Rits of Torah Truths Simchat lgrah eries

Shemot / Exodus 1:.1-b:1, SMAh Z7:6-28:15, 2. 22-25 ﬂ
Luke 71271 Parashat Shemot

What’s in a Name?

This week’s reading from Parashat Shemot (Shemot / Exodus 1:1-6:1)
list in summary form the sons of Israel who had descended to Egypt. The
opening verses tell us that Joseph and all of his brothers had passed away
and a new king arose in Egypt who did not know Joseph (/:/-7). What
is interesting to observe in the biblical narrative, is these events are not
described in the typical fashion, e.g. one king died and then another rose
up in his place. 1t is possible that the previous king may still have been
alive. This new king of Egypt however feared the people of Israel and
placed them into slavery (/:9-14). According to Parshiot Miketz, Vay-
igash, and Vayechi, we are told that the years of blessing were seven, and
the years of famine were also seven. We are told in the book of Genesis,
that the famine was so great, the people sold all that they had and then
finally selling their own lives into servitude for food. Pharaoh said in the
opening passages, 13377 DIXY) 27 PRI 32 QY 737 v-o% MmN v 109
He said to his people, ‘Behold, the people of the sons of Israel are more
and mightier than we. (NASB) and so this new king placed Israel into
slavery being afraid because of their numbers. If the people were so nu-
merous, why didn’t they simply raise up and stop the enslavement? Why
do you think up until this point in time the people did not travel back to
the land of Canaan? The Lord was bringing to pass the vision He had
given to Abraham of the 400 years of servitude in Mitzrayim. According
to Bereshit / Genesis 47:28, Jacob lived 17 years in Egypt before he died,
this appears to be a significant amount of time following the famine. Daat
Zkenim on Bereshit / Genesis 47:28, Part 2 explains the number of years
could have been calculated from the Torah text, however, the number of
years is explicitly written, “The point the Torah wished us to appreciate is
that just as for the first seventeen years of his life Yaakov, his father, had
provided for him, during the last seventeen years of his life, his son Joseph
provided for his father.” So the prophetic word God had given Joseph
was fulfilled. In a similar manner, the prophetic word was fulfilled in the
Lord providing a deliverer for Israel, through whom the might and power
of God would be worked to save the people bringing them out of bondage
by the mighty hand of the Lord God in heaven.
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Shemot / Exodus 2:5-10
2:1 Now a man from the house of Levi went
and married a daughter of Levi. 2:2 The
woman conceived and bore a son; and when
she saw that he was beautiful, she hid him
for three months. 2:3 But when she could
hide him no longer, she got him a wicker
basket and covered it over with tar and
pitch. Then she put the child into it and set
it among the reeds by the bank of the Nile.
2:4 His sister stood at a distance to find out
what would happen to him. 2:5 The daugh-
ter of Pharaoh came down to bathe at the
Nile, with her maidens walking alongside
the Nile,; and she saw the basket among the
reeds and sent her maid, and she brought it
to her. 2:6 When she opened it, she saw the
child, and behold, the boy was crying. And
she had pity on him and said, ‘This is one
of the Hebrews’ children.’ 2:7 Then his sis-
ter said to Pharaoh'’s daughter, ‘Shall I go
and call a nurse for you from the Hebrew
women that she may nurse the child for
you?’ 2:8 Pharaoh's daughter said to her,
‘Go ahead. So the girl went and called the
child’s mother. 2:9 Then Pharaoh's daugh-
ter said to her, ‘lTake this child away and
nurse him for me and I will give you your
wages.’ So the woman took the child and
nursed him. 2:10 The child grew, and she
brought him to Pharaoh's daughter and he
became her son. And she named him Moses,
and said, ‘Because I drew him out of the
water.” (NASB)

In the second chapter of the book of Exodus, we are told of a son who
was born that would deliver the people from bondage. Note how the text

2



is written saying, :12-N2-NX P M2 PN VR 991 K 2:1 Now a man from
the house of Levi went and married a daughter of Levi. (NASB) The text
states “a man” (¥°X) from the house of Levi (11?) took a “daughter” (N2)
of Levi (7). We are not told who the man or woman are but that simply
they were from the tribe of Levi. This suggests that the Lord God is able
to use anyone for His purposes. (Note that later on their names are writen
down in Shemot / Exodus 6:2-13) The birth of Moshe is a miraculous
event, and this point is drawn out by the rabbis according to the Targum
Pseudo Jonathan.

Targum Pseudo Jonathan, Shemot / Exodus 2:1-10

And Amram, a man of the tribe of Levi, went and returned
to live in marriage with Jokeved his wife, whom he had put
away on account of the decree of Pharoh. [JERUSALEM.
And there went a man of the tribe of Levi and took Jokeved,
who was beloved of him, (or, who was related to him,) to
wife.] And she was the daughter of a hundred and thirty
vears when he returned to her; but a miracle was wrought
in her, and she returned unto youth as she was, when in her
minority she was called the daughter of Levi. And the wom-
an conceived and bare a son at the end of six months; and
she saw him to be a child of steadfastness, (or, of steadfast
life,) and hid him three months, which made the number
nine. But she could conceal him no longer, for the Mizraee
had become aware of him. And she took an ark of papyrus,
(tunes,) and coated it with bitumen and pitch, and placed
the child within it, and laid him among the reeds on the
bank of the river. And Miriam his sister stood at a distance
to take knowledge of what would be done to him. And the
Word of the Lord sent forth a burning sore and inflamma-
tion of the flesh upon the land of Mizraim; and the daugh-
ter of Pharoh came down to refresh herself at the river. And
her handmaids, walking upon the bank of the river, saw the
ark among the reeds, and put forth the arm and took it, and
were immediately healed of the burning and inflammation.
And she opened, and saw the child, and, behold, the babe
wept; and she had compassion upon him, and said, This is



one of the children of the Jehudaee. And his sister said to
Pharoh's daughter, May I go and call for thee a nursing
woman from the Jehudesses, to suckle the babe for thee ?
And Pharoh's daughter said, Go,; and the damsel went and
called the child’s mother. And the daughter of Pharoh said,
Take this child and suckle it for me, and I will give thee thy
wages And the woman took the child and suckled him. And
the child grew, and was brought to Pharoh's daughter, and
he was beloved by her as a son,; and she called his name

Mosheh, Because, said she, I drew him out of the water of
the river. [JERUSALEM. I uplifted him.]

In the Aramaic Targum we are given a name of the man (Amram)
and the name of the daughter of Levi (Jocheved). We are told that he put
her away but then he returned to her when she was 130 years old. The
Lord performed a miracle and she was transformed back to her youth in
order to have a son. The rabbis say that Moshe was born premature at 6
months, because of his mother hiding him for 3 months making a total of
9 months. His mother placed him into a basket and laid him among the
reeds, and the Lord God sent a plague of sores on Egypt, and Pharaoh’s
daughter came down to relieve herself in the river because of the sores.
Her taking Moshe out of the river caused her sores to be healed, and they
found the Hebrew mother, she was paid to ween the child, and then Pha-
raoh’s daughter named the baby Moshe because she had drawn him out
of the river. What we learn from the Targum is that the Lord performed
miracle after miracle in order to cause His words to come to pass, as he
had spoken to Abraham, that He would raise up a deliverer for Israel.

The rabbis have much to say concerning how the Lord God brought
about the miracle of Moshe in the midst of an enslaved people.

Ramban on Exodus 2:2, Part 1

RIM SHE SAW THAT HE WAS GOOD AND SHE HID
HIM: The explanation that she hid him because of [some-
thing special] that she saw in him is false. All babies elicit
the compassion of their mothers. Rather one must explain
[the verb] SHE SAW (X2N) like in the verse (Gen. 1:31),
“God saw (¥X°) all that he had made and found it very



good.” There the phrase means that [God] looked and ex-
amined all His works and His actions that He had done
to see whether there was something to correct therein;
everything was proper and correct. Here also, since Mo-
ses was born [prematurely] after [a pregnancy of only]
six months--just as we find that Samuel was born [after a
six-month pregnancy, as it is written (I Sam. 1:20) M2pN?
QAi.e. after two tequfot and two [more] days.

Rambam the rationalist interprets the verse to say that it was not that his
mother had seen something special in the boy, but due to his premature
birth, she saw He was healthy and she loved him. Jocheved examining
Moshe is in the context of what the Lord God did examining His creation,
that all was good, and nothing needed correcting. Similarly, Jocheved
examined her son and found the work of God’s hand was good and so she
hid him for three months.

Rashbam on Exodus 2:10, Part 1

W, As if to say: nOwnR, “I pulled him forth.” We
know that the word used here is also used elsewhere in
connection with pulling something out of the water, as in
Psalms 18:17 027 a0 1wn’, “He drew me out of the
mighty waters.” The construction follows the same pattern
as with the root 73p the intransitive form of which parallel
to ours would be NP, “I have acquired him, whereas

the transitive mode, 2°¥971 would be °33p°, yakneyni in the
future tense, “he will acquire me.”

Sforno on Exodus 2:10, Part 1

wn AW RPN, someone who will save others by pulling
them out of their calamity.

Or HaChaim on Exodus 2:10, Part 1

“And she called his name, etc. and she said, etc.” Here we
find a difference from the way Yitzchak and Yaakov and the
tribes were named. For all of them, the meaning came be-



fore the name itself. For Yitzchak, (Breisheet 21:6), [Sarah
said] “anyone who hears will laugh (Yitzchak) etc.” and
that is when she named him Yitzchak. For Yaakov, (Bre-
isheet 25:26), ‘his hand was holding the heel (Ekev) [of
Esav] and he called him Yaakov.” With the tribes, [Leah
said], ‘For Hashem saw ... and she called him Reuven.”
(Breisheet 29:32), “For Hashem heard ... and she called
him Shimon.” (Breisheet 29:33) and so on in this manner.

Sforno on Exodus 2:10, Part 2

NP 07 11 92 AR, the reason why I called him thus
is so that he in turn would rescue others from their prob-
lems, just as I have pulled him out of the water (in which
he would have drowned.) She considered the find as de-
creed by a higher power (compare Daniel, 4,14) Moses
was saved only so that in his life he would become the
instrument of saving others.

Moshe’s name was given to indicate how he was drawn out of the
water, Rashbam says that his name is connected to pulling something out
of the water. Sforno states that having been saved out of the water, Moshe
was named in such a way to indicate what he would do at a future time,
that he would save others by pulling them out of their calamity. Or Ha-
Chaim draws a parallel to the way one is named, and the meaning of the
name coming before or after the event that inspired the name. Isaac is
used as an example, that Abraham’s wife said that “anyone who hears
will laugh” where she named Isaac based upon a future expectation of an
event. Moshe on the other hand was named as a result of a past even and
a future expectation of his saving others. Sforno claims that when Pha-
raoh’s daughter pulled Moshe out of the river, she believed finding this
baby was the work of a higher power, and the reason Moshe was saved so
so he could save others at a future time. So the basic concept that may be
drawn from Parashat Shoftim on Moshe’s name is that his name provided
a future expectation of his actions, that he would save others.

What is interesting is a similar fashion as Or Chaim, the name is given
to the Messiah before the events had taken place. Looking at the Tex-
tus Receptus or the Codex Alexandrinus (Greek Manuscripts) in Matthew
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1:1, the Greek text is an allusion to the Hebrew and Aramaic languages
when we read BipLog yevéoemg Tnood Xpiotod viod Aavid viod ARpadyL.
The Greek text says “... Jesus Christ son of David son of Avraham.”
Based on the first sentence in the Apostolic Writings, we understand that
the Author is bringing concepts from the Torah, referring to Abraham and
from the Neviim (Prophets) referring to David. In this single verse the
names of David (Aovid) and Avraham (APpadu) are transliterated into
the Greek Language by the author of the book of Matthew. The object
of the sentence is the one who is referred to in Matthew 1:1 as being the
son of David and the son of Abraham, Yeshua (Incod) the Messiah. In
similar form as that of Moshe, Yeshua was named such based upon the
Hebraic understanding that “He will save” YW° (“yoshia’’) found in the
name “Yeshua” (¥10°). The name Yeshua reveals to us what he will do at
a future time, similar to what we read in Parashat Shemot on the name of
Moshe. Moshe was named to indicate the way he would save others at a
future time. The meaning of the name Yeshua Y1) ) is provided for us
explicitly within the text in Matthew 1:21, where the NASB renders the
verse as “She will bear a son, and you shall call his name Jesus (Yeshua),
for he will save his people from their sins.” As we read according to the
rabbis on the name of Moshe, the name of Yeshua is given in the Apostolic
Writings in a very Hebraic way, for the purpose of saving people. The
Hebraic concept here is defined by understanding what the child will do
at a future time. This is expressed hebraically by the phrase “tell me what
you have done,” or “what will you do?” According to Matthew 1:21 the
Messiah came into the world, being sent by the Lord to save people. Ye-
shua, 1 is the Christ, Messiah, Savior, and King, the son of David and
son of Abraham. Yeshua is a prophet like unto Moshe!






