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Walking in the Mercy of God

	 In this week’s study from Tehillim / Psalms 118:1-29, the psalm opens saying, אה   וֹדוּלַ הֹיוָ הכִּי-טוֹב כִּי 
רָאֵ לכִּלְ יעוֹלָחַ םסְדּוֹ:  -Give thanks to the Lord, for He is good; For His lov 118:1 לְעוֹלָחַ םסְדּוֹ: בי   אֹמַר-נָאיִ שְֹ
ingkindness is everlasting. 118:2 Oh let Israel say, ‘His lovingkindness is everlasting.’ (NASB)  The psalmist 
calls out to the people to give thanks and parallels this to the grace (chesed) of God being eternal.  The priest-
hood declares the same (118:3), and says those that fear the Lord say the same (118:4).  The psalmist states, 
לִ ה יאָדָם:   From my distress I called 118:5    המִן-הַמֵּצַקָ ררָאתִ ייָּהּ עָנָנִ יבַמֶּרְחָביָ הּ: ויְ   הֹוָלִ הל יאֹ אִרָיא מַה-יַּעֲשֶֹ
upon the Lord; The Lord answered me and set me in a large place. 118:6 The Lord is for me; I will not fear; 
What can man do to me? 118:7 The Lord is for me among those who help me; Therefore I will look with sat-
isfaction on those who hate me. (NASB)  The psalmist states that it is better to take refuge in the Lord (118:8) 
and repeats this statement for emphasis (118:9).  The Psalmist (David) declares that it is the Lord who helps 
him to cut off the nations (118:10) and repeats this for emphasis (118:11).  The Lord extinguishes the enemy 
as thorns in a fire (118:12), the Lord is his help (118:13).  He says, טוק   וֹ ל|רִ נָּ הוִישׁוּעָ הבְּאָהֳלֵ יצַדִּקִייְ םימִין 
יָ יהּ:  חָ היִל:י זל   אֹ אָמוּ תכִּי-אֶחְיֶ הוַאֲסַפֵּ רמַעֲשֵֹ חָ היִל: טזיְ   מִיןיְ הֹוָר הוֹמֵמָיְ המִיןיְ הֹוָ העֹשָֹ  The 118:14 יְהֹוָ העֹשָֹ
Lord is my strength and song, And He has become my salvation. 118:15 The sound of joyful shouting and 
salvation is in the tents of the righteous; The right hand of the Lord does valiantly. 118:16 The right hand 
of the Lord is exalted; The right hand of the Lord does valiantly. 118:17 I will not die, but live, And tell of 
the works of the Lord. (NASB)  The Lord disciplines the ones he loves (118:18).  David speaks of the gates 
of the righteous and entering through them (118:19-20), and giving thanks because the Lord answers him 
(118:21).  Yeshua the Messiah uses Tehillim / Psalms 118:22-23 in reference to himself as the Messiah.  The 
psalmist conclude saying the following, מְחָ הבוֹ: כ   האָנָּאיְ הֹוָה הוֹשִׁיעָ הנָּא יְ ההֹוָ הנָגִלָי הוְנִשְֹ  כד   זֶה-הַיּוֹ םעָשָֹ
 אָנָּאיְ הֹוָהַ הצְלִחָי הנָּא: כו   בָּרוּךְהַ בָּא בְּשֵׁיְ םהֹוָ הבֵּרַכְנוּכֶ םמִבֵּיְ תיהֹוָה: כז   אֵ ל|יְ הֹוָ הוַיָּאֶלָ רנוּ אִסְרוּ-חַג בַּעֲבֹתִםי
 This 118:24  עַדקַ רְנוֹהַ תמִּזְבֵּחַ: כ   חאֵלִ יאַתָּ הוְאוֹדֶךָּ אֱלֹהַ יאֲרוֹמְמֶךָּ: כטה   וֹדוּלַ הֹיוָ הכִּי-טוֹב כִּלְ יעוֹלָחַ םסְדּוֹ:
is the day which the Lord has made; Let us rejoice and be glad in it. 118:25 O Lord, do save, we beseech 
You; O Lord, we beseech You, do send prosperity! 118:26 Blessed is the one who comes in the name of the 
Lord; We have blessed you from the house of the Lord. 118:27 The Lord is God, and He has given us light; 
Bind the festival sacrifice with cords to the horns of the altar. 118:28 You are my God, and I give thanks to 
You; You are my God, I extol You. 118:29 Give thanks to the Lord, for He is good; For His lovingkindness is 
everlasting. (NASB)  

Aramaic               ελληνικός      Greek         ארמי                  Hebrew       עברית        
ספר תהלים פרק קיח

לְ יעוֹלָם כִּ כִּי-טוֹב  ה   וֹדוּלַ הֹיוָ ה   א
רָאֵ לכִּלְ יעוֹ ־חַסְדּוֹ: בי   אֹמַר-נָאיִ שְֹ
 לָחַ םסְדּוֹ: גי   אֹמְרוּ נָא בֵתי-אַהֲרֹן
 כִּלְ יעוֹלָחַ םסְדּוֹ: די   אֹמְרוּ נָאיִ רְאֵי

יְהֹוָ הכִּלְ יעוֹלָחַ םסְדּוֹ:

סםר טוביה פרק קיח
טב ארו ם הי םו ה שבחוק ד  א  
יי  מרון  ב טובהי׃   ל םע םל  ארו
  כדוןי שרא לארול םע םלטובהי׃
ארום ארהן  ב תי כדון  יי  מרון    ג
־לע םלטובהי׃  דיי  מרון כדון דח
ילא דהיו הארול םע םלטובהי׃

ΨΑΛΜΟΙ 118
118:1 αλληλουια ἐξομολογεῖσθε τῷ 
κυρίῳ ὅτι ἀγαθός ὅτι εἰς τὸν αἰῶνα τὸ 
ἔλεος αὐτοῦ 118:2 εἰπάτω δὴ οἶκος 
Ισραηλ ὅτι ἀγαθός ὅτι εἰς τὸν αἰῶνα 
τὸ ἔλεος αὐτοῦ 118:3 εἰπάτω δὴ οἶκος 
Ααρων ὅτι ἀγαθός ὅτι εἰς τὸν αἰῶνα τὸ 
ἔλεος αὐτοῦ 118:4 εἰπάτωσαν δὴ πάντες 
οἱ φοβούμενοι τὸν κύριον ὅτι ἀγαθός ὅτι 
εἰς τὸν αἰῶνα τὸ ἔλεος αὐτοῦ 
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בַמֶּ עָנָנִ י יָּהּ  ־   המִן-הַמֵּצַקָ ררָאתִ י
רְחָביָ הּ: ויְ   הֹוָלִ הל יאֹ אִרָיא מַה-
בְּעֹזְרָי לִ ה י יְ   הֹוָ  ז אָדָם:  לִ ה י   יַּעֲשֶֹ
 וַאֲנִ יאֶרְאֶ הבְשֹנְאָי:   ח טוֹבלַ חֲסוֹת
   טוֹבלַ חֲ בָּאָדָם: ט מִבְּטֹחַ  ־בַּהֹיוָ ה
סוֹ תבַּהֹיוָ המִבְּטֹחַ בִּנְדִיבִםי:   י כָּל-
 גּוֹיִסְ םבָבוּנִ יבְּשֵׁיְ םהֹוָ הכִּ יאֲמִלַים:
 יאסַ   בּוּנִ יגַם-סְבָבוּנִ יבְּשֵׁיְ םהֹוָ הכִּי
 אֲמִלַים:י בסַ   בּוּנִ יכִדְבוֹרִ םידֹּעֲכוּ
אֲמִי כִּ י יְ םהֹוָ ה בְּשֵׁ ־כְּאֵשׁק וֹצִ םי
וַהֹיוָה לִ ינְפֹּ ל דְחִתַינִ דָּחֹ ה      לַם:י ג
וַיְהִי-לִי יָ תהּ  וְזִמְרָ עָזִּ י      עֲזָרָנִי:י ד
וִישׁוּעָה |רִ נָּ ה ק   וֹ ל  טו  לִישׁוּעָה: 
חָ היִל:  בְּאָהֳלֵ יצַדִּקִייְ םימִיןיְ הֹוָ העֹשָֹ
יְ המִיןיְ הֹוָה ר הוֹמֵמָ יְ   מִיןיְ הֹוָ   טז
כִּי-אֶחְיֶה ל   אֹ אָמוּ ת  חָ היִל:י ז   עֹשָֹ
יָ יהּ:יַ   חי סֹּיִ רסְּרַנִּ ייָּהּ  וַאֲסַפֵּ רמַעֲשֵֹ
־וְלַמָּוֶל תאֹ נְתָנָנִי:י ט   פִּתְחוּ-לִ ישַׁעֲ
רֵי-צֶדֶ קאָבאֹ-בָ םאוֹדֶיָ ההּ: כ   זֶה-
   הַשַּׁעַלַ רהֹיוָ הצַדִּקִייָ םיבֹאוּ בוֹ: כא
לִ יישׁוּעָה: וַתְּהִי-לִ עֲנִתָינִ י כִּ י  אוֹדְךָ 
 כב   אֶבֶן מָאֲסוּהַ בּוֹנִהָ םייְתָלְ הראֹשׁ
 פִּנָּה: כג   מֵאֵיְ תהֹוָהָ היְתָ הזּאֹהִ תיא
ה  נִפְלָא תבְּעֵינֵינוּ: כד   זֶה-הַיּוֹ םעָשָֹ
מְחָ הבוֹ: כ   האָנָּא  יְהֹוָ הנָגִלָי הוְנִשְֹ
 יְהֹוָה הוֹשִׁיעָ הנָּא אָנָּאיְ הֹוָהַ הצְלִחָיה
־נָּא: כו   בָּרוּךְהַ בָּא בְּשֵׁיְ םהֹוָ הבֵּרַ
 כְנוּכֶ םמִבֵּיְ תיהֹוָה: כז   אֵ ל|יְ הֹוָה
־וַיָּאֶלָ רנוּ אִסְרוּ-חַג בַּעֲבֹתִ םיעַדקַ רְ
וְאוֹדֶךָּ אֵלִ יאַתָּ ה    ח  הַ תמִּזְבֵּחַ: כ  נוֹ
ה   וֹדוּלַ הֹיוָה  כט אֲרוֹמְמֶךָּ:   אֱלֹהַ י

 כִּי-טוֹב כִּלְ יעוֹלָחַ םסְדּוֹ:

צלוית  הי יתירק אהלאק ב לי  מן עתקא   ה  
 בתפאוא הי אהלא׃  ו  מימרא דהיו הבסעדי
מימרא ז   נש׃   ב ר  יל  י העבד מ אד לח  לא 
ואנא אחימפ יורענותא  יתי   דהיול המסעדא
 בסנאי׃  ח  טבל מחרתצא במימרא דהיו המן
־למחריץ בב רנש׃  ט  טבל מחרתצא במי
כל   י    ברברביא׃ מןל מחריץ  דהיו ה  מרא 
 עממיאח זרו אפקון יתי בשו םמימרא דהיוה
 יחרצ תיארו םאתושינון׃י  א  אפקון יל אף
 חזרו יתי בשו םמימרא דהיויחר הצ תיארום
יה יל ך י  ב  אפקון  אתושינון אתושישינון׃
אשתא יה ך  דקלון דבותיירא   זיבותיירא 
ארום יחר הצ תי דהיו מימרא  בשו ם  בכובין 
מדחא מד יח י  ג   אתושישינון׃  אתושינון 
דהיוה ומימרא  ל ימינ לפ ח יתי תייחוב   ד
 ייסעני׃י  דת  ו יפקותושב יתחד ליחע לכל
יל ה והו הי ו האמ רבמימ היר  עלמא עממיא
־קירפל׃  טות לק  ושבתחא ופורקרנא במ
ליח תא׃ עבד דהיו ה י יקימינא  דצד   שכנהון 
 טזי  מינא דהיו המרממאי מינא דהיו העבדת
י  זל  א אימו תארו םא יחיואישתעי  ליחא׃
 עובד יאהלא׃  חי  מכסנא אכסננ הי יולמותא
תרק יא מעלנ  יל  חתפ  ו  י  ט יתי רס׃ מ  לא 
 דצידקא אעו לבהון אשב הי חאהלא׃  כ  דין
 מעלנא דב תימקדשא דהיו הצדיקיאיי עלון
 בהי׃  כא  אהודק ידמךק ומך ארוק םבתלא
 צלו יתוהוקירפל יל תי׃  כב  טילא שבקיו
ל הא וזכ דיש י בניא  בינ י ־ארדיכילאה ו ת
הי םוה מןק ד כג   ושולטן׃    תמנאל המילך 
ירפ שאק ד יה א ארדיכילא אמרו  דא  ־הו ת
עבד דיןי ומא  כד   דישי׃   בנו י אמרו   מנא 
 היו האמרו ארדיכילא נדוץ ונחד יב היאמרו
 בנו ידישי׃  כ  הבבעו מינךהי ורפ הו קכדון
 אמרו ארדיכילא בבעו מינךהי ו האצ חלכדון
 אמרוי ש יואנהיתת׃  כו  בירך דא יתבשום
 מימרא דהיו האמרו ארדיכי ילברכוןתי כון
 מן ב תימקדשא דהיו האמ רדוד׃  כז  אהלא
הי תיודה דב אמרו שבטיא  ל רהנא  אנ  היו ה
די  כתיפו טילאל ניכח תסגא בשושלוון עד 
 רקתבונ היותדון אדמ היברקנ תמדבחא אמר
 שמוא לנבייא׃  כ  חא יהלא תואודק ידמך
 קומך א יהלאשביחנך אמ רדוד׃  כט  מיתב
 שמוא לואמ רשבחו כנישתא דישרא לאודו

קדהי םו הארו םטב ארול םע םלטובהי׃

118:5 ἐν θλίψει ἐπεκαλεσάμην τὸν κύριον καὶ 
ἐπήκουσέν μου εἰς πλατυσμόν 118:6 κύριος 
ἐμοὶ βοηθός οὐ φοβηθήσομαι τί ποιήσει μοι 
ἄνθρωπος 118:7 κύριος ἐμοὶ βοηθός κἀγὼ 
ἐπόψομαι τοὺς ἐχθρούς μου 118:8 ἀγαθὸν 
πεποιθέναι ἐπὶ κύριον ἢ πεποιθέναι ἐπ᾽ 
ἄνθρωπον 118:9 ἀγαθὸν ἐλπίζειν ἐπὶ κύριον 
ἢ ἐλπίζειν ἐπ᾽ ἄρχοντας 118:10 πάντα τὰ 
ἔθνη ἐκύκλωσάν με καὶ τῷ ὀνόματι κυρίου 
ἠμυνάμην αὐτούς 118:11 κυκλώσαντες 
ἐκύκλωσάν με καὶ τῷ ὀνόματι κυρίου 
ἠμυνάμην αὐτούς 118:12 ἐκύκλωσάν με ὡσεὶ 
μέλισσαι κηρίον καὶ ἐξεκαύθησαν ὡσεὶ πῦρ 
ἐν ἀκάνθαις καὶ τῷ ὀνόματι κυρίου ἠμυνάμην 
αὐτούς 118:13 ὠσθεὶς ἀνετράπην τοῦ πεσεῖν 
καὶ ὁ κύριος ἀντελάβετό μου 118:14 ἰσχύς 
μου καὶ ὕμνησίς μου ὁ κύριος καὶ ἐγένετό μοι 
εἰς σωτηρίαν 118:15 φωνὴ ἀγαλλιάσεως καὶ 
σωτηρίας ἐν σκηναῖς δικαίων δεξιὰ κυρίου 
ἐποίησεν δύναμιν 118:16 δεξιὰ κυρίου 
ὕψωσέν με δεξιὰ κυρίου ἐποίησεν δύναμιν 
118:17 οὐκ ἀποθανοῦμαι ἀλλὰ ζήσομαι 
καὶ ἐκδιηγήσομαι τὰ ἔργα κυρίου 118:18 
παιδεύων ἐπαίδευσέν με ὁ κύριος καὶ τῷ 
θανάτῳ οὐ παρέδωκέν με 118:19 ἀνοίξατέ 
μοι πύλας δικαιοσύνης εἰσελθὼν ἐν αὐταῖς 
ἐξομολογήσομαι τῷ κυρίῳ 118:20 αὕτη 
ἡ πύλη τοῦ κυρίου δίκαιοι εἰσελεύσονται 
ἐν αὐτῇ 118:21 ἐξομολογήσομαί σοι 
ὅτι ἐπήκουσάς μου καὶ ἐγένου μοι εἰς 
σωτηρίαν 118:22 λίθον ὃν ἀπεδοκίμασαν οἱ 
οἰκοδομοῦντες οὗτος ἐγενήθη εἰς κεφαλὴν 
γωνίας 118:23 παρὰ κυρίου ἐγένετο αὕτη 
καὶ ἔστιν θαυμαστὴ ἐν ὀφθαλμοῖς ἡμῶν 
118:24 αὕτη ἡ ἡμέρα ἣν ἐποίησεν ὁ κύριος 
ἀγαλλιασώμεθα καὶ εὐφρανθῶμεν ἐν αὐτῇ 
118:25 ὦ κύριε σῶσον δή ὦ κύριε εὐόδωσον 
δή 118:26 εὐλογημένος ὁ ἐρχόμενος ἐν 
ὀνόματι κυρίου εὐλογήκαμεν ὑμᾶς ἐξ οἴκου 
κυρίου 118:27 θεὸς κύριος καὶ ἐπέφανεν ἡμῖν 
συστήσασθε ἑορτὴν ἐν τοῖς πυκάζουσιν ἕως 
τῶν κεράτων τοῦ θυσιαστηρίου 118:28 θεός 
μου εἶ σύ καὶ ἐξομολογήσομαί σοι θεός μου 
εἶ σύ καὶ ὑψώσω σε ἐξομολογήσομαί σοι ὅτι 
ἐπήκουσάς μου καὶ ἐγένου μοι εἰς σωτηρίαν 
118:29 ἐξομολογεῖσθε τῷ κυρίῳ ὅτι ἀγαθός 
ὅτι εἰς τὸν αἰῶνα τὸ ἔλεος αὐτοῦ
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Tehillim  Psalms 118
118:1 Give thanks to the Lord, 
for He is good; For His lov-
ingkindness is everlasting. 
118:2 Oh let Israel say, ‘His 
lovingkindness is everlasting.’ 
118:3 Oh let the house of Aar-
on say, ‘His lovingkindness 
is everlasting.’ 118:4 Oh let 
those who fear the Lord say, 
‘His lovingkindness is ever-
lasting.’ 118:5 From my dis-
tress I called upon the Lord; 
The Lord answered me and set 
me in a large place. 118:6 The 
Lord is for me; I will not fear; 
What can man do to me? 118:7 
The Lord is for me among 
those who help me; Therefore 
I will look with satisfaction 
on those who hate me. 118:8 
It is better to take refuge in 
the Lord Than to trust in man. 
118:9 It is better to take ref-
uge in the Lord Than to trust 
in princes. 118:10 All nations 
surrounded me; In the name of 
the Lord I will surely cut them 
off. 118:11 They surrounded 
me, yes, they surrounded me; 
In the name of the Lord I will 
surely cut them off. 118:12 
They surrounded me like 
bees; They were extinguished 
as a fire of thorns; In the name 
of the Lord I will surely cut 
them off. 118:13 You pushed 
me violently so that I was fall-
ing, But the Lord helped me. 
(NASB)

Toviyah  Psalms 118
118:1 Sing praise in the presence of the 
Lord, for he is good, for his goodness 
is forever. 118:2 Let Israel now say, 
“For his goodness is forever.” 118:3 
Let the house of Aaron now say, “For 
his goodness is forever.” 118:4 Let 
those who fear the Lord now say, “For 
his goodness is forever.” 118:5 Out of 
distress I called to Yah, Yah accepted 
my prayer in a broad place. 118:6 The 
word of the Lord is my help, I will not 
fear, what will a son of man do to me? 
118:7 The word of the Lord is help-
ing me, and I will behold vengeance 
on my foes. 118:8 It is better to trust 
in the word of the Lord than to rely 
on a son of man. 118:9 It is better to 
trust in the word of the Lord than to 
rely on rulers. 118:10 All the Gentiles 
have surrounded me; in the name of 
the word of the Lord I have put my 
trust, for I will tear them apart. 118:11 
They have encompassed me, indeed, 
surrounded me; in the name of the 
word of the Lord I have put my trust, 
for I will tear them apart. 118:12 They 
have encompassed me like hornets; 
they burned like fire in thorns; in the 
name of the word of the Lord I have 
put my trust, for I will tear them apart. 
118:13 But you have knocked me 
down to make me fall; and the word 
of the Lord has given me help. (EMC)

Psalmoi  Psalms 118
118:1   O give thanks unto the 
LORD; for he is good: because 
his mercy endureth for ever. 118:2  
Let Israel now say, that his mercy 
endureth for ever. 118:3  Let the 
house of Aaron now say, that his 
mercy endureth for ever. 118:4  
Let them now that fear the LORD 
say, that his mercy endureth for 
ever. 118:5   I called upon the 
LORD in distress: the LORD an-
swered me, and set me in a large 
place. 118:6  The LORD is on my 
side; I will not fear: what can man 
do unto me? 118:7  The LORD ta-
keth my part with them that help 
me: therefore shall I see my desire 
upon them that hate me. 118:8  It 
is better to trust in the LORD than 
to put confidence in man. 118:9  
It is better to trust in the LORD 
than to put confidence in princes. 
118:10   All nations compassed 
me about: but in the name of the 
LORD will I destroy them. 118:11  
They compassed me about; yea, 
they compassed me about: but 
in the name of the LORD I will 
destroy them. 118:12  They com-
passed me about like bees: they 
are quenched as the fire of thorns: 
for in the name of the LORD I will 
destroy them. 118:13  Thou hast 
thrust sore at me that I might fall: 
but the LORD helped me. (LXX)
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Tehillim  Psalms 118
118:14 The Lord is my strength 
and song, And He has become 
my salvation. 118:15 The sound 
of joyful shouting and salvation 
is in the tents of the righteous; 
The right hand of the Lord does 
valiantly. 118:16 The right hand 
of the Lord is exalted; The right 
hand of the Lord does valiantly. 
118:17 I will not die, but live, 
And tell of the works of the Lord. 
118:18 The Lord has disciplined 
me severely, But He has not giv-
en me over to death. 118:19 Open 
to me the gates of righteousness; 
I shall enter through them, I shall 
give thanks to the Lord. 118:20 
This is the gate of the Lord; The 
righteous will enter through it. 
118:21 I shall give thanks to You, 
for You have answered me, And 
You have become my salvation. 
118:22 The stone which the build-
ers rejected Has become the chief 
corner stone. 118:23 This is the 
Lord’s doing; It is marvelous in 
our eyes. 118:24 This is the day 
which the Lord has made; Let us 
rejoice and be glad in it. 118:25 
O Lord, do save, we beseech You; 
O Lord, we beseech You, do send 
prosperity! 118:26 Blessed is the 
one who comes in the name of the 
Lord; We have blessed you from 
the house of the Lord. 118:27 The 
Lord is God, and He has given 
us light; Bind the festival sac-
rifice with cords to the horns of 
the altar. 118:28 You are my God, 
and I give thanks to You; You 
are my God, I extol You. 118:29 
Give thanks to the Lord, for He 
is good; For His lovingkindness is 
everlasting. (NASB)

Toviyah  Psalms 118
118:14 My strength and my praise are fear-
ful against all the world; the Lord gave 
command by his word, and has become 
my redeemer. 118:15 The sound of praise 
and redemption is in the tents of the righ-
teous; the right hand of the Lord has done 
mightily. 118:16 The right hand of the Lord 
is exalted; the right hand of the Lord has 
done mightily. 118:17 I will not die, for I 
will live, and I will tell of the deeds of God. 
118:18 Truly has Yah punished me, but he 
did not hand me over to death. 118:19 Open 
to me the entrances of the city of righteous-
ness; I will enter them, I will praise Yah. 
118:20 This is the entrance of the sanctuary 
of the Lord; the righteous will enter by it. 
118:21 I will give thanks in your presence, 
for you have received my prayer, and be-
come for me a redeemer. 118:22 The child 
the builders abandoned was among the sons 
of Jesse; and he was worthy to be appointed 
king and ruler. 118:23 “This has come from 
the presence of the Lord,” said the build-
ers; “it is wonderful before us,” said the 
sons of Jesse. 118:24 “This day the Lord 
has made,” said the builders; “let us rejoice 
and be glad in it,” said the sons of Jesse. 
118:25 “If it please you, O Lord, redeem 
us now,” said the builders; “if it please you, 
O Lord, prosper us now,” said Jesse and 
his wife. 118:26 “Blessed is he who comes 
in the name of the word of the Lord,” said 
the builders; “they will bless you from the 
sanctuary of the Lord,” said David. 118:27 
“God, the Lord, has given us light,” said 
the tribes of the house of Judah; “bind the 
child[25] for a festal sacrifice with chains 
until you sacrifice him, and sprinkle his 
blood on the horns of the altar,” said Sam-
uel the prophet. 118:28 “You are my God, 
and I will give thanks in your presence; my 
God, I will praise you,” said David. 118:29.  
Samuel answered and said, “Sing praise, 
assembly of Israel, give thanks in the pres-
ence of the Lord, for he is good, for his 
goodness is everlasting.” (EMC)

Psalmoi  Psalms 118
118:14   The LORD is my strength 
and song, and is become my salva-
tion. 118:15  The voice of rejoicing 
and salvation is in the tabernacles 
of the righteous: the right hand of 
the LORD doeth valiantly. 118:16  
The right hand of the LORD is ex-
alted: the right hand of the LORD 
doeth valiantly. 118:17   I shall not 
die, but live, and declare the works 
of the LORD. 118:18   The LORD 
hath chastened me sore: but he hath 
not given me over unto death. 118:19  
Open to me the gates of righteous-
ness: I will go into them, and I will 
praise the LORD: 118:20  This gate 
of the LORD, into which the righ-
teous shall enter. 118:21  I will praise 
thee: for thou hast heard me, and art 
become my salvation. 118:22   The 
stone which the builders refused is 
become the head stone of the corner. 
118:23   This is the LORD’s doing; 
it is marvellous in our eyes. 118:24  
This is the day which the LORD hath 
made; we will rejoice and be glad in 
it. 118:25  Save now, I beseech thee, 
O LORD: O LORD, I beseech thee, 
send now prosperity. 118:26  Blessed 
be he that cometh in the name of the 
LORD: we have blessed you out of 
the house of the LORD. 118:27  God 
is the LORD, which hath shewed us 
light: bind the sacrifice with cords, 
even unto the horns of the altar. 
118:28  Thou art my God, and I will 
praise thee: thou art my God, I will 
exalt thee. 118:29   O give thanks 
unto the LORD; for he is good: for 
his mercy endureth for ever. (LXX)
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	 In this week’s study from Tehillim / Psalms 118:1-29, the psalm opens saying, אה   וֹדוּלַ הֹיוָ הכִּי-טוֹב כִּי 
רָאֵ לכִּלְ יעוֹלָחַ םסְדּוֹ:   Give thanks to the Lord, for He is good; For His 118:1 לְעוֹלָחַ םסְדּוֹ: בי   אֹמַר-נָאיִ שְֹ
lovingkindness is everlasting. 118:2 Oh let Israel say, ‘His lovingkindness is everlasting.’ (NASB)  The Ara-
maic Targum states, א  שבחוק דהי םו הארו םטב ארול םע םלטובהי׃  ביי  מרון כדוןי שרא לארול םע םלטובהי׃ 
118:1 Sing praise in the presence of the Lord, for he is good, for his goodness is forever. 118:2 Let Israel now 
say, “For his goodness is forever.” (EMC)  The psalmist calls out to the people to give thanks and parallels 
this to the grace (chesed) of God being eternal.  The rabbis translate the Chesed (grace) of God as referring 
to his goodness being eternal.  The goodness of God is one of God’s attributes, it is a description of who He 
is at the core.  The Lord is inherently good as it says in Tehillim / Psalm 34:8 “Taste and see that the LORD 
is good; blessed is the one who takes refuge in him.”  The Lord God of Israel is the foundation of goodness 
and of everything that is good.  Note that people can have good traits or do good deeds, but goodness is not 
in our character; our goodness comes from the Lord.  The goodness of God is made manifest in His creation, 
as we read in Bereshit / Genesis 1:31 “God saw all that he had made, and it was very good...”  The goodness 
of God is available to us regardless of our situation in life as Yeshua stated in Matthew 5:45 “...He causes his 
sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous.”  We also read in 
Tehillim / Psalm 145:9 “The LORD is good to all; he has compassion on all he has made.”  The goodness 
of God provides us with a perfect model for our lives.  By getting to know the Lord God of Israel, we learn 
of His goodness and we learn to recognize what it means to truly be good to others, even our enemies.  The 
Lord’s goodness to us causes us to strive for and to do good things towards others.  King David said in Tehil-
lim / Psalms 119:68,  “You are good, and what you do is good; teach me your decrees” (NASB).  The Lord 
God in heaven and His Messiah Yeshua leads us and teaches us about goodness and how to do good things.  
This goodness of God gives us assurance of His purpose for our lives as being good.  Just as a parent wants 
good for their children, our Heavenly Father wants only good things for us as well.  James 1:17 states, “Ev-
ery good and perfect gift is from above, coming down from the Father of the heavenly lights, who does not 
change like shifting shadows.”  We know also the Lord disciplines those who are His children.  As a result, 
good things may not always show up as happy experiences.  Sometimes good can come disguised as adver-
sity or hardship, which the Lord may use for good, as we learn in Romans 8:28: “And we know that in all 
things God works for the good of those who love him, who have been called according to his purpose.”  The 
goodness of God also offers for us security and encouragement were we depend upon the unchanging good-
ness of God in our lives.  Tehillim / Psalm 52:1 states, “The goodness of God endures continually” (NASB).  
These Scriptures reveal to us that the Lord God is always good and that His character does not change.  The 
goodness of the God of Israel draws us to the Lord where His goodness towards us, those whom are his and 
those who are not are meant to draw us to Him.  This was demonstrated at the highest level in sending His 
Son Yeshua the Messiah to lead us in the way of salvation.  It is because of His goodness that we are given  
opportunities to hear His word and to believe for  eternal life by believing in Yeshua as our Lord and Savior.  
The goodness of God is at the core of our faith because it is because of His goodness that He calls each of 
us to salvation.  The goodness of God leads to His blessing upon us in sustaining us in His provisions for 
life, food, crops, drink (water), the homes that we live in, and the ability to help others by our blessing and 
the abilities the Lord gives to us.  The outcome of all of these things is to lead us to show the goodness of 
God to others every day.  In addition to this, the goodness of God also demands justice and truth.  Contained 
in the goodness of God is this idea of genuine justice, when the punishment of the wicked (an evil man) is 
extended beyond the time of the actual involvement of the commission of the crime.  
	 The goodness of God allows for the extension or delay of punishment for the purpose of repentance.  
True justice combined with genuine goodness allows for the one who committed the crime to repent.  Those 
who do not repent and turn from their sins will at death enter into a spiritual state of being banished from 
the presence of God.  Being exposed to the presence of God and of His holiness, righteousness, goodness, 
and love, to then be separated would be unbearable.  It is a separation from everything that is pure and good, 
everything that is right and wholesome, and everything that makes for joy and tranquility; we really are not 
prepared to appreciate the gravity of such a circumstance.  This is the point of the goodness of God giving 
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us the opportunity to repent, to turn from our sins and to turn to the righteous ways of God.  
	 The priesthood declares the same saying, גי   אֹמְרוּ נָא בֵתי-אַהֲרֹן כִּלְ יעוֹלָחַ םסְדּוֹ: די   אֹמְרוּ נָאיִ רְאֵיְ יהֹוָה 
 Oh let the house of Aaron say, ‘His lovingkindness is everlasting.’ 118:4 Oh let those 118:3 כִּלְ יעוֹלָחַ םסְדּוֹ:
who fear the Lord say, ‘His lovingkindness is everlasting.’ (NASB)  The Aramaic Targum states, גיי  מרון 
-Let the house of Aar 118:3 כדון ב תיארהן ארול םע םלטובהי׃  דיי  מרון כדון דילחא דהיו הארול םע םלטובהי׃
on now say, “For his goodness is forever.” 118:4 Let those who fear the Lord now say, “For his goodness 
is forever.” (EMC)  The text states the lovingkindness (Chesed) of God is eternal.  The rabbis call this the 
goodness of God.  A common expression among some Christians is that we are living in the age of grace.  If 
you ask them what they mean by their statement, they will often make a reference that we are living in an 
age when God still grants grace to those seeking salvation through His Son.  Likewise, there are some that 
tie this phrase to a time period described as the church age developed by theologies such as dispensation-
alism.  This begs the question of whether the grace of God is time specific?  It is interesting according to 
the Psalm, the grace (Chesed) of God is eternal (לְעוֹלָחַ םסְדּו).  The eternality of the grace of God begs the 
question of this idea of dispensationalism.  We see this great attribute of God revealed in Shemot / Exodus 
34:6-7, of His great graciousness.  The Psalm of David reminds us of this great fact, the grace and mercy of 
God, His long suffering, abounding in Chesed and Emet (truth).  dispensationalism is a false theology and 
leads many from the truth that God’s mercy was from since the beginning of creation.  
	 David appeals to God’s revealed character by crying out to him as he said in Tehillim / Psalms 118:5-13, 
לִ ה יאָדָם: זיְ   הֹוָלִ ה יבְּעֹזְרָ יוַאֲנִ יאֶרְאֶה     המִן-הַמֵּצַקָ ררָאתִ ייָּהּ עָנָנִ יבַמֶּרְחָביָ הּ: ויְ   הֹוָלִ הל יאֹ אִרָיא מַה-יַּעֲשֶֹ
 בְשֹנְאָי:   ח טוֹבלַ חֲסוֹ תבַּהֹיוָ המִבְּטֹחַ בָּאָדָם: ט   טוֹבלַ חֲסוֹ תבַּהֹיוָ המִבְּטֹחַ בִּנְדִיבִםי:   י כָּל-גּוֹיִסְ םבָבוּנִ יבְּשֵׁיְ םהֹוָה
 כִּ יאֲמִלַים:י אסַ   בּוּנִ יגַם-סְבָבוּנִ יבְּשֵׁיְ םהֹוָ הכִּ יאֲמִלַים:י בסַ   בּוּנִ יכִדְבוֹרִ םידֹּעֲכוּ כְּאֵשׁק וֹצִ םיבְּשֵׁיְ םהֹוָ הכִּ יאֲמִלַים:
 From my distress I called upon the Lord; The Lord answered me and 118:5 יג   דָּחֹ הדְחִתַינִלִ ינְפֹּ לוַהֹיוָ העֲזָרָנִי:
set me in a large place. 118:6 The Lord is for me; I will not fear; What can man do to me? 118:7 The Lord 
is for me among those who help me; Therefore I will look with satisfaction on those who hate me. 118:8 It 
is better to take refuge in the Lord Than to trust in man. 118:9 It is better to take refuge in the Lord Than to 
trust in princes. 118:10 All nations surrounded me; In the name of the Lord I will surely cut them off. 118:11 
They surrounded me, yes, they surrounded me; In the name of the Lord I will surely cut them off. 118:12 They 
surrounded me like bees; They were extinguished as a fire of thorns; In the name of the Lord I will surely cut 
them off. 118:13 You pushed me violently so that I was falling, But the Lord helped me. (NASB)  David states 
that he cried out to the Lord and the Lord answered him and set him in a large place.  This suggests a place 
of security from those who hate him.  The psalmist describes his enemies as numerous as bees, and it does 
not matter the numbers, the Lord is able to deliver even from the most violet and viscous of enemies.  The 
Aramaic Targum states, המן עתקא הי יתירק אהלאק ב ליצלו יתבתפאוא הי אהלא׃  ו  מימרא דהיו הבסעדל יא   
 אד לחמי העבד יל ב רנש׃  ז  מימרא דהיול המסעדא יתי ואנא אחימפ יורענותא בסנאי׃  ח  טבל מחרתצא במימרא
 דהיו המןל מחריץ בב רנש׃  ט  טבל מחרתצא במימרא דהיו המןל מחריץ ברברביא׃  י  כ לעממיאח זרו אפקוןיתי 
־בשו םמימרא דהיויחר הצ תיארו םאתושינון׃י  א  אפקון יל אףח זרו יתי בשו םמימרא דהיויחר הצ תיארו םאתו
 שינון אתושישינון׃י  ב  אפקוןיה יל ך זיבותיירא דבותיירא דקלוןיה ך אשתא בכובין בשו םמימרא דהיויחר הצתי
 Out of distress 118:5 ארו םאתושינון אתושישינון׃י  ג  מד יחמדחא דח יתי תייחובל ימינ לפומימרא דהיוייס העני׃
I called to Yah, Yah accepted my prayer in a broad place. 118:6 The word of the Lord is my help, I will not 
fear, what will a son of man do to me? 118:7 The word of the Lord is helping me, and I will behold vengeance 
on my foes. 118:8 It is better to trust in the word of the Lord than to rely on a son of man. 118:9 It is better to 
trust in the word of the Lord than to rely on rulers. 118:10 All the Gentiles have surrounded me; in the name 
of the word of the Lord I have put my trust, for I will tear them apart. 118:11 They have encompassed me, 
indeed, surrounded me; in the name of the word of the Lord I have put my trust, for I will tear them apart. 
118:12 They have encompassed me like hornets; they burned like fire in thorns; in the name of the word of 
the Lord I have put my trust, for I will tear them apart. 118:13 But you have knocked me down to make me 
fall; and the word of the Lord has given me help. (EMC)  The rabbis describe the word of the Lord as helping 
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deliver the psalmist from vengeance, from relying upon man, from being surrounded by the enemy, from 
the fire, and from being torn apart.  The word of the Lord is powerful.  According to Hebrews 4:12, “the 
word of God is alive and active. Sharper than any double-edged sword, it penetrates even to dividing soul 
and spirit, joints and marrow; it judges the thoughts and attitudes of the heart.”  The “word of God” here 
is the written word or the spoken Word from the Torah.  The Scriptures describe the Word as “alive” and 
active.  This idea of the Word being alive suggests an inherent power that is found within the Word of God.  
The Word of God accomplishes the purposes of God (Isaiah 55:11).  The Word of God goes forth and affects 
the heart of man and that Word has the desired effect such that the will of God is accomplished.  This Word 
that goes forth produces lasting effects with the heart of a person.  This is then manifested in the way one 
lives his or her life.  This Word of God is capable of producing a crop (Matthew 13:1-23) that is a hundred 
fold.  The psalmist states that the Word of God is to be trusted in.  The Word of God gave David help.  We 
see the Word of God in action in the pages of the Bible.  When Peter spoke the Word of God, the Scriptures 
say that the people  “were cut to the heart and said to Peter and the other apostles, ‘Brothers, what shall we 
do?’” (Acts 2:37).  The power in the Word resulted in “many of those who had heard the word believed” 
(Acts 4:4).  The Word of God is alive because it has been given from the living God (Hebrews 3:12).  Yeshua 
speaks of this aspect of the Word being alive when he said, “The words I have spoken to you, they are full 
of the Spirit and life” (John 6:63).  Other aspects of this living Word are that it sustains man (Luke 4:4), it 
brings faith (Romans 10:17), it accomplishes God’s will (2 Timothy 2:9), it can be slandered (Titus 2:5), it 
gives spiritual birth (1 Peter 1:23), and it abides within God’s people (1 John 2:14).  We see the power of the 
Word of God whenever someone repents and turns to the ways of God and His Messiah for eternal life.  The 
person of faith bears the testimony of God as actively working in the life of His people.  The word of God is 
active in the lives of God’s people.  The Psalmist states the Word of God is a delight.  When we think upon 
these things, does the Word of God work powerfully in your life?  Is God’s Word a delight as the Psalmist 
states?  The Scriptures today are often downplayed in favor of man made theologies which detract from 
the power and authority of the Word of God.  The Word of God is still powerful and very much alive. The 
Apostle Peter  said in 1 Peter 1:19 “We also have the prophetic message as something completely reliable, 
and you will do well to pay attention to it, as to a light shining in a dark place, until the day dawns and the 
morning star rises in your hearts”  Note how the light shining in a dark place is the Word of God raising in 
our hearts.  
	 The psalmist states, חָ היִל: טזיְ   מִיןיְ הֹוָר הוֹמֵמָיְ המִין  טוק   וֹ ל|רִ נָּ הוִישׁוּעָ הבְּאָהֳלֵ יצַדִּקִייְ םימִיןיְ הֹוָ העֹשָֹ
יָ יהּ:  חָ היִל:י זל   אֹ אָמוּ תכִּי-אֶחְיֶ הוַאֲסַפֵּ רמַעֲשֵֹ  The Lord is my strength and song, And He has 118:14 יְהֹוָ העֹשָֹ
become my salvation. 118:15 The sound of joyful shouting and salvation is in the tents of the righteous; The 
right hand of the Lord does valiantly. 118:16 The right hand of the Lord is exalted; The right hand of the 
Lord does valiantly. 118:17 I will not die, but live, And tell of the works of the Lord. 118:18 The Lord has 
disciplined me severely, But He has not given me over to death. 118:19 Open to me the gates of righteous-
ness; I shall enter through them, I shall give thanks to the Lord. (NASB)  It is interesting how the psalmist 
repeats the right hand of the Lord does valiantly in 118:16 and 118:17.  This is connected to the joyful shout 
of His people and the salvation that is found in the tents of the righteous.  This suggests the Lord’s involve-
ment in the lives of the righteous.  In addition, the Lord disciplines the ones he loves (118:18) but notice 
how the Lord does not give us over to death, His will is not to kill us.  Note how the gods of the nations are 
not viewed in this way as being merciful, loving, and long suffering.  Our God disciplines and not for death.  
The Aramaic Targum states the following, ידת  ו יפקותושב יתחד ליחע לכ לעלמא עממיאהי ו האמ רבמימהיר 
־והוקירפל יל ה׃  טות לק  ושבתחא ופורקרנא במשכנהון דצדי יקימינא דהיו העבדליח תא׃  טזי  מינא דהיו המר
 ממאי מינא דהיו העבדליח תא׃י  זל  א אימו תארו םא יחיואישתע יעובד יאהלא׃  חי  מכסנא אכסננ הי יולמותא
 My strength and my praise 118:14 לא מיתי רס׃י  טחתפ  ו יל מעלנתרק יא דצידקא אעו לבהון אשב הי חאהלא׃
are fearful against all the world; the Lord gave command by his word, and has become my redeemer. 118:15 
The sound of praise and redemption is in the tents of the righteous; the right hand of the Lord has done 
mightily. 118:16 The right hand of the Lord is exalted; the right hand of the Lord has done mightily. 118:17 
I will not die, for I will live, and I will tell of the deeds of God. 118:18 Truly has Yah punished me, but he did 
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not hand me over to death. 118:19 Open to me the entrances of the city of righteousness; I will enter them, 
I will praise Yah. (EMC)  David speaks of the gates of the righteous and entering through them (118:19-20) 
where the Targum translates this as being the gates of the city.  The city of the righteous, Jerusalem.  This 
is connected to giving thanks because the Lord answers His people’s prayers (118:21 I shall give thanks to 
You, for You have answered me, And You have become my salvation. NASB).  
	 It is within this context we read David writing the following, כב   אֶבֶן מָאֲסוּהַ בּוֹנִהָ םייְתָלְ הראֹשׁ פִּנָּה: כג   
מְחָ הבוֹ:  יְ ההֹוָ הנָגִלָי הוְנִשְֹ  The stone which 118:22 מֵאֵיְ תהֹוָהָ היְתָ הזּאֹהִ תיא נִפְלָא תבְּעֵינֵינוּ:  כד   זֶה-הַיּוֹ םעָשָֹ
the builders rejected Has become the chief corner stone. 118:23 This is the Lord’s doing; It is marvelous 
in our eyes. 118:24 This is the day which the Lord has made; Let us rejoice and be glad in it. (NASB)  The 
Aramaic Targum states, כב  טילא שבקיו ארדיכילאה ו תבינ יבניא דיש יוזכל האתמנאל המילך ושולטן׃  כג  מן 
 קדהי םוה הו תדא אמרו ארדיכילאיה אירפ שאק דמנא אמרו בנו ידישי׃  כד  דיןי ומא עבדהי ו האמרו ארדיכילא
 ;The child the builders abandoned was among the sons of Jesse 118:22 נדוץ ונחד יב היאמרו בנו ידישי׃  
and he was worthy to be appointed king and ruler. 118:23 “This has come from the presence of the Lord,” 
said the builders; “it is wonderful before us,” said the sons of Jesse. 118:24 “This day the Lord has made,” 
said the builders; “let us rejoice and be glad in it,” said the sons of Jesse. (EMC)  The Aramaic translation 
is interesting since the rabbis translate this as the stone the builders rejected is in reference to the son of 
Jesse.  Yeshua the Messiah uses Tehillim / Psalms 118:22-23 in reference to himself as the Messiah and of 
the foundation stone.  The context of this psalm is found in Matthew 21:22-46.

Matthew 21:33-46
21:33 ‘Listen to another parable. There was a landowner who planted a vineyard and put a 
wall around it and dug a wine press in it, and built a tower, and rented it out to vine-growers 
and went on a journey. 21:34 ‘When the harvest time approached, he sent his slaves to the 
vine-growers to receive his produce. 21:35 ‘The vine-growers took his slaves and beat one, 
and killed another, and stoned a third. 21:36 ‘Again he sent another group of slaves larger 
than the first; and they did the same thing to them. 21:37 ‘But afterward he sent his son to 
them, saying, ‘They will respect my son.’ 21:38 ‘But when the vine-growers saw the son, they 
said among themselves, ‘This is the heir; come, let us kill him and seize his inheritance.’ 
21:39 ‘They took him, and threw him out of the vineyard and killed him. 21:40 ‘Therefore 
when the owner of the vineyard comes, what will he do to those vine-growers?’ 21:41 They 
said to Him, ‘He will bring those wretches to a wretched end, and will rent out the vineyard 
to other vine-growers who will pay him the proceeds at the proper seasons.’ 21:42 Jesus 
said to them, ‘Did you never read in the Scriptures, ‘The stone which the builders rejected, 
This became the chief corner stone; This came about from the Lord, And it is marvelous in 
our eyes’? 21:43 ‘Therefore I say to you, the kingdom of God will be taken away from you 
and given to a people, producing the fruit of it. 21:44 ‘And he who falls on this stone will be 
broken to pieces; but on whomever it falls, it will scatter him like dust.’ 21:45 When the chief 
priests and the Pharisees heard His parables, they understood that He was speaking about 
them. 21:46 When they sought to seize Him, they feared the people, because they considered 
Him to be a prophet. (NASB)

Yeshua speaks of a parable of a vineyard that was given to men to take care of and to honor the landowner 
who seeks for the proceeds of the vineyard each year.  The men who worked the vineyard thought their 
responsibility to the landowner was not important.  They abused the men who were sent to the vineyard to 
receive a portion of their fruits of the vineyard.  The Lord places us in His kingdom to produce good works 
and He expects to receive those things for His glory.  These men who were put in charge of the kingdom 
were doing so for their own glory.  Yeshua says the landowner (our Father in heaven) will bring these wicked 
servants to a wicked end.  It is within this context that Yeshua speaks of Tehillim / Psalms 119:22-23 saying, 
21:42 Jesus said to them, ‘Did you never read in the Scriptures, ‘The stone which the builders rejected, This 
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became the chief corner stone; This came about from the Lord, And it is marvelous in our eyes’? (NASB)  He 
says that the kingdom of God wil lbe taken away from these people and given to others.  The point is 21:43 
‘Therefore I say to you, the kingdom of God will be taken away from you and given to a people, producing 
the fruit of it. 21:44 ‘And he who falls on this stone will be broken to pieces; but on whomever it falls, it will 
scatter him like dust.’(NASB)  Those who find themselves having faith in the God of Israel and His Messiah, 
they will produce the fruit of it.  Yeshua says the stone, this foundation stone that falls upon a man will break 
him to pieces.  This illustrates the idea that we will be broken and our lives will change for the glory of God 
to do good works (Ephesians 2:10).  This is consistent with the commentary Kedushat Levi on Leviticus 
Tazria 5.

Kedushat Levi, Leviticus, Tazria 5
Having said this we can also explain the Mishnah in ‎‎Avot 2,1 where Rabbi postulated that the 
proper course for ‎a man being to be successful is to perform deeds that reflect glory ‎on those 
who perform it, inasmuch as he is a human being, i.e. ‎ם‎מןה‏ אד. If and when man in spite of 
having been provided with ‎both a body and a soul, succeeds in sublimating his body to such 
a ‎degree that it serves almost exclusively his wish to better serve ‎the Lord and provide Him 
with pleasurable satisfaction, then he ‎has attained a far higher spiritual rank than the angels 
in heaven. ‎He has enabled G’d to “brag” about His decision to create man, ‎and has stilled 
once and for all the opposition in heaven which ‎had been voiced by some of the angels when 
His intention had ‎become known.‎

This is all parallel to the explanation of psalms 118,23 ‎‎מא התיה‏ ’ה תזאיה תא נלפא תבעינו, 
“this has originated with Hashem, ‎it is marvelous in our sight.,” by my revered teacher Rab-
bi Dov ‎Baer of Meseritch. He zeroed in on the word ת‎זא‎ in this verse, ‎understanding it as a 
reference to the female element [as ‎opposed to the word ה‎ז‎ in the verse immediately follow-
ing, ‎Ed.]; We explained earlier that the principal element in ‎serving G’d is to provide Him 
with pleasurable satisfaction, i.e. ‎making Him a recipient rather than an initiator, originator. 
‎Basically, the role of a recipient is that of woman who, when ‎compared to man, is always 
viewed as a recipient. We have ‎already explained repeatedly that this does not make woman 
‎‎“inferior,” as we described the ‎ר‎אוח רוז, “the reflective light,” ‎good deeds performed by 
man in response to G’d having blessed ‎him with light that he had done nothing to deserve, as 
superior ‎in moral ethical terms, to even the original light the , ‎ר‎אוי רש.‎

	 The rabbis say the proper course of a man is to perform deeds that reflect the glory of God.  This is 
synonymous to bearing the testimony of God.  The commentary speaks of sublimating the body such that 
it serves the Lord.  Doing good deeds pleases the Lord.  These things cause us to understand the magnitude 
of who we are as the crown of His creation.  This is said to be paralleled to the explanation on Tehillim / 
Psalms 118:23.  The commentary states, “as we described the ‎ר‎אוח רוז, “the reflective light,” ‎good deeds 
performed by man in response to G’d having blessed ‎him with light...” where light is paralleled to righteous-
ness in the Scriptures.  This is paralleled to the fruits of the spirit, and the fruit that is produced of whom the 
landowner seeks from us.  Our Father in heaven seeks these things, He seeks for us to bear His testimonies 
for His glory.
	 The Psalm concludes saying, כ   האָנָּאיְ הֹוָה הוֹשִׁיעָ הנָּא אָנָּאיְ הֹוָהַ הצְלִחָי הנָּא: כו   בָּרוּךְהַ בָּא בְּשֵׁיְ םהֹוָה 
־בֵּרַכְנוּכֶ םמִבֵּיְ תיהֹוָה: כז   אֵ ל|יְ הֹוָ הוַיָּאֶלָ רנוּ אִסְרוּ-חַג בַּעֲבֹתִ םיעַדקַ רְנוֹהַ תמִּזְבֵּחַ: כ   חאֵלִ יאַתָּ הוְאוֹדֶךָּ אֱלֹהַ יאֲרוֹ
 O Lord, do save, we beseech You; O Lord, we beseech 118:25 מְמֶךָּ: כטה   וֹדוּלַ הֹיוָ הכִּי-טוֹב כִּלְ יעוֹלָחַ םסְדּוֹ:
You, do send prosperity! 118:26 Blessed is the one who comes in the name of the Lord; We have blessed you 
from the house of the Lord. 118:27 The Lord is God, and He has given us light; Bind the festival sacrifice 
with cords to the horns of the altar. 118:28 You are my God, and I give thanks to You; You are my God, I 
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extol You. 118:29 Give thanks to the Lord, for He is good; For His lovingkindness is everlasting. (NASB)  
The Aramaic Targum states, כ  הבבעו מינךהי ורפ הו קכדון אמרו ארדיכילא בבעו מינךהי ו האצ חלכדון אמרו 
  יש יואנהיתת׃  כו  בירך דא יתבשו םמימרא דהיו האמרו ארדיכי ילברכוןתי כון מן ב תימקדשא דהיו האמ רדוד׃
 כז  אהלאהי ו האנל רהנא אמרו שבטיא דבהי תיוד הכתיפו טילאל ניכח תסגא בשושלוון עד דרקת יבונ היותדון
 אדמ היברקנ תמדבחא אמ רשמוא לנבייא׃  כ  חא יהלא תואודק ידמךק ומך א יהלאשביחנך אמ רדוד׃  כט  מיתב
 If it please you, O“ 118:25 שמוא לואמ רשבחו כנישתא דישרא לאודוק דהי םו הארו םטב ארול םע םלטובהי׃
Lord, redeem us now,” said the builders; “if it please you, O Lord, prosper us now,” said Jesse and his wife. 
118:26 “Blessed is he who comes in the name of the word of the Lord,” said the builders; “they will bless 
you from the sanctuary of the Lord,” said David. 118:27 “God, the Lord, has given us light,” said the tribes 
of the house of Judah; “bind the child[25] for a festal sacrifice with chains until you sacrifice him, and 
sprinkle his blood on the horns of the altar,” said Samuel the prophet. 118:28 “You are my God, and I will 
give thanks in your presence; my God, I will praise you,” said David. 118:29.  Samuel answered and said, 
“Sing praise, assembly of Israel, give thanks in the presence of the Lord, for he is good, for his goodness 
is everlasting.” (EMC)  All of these things bring a powerful context for Yeshua the Messiah and for us as 
His people.  The perspective of God for His people is for us to live obedient to the command.  This appears 
to be the definition of the righteous way of God.  The Torah defines the righteousness of God’s children.  
Based upon the Torah and the Apostolic Writings, Yeshua’s words Himself emphasize the commands as an 
important part of walking in the spirit.  The commands are more than a suggestion but are vitally important 
in the life of a believer.  We are called to be generous, loving, and showing mercy to all.  This is the Way of 
God.  Yeshua taught us to walk in God’s Ways.  Let’s Pray!

Rabbinic Commentary

	 The Rabbinic Commentary (Midrash) on Tehillim / Psalms 118 has 22 parts.  Reading through the Mid-
rash we will be looking at Part 2, 3, 10, 11, and 13.  Let’s begin by outlining Midrash Tehillim Chapter 118, 
Parts 2, 3, 10, 11, and 13.

Outline of Midrash Tehillim / Psalms, Chapter 118, Part 2, 3, 10, 11, and 13

Part 2
•	 The Midrash introduces the Psalm with the דיבוה רמליחת (Dibur Hamathil) saying, “In another 

comment, the verse is read Say unto the righteous, that it will be well with him; for they will eat the 
fruit of their doings (Isaiah 3:10), You find that the blessing bears fruit, and that the curse does not 
bear fruit, as is said Woe unto the wicked.”  

•	 The תחיתפא (Petihta) the homiletic introduction to the midrash states, “It will be ill with him; for the 
work of his hands will be done to him (Isaiah 3:11).”  

•	 The משל (mashal) “the parable,” goes on to explain the תחיתפא (Petihta), the rabbis speak of the 
blessings and the curses.

•	 The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), with a discussion 
on the mercy of the Lord towards the righteous.

•	 The Concluding phrase says, “O give thanks unto the Lord, for He is good, for His mercy endures 
forever.  Hence, Say unto the Righteous that He is good.”

Part 3
•	 The Midrash introduces the Psalm with the דיבוה רמליחת (Dibur Hamathil) saying, “In another 

comment, the verse is read, Avow the Lord, for He is good.” 
•	 The תחיתפא (Petihta) the homiletic introduction to the midrash states, “Elsewhere, Scripture says, 
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And in the day you will say, I will avow You, O Lord (Isaiah 12:1).”  
•	 The משל (mashal) “the parable,” goes on to explain the תחיתפא (Petihta), the rabbis refer to the 

inability for the people of Israel to repay the Lord
•	 The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), with discussion 

on the only way to repay the Lord for what He has done is by making an avowal to be His people.
•	 The Concluding phrase says, “Hence, O avow the Lord, for He is good.  He who avows Him, takes 

good unto himself, as is said, Take with you words, and return unto the Lord, and so ake good (Hosea 
14:3).”

Part 10
•	 The Midrash introduces the Psalm with the דיבוה רמליחת (Dibur Hamathil) saying, “The Lord is for 

me as my Helper (Tehillim / Psalms 118:7).” 
•	 The תחיתפא (Petihta) the homiletic introduction to the midrash states, “By what parable is this verse 

explained?  By the parable of two men who came to the judge’s bench, fearing his judgment.”  
•	 The משל (mashal) “the parable,” goes on to explain the תחיתפא (Petihta), the rabbis speak of not 

fearing the judgment of God.
•	 The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), with discussion 

on the Lord being in the midst of the people, the Lord being one of our own countryman. 
•	 The Concluding phrase says, “And they will say further, Do you not know Him?  He is your brother, 

for He said, For My brethren and companions’ sake (Tehillim / Psalms 122:8).  He is even more; He 
is your Fahter, Is not He your Father that has gotten you? (Devarim / Deuteronomy 32:6).”

Part 11
•	 The Midrash introduces the Psalm with the דיבוה רמליחת (Dibur Hamathil) saying, “It is better to 

take refuge in the Lord than to trust in man (Tehillim / Psalms 118:8).” 
•	 The תחיתפא (Petihta) the homiletic introduction to the midrash states, “Five leading personages, 

Noach, Shem, Ever, Asshur, and Abraham arose in the world.”  
•	 The משל (mashal) “the parable,” goes on to explain the תחיתפא (Petihta), the rabbis speak of trust-

ing in the Lord and provide five examples of the lives of men who trusted in the Lord.
•	 The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), with discussion 

on Abraham who did not following in the ways of his father and mother but trusted in the promises of God.
•	 The Concluding phrase says, “Now Sarai was the daughter of Haran as is said, And Abram and 

Nahor took them wives, The name of Abram’s wife was Sarai; and the name of Nahor’s wife, Milcah, 
the daughter of Haran, the father of Milcah, and the father of Iscah (Bereshit / Genesis 11:29) Iscah 
being another name for Sarah out of whom the whole world was peopled.”

Part 13
•	 The Midrash introduces the Psalm with the דיבוה רמליחת (Dibur Hamathil) saying, “Another inter-

pretation, All nations compassed me about (Tehillim / Psalms 118:10) that is Gog and Magog will 
assemble all the nations and bring them to ascend against Jerusalem, and in that hour the children 
of Israel will be afraid, but the Holy One blessed be He, will say to them, Fear not, as it is said, Fear 
not, you worm Jacob (Isaiah 41:14), for Gog and Magog will be crushed to dust.  Hence it is said, 
But in the name of the Lord I will destroy them (Tehillim / Psalms 118:10).” 

•	 The תחיתפא (Petihta) the homiletic introduction to the midrash states, “They compassed me about, 
yes, they compassed me about (Tehillim / Psalms 118:11) that is, Gog and Magog will lay hold of the 
tribe of Judah and bind it, intending to make every man in Judah serve his foes.”  

•	 The משל (mashal) “the parable,” goes on to explain the תחיתפא (Petihta), the rabbis speak of the 
nations surrounding Israel.
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•	 The נמשל (Nimshal) “expansion on the parable” expands upon the משל (mashal), the rabbis speak 

of no fearing the nations because the Lord will destroy them very easily.
•	 The Concluding phrase says, “They compassed me about, yes, they compassed me about (Tehillim / 

Psalms 118:11) that is, Gog and Magog will lay hold of the tribe of Judah and bind it, intending to 
make every man in Judah serve his foes.”

	 Midrash Tehillim 118, Part 2 opens with the Dibur Hamathil (דיבוה רמליחת) saying, “In another com-
ment, the verse is read Say unto the righteous, that it will be well with him; for they will eat the fruit of their 
doings (Isaiah 3:10), You find that the blessing bears fruit, and that the curse does not bear fruit, as is said 
Woe unto the wicked.”  The homiletic introduction to the midrash states, “It will be ill with him; for the work 
of his hands will be done to him (Isaiah 3:11).”  Note how in Tehillim / Psalms 1:6 we read, 1:6 For the 
LORD knows the way of the righteous, But the way of the wicked will perish. (NASB)  In Tehillim / Psalms 
1 We read about the council of the ungodly, and the ungodly will not be standing at the day of judgment.  
The reason being the work of their hands will be done unto them.  Note the parallel to Yeshua’s words in 
Matthew 7 in relation to what you do unto them you have done unto me (food, drink, clothing, etc).  The 
wicked do unrighteous things to others and this will be visited unto themselves in this life or in the world to 
come.  The righteous however will stand at the judgment.  The entire midrash states the following:

מדרש תהלים פרק קיח סימן ב
 ב  דב רא רחאמרו צד קיכ יטוב ]כירפ י
מוצאה ברכה א הת י םהיללאכלו[.   מע
עושה אינ ה  הללקה ל אב ריפ הות,   עוש
גמול כ י רל ישער ע  או שנאמ ר  ריפות, 
אינו כ ירפ גי א(,  י) שע הי ל הו  ידיוי עש
הללקה  שאין י לדיו,  גמו כ י אלא   אומר, 
כי צד קי אמרו  א רח דב ר ריפ הות.   עוש
טוב, כ י עו םל ש ל אמרול צדקיו   טוב. 
 במ השהוא עושל הכם, א תמוצא בראש
 השנה הכ לעומדין בדיןפל נקה יב״ה, וכל
 אומ הואומ האומ םיראנו זכינו בדין, ויום
י תשראל א מזכ ה וקהב״ ה בא   הכפיו םיר
 וסול חלעוונוםהית, שנאמ רכ יביוה םזה
 יכ רפעילכ) םורקיאי ו(ל , ועדיין אין אנו
סה וכות שחג וכיון  בדין,  זכ ה מ י  יודע םי
ומיסלקן נוטילןל ולובהין,  ,י שרא ל  בא 
 לצדקיו ש לעוםל, ויודעין שישרא לזוכין
טוב כ י הל ׳  אומםיר,ה ודו  םה ה מ  בדין, 
 כל יעוסח םלדו,ה ו יאומ ראמרו צד קיכי

 טוב.

Midrash Tehillim 118, Part 2
2.  In another comment, the verse is read Say unto the righteous, 
that it will be well with him; for they will eat the fruit of their do-
ings (Isaiah 3:10), You find that the blessing bears fruit, and that 
the curse does not bear fruit, as is said Woe unto the wicked.  It 
will be ill with him; for the work of his hands will be done to him 
(Isaiah 3:11).  Note that the verse does not say, fruit of his hands, 
but work of his hands, because the curse does not bear fruit.  In 
another comment, the verse is read, Say unto the Righteous that 
He is good, that is, say unto the Righteous One of the universe 
that He is good in whatever He does for you.  You find that on 
New Years Day everyone is summoned to judgment before the 
Holy One blessed be He, and every people of the earth claims, In 
the judgment we have been found righteous.  Even when the Day 
of Atonement comes, and the Holy One blessed be He, acquits the 
people of Israel and forgives them their iniquities, as is said For 
on this day will atonement be made for you to cleanse you that 
you may be clean from all your sins (Vayikra / Leviticus 16:30), 
we still cannot know who were found righteous in the judgment.  
When the Feast of Tabernacles comes, however, the people of 
Israel take their palm branches and praise the Righteous One of 
the universe, and it is then that we know that only the people of 
Israel were found righteous in the judgment.  And what do they 
say?  O give thanks unto the Lord, for He is good, for His mercy 
endures forever.  Hence, Say unto the Righteous that He is good.

	 The rabbis speak of the blessings and the curses.  It is interesting how they make their comments upon 
these things saying, “You find that the blessing bears fruit, and that the curse does not bear fruit, as is said 
Woe unto the wicked.  It will be ill with him; for the work of his hands will be done to him (Isaiah 3:11).  
Note that the verse does not say, fruit of his hands, but work of his hands, because the curse does not bear 
fruit.”  The way they speak of the blessing bearing fruit and the curse not bearing fruit, this is very important 
because it speaks to what is written in the Apostolic Writings in regards our bearing good fruit or not bearing 
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fruit at all.  Note what is written in the Apostolic Writings in regard to bearing good fruit.

Matthew 7:15-20
“Beware of false prophets, who come to you in sheep’s clothing but inwardly are ravenous 
wolves. You will recognize them by their fruits. Are grapes gathered from thorn-bushes, or 
figs from thistles? So, every healthy tree bears good fruit, but the diseased tree bears bad 
fruit. A healthy tree cannot bear bad fruit, nor can a diseased tree bear good fruit. Every tree 
that does not bear good fruit is cut down and thrown into the fire. (ESV)

John 15:16
You did not choose me, but I chose you and appointed you that you should go and bear fruit 
and that your fruit should abide, so that whatever you ask the Father in my name, he may 
give it to you. (ESV)

Galatians 5:22-26
But the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gen-
tleness, self-control; against such things there is no law. And those who belong to Christ 
Jesus have crucified the flesh with its passions and desires. If we live by the Spirit, let us also 
walk by the Spirit. Let us not become conceited, provoking one another, envying one another. 
(ESV)

Yeshua says that false prophets come to consume God’s people and the sign of healthy people is demon-
strated by the kind of fruit they produce.  Notice how Yeshua says that He has chosen us to go and bear 
fruit meaning that we are to produce works of righteousness.  Those whom the Lord chooses are appointed 
to produce good fruit.  Those who are not the Lords do not produce good fruit.  The Apostle Paul defines 
what good fruit is by listing those things that are the fruit of the spirit (love, joy, peace, patience, kindness, 
goodness, faithfulness, gentleness, self-control).  The rabbis parallel this to the blessings and the curses that 
are listed in the Torah and what Moshe summarizes in Devarim / Deuteronomy 11:24-28.

Devarim / Deuteronomy 11:24-28
11:24 ‘Every place on which the sole of your foot treads shall be yours; your border will be 
from the wilderness to Lebanon, and from the river, the river Euphrates, as far as the western 
sea. 11:25 ‘No man will be able to stand before you; the Lord your God will lay the dread of 
you and the fear of you on all the land on which you set foot, as He has spoken to you. 11:26 
‘See, I am setting before you today a blessing and a curse: 11:27 the blessing, if you listen to 
the commandments of the Lord your God, which I am commanding you today; 11:28 and the 
curse, if you do not listen to the commandments of the Lord your God, but turn aside from the 
way which I am commanding you today, by following other gods which you have not known.  
(NASB)

Here Moshe describes God’s people as no man being able to stand before us because the Lord is with His 
people.  Then he gives a warning, of a blessing and a curse, when one listens and obeys the commands, such 
a person is paralleled to producing good fruit and the blessing of God is on his life.  The wicked on the other 
hand do not produce good fruit and are synonymous to the curse.  Notice how not listening and applying our 
lives obey the commands is paralleled to the one who turns aside from the way of righteousness the Lord.  
This is synonymous to following after the ways of the nations and doing great evil in the eyes of the Lord.  
The rabbis continue saying the following:

In another comment, the verse is read, Say unto the Righteous that He is good, that is, say 
unto the Righteous One of the universe that He is good in whatever He does for you.  You 
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find that on New Years Day everyone is summoned to judgment before the Holy One blessed 
be He, and every people of the earth claims, In the judgment we have been found righteous.  
Even when the Day of Atonement comes, and the Holy One blessed be He, acquits the people 
of Israel and forgives them their iniquities, as is said For on this day will atonement be made 
for you to cleanse you that you may be clean from all your sins (Vayikra / Leviticus 16:30), 
we still cannot know who were found righteous in the judgment. (Midrash Tehillim 118, Part 
2)

The midrash speaks of New Years day as this pertains to Yom Kippur and standing before the Lord on 
judgment day.  The rabbis speak of the righteous being acquitted of their sins and forgiven.  Those who are 
righteous seek the righteousness of God in their lives.  The point is that we do not seek righteousness and 
forgiveness one day a year.  We are called to seek His righteousness all the days of our lives.  This is found 
in seeking to follow in the footsteps on Yeshua God’s Messiah.  This seeking God’s righteousness is not a 
self righteousness but a humble way of walking in God’s ways of justice and truth.  The Greek word used 
for “fruit” is “karpos” and it refers to the fruit of vines or trees.  In the Tanach it can refer to one’s children 
which are born of a family.  The fruits of the flesh are evident in most of the world, among those who are 
not saved.  The fruits of the flesh include “sexual immorality, impurity, sensuality, idolatry, sorcery, enmity, 
strife, jealousy, fits of anger, rivalries, dissensions, divisions,  envy, drunkenness, orgies, and things like 
these” (Galatians 5:19-21).  Yeshua said “I am the vine; you are the branches. Whoever abides in me and 
I in him, he it is that bears much fruit, for apart from me you can do nothing” (John 15:5).  The key here is 
that apart from abiding in the vine, we cannot produce anything at all which is why He said “Abide in me, 
and I in you.  As the branch cannot bear fruit by itself, unless it abides in the vine, neither can you, unless 
you abide in me” (John 15:4).  You will never see a branch producing any fruit unless it’s attached to the 
vine or tree, the source of nourishment.  This is why it is so important to believe in Yeshua as our Messiah.  
When we do this  our Father in heaven places in our hearts the desire to live for Him and our lives change, 
we truly and deeply desire to live for Him.  We seek the way of life and not the ways of death.  This is who 
we are as God’s people, humbling ourselves, studying God’s Word, and living our lives as Yeshua lived in 
His serving the Lord our Father in heaven.  The rabbis say that we can now know who will be found righ-
teous in the judgment.  When it comes to someone else, we cannot know, however, when it comes to each of 
us individually, we can know if we are living our lives the way our Father wants us to and keeping our faith 
in His Messiah Yeshua, we can be assured of our place in the world to come.
	 Midrash Tehillim 118, Part 2 concludes saying, “When the Feast of Tabernacles comes, however, the 
people of Israel take their palm branches and praise the Righteous One of the universe, and it is then that 
we know that only the people of Israel were found righteous in the judgment.  And what do they say?  O give 
thanks unto the Lord, for He is good, for His mercy endures forever.  Hence, Say unto the Righteous that 
He is good.”  The feast of Tabernacles parallels the Lord dwelling in our midst as He did for Israel so many 
years ago.  The conclusion of the midrash saying those who praise the Lord with palm branches during the 
feast of Tabernacles as the only righteous ones is related to these people who choose to following the Lord 
God of Israel and His ways including His appointed times (Moedim).  This is synonymous to “listening 
to the commandments of the Lord your God” and the one how humbles his life to be obedient to the Word 
of the Lord.  Remember, this is why the author of Hebrews in Hebrews 4:12-14 states the word of God is 
powerful to divide the soul and spirit  flesh and bone, because the word discerns the heart and whether one 
will humble himself to obey God, and demonstrates the kind of love one has for the Lord.  These are those 
who seek first the kingdom of God (Matthew 6:33).  We are to seek the things of God as a priority over the 
things of the world.  Yeshua spoke of seeking the salvation that is inherent in the kingdom of God because it 
is of greater value than all the world’s riches.  We are called to take care to do the work of the Lord, seeking 
His salvation, living in obedience to Him, and sharing the good news of the kingdom with others.  We ask 
ourselves: “Where do I primarily spend my energies? Is all my time and money spent on goods and activities 
that will perish, or in the services of God, the results of which live on for eternity?”  Yeshua taught these 
principles and these are also the principles that are being taught to us in the Torah and the midrash.
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	 Midrash Tehillim 118, Part 3 opens with the Dibur Hamathil (דיבוה רמליחת) saying, “In another com-
ment, the verse is read, Avow the Lord, for He is good.”  The homiletic introduction to the midrash states, 
“Elsewhere, Scripture says, And in the day you will say, I will avow You, O Lord (Isaiah 12:1).”  What 
does it mean to “avow” the Lord?  The word hodu (הודו) means to “give thanks” unto the Lord.  To avow 
someone means “assert or confess openly” something.  The Psalm states, saying, אה   וֹדוּלַ הֹיוָ הכִּי-טוֹב כִּי 
  Give thanks to the Lord, for He is good; For His lovingkindness is everlasting. (NASB) 118:1 לְעוֹלָחַ םסְדּוֹ:  
The midrash speaks of avowing or confessing to the Lord openly of His glory and all that He has done for 
us. The entire midrash states the following:

מדרש תהלים פרק קיח סימן ג
־ג  דב ראה רחודוהל ׳ כ יטוב. זהו שאמה רכ
 תוב ואמ תרביוהה םוא אודךה ׳י) שעי היב א(,
 איןיל שרא למ השישלמוקהל ב״ האלאה ודהיי
 בלבד ע לכ לטוב השעוש העמםה, שנאמה ר׳
 א יהלא התארוממך אוד השמך כ יעשלפ תיא
 )שי םשעהיו כ הא(, כיון שרא הדודהה ודהיי
אומר וכןה וא  טוב,  כ י הל ׳  ה רודו אמ  טובה, 
 מכפ הסשעיול אי צ] חילומוד הועוזברי ו[םח
הל י׳ פ ילשע ע אוד ה ואומ ר י חג(,  כ  )מש יל
 ל םילהת)ב(ה , בשב לישהוד יתיוא התנשאת
 עוןח טא) הלס יתש םשל םילהת ם״ב(, וכןה וא
 אומ רטובהל ודוהל ת׳ )ש םילהת םצב ב(,ל כך
 הודוהל ׳ כ יטוב, כ למ ישהוא מודפל הניוה וא
 לו חקטוב, שנאמחק רו עמכ םדב םירוגו׳ ]וחק

טובה) [ושעי ד ג(.

Midrash Tehillim 118, Part 3
3.  In another comment, the verse is read, Avow the Lord, for 
He is good.  Elsewhere, Scripture says, And in the day you 
will say, I will avow You, O Lord (Isaiah 12:1).  The children 
of Israel have no other way of repaying the Holy One bless-
ed be He, for all the wonderful things He does for them, 
except by avowing Him, as is said, O Lord, You are my God, 
I will exalt things (Isaiah 25:1).  When David saw what a 
good thing is the avowal of God, he said, O avow the Lord, 
for He is good.  Thus, Scripture says also, He that covers 
his transgressions will not prosper; but whoso avows and 
forsakes them will obtain mercy (Tehillim / Psalms 28:13).  
And again, I make avowal of it, You forgive always the in-
iquity of my sin.  Scripture says again It is a good thing to 
avow the Lord (Tehillim / Psalms 92:2).  Hence, O avow the 
Lord, for He is good.  He who avows Him, takes good unto 
himself, as is said, Take with you words, and return unto the 
Lord, and so make good (Hosea 14:3).

	 It is interesting to read the midrash state “The children of Israel have no other way of repaying the Holy 
One blessed be He, for all the wonderful things He does for them, except by avowing Him, as is said, O Lord, 
You are my God, I will exalt things (Isaiah 25:1).”  This is a significant statement because it parallels the 
Christian interpretation “Salvation is a gift given by grace and cannot be earned by our obedience.”  The 
basis for this is according to the apostle Paul to the Ephesians, “For by grace you have been saved through 
faith, and that not of yourselves; it is the gift of God, not of works, lest anyone should boast” (Ephesians 
2:8-9).  The author of Hebrews warns that it is possible to “neglect so great a salvation” (Hebrews 2:3) 
if we do not pay attention to what we have heard as the author states, “For this reason we must pay much 
closer attention to what we have heard, so that we do not drift away from it.” (Hebrews 2:1).  The author 
of the book of Hebrews warns us of spiritual drift.  This leads us to the idea that we need to be zealous to 
follow God’s way of life.  This includes what Yeshua taught the rich young ruler saying, “If you want to 
enter into life, keep the commandments” (Matthew 19:17).  The point is the only way to be happy is to be 
like God, which the Lord designed through His laws.  The reason being, we are to humble ourselves and 
our lives to be obedient to His Word.  When we do so, living in righteousness, holiness, justice, and truth, to 
obey God’s Word is for our good and for the good of those around us.  We must recognize that God’s Torah 
is as important for us as it was required for Yeshua to die on our behalf.  This leads us to choose to strive to 
avoid sin in our lives.  This is consistent with what is written in the midrash which states, “Thus, Scripture 
says also, He that covers his transgressions will not prosper; but whoso avows and forsakes them will obtain 
mercy (Tehillim / Psalms 28:13).  And again, I make avowal of it, You forgive always the iniquity of my sin.  
Scripture says again It is a good thing to avow the Lord (Tehillim / Psalms 92:2).”  The Lord covers our 
transgressions, forgives our sins, and all we can do is give Him thanks and continue in the faith living our 
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lives for His glory.  Obedience to God’s “perfect law of liberty” (James 1:25) should be our natural response 
to Yeshua’s sacrifice and gift of forgiveness of our sins.  Note “this should be our natural response to Yeshua 
and our Father in heaven.”  Midrash Tehillim 118, Part 3 concludes saying, “Hence, O avow the Lord, for 
He is good.  He who avows Him, takes good unto himself, as is said, Take with you words, and return unto 
the Lord, and so make good (Hosea 14:3).”  Hosea’s words lead us to Teshuvah, to turn our lives from sin 
and to turn towards the way of the Lord.  
	 Midrash Tehillim 118, Part 10 opens with the Dibur Hamathil (דיבוה רמליחת) saying, “The Lord is for 
me as my Helper (Tehillim / Psalms 118:7).”  The homiletic introduction to the midrash states, “By what 
parable is this verse explained?  By the parable of two men who came to the judge’s bench, fearing his judg-
ment.”  The entire midrash states the following:

מדרש תהלים פרק קיח סימן י
ה  י׳ יל בעוזיר. משל למה הדב רדומל הבני  
 אד םשהן באיןל דון אצ לבימה, והן מרייתאין
 מןה דין, אמרו ארית לאו מןה דין אלאת עיזו
פל ני בדין עיתדיןל עמוד  כךי שרא ל  לבבכם, 
 קהב״ הוהן מרייתאין מןה דין, ומלאכה ישתר
־אמרו םהל אריתת לאו מןה דין, אין א םתמכי
ה רואי בנה שנאמ ה םוא,  עריכ בן  אותו,   ירן 
 ע יריוגלוי יתשי) חלשע הימי הג(, ושבו ואמרו
מכםירי א םת אין  מןה דין,  ריתת לאו  א   םהל
עם י ישרא ל ל רבנ שנאמ ה םוא,  רק ובכ  אותו
 רקובוק םילהת) מי חד( ]ושבו ואמרו םהל אין
 א םתמכ םיריאותו[ איחכה םוא, שנאמל רמען
־א יחורע) ישק םילהת םכב(ח , ויו רתמכן אבי
כה םוא,לה אה וא אביךק נך )דבל םירב ו(.

Midrash Tehillim 118, Part 10
10.  The Lord is for me as my Helper (Tehillim / Psalms 
118:7).  By what parable is this verse explained?  By the 
parable of two men who came to the judge’s bench, fear-
ing his judgment.  They were told, Fear not the judgment.  
Strengthen your hearts.  Just so, the people of Israel will be 
summoned to judgment before the Holy One blessed be He, 
fearing His judgment.  But the ministering angels will say, 
Fear not the judgment.  Do you not know Him?  He is your 
townsman, as is said, He will build My city, and he will let 
My exiles go free (Isaiah 45:13).  And they will also say, 
Fear not the judgment.  Do you not know Him?  He is your 
kinsman, as is said, The children of Israel, a people that are 
His kin (Tehillim / Psalms 148:14).  And they will say fur-
ther, Do you not know Him?  He is your brother, for He said, 
For My brethren and companions’ sake (Tehillim / Psalms 
122:8).  He is even more; He is your Father, Is not He your 
Father that has gotten you? (Devarim / Deuteronomy 32:6).

	 The rabbis speak of fearing the judge.  To “Fear of the Lord” generally refers specifically to a sense of 
respect, awe, and submission to the Lord.  Fear in the general sense as fearing God suggests an apprehension 
of Divine punishment.  The Jewish philosopher and Torah scholar Maimonides spoke of the fear of the Lord 
as the feeling of human insignificance that is coupled to the contemplation of God’s great and wonderful 
actions for His people.  The first mention of the fear of God in the Hebrew Bible is in Bereshit / Genesis 
22:12, where Abraham is commended for putting his trust in the Lord.  Having the fear of God is most of-
ten considered to be a positive sign of spiritual growth and to the possibility of being lifted up and used in 
the same way the great men of faith were used of God in the Scriptures.  We are humbly aware of the Lord 
possibly using us for His greatness to lead many to freedom and faith in HaShem and His Messiah Yeshua.  
	 The midrash proceeds with a parable of two men who came to the judge’s bench fearing the judgment.  
They were told, do not fear the judgment with the parallel to Israel being summoned before the Lord and the 
angels saying not to fear the Lord.  They say, “He is your townsman, as is said, He will build My city, and 
he will let My exiles go free (Isaiah 45:13).  And they will also say, Fear not the judgment.  Do you not know 
Him?  He is your kinsman, as is said, The children of Israel, a people that are His kin (Tehillim / Psalms 
148:14).”  The idea is the Lord dwells in the midst of His people in such a way that he becomes a friend, 
someone not to be feared but to be respected and loved.  Shemot / Exodus 2:25 states, 2:25 So God looked 
on the Israelites and was concerned about them. (NIV)  This reminds us of the basis for the creation and 
preservation of God’s people, and of the responsibilities which accompany the privilege of being a part of 
His people.  We do have responsibilities as the children of God.  The Lord God of Israel set apart a special 
people as the object of His blessings, and as the instrument through which these blessings would be poured 
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out on the nations (Bereshit / Genesis 12:1-3). It is in this way we are to demonstrate God’s character to oth-
ers.  We are to be holy, as He is holy, and gracious as He is gracious.  We are to care for the widows, orphans 
and strangers, as a manifestation of His care for the defenseless.  The Lord God’s power is demonstrated 
through His care and protection of His people.  These things are understood as a God who lives in our midst, 
who is known as a friend, and as one who is not to be feared.  We do not fear the Lord because of His mercy 
and love towards us.  Thank you Lord for your great mercy and love towards us.
	 Midrash Tehillim 118, Part 10 concludes saying, “And they will say further, Do you not know Him?  He 
is your brother, for He said, For My brethren and companions’ sake (Tehillim / Psalms 122:8).  He is even 
more; He is your Fahter, Is not He your Father that has gotten you? (Devarim / Deuteronomy 32:6).”  The 
midrash concludes with the idea that the Lord is our friend and even may be called our brother.  This brings 
the context of being able to talk to the Lord as a friend and discuss our problems as with a brother.  This 
demonstrates the kind of relationship we have with our God.
	 Midrash Tehillim 118, Part 11 opens with the Dibur Hamathil (דיבוה רמליחת) saying, “It is better to take 
refuge in the Lord than to trust in man (Tehillim / Psalms 118:8).”  The homiletic introduction to the midrash 
states, “Five leading personages, Noach, Shem, Ever, Asshur, and Abraham arose in the world.”  The entire 
midrash states the following:
	 The rabbis open their commentary from the Psalm on trusting in the Lord rather than man.  There are 
eight reasons why it is better to trust in the Lord than in man.

Eight Reasons to Trust in the Lord

1.  The Lord God of Israel does not change, but men are subject to change due to 
their experience and situations

2.  The Lord God of Israel does not lie, but men are given to lying.

3.  The Lord God of Israel does not fail, but men fail for a variety of reasons.

4.  The Lord God of Israel is faithful; men on the other hand are not faithful.

5.  The Lord is the finisher of our faith, the author of Hebrews (12:2) states that 
Yeshua the Messiah is the author and finisher of our faith.

6.  The Lord God of Israel is omniscient and man is finite and limited in his un-
derstanding.

7.  The Lord does not forget His promises.  Man on the other hand does forget 
his promises.

8.  The Lord God of Israel will never betray our confidence.

In this world we all get beat up in one manner or another in the walk of life.  As a result, sometimes it be-
comes very difficult to trust in others by the way we have been hurt.  Watching the daily news is just one 
tragic story after another.  Random and senseless crime, shootings in homes, courthouses, grocery stores, 
and even in our high schools, demonstrate the increase in tragedy our need to rely upon one who is trust-
worthy, true, and provides a solid foundation.  The Lord God of Israel and His Messiah Yeshua provides for 
us this sense of having someone to rely upon because the Lord does not forget his promises.  The Apostle 
Paul speaks about these traits in 2 Timothy 3:1, and concludes that all of these things will occur in the last 
days. 
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אי ןמיס חיק קרפ םילהת שרדמ

־בדה שמ ח.[םדאבח וטבמ ׳הבת ו לחסבוט]  אי
רים  ר ושאר בעם שח נ ,לםועב ודמע  ,רהםבאו
 ,רםכ עטנו דמע אלאה ״ב הקדובע לד הקפיאח לנ
י נא ךאר הימאר ושא ,םמצעת א ונימטר הבעום ש
 ץרא הןמר מאנש ,ו לךהלו וים הללעש הרןיבר ד
 וקתדצרהם בא ,(אית י ישארב)ר ושא אצ יאוהה
 ףאו ,ה״בת הקאיח נמי ניאר מא ,לםועת לדמוע
 ךתיאצור השא ׳י הנאר מאנש ,ויחנ האה ל״בהק
 ׳הבת ו לחסבוט ,(ז וטית שארבם ש)ים דשכר ואמ
 ,ויבארי בדל ע אח לטוב היה אלש ,ם דאבח וטבמ
 טלמני נאויק דצי היה באר מו ל,וברי רבדל ע אלו
ל ש ולזמה א ר,תולזמבה או ר׳תרח היו ,וקתדצב
־ועל הכשרהם באל ש ולזמו ,ףרשנ אוהש ןהר
רהם באל צאת ומואל הכ וסנכנ ,ונממ אלמתמלם 
ה ״בל הקשר להם מא ,תהאי מל ש ו לורמא וניבא
 לתוהוכלישהו והולטנ דימ ,יםמשבש  ןשבכ ךו
 ,ךאלמ אלו ףרש אלויר ע א לומע ד יראלו ,שאה
ר שא (ךלהיא) ׳י הנאר מאנש ,ומצעבה ״ב הקאלא
 היה ן הר,(ז וטית שארב)ים דשכר ואמ ךתיאצוה
 חלובל ק ו היה ו ח טוב ל ע רי בד ל כ וסנכנ ,ויבא
־לבר מא ,תהאי מל ש ו לורמא ,ולצאת ומואה
ר מוא ,טלמנש ויתיאם רא ,ינממל ודגרהם בא ובב
ם כלשי נאר מוא ואם לאו ,ינארהם באל שי נא
רהם באל שר להם מארהם בא טלמנש ןויכ ,ינא
 א ל,שא הןשבכ ךו לתוהוכלישהו והולטנ דימ ,ינא
 ךאלמ הוכלישהו ,שא הויתמהש דע דהספיק ליר
ר מאנש ,ויבאי נלפ  ויבאי תרח נל פע ןת הרמיו
ת ולזמבה אותרח יפה היה רו ,(חכ אית ישארב)
־השרהם באל ש ולזמו ,ףרשנ אוהש ןל הרש ולזמ
 וא ,יםשנא הןמם א עדו יוניאו ונממ אלמתנלם וע
יקח ור מאנש ,ןל הרש ותברי היתה שו ,יםשנ הןמ
 ׳וגורי שרם באת שאם שים שנר להם וחנורם בא
 אית ישארבם ש)ה כי יסבאוה כלמי בא ןת הרב
 .הנממלם ועל הכ אלמתנו ,רהש אה היכיסו (טכ

Midrash Tehillim 118, Part 11
11.  It is better to take refuge in the Lord than to trust in man 
(Tehillim / Psalms 118:8).  Five leading personages, Noach, 
Shem, Ever, Asshur, and Abraham arose in the world.  Noach was 
not overly concerned about worship of the Holy One blessed be 
He, but set himself to the business of planting a vineyard.  Shem 
and Ever withdrew from the world.  Asshur said, How will I live 
among these wicked men?  And he exiled himself, as is said, out 
of that land went forth Asshur (Bereshit / Genesis 10:11).  As for 
Abraham, whose righteousness endures forever (Tehillim / Psalms 
112:9), he said, I will not leave the Holy One blessed be He.  And 
indeed, the Holy One blessed be He, did not leave him, as is said, 
I am the Lord that brought you out of the fire of the Chaldees 
(Bereshit / Genesis 15:7).  It is better to take refuge in the Lord 
than to trust in man.  Abraham had no trust either in the words 
of his father or in the words of his mother.  For Terah, who was a 
star-gazer, saw in the star of Haran that the whole world was to be 
peopled out of Haran, and saw in the star of Abraham that Abra-
ham was to be cast into the fire.  Men of all the nations came into 
the house of our father Abraham and asked him, With whom do 
you belong?  And he answered, With the Holy One blessed be He, 
that is in heaven.  At once they seized him and cast him into the 
fiery furnace.  And therein went down with him neither watch an-
gel, or seraph, or any angel, but the Holy One Himself blessed be 
He, as is said I am the Lord that brought you out of the fire of the 
Chaldees (Bereshit / Genesis 15:7).  As for Haran, his heart was 
divided, but he had trust in the words of his father.  And so when 
men of all the nations came into his house and asked him, With 
whom do you belong?  He said in his heart, Abraham is greater 
than I.  If I see him saved, I will say, I belong with Abraham; and 
if he is not saved, I will say, I belong with you.  After Abraham 
was saved, he said to them, I belong with Abraham.  At once they 
seized him and cast him into the fiery furnace, and even as he went 
down, the fire slew him, and an angel flung him into the presence 
of his father, as is said, And Haran was dead in the presence of his 
father Terah (Bereshit / Genesis 11:28).  Thus Terah saw rightly in 
the stars, the star of Haran foretold that the world was to be peo-
pled out of Haran, and the star of Abraham foretold that Abraham 
was to be cast into the fire; but Terah did not know from the stars 
whether the world was to be peopled out of the male line or out of 
the female line.  Now Sarai was the daughter of Haran as is said, 
And Abram and Nahor took them wives, The name of Abram’s wife 
was Sarai; and the name of Nahor’s wife, Milcah, the daughter 
of Haran, the father of Milcah, and the father of Iscah (Bereshit / 
Genesis 11:29) Iscah being another name for Sarah out of whom 
the whole world was peopled.

	 Things such as being brutal, without self-control, and having no faith or form of godliness.  This ex-
plains some of the really bizarre crimes that we are seeing today with the random type shootings that are 
occurring in our schools and other public places.  No matter how badly we have been beaten up in our past, 
the one thing that we cannot have affected is our ability to trust in our Lord and Savior Yeshua the Messiah 
and our Father in heaven.  I believe that faith and trust go hand in hand, and this is the reason why we should 
always be asking the Lord to increase our faith.  David’s question in Tehillim / Psalm 118:6 introduces a 
common fear in most believers, the fear of man.  This is why the midrash states: 
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Five leading personages, Noach, Shem, Ever, Asshur, and Abraham arose in the world.  No-
ach was not overly concerned about worship of the Holy One blessed be He, but set himself 
to the business of planting a vineyard.  Shem and Ever withdrew from the world.  Asshur said, 
How will I live among these wicked men?  And he exiled himself, as is said, out of that land 
went forth Asshur (Bereshit / Genesis 10:11).  As for Abraham, whose righteousness endures 
forever (Tehillim / Psalms 112:9), he said, I will not leave the Holy One blessed be He.  And 
indeed, the Holy One blessed be He, did not leave him, as is said, I am the Lord that brought 
you out of the fire of the Chaldees (Bereshit / Genesis 15:7).  It is better to take refuge in the 
Lord than to trust in man. (Midrash Tehillim 118, Part 11)

The midrash speaks of these five men leaving their previous abode of trusting in the Lord.  Noah was not 
concerned with worshiping the Holy One blessed be He.  The idea of worship is found in the context of 
what one does, how one lives his life.  This is illustrated from the rabbis comments and the example of the 
vineyard.  The rabbis say both Shem, Ever, and Asshur withdrew from the world.  The reason they withdrew 
was because of the wickedness of those who lived around him.  The midrash states that only Abraham whose 
deeds endured forever, because he had wholly trusted in the Lord God of Israel.  The reason being is the 
rabbis say that Abraham had no trust in the words of his father or mother.  The midrash adds the context, 
“For Terah, who was a star-gazer, saw in the star of Haran that the whole world was to be peopled out of 
Haran, and saw in the star of Abraham that Abraham was to be cast into the fire.”  This would give reason 
for Abraham to leave Tera and Haran, but we know the reason Abraham left was because He had trusted 
in the Lord God of Israel and His promises.  The men of Haran would have cast Abraham into the furnace 
because of his faith.  This is the kind of attitude that we encounter whenever we speak of our faith to those 
who are in the world.  The midrash states, “And therein went down with him neither watch angel, or seraph, 
or any angel, but the Holy One Himself blessed be He, as is said I am the Lord that brought you out of the 
fire of the Chaldees (Bereshit / Genesis 15:7).”  The idea is the Lord did not send someone else to deliver 
Abraham, he went Himself and brought him out of the fire.  This is consistent with the Torah context of the 
Lord going before His people and with His people dwelling in their midst.  The midrash continues with the 
story of Tera and Haran, where Haran is killed in the fire, and Tera used astrology to see the future which he 
could not do, and did not know whether the world was to be populated from the male or female line.  Mid-
rash Tehillim 118, Part 11 concludes saying,, “Now Sarai was the daughter of Haran as is said, And Abram 
and Nahor took them wives, The name of Abram’s wife was Sarai; and the name of Nahor’s wife, Milcah, the 
daughter of Haran, the father of Milcah, and the father of Iscah (Bereshit / Genesis 11:29) Iscah being an-
other name for Sarah out of whom the whole world was peopled.”  This idea of populating the entire world 
from Abram or Sarai is an interesting concept.  This speaks all of the world being the children of Abraham 
and would be considered the righteous seed of Abraham.  The rabbis see the Lord God of Israel desiring for 
all of the world to follow in the ways of Abraham, a godly man of faith, one who trusted wholly in the Lord.  
This leads us to the idea of the Lord desiring for the world to obey His Torah.  This is what the prophet Isaiah 
saw in his vision of the last days.

Isaiah 2:1-4
2:1 The word which Isaiah the son of Amoz saw concerning Judah and Jerusalem. 2:2 Now 
it will come about that In the last days The mountain of the house of the Lord Will be estab-
lished as the chief of the mountains, And will be raised above the hills; And all the nations 
will stream to it. 2:3 And many peoples will come and say, ‘Come, let us go up to the moun-
tain of the Lord, To the house of the God of Jacob; That He may teach us concerning His 
ways And that we may walk in His paths.’ For the law will go forth from Zion And the word 
of the Lord from Jerusalem. 2:4 And He will judge between the nations, And will render 
decisions for many peoples; And they will hammer their swords into plowshares and their 
spears into pruning hooks. Nation will not lift up sword against nation, And never again will 
they learn war. (NASB)
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This idea of all to world going before the Lord, to the land of Israel, to the temple mount to study God’s word 
and apply it to life, where there will be no more war, this is what the Lord desires and is the way in which 
we should seek to live before the Lord, to daily apply His word to our lives.
	 Midrash Tehillim 118, Part 13 opens with the Dibur Hamathil (דיבוה רמליחת) saying, “Another inter-
pretation, All nations compassed me about (Tehillim / Psalms 118:10) that is Gog and Magog will assemble 
all the nations and bring them to ascend against Jerusalem, and in that hour the children of Israel will be 
afraid...”  The homiletic introduction to the midrash states, “They compassed me about, yes, they com-
passed me about (Tehillim / Psalms 118:11) that is, Gog and Magog will lay hold of the tribe of Judah and 
bind it, intending to make every man in Judah serve his foes.”  The entire midrash states the following:

מדרש תהלים פרק קיח סימן יג
־יג  דב רא רחכ לגוס םיבבוני. שהוא עיתדל כ
וישראל ריל םתושםיל,  והלעלו ה לאומו ת כ  נו ס
אל  םהל ר אומ וקהב״ ה שעה,  באו הת  מרייתאין 
י) שעהי י תעקב  ריתאו, שנאמ רארית לאת יולע
נאמר רפ וכםי,ל כך  ולהא רפה לש ה וכ  מאי ד(, 
 בשה ם׳ כ יאמםלי.ס בונ יגס םבבוני. שהוא עיתד
וכסבו אותו,  ולאסו ר הי לוד ה ש שבטו  ־פתלוש 
 ל םירמסו רכ לאחד ואחדל שונא םישלו, ויאמרו
 יבואו איחנו וישלטו בנו, ואי לשלטו בנו שונאינו,
 שנאמ רואמרו אלוהי יפוד הבלב) םזכי הירב(ה ,
 וקהב״ העוש םהל הנ םיסומ ליפשונאהיןפל נםהי,
וגו׳ הי יפוד ה אלו הה םוא אש םיא ת ביו  שנאמ ר
 )ש םש םזכי היר״ב ו(, ולהארפ וכםי,ל כך נאמר
־כ יאמםלי.ס בונ יכדבוםיר. מה הדבוה הרזו מכ
כל יל הכנ ס קה ב״ עיתד כך  דבשל בעהיל,   נ תס
 אומוה תעו םלוהלעלוריל םתושםיל, שנאמה רנה
 יו םבאהל ׳ וחו קלשללך ברקבך )ש םזכי הירד
כאשק ו דועכו  ממש,ת ״ ל ב םה שיש  י (כו ל ־א
 צםי, משל למלך שנכנסו עילו גנבםי, וה היהמלך
םה  מיד ע םהיל עומד  אנ י א ם ה רמלך  אמ  חקפ, 
אלאי ודע במתרתח,  בידינו  מצא ת מ ה  אומ םיר
 אנ ישהן עיתדיןל בא שלשפ העמםי, ואנ יעומד
 ע םהילוהורגן, כךה מלך זקה הב״ה,ה גנב םיאלו
אל ה לגו םי כ ] יתפסא [ת וא שנאמ ר  האומות, 
ב(,ה מתרתח י הירד  זכ ) הש ם ל םילמחלמ  ריוש
 זה הערי ריושםיל, שנאמ רונלכדה הע ריונשסו
 הב) םיתש םש םזכי היר״ד(, זה הביזה, והנשםי
 תשכבנ) הש םש םזכי היר״ד( אלוה עירות, ויצא
 חצה יע ריבגו) הלש םש םזכי היר״ד(, זוה שבהי,
־וקהב״י הוצא ונ םחלעמםה, שנאמ רויצאה ׳ ונ
  םחלבגו) םהה םיש םש םזכי היר״ד ג(, וקהב״ה
ה היהת תמגהפ  וזא שנאמ ר מגהפ,  ב םה  מש חל
 אשי רגוףה ׳ א תכה לעמ) םיש םש םזכי היר״ד
כי נאמ ר רפ וכםי,ל כך  ולהא רפה לש ה וכ  יב(, 

 אמםלי.

Midrash Tehillim 118, Part 13
13.  Another interpretation, All nations compassed me about (Tehillim 
/ Psalms 118:10) that is Gog and Magog will assemble all the nations 
and bring them to ascend against Jerusalem, and in that hour the chil-
dren of Israel will be afraid, but the Holy One blessed be He, will 
say to them, Fear not, as it is said, Fear not, you worm Jacob (Isaiah 
41:14), for Gog and Magog will be crushed to dust.  Hence it is said, 
But in the name of the Lord I will destroy them (Tehillim / Psalms 
118:10).  They compassed me about, yes, they compassed me about 
(Tehillim / Psalms 118:11) that is, Gog and Magog will lay hold of the 
tribe of Judah and bind it, intending to make every man in Judah serve 
his foes.  But the men of Judah will say, Oh that our brothers would 
come and rule over us, so that our foes will not have dominion over 
us, as is said, And the chiefs of Judah will say in their heart (Zechariah 
12:5).  Strengthen for my sake the inhabitants of Jerusalem.  And the 
Holy One blessed be He, will do miracles for them, for He will cause 
their foes to be devoured before them, as is said, In that day will I 
make the chiefs of Judah like a torch of fire among sheaves; and they 
will devour all the peoples round about (Zechariah 12:6), until their 
foes are consumed to ashes.  Hence the Psalm says, I will destroy 
them.  They compassed me about like bees (Tehillim / Psalms 118:12).  
Just as a bee gathers honey for her masters, so the Holy One blessed 
be He, will gather all the nations and bring them to ascend against 
Jerusalem, as is said, Behold, the day of the Lord comes, and your 
spil will be divided in the midst of you (Zechariah 14:1).  Lest it be 
thought that the nations will have force enough for their attack to be 
felt, the Psalm says, They are quenched as the fire of thorns (Tehillim 
/ Psalms 118:12).  A parable of a king into whose house came some 
thieves.  Now the king was wise.  So the king said, If I set upon them 
at once, they will say, Do you find in our hands any of the property of 
the place we have broken into?  But I know that they will come three 
times, and the third time I will set upon them and slay them.  The king 
is the Holy One blessed be He.  The thieves are the hostile nations, as 
is said, For I will gather all nations against Jerusalem to battle (Zech-
ariah 14:2).  The place that is broken into is the city of Jerusalem, as 
is said, And the city will be taken, and the houses rifled, broken into 
for spoil.  And the woman will be made to lie down, the women will 
be ravished.  And half of the city will go forth into exile into captivity.  
But the Holy One blessed be He, will go forth and fight against the 
hostile nations, as is said Then will the Lord go forth, and fight against 
those nations.  And the Holy One blessed be He, will send a plague 
upon them, as is said, And this will be the plague wherewith the Lord 
will strike all the peoples that have warred against Jerusalem (Zecha-
riah 14:2), until they are consumed to dust.  Hence, the Psalm says, I 
will destroy them.
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	 The rabbis open their commentary using Gog and Magog as striking fear in the people of Israel. Survey-
ing the Scriptures on Gog and Magog (‎גּוֹג וּמָגוֹג) in the Hebrew Bible, these two may be individuals, peo-
ples, or lands; a prophesied enemy nation of God’s people according to the Book of Ezekiel (38:15; 39:3-9), 
and one of the nations according to Genesis (Bereshit / Genesis 10:2) descended from Japheth son of Noah.  
Note something here in the Midrash, the Gog prophecy is meant to be fulfilled at the approach of what is 
called the “end of days”, but not necessarily the end of the world.  Jewish eschatology views Gog and Ma-
gog as enemies to be defeated by the Messiah, which will usher in the age of the Messiah.  Christianity’s 
interpretation is more apocalyptic making Gog and Magog allies of Satan against God at the end of the age, 
as we read in the Book of Revelation.  Gog and Magog are referenced in Ezekiel 38-39 and in Revelation 
20:7-8.  Note that these two instances carry the same names, the Scriptures reveal they do not necessarily 
refer to the same people and events.  In Ezekiel’s prophecy, Gog will be the leader of a great army that at-
tacks the land of Israel.  Gog is described as “of the land of Magog, the prince of Rosh, Meshech, and Tubal” 
(Ezekiel 38:2-3).  Based upon the Christian interpretation, Ezekiel’s battle of Gog and Magog occurs in the 
tribulation period, in the first 3 1/2 years.  The interpretation follows from Ezekiel 38:3 and 38:11) when 
the attack occurs during a time of peace.   Ezekiel provides the description of a nation that laid down its de-
fenses.  The idea is that Israel will be at peace and is why the interpretation is believed to be in the first 3 1/2 
year period.  The idea is that at this point the war will begin.  Gog will be defeated by God Himself on the 
mountains of Israel. The slaughter will be so great it will take seven months to bury all of the dead (Ezekiel 
39:11-12).  Based upon this context, let’s look at what the Rabbis have to say in Midrash Tehillim 118, Part 
13.  The opening phrase states, “ Another interpretation, All nations compassed me about (Tehillim / Psalms 
118:10) that is Gog and Magog will assemble all the nations and bring them to ascend against Jerusalem, 
and in that hour the children of Israel will be afraid, but the Holy One blessed be He, will say to them, Fear 
not, as it is said, Fear not, you worm Jacob (Isaiah 41:14), for Gog and Magog will be crushed to dust.  
Hence it is said, But in the name of the Lord I will destroy them (Tehillim / Psalms 118:10).”  The midrashic 
interpretation has the Gog and Magog assembling all of the nations against Israel.  This sounds as if this is 
a reference to an eschatological event (end of age).  The rabbis believe these nations will enslave Judah to 
serve his enemies.  The Lord God Almighty performed miracles in the past leading to the expectation of His 
future help.  The midrash uses a parable to illustrate the situation.

A parable of a king into whose house came some thieves.  Now the king was wise.  So the king 
said, If I set upon them at once, they will say, Do you find in our hands any of the property 
of the place we have broken into?  But I know that they will come three times, and the third 
time I will set upon them and slay them.  The king is the Holy One blessed be He.  The thieves 
are the hostile nations, as is said, For I will gather all nations against Jerusalem to battle 
(Zechariah 14:2).  The place that is broken into is the city of Jerusalem, as is said, And the 
city will be taken, and the houses rifled, broken into for spoil.  And the woman will be made 
to lie down, the women will be ravished.  And half of the city will go forth into exile into cap-
tivity.  But the Holy One blessed be He, will go forth and fight against the hostile nations, as 
is said Then will the Lord go forth, and fight against those nations.  And the Holy One blessed 
be He, will send a plague upon them, as is said, And this will be the plague wherewith the 
Lord will strike all the peoples that have warred against Jerusalem (Zechariah 14:2), until 
they are consumed to dust.  Hence, the Psalm says, I will destroy them. (Midrash Tehillim 
118, Part 13)

Note how the nations come in to Jerusalem to steal what is not theirs, they come in to rape women and 
fight against God’s people.  The midrash says the Holy One blessed be He will fight for His people, though 
half of the people in the city will go into exile.  They say that the Lord will send the plague upon all those 
who warred against Jerusalem, to the point of consuming them to dust in fulfillment of the Psalm, the Lord 
will destroy them.  Midrash Tehillim 118, Part 13 concludes saying, “They compassed me about, yes, they 
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compassed me about (Tehillim / Psalms 118:11) that is, Gog and Magog will lay hold of the tribe of Judah 
and bind it, intending to make every man in Judah serve his foes.”  The intention of the enemy is to place 
us into bondage.  The Lord desires to set us free and will work miracles in our lives for that purpose.  For 
a little context on the midrash let’s look at what Yeshua taught on the mount of olives according to John 
chapter 8.  Yeshua went to the mount of olives and sat down and the people gathered around him.  He said 
the following:

John 8:37-47
8:37 ‘I know that you are Abraham’s descendants; yet you seek to kill Me, because My word 
has no place in you. 8:38 ‘I speak the things which I have seen with My Father; therefore 
you also do the things which you heard from your father.’ 8:39 They answered and said to 
Him, ‘Abraham is our father.’ Jesus said to them, ‘If you are Abraham’s children, do the 
deeds of Abraham. 8:40 ‘But as it is, you are seeking to kill Me, a man who has told you the 
truth, which I heard from God; this Abraham did not do. 8:41 ‘You are doing the deeds of 
your father.’ They said to Him, ‘We were not born of fornication; we have one Father: God.’ 
8:42 Jesus said to them, ‘If God were your Father, you would love Me, for I proceeded forth 
and have come from God, for I have not even come on My own initiative, but He sent Me. 
8:43 ‘Why do you not understand what I am saying? It is because you cannot hear My word. 
8:44 ‘You are of your father the devil, and you want to do the desires of your father. He was 
a murderer from the beginning, and does not stand in the truth because there is no truth in 
him. Whenever he speaks a lie, he speaks from his own nature, for he is a liar and the father 
of lies. 8:45 ‘But because I speak the truth, you do not believe Me. 8:46 ‘Which one of you 
convicts Me of sin? If I speak truth, why do you not believe Me? 8:47 ‘He who is of God hears 
the words of God; for this reason you do not hear them, because you are not of God.’ (NASB)

The way Yeshua describes the people, they want to kill him in the way the nations seek to kill God’s people 
according to the midrash.  Yeshua says that these people do not understand, they are not children of God, or 
children of Abraham, and so they do not hear, understand, or believe in God’s word or Yeshua His Messiah.  
Note how Yeshua says that if God is our Father, we would love Him.  Do you love Yeshua?  Do you believe 
He is the Son of God?  Do you claim to know and have God’s word in your heart but hate the at most or loath 
at the least who Yeshua is?  Do you spend your life attempting to find reason for fault in Yeshua?  Yeshua 
says that you do not hear His words because you have or believe in the truth and our Father in heaven.  There 
is an intimate connection between faith in Yeshua and knowing out Father in heaven.  This is the reason we 
need to pray for the Lord to increase our faith every day.  Let’s Pray!

Heavenly Father,

	 Thank You Lord for Your mercy and the great work that you are doing in our lives.  We believe You are 
able to overcome all things, from saving us from our enemies, to the deliverance from sin, and even to work 
in our hearts to deeply, truly, and honestly seek you all the days of our lives.  We recognize the weaknesses 
in our strength and resolve to serve You and to do what is expected, to be humble and to pray and to remain 
in Your word.  Lord help us to have the strength to stand for truth and life, to have the desire to seek You 
in prayer and in Your Word, to have faith in Yeshua Your Messiah, and to love our neighbor each day.  We 
thank You Lord for Your continued faithfulness to Your promises and to us.  Help us to grow in our faith, 
to walk in the spirit, and apply these truths to our lives.  We praise Your Holy Name and give You all of the 
honor, and the glory, and the praise forever and ever.  
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In Yeshua’s (Jesus’) Name we pray!  Amen!

Be Blessed in Yeshua, Christ our Messiah!

* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * *
ללהול היאדוננו מורנו ורבינוי שוע מלךה משל חיעו םלועד:

Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever


