
1

פרשיות
ויקהל פקודי 

Parashat Vayak’hel/Pekudei

Shemot / Exodus 35:1-40:38, Ezekiel 45:16-46:18
Mark 6:14-29/John 6:1-71

What is the Meaning of Mixed Threads?

 This week is a double portion, Parshiyot Vayakhel and Pekudei, 
where we read of the construction of the Tabernacle and the priestly 
garments.  While reading through this section of Scripture, it is interest-
ing to note how the priestly garments were constructed using “mixed 
threads.”  When we hear the phrase “mixed threads” we are generally 
reminded of two places in the Torah, Vayikra / Leviticus 19:19 You are 
to keep My statutes. You shall not breed together two kinds of your 
cattle; you shall not sow your field with two kinds of seed, nor wear a 
garment upon you of two kinds of material mixed together. (NASB) and 
Devarim / Deuteronomy 22:11 You shall not wear a material mixed of 
wool and linen together. (NASB)  When we read these Scriptures us-
ing modern eyes, it is difficult to understand why the Lord made such 
an odd prohibition?  The point of this commandment however is very 
practical in its application.  Within the cultural and ancient context, this 
mitzvah had a perfectly logical reasoning.  In order to understand this, 
it is important to pay close attention to the construction of the Taber-
nacle and the priestly garments.  Both the priestly garments and the 
tabernacle weaving were a combination of wool and linen (see Shemot 
/ Exodus 39:2).  The priest’s white undergarment was linen, and the 
brightly colored vestment was wool.  Taking this into consideration, 
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why do you think the Lord gave the prohibition to not wear cloths with 
mixed threads?  The interpretation may follow in parallel fashion as to 
the fragrant incense as we spoke of last week in Parashat Ki Tisa.  This 
mitzvah against wearing cloths containing mixed threads was for the 
laypersons, where the prohibition was to prevent the common person 
from dressing in the same way as the priests.  A similar prohibition for 
mixtures was from the same rationale, with the blending of aromatic 
spices for the use in the anointing oil (Shemot / Exodus 30:33).  The 
distinctive fragrance would mark whatever it anointed as holy, set apart 
for God’s special purposes. In addition, this incense was only burned at 
the Tabernacle and when one would present himself before God, hav-
ing smelled the fragrant incense, he would have been led to repentance.  
The incense effected the heart, and the heart would be purified of all 
the evil thoughts and from the defilement of the evil urge which is de-
scribed by the rabbis as the “base animalistic drive of man.”  Because 
of the incense, the heart would come to a state of Teshuvah before God, 
and as a result, the incense is said to be able to “break the power of 
the other side” so as to cause the one bringing the offering to make his 
heart right before God.  In the case of the wearing of mixed threads, we 
are instructed to be careful what we wear, what we put on for others to 
see.  We are also to be careful not to put on a show for others and espe-
cially before God  Rashbam on Shemot / Exodus 20:8 Part 1 states the 
following, “זכור את יום השבת, remembering something always refers 
to past events. Deuteronomy 32:7-8 “remember past history, etc.” Exo-
dus 13:3 as well as Deuteronomy 9:7-8 plus numerous other verses ex-
hort the Jewish people to remember events in the past. In the Ten Com-
mandments, the expressions zachor here and shamor in the parallel 
legislation in Deuteronomy are in the infinitive mode. Seeing that both 
are followed immediately by the command לקדשו “to sanctify it,” (the 
Sabbath) this makes an imperative of the whole paragraph. The To-
rah, in a way, commands us to “commemorate” something which G’d 
had done long before there was a legislation to observe the Sabbath 
as a day of rest.”  Rashbam speaks of the Shabbat, but makes a very 
important observation that the legislation of the command is meant to 
be a reminder for our lives.  This was the point of the layperson being 
given the command to wear tzitzit (see Bamidbar / Numbers 15:38 and 
Devarim / Deuteronomy 22:12) This was also the point and the purpose 
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of these commands which lead us to understand that our hearts and 
our lives are not for general use, but are sacred, holy, and righteous.  
Parshiot Vayak’hel speaks of the construction of the Tabernacle and 
the priestly garments.  We are told the priestly garments were not just a 
combination of wool and linen, but also included threads of gold.  The 
priestly garments weaved in threads of gold which is described as tahor 
(clean and pure).  This has a direct relation to our lives and the Torah 
as God’s instruction should lead us to repentance on a daily basis, and 
consequentially to the Messiah Yeshua.  These Scriptures speak of a 
clear and practical teaching on how to be led by the Spirit and to recog-
nize and respond to the spirit’s leading in our lives.  Let’s discuss this 
further in this week’s Torah portion.
 This week we are looking at Shemot / Exodus 39:1-26:

Shemot / Exodus 39:1-26
39:1 From the blue, purple and scarlet yarn they made 
woven garments for ministering in the sanctuary. They 
also made sacred garments for Aaron, as the LORD 
commanded Moses. 39:2 They  made the ephod of gold, 
and of blue, purple and scarlet yarn, and of finely twist-
ed linen. 39:3 They hammered out thin sheets of gold 
and cut strands to be worked into the blue, purple and 
scarlet yarn and fine linen--the work of a skilled crafts-
man. 39:4 They made shoulder pieces for the ephod, 
which were attached to two of its corners, so it could 
be fastened. 39:5 Its skillfully woven waistband was like 
it--of one piece with the ephod and made with gold, and 
with blue, purple and scarlet yarn, and with finely twist-
ed linen, as the LORD commanded Moses. 39:6 They 
mounted the onyx stones in gold filigree settings and 
engraved them like a seal with the names of the sons 
of Israel. 39:7 Then they fastened them on the shoul-
der pieces of the ephod as memorial stones for the sons 
of Israel, as the LORD commanded Moses. 39:8 They 
fashioned the breastpiece--the work of a skilled crafts-
man. They made it like the ephod: of gold, and of blue, 
purple and scarlet yarn, and of finely twisted linen. 39:9 
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It was square--a span  long and a span wide--and folded 
double. 39:10 Then they mounted four rows of precious 
stones on it. In the first row there was a ruby, a topaz 
and a beryl; 39:11 in the second row a turquoise, a sap-
phire  and an emerald; 39:12 in the third row a jacinth, 
an agate and an amethyst; 39:13 in the fourth row a 
chrysolite, an onyx and a jasper.  They were mounted in 
gold filigree settings. 39:14 There were twelve stones, 
one for each of the names of the sons of Israel, each 
engraved like a seal with the name of one of the twelve 
tribes. 39:15 For the breastpiece they made braided 
chains of pure gold, like a rope. 39:16 They made two 
gold filigree settings and two gold rings, and fastened 
the rings to two of the corners of the breastpiece. 39:17 
They fastened the two gold chains to the rings at the 
corners of the breastpiece, 39:18 and the other ends 
of the chains to the two settings, attaching them to the 
shoulder pieces of the ephod at the front. 39:19 They 
made two gold rings and attached them to the other two 
corners of the breastpiece on the inside edge next to the 
ephod. 39:20 Then they made two more gold rings and 
attached them to the bottom of the shoulder pieces on 
the front of the ephod, close to the seam just above the 
waistband of the ephod. 39:21 They tied the rings of 
the breastpiece to the rings of the ephod with blue cord, 
connecting it to the waistband so that the breastpiece 
would not swing out from the ephod--as the LORD com-
manded Moses. 39:22 They made the robe of the ephod 
entirely of blue cloth--the work of a weaver-- 39:23 with 
an opening in the center of the robe like the opening of a 
collar,  and a band around this opening, so that it would 
not tear. 39:24 They made pomegranates of blue, pur-
ple and scarlet yarn and finely twisted linen around the 
hem of the robe. 39:25 And they made bells of pure gold 
and attached them around the hem between the pome-
granates. 39:26 The bells and pomegranates alternated 
around the hem of the robe to be worn for ministering, 
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as the LORD commanded Moses. (NIV)

בִגדְֵי-שְרָֹד עָשוֹּ  ניִ  הַשָּׁ וְתוֹלַעַת  וְהָאַרְגָּמָן  וּמִן-הַתְּכֵלֶת   א   
כַּאֲשֶׁר לְאַהֲרןֹ  אֲשֶׁר  הַקּדֶֹשׁ  אֶת-בִּגדְֵי  וַיּעֲַשוֹּ  בַּקּדֶֹשׁ  לְשָׁרֵת 
צִוָּה יהְוָֹה אֶת-משֶֹׁה:   פ   [שני] [חמישי כשהן מחוברין] ב
וַיּעַַשֹ אֶת-הָאֵפדֹ זהָָב תְּכֵלֶת וְאַרְגָּמָן וְתוֹלַעַת שָׁניִ וְשֵׁשׁ מָשְׁזרָ:
ג   וַירְַקְּעוּ אֶת-פַּחֵי הַזּהָָב וְקִצֵּץ פְּתִילִם לַעֲשוֹֹת בְּתוֹךְ הַתְּכֵ־
שׁ מַעֲשֵהֹ ניִ וּבְתוֹךְ הַשֵּׁ לֶת וּבְתוֹךְ הָאַרְגָּמָן וּבְתוֹךְ תּוֹלַעַת הַשָּׁ
חשֵֹׁב: ד   כְּתֵפתֹ עָשוֹּ-לוֹ חבְֹרתֹ עַל-שְׁניֵ קְצוֹותָיו [קְצוֹתָיו]
חֻבָּר: ה   וְחֵשֶׁב אֲפֻדָּתוֹ אֲשֶׁר עָלָיו מִמֶּנּוּ הוּא כְּמַעֲשֵהֹוּ זהָָב
תְּכֵלֶת וְאַרְגָּמָן וְתוֹלַעַת שָׁניִ וְשֵׁשׁ מָשְׁזרָ כַּאֲשֶׁר צִוָּה יהְוָֹה אֶת-
משֶֹׁה:   ס   ו   וַיּעֲַשוֹּ אֶת-אַבְניֵ הַשּׁהַֹם מֻסַבּתֹ מִשְׁבְּצתֹ זהָָב
מְפֻתָּחתֹ פִּתּוּחֵי חוֹתָם עַל-שְׁמוֹת בְּניֵ ישְִרָֹאֵל: ז   וַיּשֶָםֹ אתָֹם
עַל כִּתְפתֹ הָאֵפדֹ אַבְניֵ זכִָּרוֹן לִבְניֵ ישְִרָֹאֵל כַּאֲשֶׁר צִוָּה יהְוָֹה
אֶת-הַחשֶֹׁן מַעֲשֵהֹ חשֵֹׁב כְּמַעֲשֵהֹ אֶת-משֶֹׁה:   פ   ח   וַיּעַַשֹ 
אֵפדֹ זהָָב תְּכֵלֶת וְאַרְגָּמָן וְתוֹלַעַת שָׁניִ וְשֵׁשׁ מָשְׁזרָ: ט   רָבוּעַ
י כָּפוּל:  רָחְבּוֹ  וְזרֶֶת  אָרְכּוֹ  זרֶֶת  אֶת-הַחשֶֹׁן  עָשוֹּ  כָּפוּל     הָיהָ 
וַימְַלְאוּ-בוֹ אַרְבָּעָה טוּרֵי אָבֶן טוּר אדֶֹם פִּטְדָה וּבָרֶקֶת הַטּוּר
־ ניִ נפֶֹךְ סַפִּיר וְיהֲָלֹם: יב   וְהַטּוּר הַשְּׁ הָאֶחָד: יא   וְהַטּוּר הַשֵּׁ
לִישִׁי לֶשֶׁם שְׁבוֹ וְאַחְלָמָה: יג   וְהַטּוּר הָרְבִיעִי תַּרְשִׁישׁ שׁהַֹם
עַל- וְהָאֲבָניִם  יד    בְּמִלֻּאתָֹם:  זהָָב  מִשְׁבְּצתֹ  מוּסַבּתֹ  וְישְָׁפֵה 
שְׁמתֹ בְּניֵ-ישְִרָֹאֵל הֵנּהָ שְׁתֵּים עֶשְרֵֹה עַל-שְׁמתָֹם פִּתּוּחֵי חתָֹם
אִישׁ עַל-שְׁמוֹ לִשְׁניֵם עָשָרֹ שָׁבֶט: טו   וַיּעֲַשוֹּ עַל-הַחשֶֹׁן שַׁרְ־
שְׁרתֹ גַּבְלֻת מַעֲשֵהֹ עֲבתֹ זהָָב טָהוֹר: טז   וַיּעֲַשוֹּ שְׁתֵּי מִשְׁבְּצתֹ
זהָָב וּשְׁתֵּי טַבְּעתֹ זהָָב וַיּתְִּנוּ אֶת-שְׁתֵּי הַטַּבָּעתֹ עַל-שְׁניֵ קְצוֹת
הַחשֶֹׁן: יז   וַיּתְִּנוּ שְׁתֵּי הָעֲבתֹתֹ הַזּהָָב עַל-שְׁתֵּי הַטַּבָּעתֹ עַל-
קְצוֹת הַחשֶֹׁן: יח   וְאֵת שְׁתֵּי קְצוֹת שְׁתֵּי הָעֲבתֹתֹ נתְָנוּ עַל-שְׁתֵּי
הַמִּשְׁבְּצתֹ וַיּתְִּנםֻ עַל-כִּתְפתֹ הָאֵפדֹ אֶל-מוּל פָּניָו: יט   וַיּעֲַשוֹּ
שְׁתֵּי טַבְּעתֹ זהָָב וַיּשִָיֹמוּ עַל-שְׁניֵ קְצוֹת הַחשֶֹׁן עַל-שְפָֹתוֹ אֲשֶׁר
אֶל-עֵבֶר הָאֵפדֹ בָּיתְָה: כ   וַיּעֲַשוֹּ שְׁתֵּי טַבְּעתֹ זהָָב וַיּתְִּנםֻ עַל-
שְׁתֵּי כִתְפתֹ הָאֵפדֹ מִלְּמַטָּה מִמּוּל פָּניָו לְעֻמַּת מַחְבַּרְתּוֹ מִמַּעַל
אֶל-טַבְּעתֹ מִטַּבְּעתָֹיו  אֶת-הַחשֶׁן  וַיּרְִכְּסוּ  כא    הָאֵפדֹ:  לְחֵשֶׁב 
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הַחשֶׁן וְלֹא-יזִּחַ  הָאֵפדֹ  עַל-חֵשֶׁב  לִהְיתֹ  תְּכֵלֶת  בִּפְתִיל   הָאֵפדֹ 
 מֵעַל הָאֵפדֹ כַּאֲשֶׁר צִוָּה יהְוָֹה אֶת-משֶֹׁה:   פ   [שלישי] [ששי
 כשהן מחוברין] כב   וַיּעַַשֹ אֶת-מְעִיל הָאֵפדֹ מַעֲשֵהֹ ארֵֹג כְּלִיל
 תְּכֵלֶת: כג   וּפִי-הַמְּעִיל בְּתוֹכוֹ כְּפִי תַחְרָא שָפָֹה לְפִיו סָבִיב
לֹא יקִָּרֵעַ: כד   וַיּעֲַשוֹּ עַל-שׁוּלֵי הַמְּעִיל רִמּוֹניֵ תְּכֵלֶת וְאַרְגָּ־
 מָן וְתוֹלַעַת שָׁניִ מָשְׁזרָ: כה   וַיּעֲַשוֹּ פַעֲמנֹיֵ זהָָב טָהוֹר וַיּתְִּנוּ
בְּתוֹךְ סָבִיב  הַמְּעִיל  עַל-שׁוּלֵי  הָרִמּנֹיִם  בְּתוֹךְ   אֶת-הַפַּעֲמנֹיִם 
 הָרִמּנֹיִם: כו   פַּעֲמןֹ וְרִמּןֹ פַּעֲמןֹ וְרִמּןֹ עַל-שׁוּלֵי הַמְּעִיל סָבִיב

לְשָׁרֵת כַּאֲשֶׁר צִוָּה יהְוָֹה אֶת-משֶֹׁה:

 According to the Torah, we are given a description of the construc-
tion of the priestly garments, ֹּניִ עָשו  א   וּמִן-הַתְּכֵלֶת וְהָאַרְגָּמָן וְתוֹלַעַת הַשָּׁ
צִוָּה כַּאֲשֶׁר  לְאַהֲרןֹ  אֲשֶׁר  הַקּדֶֹשׁ  אֶת-בִּגדְֵי  וַיּעֲַשוֹּ  בַּקּדֶֹשׁ  לְשָׁרֵת   בִגדְֵי-שְרָֹד 
 יהְוָֹה אֶת-משֶֹׁה:   פ   [שני] [חמישי כשהן מחוברין] ב   וַיּעַַשֹ אֶת-הָאֵפדֹ זהָָב
תְּכֵלֶת וְאַרְגָּמָן וְתוֹלַעַת שָׁניִ וְשֵׁשׁ מָשְׁזרָ: ג   וַירְַקְּעוּ אֶת-פַּחֵי הַזּהָָב וְקִצֵּץ פְּתִי־
שׁ ניִ וּבְתוֹךְ הַשֵּׁ  לִם לַעֲשוֹֹת בְּתוֹךְ הַתְּכֵלֶת וּבְתוֹךְ הָאַרְגָּמָן וּבְתוֹךְ תּוֹלַעַת הַשָּׁ
חשֵֹׁב:  From the blue, purple and scarlet yarn they made 39:1 מַעֲשֵהֹ 
woven garments for ministering in the sanctuary. They also made sa-
cred garments for Aaron, as the LORD commanded Moses. 39:2 They  
made the ephod of gold, and of blue, purple and scarlet yarn, and of 
finely twisted linen. 39:3 They hammered out thin sheets of gold and cut 
strands to be worked into the blue, purple and scarlet yarn and fine lin-
en--the work of a skilled craftsman. (NASB)  These verses are directly 
related to Vayikra / Leviticus 19:19 You are to keep My statutes. You 
shall not breed together two kinds of your cattle; you shall not sow your 
field with two kinds of seed, nor wear a garment upon you of two kinds 
of material mixed together. (NASB) and Devarim / Deuteronomy 22:11 
You shall not wear a material mixed of wool and linen together. (NASB)  
It is interesting when considering these verses, we actually have similar 
laws today.  For example, in the law of the land “it is illegal to dress up 
in a badge and a uniform to impersonate a police officer!”  Based upon 
the police officer analogy, according to the law, the police are given a 
certain amount of authority over the people that is related to crimes 
(sin) to take a person into custody (hand cuff them) and put them into 
prison, etc.  It is in this very same way, the Lord God of Israel had given 
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priests the authority to lead in the service in his Holy Presence, and 
to having authority to judge and convict.  Just as the police today, the 
priests in ancient times were noticeably different from everyone else.  
The difference was in the way they dressed, which was constructed in 
a manner that was to be unique and set apart from others.  The tzitzit 
according to Bamidbar / Numbers 15:38 speaks of a special mark in the 
clothing that sets one apart and is a reminder of who we are as God’s 
people, holy, righteous, and to live in truth and justice.  
 Note how according to the Torah, the Lord calls all the people a 
kingdom of priests and a holy nation (Shemot / Exodus 19:6 “you will 
be for me a kingdom of priests and a holy nation...”)  Everyone is sup-
posed to be a priest, and yet some were set apart from all the rest. To 
the people of Israel in the wilderness, this did not seem very fair.  As 
a result, this led to the incident of Parashat Korach where Korach led 
a rebellion against Moshe under the idea that Israel being a “nation of 
priests” was meant that they too could be priests in the sacrificial ser-
vices.  This is why Korach said in Bamidbar / Numbers 16:3:

Bamidbar / Numbers 16:3
16:3 They assembled together against Moses and Aar-
on, and said to them, ‘You have gone far enough, for all 
the congregation are holy, every one of them, and the 
Lord is in their midst; so why do you exalt yourselves 
above the assembly of the Lord?’ (NASB)

They believed the meaning of being a nation of priests meant that they 
all had the same status in God’s eyes in regards to the sacrificial ser-
vice.  This attitude also seems prevalent today where “Aren’t we all 
special in his eyes?”  Equality is fundamental to the way we see the 
world today, and based upon the story of Korach, it sounds a lot like 
he lived in modern America having the spirit of this age.  It is hard to 
imagine that God would disagree with our love of democracy but yet, 
the Lord God set up a system where people had to live with the tension 
that every person was to see himself as representative for God, and yet 
must also yield to the authority of a priestly leadership.  This is what it 
means to walk in the spirit, to submit to the Spirit of God according to 
the Commandments. 
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 In Midrash Tehillim 112, Part 2 we read, “For Abraham kept the 
commandments not under compulsion, but with delight, as is said, That 
delights greatly in His commandments.” What does it mean to delight 
greatly in His commands? The Apostle Paul wrote to the Philippians 
4:4 Rejoice in the Lord always; again I will say, rejoice! (NASB)  Is 
this what it means to be joyful in all that we do?  To rejoice in the 
Lord always is not primarily a matter of feeling, but of obedience. Paul 
speaks in Philippians 4:4 a commandment, which is repeated twice 
for emphasis, so that we will not shrug it off.  The motivations of our 
hearts is to deliberately be happy and to deliberately choose to obey, es-
pecially when we are in difficult circumstances.  The delighting greatly 
in the mitzvot (commandments) has to do with our attitudes which are 
directly related to our mental attitudes in our choices.  Many times, the 
choice to rejoice often goes directly against how we feel.  Considering 
Job and what had happened to him going through trials, when we are 
treated unfairly, when we are disappointed by people or circumstances, 
even when disasters or great calamity occurs, we are faced with a de-
cision.  Will we continue to obey this commands and to rejoice in the 
Lord or will we allow ourselves to be swept along by our feelings?
 The rabbis speak of the delight in the commands in relation to Abra-
ham who was not under compulsion to obey.  Note how this is the same 
in our case, obedience to the commands are because of our great love 
for the Lord!  The example given of Abraham was “When the Holy One 
blessed be He said to him he that is born in your house must be circum-
cised (Bereshit / Genesis 17:13), he circumcised himself forthwith.” 
This is quite the example, since it is related to the cutting of the flesh, 
painful, and not something that one just does on a whim. This demon-
strates his love for the Lord and his desire to be connected to the most 
high taking a form of physical separation from the world. Note that cir-
cumcision is not something of public display. This is related to some-
thing that is very “private” which illustrates for us the significance of 
the intimate nature of the commands in our lives, that are related to our 
relationship with God. Note what the author of the book of Hebrews 
writes, 4:12 For the word of God is living and active and sharper than 
any two-edged sword, and piercing as far as the division of soul and 
spirit, of both joints and marrow, and able to judge the thoughts and 
intentions of the heart. 4:13 And there is no creature hidden from His 
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sight, but all things are open and laid bare to the eyes of Him with 
whom we have to do. (NASB) The word of God creates a dividing line 
between the soul and the spirit, and reveals the intentions of the heart. 
Can you see the intimacy that is created in our understanding of who 
we are and our nature when we seek to live our lives according to God’s 
Word?  This is the process of maturing and growing up in God’s Word 
to live for Him by examining the intentions of our hearts. This is how 
delighting in the mitzvot (commandments) is related to our attitudes 
which are directly related to our mental attitudes in our choices. The 
choice to obey and to rejoice in doing so goes directly against how we 
feel, note the connection to the Midrash and the example of Abraham, 
circumcising himself which would go contrary to how he would have 
felt. The act of circumcision at the age of 70 years old is not a pleasant 
thing to do.
 The rabbis continue saying the following: When God said to him 
Take now your son and offer him for a burnt offering (Bereshit / Gen-
esis 22:2), straight away, Abraham rose early in the morning, and 
saddled his donkey, and took Isaac his son (Bereshit / Genesis 22:3), 
for Abraham delighted to do God’s commandment speedily.  And after 
Isaac was born and was eight days old, Abraham presented Isaac for 
circumcision, as is said, And Abraham circumcised his son Isaac when 
he was eight days old (Bereshit / Genesis 21:4), and in presenting him 
thus as an offering upon the altar, he prepared a joyous feast. The idea 
is that when the Lord told Abraham to offer his son as a sacrifice, that 
he obeyed right away.  This was paralleled to when Isaac was born, he 
was circumcised on the eighth day, which is synonymous to Abraham 
presenting him as a sacrifice, and an offering unto the Lord.  The mi-
drash states that this Abraham prepared a joyous feast.  To rejoice in 
the Lord always is an attitude of contentment and hope that transcends 
our circumstances.  This joy in the Lord which we must aim for is not 
a superficial happiness based on circumstances or on the absence of 
trials, but rather is a solid contentment and hope that is as steady and 
certain as our faithful God who has given us His promises in His Word.  
Yeshua demonstrated this attitude as He faced death on the cross (John 
15:11, 17:13).  The apostles knew what this meant when they were 
flogged for preaching the gospel, and we are told that they went on 
their way “rejoicing that they had been considered worthy to suffer 
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shame for His name” (Acts 5:41). Paul and Silas knew that joy when 
they were unjustly thrown in the Philippian jail, note how they sang 
hymns of praise to God (Acts 16:25) regardless of their circumstance. 
Also note how many martyrs died singing praises in the flames as their 
enemies gloated.  Joy is a fruit of the Holy Spirit and the Tanach and the 
Apostolic Writings are filled with men who obeyed God’s commands 
regardless of the circumstance (see Tehillim / Psalms 5:11, 33:1, and 
64:10). Therefore the commands are a matter of obedience and not a 
matter of temperament. 
 King Solomon wrote according to Mishley / Proverbs 31:26 refer-
ring to the law of kindness.  This reminds us of Paul’s words to the 
Ephesians according to Ephesians 4:21-5:2.

Ephesians 4:21-5:2
4:21 if indeed you have heard Him and have been taught 
in Him, just as truth is in Jesus, 4:22 that, in reference 
to your former manner of life, you lay aside the old self, 
which is being corrupted in accordance with the lusts of 
deceit, 4:23 and that you be renewed in the spirit of your 
mind, 4:24 and put on the new self, which in the likeness 
of God has been created in righteousness and holiness 
of the truth. 4:25 Therefore, laying aside falsehood, 
speak truth each one of you with his neighbor, for we are 
members of one another. 4:26 Be angry, and yet do not 
sin; do not let the sun go down on your anger, 4:27 and 
do not give the devil an opportunity. 4:28 He who steals 
must steal no longer; but rather he must labor, perform-
ing with his own hands what is good, so that he will have 
something to share with one who has need. 4:29 Let no 
unwholesome word proceed from your mouth, but only 
such a word as is good for edification according to the 
need of the moment, so that it will give grace to those 
who hear. 4:30 Do not grieve the Holy Spirit of God, by 
whom you were sealed for the day of redemption. 4:31 
Let all bitterness and wrath and anger and clamor and 
slander be put away from you, along with all malice. 
4:32 Be kind to one another, tender-hearted, forgiving 
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each other, just as God in Christ also has forgiven you. 
5:1 Therefore be imitators of God, as beloved children; 
5:2 and walk in love, just as Christ also loved you and 
gave Himself up for us, an offering and a sacrifice to 
God as a fragrant aroma. (NASB)

The Torah speaks of these things for the life of the children of God.  The 
mercy of God leads us to having mercy on others and everything Paul 
is teaching to the Ephesians.  Paul speaks of all of these things within 
the context of the sanctuary incense saying, 5:2 and walk in love, just 
as Christ also loved you and gave Himself up for us, an offering and a 
sacrifice to God as a fragrant aroma. (NASB) These things are in fact 
related to this week’s Torah portion.
 Rashi states the following in His commentary on Shemot / Exodus 
39:3.

Rashi on Shemot / Exodus 39:3
 is of the וירקעו — AND THEY DID EXTEND וירקעו
same root and meaning as, (Psalms 136:6) “To Him that 
stretcheth out (לרקע) the earth”. Render וירקעו as the 
Targum does: ורדידו, they extended by beating. Plates 
did they beat out of the gold; in old French estendre — 
to extend into thin plates. Here it informs you how they 
wove the gold together with the woolen threads. They 
beat out the thin plates and from them they cut threads 
along the length of the plates to make of these threads a 
mixture (to mix them) with each of the different kind of 
woolen threads in the ephod and the breast-plate in re-
gard to which gold is mentioned in this connection. One 
thread of gold they intertwined with six threads of blue 
purple, and so with each kind of wool. For all the mate-
rials had their threads six-fold, and the gold formed the 
seventh with each of them (cf. Yoma 72a).

The concept that is provided here in relation to the mixing of threads in 
the priestly garments are related to the Lord calling us a nation of kings 
and priests.  The reason for the prohibition on the mixing of threads 
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is that we are not to impersonate the priesthood, even though we are 
called to be a nation of priests.  The reason being, we are called to serve 
the Lord and to walk in His ways, and in the manner He chooses.  We 
are not to take it upon ourselves to do as we please and call it a service 
to the Lord.  This is in fact related to the attitudes of our hearts and 
to living a daily repentant life before God.  The Lord God set up this 
system where God’s people live with the tension in their lives.  Every 
person is to see himself as a representative for God, and yet must also 
yield to the authority of God’s Spirit.  This is what it means to walk 
in the spirit, to submit to the will of God according to the Scriptures.   
This speaks of the necessity of sanctifying our hearts for the service 
of God.  The Lord calls us to draw near to “The Place” (המקום), that 
sacred place, to seek His ways, where His Word leads us to understand 
that our hearts and our lives are not for general use, but are sacred, and 
holy, and righteous.
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