumed. 3:3 So
Moses said, ‘I must turn aside
now and see this marvelous
sight, why the bush is not
burned up.’ 3:4 When the Lord
saw that he turned aside to look,
God called to him from the
midst of the bush and said,
‘Moses, Moses!’ And he said,
‘Here I am.’ 3:5 Then He said,
‘Do not come near here; remove
your sandals from your feet, for
the place on which you are
standing is holy ground.’ 3:6
He said also, ‘I am the God of
your father, the God of
Abraham, the God of Isaac, and
the God of Jacob.’ Then Moses
hid his face, for he was afraid to
look at God. 3:7 The Lord said,
‘I have surely seen the affliction
of My people who are in Egypt,
and have given heed to their cry
because of their taskmasters, for
I am aware of their sufferings.
3:8 ‘So I have come down to
deliver them from the power of
the Egyptians, and to bring them
up from that land to a good and
spacious land, to a land flowing
with milk and honey, to the
place of the Canaanite and the
Hittite and the Amorite and the
Perizzite and the Hivite and the
Jebusite. (NASB)

Yehoshua / Joshua 5:13-15
5:13 Now it came about when
Joshua was by Jericho, that he
lifted up his eyes and looked,
and behold, a man was standing
opposite him with his sword
drawn in his hand, and Joshua
went to him and said to him,
‘Are you for us or for our
adversaries?’ 5:14 He said, ‘No;
rather I indeed come now as
captain of the host of the Lord.’
And Joshua fell on his face to
the earth, and bowed down, and
said to him, ‘What has my lord
to say to his servant?’ 5:15 The
captain of the Lord's host said to
Joshua, ‘Remove your sandals
from your feet, for the place
where you are standing is holy.’
And Joshua did so. (NASB)
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Yehoshua / Joshua 5:13-15, Yehoshua meets a man who is called “prince
of the armies of HaShem” and Yehoshua bows down before him. The English
translation used the word “captain.” The prince tells Yehoshua to remove his
sandals from his feet for the place where he is standing is holy. Note that the
command to remove the sandals from Yehoshua’s feet (Yehoshua / Joshua 5:15)
is the same phraseology as that in Shmot / Exodus 3:5. The KJV translates 5:14
as Joshua 5:14 And he said, Nay; but as captain of the host of the LORD am I
now come. And Joshua fell on his face to the earth, and did worship, and said
unto him, What saith my lord unto his servant? (KJV) The word “ וישתחוand he
bowed and worshiped” in the Hebrew text the NASB leaves off “worship” is very
significant. The  וישתחוact of worship is the way in which one throws one’s self
flat on the ground in reverence. The prince of the armies of HaShem does not
detour Yehoshua from this act suggesting that he is more than a mere man,
messenger, or angel.

Shoftim / Judges 2:1

220

225

Shoftim / Judges 2:1
2:1 Now the angel of the Lord
came up from Gilgal to
Bochim. And he said, ‘I
brought you up out of Egypt
and led you into the land
which I have sworn to your
fathers; and I said, 'I will
never break My covenant with
you, (NASB)

Shoftim / Judges 2:1 the Malach HaShem proclaims that He brought
Yisrael up out of Egypt. “Aaleh” in the second half of 2:1 is written in the past
subjective, the past perfect subjective from the stem of the preterite (imperfect)
form of the verb marked in the singular first person. The “Angel of HaShem”
brought Yisrael up out of Egypt and made a covenant with the children of Yisrael.
The Malach HaShem within the context of this verse is a reference to G-d in
human form.

2.2 The Word of G-d and the Word being G-d
230

235

240

Next, we will examine parallel verses from the Masoretic text (Tanach)
and the Targum Onkelos in order to understand how the “Word of G-d” and the
“Word being G-d” are both Jewish concepts. The Targumim are translations of
the Masoretic text that come about as a result of the exile of Yisrael to Babylon
and subsequent return back to Yisrael. The people returning to Yisrael have been
influenced by their surrounding culture, and so, the people understood Aramaic
better than the Hebrew language. Consequently, the scribes translated the
Hebrew text into the vernacular languages of the time (i.e. Aramaic). Thus the
Tanach was translated into Aramaic where the collective works are called the
Targumim. The Targumim allowed those growing up speaking and reading in
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Aramaic to follow along in the public reading of the scriptures during the
synagogue services.
It is claimed that rabbinic thought prevents one from concluding that “the
Word” is “G-d.” It is interesting to note however, that one of the most important
links between “the Word” and “G-d” is in fact taken from the rabbinic literature
on “the word” which is called “Memra” in Aramaic found in the Targumim. “The
Word” called the Memra in Aramaic, derived from the Hebrew and Aramaic
languages, of the root “to say” is how G-d created using the word throughout the
creation account found in Bereshit / Genesis 1 (following the order “G-d said and
then matter (physical substances) came into existence known as the World and the
Universe).
Before we begin, I want to mention something on the use of the word
“Memra.” Bereshit / Genesis 3:8 is an example for understanding the difference
between the Hebrew and the Aramaic translations. While 3:8 is being read the
people who are listening to the reading of the scriptures would not have
understood the Hebrew reading which says: Bereshit / Genesis 3:8 They heard the
sound of the Lord God walking in the garden in the cool of the day, and the man
and his wife hid themselves from the presence of the Lord God among the trees of
the garden. (NASB) rather they would have understood the Targum which said in
Aramaic “And they heard the sound of the Word of the Lord God walking in the
midst of the garden...” In 3:8 the Targum Onkelos speaks of the Lord walking in
the garden as the “Memra (Word) of the Lord God.” The Word here walking in
the garden was G-d indicated by the word “Elohim,” the Word in this context is
not an element of speech or writing as some might suggest.

3:8 בראשית

265

270

275

280

Notice something very interesting here, the Hebrew Scriptures say “and
they heard ... walking” the text is alluding to G-d taking the form of a man to walk
in the cool of the garden with two legs. The Aramaic text uses the “Memra”
(Word) suggesting that the Memra took the form of a man to walk. The context
of this scripture suggests that it is possible for the Memra (Word) of HaShem to
take the form of a man and walk as we walk.
We find the concept of Memra hundreds of times in the Targum Onkelos.
Now, I want to look carefully at the following verses from the Masoretic text and
the Targum Onkelos. These snippets of scripture are examined to illustrate point
(ii) how the “Word of G-d” and the “Word being G-d” are both Jewish concepts.
Also, keep in mind while reading the following verses that the Targum Onkelos is
the official translations used for rabbinic studies today. The Targumim took on
great significance in the day of its translation just as it does today in rabbinic
studies. The Targumim are a very important text in the religious life of rabbinic
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Judaism today just as the English translations of the bible take on great
significance for English speakers.

6:6-7 בראשית

285

Hebrew
Bereshit / Genesis 6:6-7
It repented the Lord that he
made man on the earth.

Aramaic
Bereshit / Genesis 6:6-7
And it repented the Lord
through his Word that he
made man on the earth.

290

295

Bereshit / Genesis 6:6-7 expresses G-d’s feelings about having created
man on the Earth and the extent of man’s wickedness just prior to the flood. The
Hebrew text is translated “It repented the Lord that he made man on the earth”
comparing this to the Aramaic text “And it repented the Lord through His Word
that He made man on the earth” we see that it repented the Lord through the
Word (Memra) suggesting the importance of the Memra. The Lord operates
through the Memra.

9:12 בראשית
Hebrew
Bereshit / Genesis 9:12
And God said, “This is the
sign that I set for the
covenant between me and
you.”

300

Aramaic

305

Chapter 9 of Bereshit / Genesis describes the drying up of the flood and Gd making a covenant with Noah. In the Hebrew text HaShem is making a
covenant between Himself and Noah “I set for the covenant between me and you”
and the Aramaic text says “I set for the covenant between my Word and you.”
Interestingly, comparing these two texts the first person singular pronoun “me” is
replaced in the Aramaic text with “Memra” suggesting that the Memra (Word) is
a reference to HaShem, a sort of circumlocution for the personal pronoun.

310
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Bereshit / Genesis 9:12
And the Lord said, “This is
the sign that I set for the
covenant between my Word
and you.”

15:6 בראשית
Hebrew
Bereshit / Genesis 15:6
And he believed in the
Lord.

Aramaic
315

320

325

The “he” in our text (Bereshit / Genesis 15:6) is Avraham, saying that
Avraham believed in the Lord and in His promises. Comparing the Aramaic text
we find that Avraham believed in “the Word of the Lord.” The addition of
Memra (Word) in the Aramaic text suggests the theological importance of the
Memra. Believing in the Memra (Word) of the Lord is analogous to believing in
the Lord. Do you see the link here between the words of Yeshua in John 6:47
which says “he who believes on me has everlasting life” believing in Yeshua is
believing in the one who sent Him, the Lord Almighty, the Memra (Word) of the
living G-d.

Bereshit / Genesis 15:6
And he believed in the
Word of the Lord.

20:3 בראשית
Hebrew
Bereshit / Genesis 20:3
And
G-d
came
to
Abimelech.

Aramaic
330

335

340

345

Sefer Bereshit / Genesis 20:3 is very interesting. Avimelech is being
warned by HaShem about Avraham’s wife. The Hebrew text says “And G-d
came to Avimelech.” The Aramaic text however says that “the Word” came to
Avimelech from before HaShem in heaven”. This places an interesting
perspective on the words of Yeshua on being one with the Father, John10:30 ‘I
and the Father are one.’ (NASB) and being sent from the Father in Heaven in
John 6:44-47.
John 6:44-47
6:44 No man can come to me, except the Father which hath sent me draw
him: and I will raise him up at the last day. 6:45 It is written in the
prophets, And they shall be all taught of God. Every man therefore that
hath heard, and hath learned of the Father, cometh unto me. 6:46 Not
that any man hath seen the Father, save he which is of God, he hath seen
Copyright © 2009 MATSATI.COM | All Rights Reserved
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Bereshit / Genesis 20:3
And the Word from before
the
Lord
came
to
Abimelech.

the Father. 6:47 Verily, verily, I say unto you, He that believeth on me
hath everlasting life. (KJV)
350

355

360

John 6:44 says that no man comes to me except the Father which hath sent me
draw him. The concept of the Memra being sent from before the Lord draws a
parallel to the words of Yeshua on being sent from the Father. Verse 6:45
indicates that those who have learned of the Father come to Yeshua. The
Aramaic text says that the people believe in the Memra, the Memra delivered
Yisrael from Egypt, and the Memra created the World, how clear the words
Yeshua become if he truly is the Memra (Word) become flesh? Verse 6:46
discusses that no man has seen the Father except he which is of G-d. The Memra
being sent from before the Lord indicates that the Memra (Word) knows the
father. The Memra (Word) is uses as a designation for the divine nature of G-d
and so Yeshua, being the “Word become flesh” is able to say that “He that
believeth on me has everlasting life” in John 6:47. Believing in the Memra
(Word) brings life everlasting; this is a very Jewish concept in the context of an
Aramaic speaking community.

28:20-21 בראשית

365

Hebrew
Bereshit / Genesis 28:2021
Then Jacob made a vow,
saying, ‘If God will be with
me and will keep me on this
journey that I take, and will
give me food to eat and
garments to wear, and I
return to my father's house
in safety, then the Lord will
be my God.

Aramaic

370

375

In Bereshit / Genesis 28:20-21 Yaakov is making a vow with the Lord
before going to Haran in Mesopotamia to visit Laban. Yaakov swears that if
HaShem returns him to his father’s house in safety, then the Lord will be his G-d.
Comparing the Aramaic text, Yaakov says if HaShem returns him to his father’s
house in safety, then “the Word” (Memra) of the Lord will be his G-d. The text
literally says that “the Memra will be to me Elohim (G-d).” This scripture
suggests that Yaakov understood the Memra to be G-d and was making a
covenant with the Memra (Word) of the Lord.

380
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Bereshit / Genesis 28:2021
If the Word of the Lord will
be with me … then the
Word of the Lord will be
my God.

31:49 בראשית
Hebrew
Bereshit / Genesis 31:49
May the Lord keep watch
between you and me.

385

Aramaic

390

The differences between the Hebrew and Aramaic texts in Bereshit /
Genesis 31:49 is that the Memra (Word) is inserted into the text. The Memra of
the Lord keeping watch suggests that the Word is to lookout for danger or trouble
and to maintain a protective observation between Laban and Yaakov. The Memra
is used to make a covenant between these two men and the Word of the Lord is to
keep watch in the case of a breach of contract (breach of the Covenant).

Bereshit / Genesis 31:49
May the Word of the Lord
keep watch between you
and me.

14:31 שמות

395

Hebrew
Shmot / Exodus 14:31
And they believed in the
Lord

Aramaic
400

This portion of text is similar to that of sefer Bereshit / Genesis 20:3
where Avimelech believed in the Lord. The Hebrew text reads “And they
believed in the Lord.” The Aramaic text says “And they believed in the Word of
the Lord.” According to the Aramaic text the Memra (Word) of the Lord is very
important. The children of Yisrael believed in “the Word” of the Lord.

Shmot / Exodus 14:31
And they believed in the
Word of the Lord.

405

20:1 שמות
Hebrew
Shmot / Exodus 20:1
And the Lord spoke all
these words.

Aramaic
410
The Hebrew text says “And the Lord spoke all these words.” Comparing
the Aramaic text “And the Word of the Lord spoke all these words” it is
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Shmot / Exodus 20:1
And the Word of the Lord
spoke all these words.

415

interesting that “the Word” is speaking. “The Word” of the Lord spoke all of
these words appears to be a little strange since the text indicates that the Word is
speaking. However, if we take this verse into context with that of John 1:1-2 we
begin to see the Hebraic understanding that the Memra as mentioned in the
Aramaic text is capable of taking on human form (i.e. Bereshit / Genesis 3:8).

25:22 שמות
Hebrew
Shmot / Exodus 25:22
And I will meet with you
there.

420

Aramaic
425

430

435

440

Here HaShem is describing the construction of the mercy seat upon the
Ark of the Covenant: Shmot / Exodus 25:21 ‘You shall put the mercy seat on top
of the ark, and in the ark you shall put the testimony which I will give to you.
25:22 ‘There I will meet with you; and from above the mercy seat, from between
the two cherubim which are upon the ark of the testimony, I will speak to you
about all that I will give you in commandment for the sons of Israel. (NASB) The
phrase “mercy seat” is not a translation of the Hebrew text that says “kapporeth”
in the Masoretic text or of the Greek term “hilasterion” from the Septuagint
(LXX), rather, “mercy seat” is a translation by William Tyndale from the German
translation “gnadenstuhl.” The English description of the “mercy seat”
demonstrates for us how far the English translation and meaning can diverge from
the original translation of the Hebrew and Greek texts.
The Hebrew text of Shmot / Exodus 25:22 says that HaShem will meet
with Moshe to speak to him (and in the future to speak to the Kohen HaGadol
[High Priest]) from between the Cherubim. The Aramaic text says “And I will
appoint my Word for you there.” It is “the Word” that will meet with and speak
to Moshe from between the Cherubim.

Shmot / Exodus 25:22
And I will appoint my Word
for you there.

26:9 ויקרא
Hebrew
Vayikra / Leviticus 26:9
And I will turn to you.

445

Aramaic
Vayikra / Leviticus 26:9
And I will turn through my
Word to do good to you.
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450

Vayikra / Leviticus 26 is a discussion on (i) not to make idols, (ii) to keep
the Shabbat, and (iii) to walk in HaShem’s statutes and commandments and in
doing these things HaShem will turn to you and bless you in the land in which
you dwell. In 26:9 the Lord says “And I will turn to you ...” The Aramaic
translation says “And I will turn through my Word to do good to you. Here,
HaShem is operating through His Memra (Word).

455

11:23 במדבר
Hebrew
Bamidbar / Numbers 11:23
Is the hand of the Lord
shortened?

Aramaic

460

465

Bamidbar / Numbers 11 recite the story when the children of Yisrael
grumbled against the Lord for not having meat to eat. The Lord then brought
meat for a month until the people were sick of eating meat. Verse 11:23 The Lord
said to Moses, ‘Is the Lord's power limited? Now you shall see whether My word
will come true for you or not.’ (NASB) The Masoretic text has HaShem stating
whether the hand of the Lord is limited or shortened? The Targum Onkelos says
“Is the Word of the Lord detained?” Here, it is through the Word (Memra) of the
Lord that HaShem is bringing meat to the children of Yisrael to eat.

Bamidbar / Numbers 11:23
Is the Word of the Lord
detained?

14:35 במדבר

470

Hebrew
Bamidbar / Numbers 14:35
I the Lord have spoken

Aramaic
475

480

In the Masoretic text, Bamidbar / Numbers 14:35, “I the Lord have
spoken,” comparing the Aramaic text, “I the Lord decreed through my Word,” the
use of the personal pronoun illustrates the divine nature of the Memra (Word) of
G-d. The Targum text indicates that G-d does everything through His Word.
HaShem doing everything through the Memra suggests that “in the beginning was
the Word, the Word was with G-d and was G-d” is a Jewish concept.

485
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Bamidbar / Numbers 14:35
I the Lord decreed through
my word.

1:26 דברים

Devarim / Deuteronomy
1:26
And you rebelled against
the mouth of the Lord your
God

Aramaic

490

495

Hebrew

Comparing the Hebrew and Aramaic translations, the people rebelled
against the mouth of the Lord (Hebrew) and Word of the Lord (Aramaic)
indicates that the Word proceeds from the mouth of the Lord. The proceeding of
the Word from the mouth of G-d, the Word takes on the attributes and the divine
nature of the Most High G-d since rebelling against the Memra is tantamount to
rebelling against G-d.

18:19 דברים

Devarim / Deuteronomy
1:26
And you rebelled against
the Word of the Lord your
God.

Hebrew
Devarim / Deuteronomy
18:19
I myself will require it of
him

500

Aramaic
505

The Memra (Word) will require it of him in Devarim Deuteronomy 18:19.
Comparison of the Targum Onkelos (Aramaic) with the Masoretic text (Hebrew)
indicates that the Memra (My Word) substitutes the personal pronoun “I myself”
(anochi,  )אנכיin Hebrew a reference to G-d is replaced by “My Word” suggesting
that “the Word” is G-d.

31:3 דברים
510

Devarim / Deuteronomy
18:19
My word will require it of
him.

Hebrew
Devarim / Deuteronomy
31:3
The Lord your God will
pass before you.

Aramaic

515

520

Devarim / Deuteronomy 31:3, HaShem is saying that He will cross ahead
of the children of Yisrael into the Promised Land and the Targum Onkelos says
that “The Lord your G-d, His Word will pass before you.” The Memra passing
before the people into the Promised Land, in comparison to that of the Masoretic
text, suggests that the Memra may be a sort of circumlocution for G-d in the
Aramaic text. The point that is being driven forward in all of these verses is that
HaShem works through the Memra. The reading of the Aramaic text provides us
15
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Devarim / Deuteronomy
31:3
The Lord your God, his
word will pass before you.

525

an indirect understanding of the mindset behind the translators of the text. The
Word was in the beginning with G-d, the Word made a covenant with the people,
the Word is our redeemer, the Word requires obedience of us before G-d, and
ultimately the Word is G-d. The Aramaic and Hebrew texts reveal to us that the
gospel of John has accurately portrayed the fully developed concept of the Memra
(Word) being with G-d since it was through the Word in which G-d created.

3. Discussion
530

535

540

545

550

555

560

565

Interpretation (hermeneutics) involves more than textual criticism, word
studies, syntactical analysis, and evaluation of the structure of sentences. The
interpreter must go beneath the surface of what the text says and probe more
deeply into what is meant in its ancient Hebraic context. This is the key to
understanding what it means theologically of the timelessness of the Scriptures
(the people of G-d of all ages and the word of G-d). To appreciate fully the
meaning of a text one must understand the historical context from which it is
derived and the cultural realities that it reflects and assumes. If we fail to take
these things into consideration our use of hermeneutics for the study and
interpretation of the text will fall short of what G-d is trying to tell us.
The verses presented above are only a few select examples, there are many
more. The vow that was made by Yaakov in Bereshit / Genesis 28:20-21 reads
“If G-d will be with me and watch over me on this journey I am taking and will
give me food to eat and cloths to wear so that I return safely to my father’s house,
then the Lord will be my G-d.” The Targum Onkelos says “If the Word of the
Lord will be with me … then the Word of the Lord will be my G-d.” In this text,
the Word of the Lord will be Yaakov’s G-d; it is hardly possible to interpret the
nature of the Word as being anything other than divine (G-d). Comparing these
examples from the Tanach and the Targum Onkelos we discover that Yaakov
believes the Lord’s Memra will be his G-d, HaShem says I will save them through
the Memra, Avraham was justified through the Memra of G-d, the Memra gave
Yisrael the Torah, Moshe prayed to the Memra, the Memra spoke from the
burning bush, and the Memra of the Lord created the Word, it is difficult to
honestly interpret the Memra (Word) as simply an element of speech or writing.
According to early traditions (Targum Neofiti) man was created in the image of
the Memra of the Lord. The Targum Pseudo-Jonathan, a Targum printed in the
Rabbinic bibles called Mikra’ot Gedolot, Devarim / Deuteronomy 4:7 in the
Hebrew reads “What other nation is so great as to have their gods near them the
way the Lord our G-d is near us whenever we pray to him?” The Targum says
“The Memra of HaShem sits upon His throne high and lifted up and hears our
prayer whenever we pray before him and make our petitions.” The concept of
“the Word” obtained from the Jewish translation of the Torah into Aramaic
reveals profound truths that open up our understanding of the verses in the book
of John chapter 1.
Having examined the Hebrew and Aramaic texts and the truth about the
Memra (Word) of G-d, let’s go back and look at the book of John, John 1:1 In the
beginning was the Word, and the Word was with G-d, and the Word was G-d. 1:2
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He was in the beginning with G-d. 1:3 All things came into being through Him,
and apart from Him nothing came into being that has come into being. With what
we now know, does this text begins to sound very Jewish that may in fact be
written in an Aramaic style? Try substituting Word” with “Memra” into the text;
it becomes very clear that what John had written is thoroughly a Jewish concept.
Living in the first century, this would have been very familiar, the Aramaic
concept of the Memra.
There is a very important expression the phrase found in John 1:14 “…
the word became flesh and made his dwelling among us …” the Greek verb for
“made his dwelling” literally means “lived in a tent,” which speaks of G-d
dwelling in a tent among us temporarily. This brings up another important
concept that is taught in the Ketuvei Shelachim, the topic of the “indwelling” of
G-d’s Ruach. There is a connection here, a sort of parallel theme, on the Memra
become flesh and the indwelling of the Ruach Hakodesh. In order to understand
how the Memra can become flesh (John 1:14) we need to discuss the Torah’s
perspective on the concept of HaShem’s Ruach HaKodesh and the indwelling of
His Spirit in our bodies. The indwelling of the Spirit is in fact a principle taught
in the Torah that draws a parallel with the Memra making His dwelling place here
on earth in Yeshua the Messiah.
Yeshua taught us that when he leaves he will send the comforter. This is a
designation for the Ruach HaKodesh (the Holy Spirit) of G-d (see John 14:16, 26;
15:26; 16:7). This thought is further developed by the Shelachim (Apostles) that
G-d’s Ruach (Spirit) comes to dwell within each believer. As mentioned earlier,
in the Ketuvei Shelachim we find many fully developed concepts which are not
necessarily well understood today from the Torah. The Ruach HaKodesh and the
concept of the indwelling is one of the most important principles in a relationship
with HaShem. The indwelling of the Ruach HaKodesh (The Holy Spirit) which is
promised to every believer by Yeshua and expounded upon by the Shelachim
(Apostles) has in fact been revealed to us in the Torah. The concept of the
indwelling may be understood by looking at the letter Vav and the construction of
the Mishkhan (Tabernacle).
The use of the “Vav” (hooks) occurs only in Shmot / Exodus 26:32, 37,
27:9-11, 17, 36:36, 38, 38:10-12, 17, 19, and 20 in all the Tanach. The use of the
“Vav” refers to the hooks of silver and gold which fasten the curtain (Yeriah) to
the posts called “amudim” to enclose the Mishkhan (Tabernacle). The ancient
Hebrews understood the Mishkhan as the habitation of G-d while the children of
Yisrael traveled in the wilderness. Did you know that the Torah is understood as
the habitation of the Memra (Word) of G-d in the rabbinic literature? Believing
that the Memra of HaShem resides in the Torah, the scribes developed the idea
that the Torah scroll was to be constructed in similar fashion as the Mishkhan.
Interestingly, this forms one of the first ancient forms of typesetting. As a result,
the Torah scroll was called the Yeriah named after the curtains of the tabernacle.
Each Torah scroll was to have approximately 50 yeriot per scroll. The Torah was
then organized into columns; each column was called the amud, named from the
posts of the Mishkhan (tabernacle). The Leningrad codex, shown below,
illustrates this ancient form or typesetting:
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615

620

625

The laws for writing a Torah scroll are called soferut. There are over 4,000
rules for scribes to prepare a kosher scroll. To list a few examples, the Torah must
contain exactly 304,805 well-formed letters in 248 amudim (columns). Each
Yeriah must come from the hide of a kosher animal that has been specifically
prepared for the purpose of writing. Special ink is to be used; when the scribe
writes the Name of HaShem he must say the blessing “l’shem k’dushat HaShem”
and then dip his quill in fresh ink. A torah scroll must contain no errors of any
kind or it is considered passul ( פסול, invalid). Each line of every amud is
carefully read by the sofer and compared against a working copy called a tikkun.
If an error is detected in a Yeriah, it must be removed from the scroll and buried
in a Genizah which is a special repository for sacred texts. The most famous
Genizah is the Cairo Genizah. The following portion of text contains some of the
few places where the “Vav” is literally spelled out in Hebrew.
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Shown above, the Vav (hook) is that which holds the Mishkhan together.
Here in Shmot / Exodus 38:9-20 Vav is literally spelled out in Hebrew 5 times.
This form of the Hebrew word “Vav” is used only a few places in the Tanach.
The infrequent use of the word “Vav” in the Torah lends itself to have a special
significance. Looking at the Hebrew letter “Vav” might help us to understand the
significance. The Vav is the sixth letter of the Hebrew alphabet and thus has the
numeric value of six. The picture of the Vav is that of a peg hook. The meaning of
the word Vav is “hook” derived from the holding together of the Mishkhan
(tabernacle).
Rabbinic sources have something to say about the first “Vav” found in the
Torah occuring in Bereshit / Genesis 1:1:
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Shmot / Exodus 38:9-21
38:9 Then he made the court:
for the south side the hangings
of the court were of fine twisted
linen, one hundred cubits; 38:10
their twenty pillars, and their
twenty sockets, made of bronze;
the hooks of the pillars and their
bands were of silver. 38:11 For
the north side there were one
hundred cubits; their twenty
pillars and their twenty sockets
were of bronze, the hooks of the
pillars and their bands were of
silver. 38:12 For the west side
there were hangings of fifty
cubits with their ten pillars and
their ten sockets; the hooks of
the pillars and their bands were
of silver. 38:13 For the east side
fifty cubits. 38:14 The hangings
for the one side of the gate were
fifteen cubits, with their three
pillars and their three sockets,
38:15 and so for the other side.
On both sides of the gate of the
court were hangings of fifteen
cubits, with their three pillars
and their three sockets. 38:16
All the hangings of the court all
around were of fine twisted
linen. 38:17 The sockets for the
pillars were of bronze, the
hooks of the pillars and their
bands, of silver; and the
overlaying of their tops, of
silver, and all the pillars of the
court were furnished with silver
bands. 38:18 The screen of the
gate of the court was the work
of the weaver, of blue and
purple and scarlet material and
fine twisted linen. And the
length was twenty cubits and
the height was five cubits,
corresponding to the hangings
of the court. 38:19 Their four
pillars and their four sockets
were of bronze; their hooks
were of silver, and the
overlaying of their tops and
their bands were of silver. 38:20
All the pegs of the tabernacle
and of the court all around were
of bronze. 38:21 This is the
number of the things for the
tabernacle, the tabernacle of the
testimony, as they were
numbered according to the
command of Moses, for the
service of the Levites, by the
hand of Ithamar the son of
Aaron the priest. (NASB)
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It is believed the placement of the Vav in the first verse in the Torah has
special significance. The first occurrence of the Vav finding itself located between
heaven and earth suggest that the Vav makes a connection between the spiritual
and earthly matters. It is the 22nd letter from the beginning of the Torah attached
to the sixth word “et” ( )אתindicating that the Vav is that which binds heaven and
earth together. It makes sense then that the Vav is used to hold the Mishkhan
together being the dwelling place of G-d, the connecting place where G-d is to
meet with mankind. The Vav also is represented as the number of man taking
from the picture we have laid out here in scripture, (i) man was created on the
sixth day, (ii) man works for six days, (iii) six millennia pass before the coming of
Moshiach. This is why the beast is identified as the “number of man” with the
number six (see Revelation 13:18).
So what can we learn from the Vav that provides insight into the concept
of the Memra making His dwelling place among men? The construction of the
Mishkhan was unique, this was the dwelling place of HaShem and the place
mankind would be able to commune with the Most High G-d. The Vav (Hook) is
used to hold the Mishkhan together and is symbolic of man through the number
six. This suggests there is a connection between man, through the Vav and the
Mishkhan and HaShem. We are uniquely created in that we are a composition of
spirit and body. We are unique in that we are capable of having an intimate and
personal relationship with G-d. In this way we have the ability to enjoy the most
unique kind of relationship with the creator by His indwelling us with His Ruach
HaKodesh. With the connection of the Vav, the Mishkhan, Heaven and Earth, and
man, a picture begins to form laying down G-d’s ultimate plan. The created
purpose of man was to become the living Mishkhan (tabernacle) where G-d’s
Holy Spirit could dwell (a principle which is fully developed in the Ketuvei
Shelachim). Is it very surprising then that the Memra could dwell among men as
Yeshua the Messiah?
The indwelling of the Ruach is necessary as a result of the nature of
mankind. Let me explain. After the fall of Adam and Chavah (Eve) into sin, the
essential nature of all mankind, when left to ourselves, we have no hope of
salvation, no hope of righteousness, and no hope of finding G-d. The separating
mechanism of disobedience creates within us an emptiness which longs to be
filled. So, as the Vav becomes the hook which holds together the Mishkhan, each
of us should become meeting places of G-d in the world. The concept of the
Memra becoming flesh to dwell among us follows this consistent theme of the
Torah on the indwelling of the Ruach Hakodesh. The indwelling is the way in
which HaShem begins to awaken the soul. According to the scriptures, when
HaShem awakens the soul there is a radical change that occurs, the heart is
changed, the old man is made new and we are recreated after the image of G-d
(see Romans 6 and Colossians 3). The radical change that takes place within is
what is described as a “new birth” a point has arrived for starting over. This
means the Spirit of G-d comes to dwell within the awakened soul and becomes
the leading force in the life of a new believer (see Romans 8:14). This leading
20
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force causes us to believe in the Memra (Word) of the Lord by faith. The
depravity within a person is removed and he/she becomes able to respond to G-d
and to His Spirit. Then, the rebellion that was characteristic of a person prior to
this point is replaced with a will that longs to please the Lord. As a result, the
new believer “joyfully concurs with the law of God in the inner man.” (Romans
7:22) The sinful nature, that is so ingrained within a believer, changes and he/she
begins to have a true desire for pursuing the ways of righteousness, the ways of
G-d which is only understood by knowing the Memra (Word) of the Lord. While
the rebirth is the work of HaShem, the process of sanctification becomes a
partnership with G-d to grow in holiness. Phili1:6 For I am confident of this very
thing, that He who began a good work in you will perfect it until the day of Christ
Jesus. (NASB) This is the mystery of the divine-human cooperative work in us.
There was also a divine-human cooperative work in Yeshua as being the Memra
(Word) become flesh. Similarly to the Mishkhan, there was a divine-human
cooperative work between the people, the priests, and the Lord. Can you see the
consistent theme that the “Word become flesh” is following in the Torah?
HaShem has recreated us in such a way that He has enabled us to work together
with Him to bring about holiness in our lives similarly to how the Lord works
through the Memra (Word).
The Ruach HaKodesh (the Holy Spirit) and the indwelling, developed in
the Ketuvei Shelachim, are clearly pictured in the construction of the Mishkhan
(Tabernacle). According to the Torah and the Ketuvei Shelachim, we are
described as the dwelling place of G-d. Does your life picture one that is a
habitation of G-d? Yeshua’s life demonstrated a life that was the Memra, the
living Word of G-d. If we are fashioned in the manner of the Mishkhan, being a
place for G-d’s Spirit to dwell, we need to begin to live accordingly and if Yeshua
is the Memra become flesh, we need to believe in Him to be saved!
As we have just seen, the Torah reveals to us that we are designed to be a
habitation, a dwelling place for the Ruach HaKodesh, the Spirit of the Most High
G-d. The Torah also reveals to us that G-d manifests himself as an Angel in
human form. Comparing the Hebrew and Aramaic texts, the Memra (Word) is Gd. The imagery of our being a dwelling place for the Ruach (Spirit) and the Word
become flesh (1:14) is that G-d pitched his tent among us and temporarily settled
in our midst in the flesh (Yeshua the Messiah). The use of the Greek verb in John
1:14 for the Memra (Word) making His dwelling place among us is an extremely
Jewish concept. The Mishkhan (Tabernacle) was a temporary dwelling place the
Lord had Moshe construct which provides a type and image of the Messiah in His
atoning sacrifice. Yeshua is the living Memra, the Memra become flesh, in order
to redeem us by His blood, the perfect atoning sacrifice, our Lord and Savior, the
Messiah.

4. Conclusion
735

If John would have written that “G-d became a human being” it would
have not only given us a false impression of who Yeshua is but it would suggest
that G-d no longer is reigning in heaven, that he had essentially abandoned His
throne to take up residence here on Earth. According to the Torah, the Mishkhan
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was designed with much symbolism. Symbolism of our bodies, that G-d could
dwell among men and yet remain on His throne in heaven, and ultimately alluding
that the Memra can make His dwelling here among men. John told us that it was
the divine Memra (Word) that had come down to dwell among us. It is through
the Word that we can know G-d personally. Examine the following verses from
the Ketuvei Shelacim, Matthew 24:35, Mark 8:38, 13:31, Luke6:47, 9:26,
21:33,24:44, John5:47, 14:24, and 15:7. Yeshua says “my words” in these
verses. Yeshua being the Memra, the living Word of G-d, how much more
important are these words Yeshua is telling us? The Memra is the creative work
of G-d, the agent by which G-d created the world and even more importantly the
agent through whom we are saved, redeeming us from sin. Throughout the
Ketuvei Shelachim (Apostolic Writings) over and over again Yeshua is portrayed
as the one whom the world was created. Examining the Aramaic Targumim, the
concept that Yeshua is the living Word of G-d was well understood in the first
century. The “Word become flesh” and “the Word being G-d” are expressions
that were fully developed in the minds of the first century believers. The Hebrew
and Aramaic texts provide evidence for the origin of this doctrine as being a
thoroughly Jewish concept. Yeshua is the Living Word of G-d, a very Jewish
concept from a very Jewish and Aramaic speaking culture.
John 1:1-14
1:1 In the beginning was the Word, and the Word was with G-d, and the
Word was G-d. 1:2 He was in the beginning with G-d. 1:3 All things
came into being through Him, and apart from Him nothing came into
being that has come into being. 1:4 In Him was life, and the life was the
Light of men. 1:5 The Light shines in the darkness, and the darkness did
not comprehend it. 1:6 There came a man sent from G-d, whose name
was John. 1:7 He came as a witness, to testify about the Light, so that all
might believe through him.

  
1:13 who were born, not of blood nor of the will of the flesh nor of the
will of man, but of G-d. 1:14 And the Word became flesh, and dwelt
among us, and we saw His glory, glory as of the only begotten from the
Father, full of grace and truth. (NASB)
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