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The Sacrifice of Righteousness and the Torah

This week’s study is from Tehillim / Psalms 51:1-19, David opens the Psalm saying 221 08107 X
1177 4 psalm of David. David asks the Lord to forgive his sin saying X2-W&3 X°237 103 1Po8-8i22 2
DYWD TR 707 202 77902 D009 P10 X (YaW-N2-9R 51:1 Be gracious to me, O God, according to Your
lovingkindness; According to the greatness of Your compassion blot out my transgressions. (NASB) He
confesses his sins before the Lord, a thing that is characteristic of those who belong to the Lord (57:2-4).

As part of his confession, he says that he was brought forth in iniquity and in sin he was conceived (515, 1

WOV 1IN 71272 PTEA-1R? NWY TPY2 YT NRYT | 7727 77) What does it mean to be conceived
in sin and why would he need to recognize this about his conception? How does this compare to the Lord
desiring truth be found in the inner most being? (57/:6) How does the Lord make us to know wisdom? Da-

vid asks to be purified drawing a parallel to the cleansing ritual detailed in the Torah (5/:7). David says X°
22732 WD 1993 1IN 29 9-K12 130 2% 20 :0n NAiY-921 UR0NR 7212 N0T 51:10 Create in me a
clean heart, O God, And renew a steadfast spirit within me. 51:11 Do not cast me away from Your presence
And do not take Your Holy Spirit from me. (NASB) He asks the Lord to 51.12 Restore to me the joy of Your
salvation And sustain me with a willing spirit. (NASB) After the Lord has done all of these things, he will
teach transgressors God’s ways. Being taught the way of God causes a sinner to be converted. What is the
meaning of conversion in this sense? (5/.13) David asks the Lord to open his lips so that he can declare his
praises (5/:15) how is the Lord involved in this process? When we give God praise, is He causing us to do
s0? Following all of these things David states, ;300 T°3° 91 TROA NV 378 1> 51:16 For You do not
delight in sacrifice, otherwise I would give it; You are not pleased with burnt offering. (NASB) Here he says
the Lord does not desire sacrifice. Isn’t sacrifice required for forgiveness of sins? What is the role of the sacri-
fice in the day and the life of Israel and the Tabernacle? Is David saying the sacrifice is not efficacious for sins?
David concludes saying 2°7221 121V P7¥-721 Y200 18 KD 107U Ninin 732R 19°%-nX 731802 72000
109D TN2M-2Y 198 I8 51:18 By Your favor do good to Zion, Build the walls of Jerusalem. 51:19 Then
You will delight in righteous sacrifices, In burnt offering and whole burnt offering, Then young bulls will
be offered on Your altar. (NASB) Here David says the Lord will delight in the sacrifices, in burnt offerings,
and in whole burnt offerings. What is it that causes the Lord to be delighted as compared to previously?
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Tehillim / Psalms 51

For the choir director. A Psalm of David,
when Nathan the prophet came to him,
after he had gone in to Bathsheba. 51:1
Be gracious to me, O God, according to
Your lovingkindness; According to the
greatness of Your compassion blot out
my transgressions. 51:2 Wash me thor-
oughly from my iniquity And cleanse me
from my sin. 51:3 For I know my trans-
gressions, And my sin is ever before me.
51:4 Against You, You only, I have sinned
And done what is evil in Your sight, So
that You are justified when You speak And
blameless when You judge. 51:5 Behold,
I was brought forth in iniquity, And in sin
my mother conceived me. 51:6 Behold,
You desire truth in the innermost being,
And in the hidden part You will make me
know wisdom. 51:7 Purify me with hys-
sop, and I shall be clean; Wash me, and I
shall be whiter than snow. 51:8 Make me
to hear joy and gladness, Let the bones
which You have broken rejoice. 51:9 Hide
Your face from my sins And blot out all
my iniquities. 51:10 Create in me a clean
heart, O God, And renew a steadfast spir-
it within me. 51:11 Do not cast me away
from Your presence And do not take Your
Holy Spirit from me. 51:12 Restore to
me the joy of Your salvation And sustain
me with a willing spirit. 51:13 Then I
will teach transgressors Your ways, And
sinners will be converted to You. 51:14
Deliver me from bloodguiltiness, O God,
the God of my salvation; Then my tongue
will joyfully sing of Your righteousness.
51:15 O Lord, open my lips, That my
mouth may declare Your praise. 51:16
For You do not delight in sacrifice, other-
wise I would give it; You are not pleased
with burnt offering. 51:17 The sacrific-
es of God are a broken spirit; A broken
and a contrite heart, O God, You will not
despise. 51:18 By Your favor do good to
Zion; Build the walls of Jerusalem. 51:19
Then You will delight in righteous sacri-
fices, In burnt offering and whole burnt
offering; Then young bulls will be offered
on Your altar. (NASB)

Toviyah / Psalms Chapter 51

51:1 For praise; a hymn of David. 51:2 When
Nathan the prophet came to him when he
had lain with Bathsheba. 51:3 Have mercy
on me, O Lord, according to your kindness;
according to the abundance of your mercies,
forgive my rebellion. 51:4 Cleanse me thor-
oughly from my iniquity, and make me clean
from my sin. 51:5 For my rebellions are man-
ifest before me, and my sin is in front of me
always. 51:6 Before you, you alone, I have
sinned, and that which is evil in your pres-
ence | have done; so that you may make me
righteous when you speak, you will clear me
when you give judgment. 51:7 Behold, in in-
iquity was I born, and in sin my mother was
pregnant with me. Another Targum: Behold,
in iniquities my father thought to create me;
and in the sin of the evil impulse my mother
conceived me. 51:8 Behold, you desire truth
in the inner being; and in the hidden place of
the heart you will make wisdom known. 51:9
You will sprinkle me like a priest who sprin-
kles with hyssop waters of purification made
from the ashes of the heifer on the unclean,
and I will be clean; you will wash me, and I
will be whiter than snow. 51:10 You will pro-
claim to me joy and jubilation; the limbs that
you have purified will rejoice with a hymn.
51:11 Remove your face from my sins, and
blot out all my iniquities. 51:12 A pure heart
create for me, O God; and renew within me
a spirit inclined to revere you. 51:13 Do not
cast me from your presence; and do not re-
move from me your holy spirit of prophe-
cy. 51:14 Return your Torah to me, to exult
in your redemption; and may the spirit of
prophecy support me. 51:15 I will teach the
rebellious your ways, and sinners will return
to your presence. 51:16 Deliver me from the
sentence of death, O Lord, God of my salva-
tion; my tongue will rejoice in your generos-
ity. 51:17 O Lord, open my lips with Torah,
and my mouth will recount your praise. 51:18
For you will not desire the holy sacrifice;
when I give a burnt offering, you are not
pleased. 51:19 The holy sacrifice of God is
a broken spirit; a heart broken and purged, O
God, you will not spurn. 51:20 Show favor
in your good will to Zion; you will complete
the walls of Jerusalem. 51:21 Then you will
desire the sacrifices of righteousness, burnt
offering and holocaust; then the priests will
sacrifice bulls on your altar. (EMC)

Psalmoi / Psalms 51

For the end, a Psalm of David, when Na-
than the prophet came to him, when he had
gone to Bersabee. 51:1 Have mercy upon
me, O God, according to thy great mercy;
and according to the multitude of thy com-
passions blot out my transgression. 51:2
Wash me thoroughly from mine iniqui-
ty, and cleanse me from my sin. 51:3 For
I am conscious of mine iniquity; and my
sin is continually before me. 51:4 Against
thee only have I sinned, and done evil be-
fore thee: that thou mightest be justified
in thy sayings, and mightest overcome
when thou art judged. 51:5 For, behold, I
was conceived in iniquities, and in sins did
my mother conceive me. 51:6 For, behold,
thou lovest truth: thou hast manifested
to me the secret and hidden things of thy
wisdom. 51:7 Thou shalt sprinkle me with
hyssop, and I shall be purified: thou shalt
wash me, and I shall be made whiter than
snow. 51:8 Thou shalt cause me to hear
gladness and joy: the afflicted bones shall
rejoice. 51:9 Turn away thy face from my
sins, and blot out all mine iniquities. 51:10
Create in me a clean heart, O God; and re-
new a right spirit in my inward parts. 51:11
Cast me not away from thy presence; and
remove not thy holy Spirit from me. 51:12
Restore to me the joy of thy salvation: es-
tablish me with thy directing Spirit. 51:13
Then will I teach transgressors thy ways;
and ungodly men shall turn to thee. 51:14
Deliver me from blood-guiltiness, O God,
the God of my salvation: and my tongue
shall joyfully declare thy righteousness.
51:15 O Lord, thou shalt open my lips; and
my mouth shall declare thy praise. 51:16
For if thou desiredst sacrifice, I would
have given it: thou wilt not take pleasure
in whole-burnt-offerings. 51:17 Sacrifice
to God is a broken spirit: a broken and
humbled heart God will not despise. 51:18
Do good, O Lord, to Sion in thy good
pleasure; and let the walls of Jerusalem
be built. 51:19 Then shalt thou be pleased
with a sacrifice of righteousness, offering,
and whole-burnt-sacrifices: then shall they
offer calves upon thine altar. (LXX)

This week’s study is from Tehillim / Psalms 51:1-19, David opens the Psalm saying 207 08in? X
:11? A4 psalm of David. For the choir director. A Psalm of David, when Nathan the prophet came to him,

afier he had gone in to Bathsheba. The Book of Psalms (2°9710, “Tehillim” means “Praises ), is commonly
referred to as Psalms or “the Psalms,” and is the first book of the Ketuvim ( “Writings”), and is the third

section of the Hebrew Bible. The Aramaic Translation titles this as “ZToviyah” (71°20) meaning “Happy,
good.” The Septuagint (Greek Translation) titles the Psalm as woApol “psalmoi,” meaning “instrumental

Copyright © 2014 MATSATI.COM Ministry

3




music”’ and, by extension this may be read to say, “the words accompanying the music.” There are 150
psalms in the Jewish and Western Christian tradition and many of the psalms are linked to the name of King
David according to the Masoretic Text. Modern Bible scholars however do not believe in the authorship of
David in the psalms and attribute the psalms to the Ugartic texts and to the people of the land of Canaan.
Studying the Apostolic Writings, the writers of the NT did however attribute to David the authorship of
the psalms. For example, in Tehillim / Acts 4:25 the author of acts attributes 7Tehillim / Psalm 2 to David.
Hebrews 4:7 states that Tehillim / Psalm 95 is by David. [ Chronicles 16:7-36 contains parts of Tehillim /
Psalms 96, 105 and 106, and these passages we read is stated that the psalms are written by David. In addi-
tion to this, Acts 2:25-28 referencing Tehillim / Psalm 16 and Acts 2:34-35 referencing Tehillim / Psalm 110
are also both written by David. Why modern Bible scholars choose to reject the writings of the Masoretic
Text which explicitly states the psalms are written by David is unknown. This illustrates the importance
of recognizing commentators are equally susceptible error in their theology, just like anyone else and even
myself. Always read commentaries using a critical eye.

David begins by asking the Lord to forgive his sin saying -N2-7% X2-7W/R2 X°237 103 PYR-R122 2
SYYD A0 07 202 700 2108 CW0 X (YW When Nathan the prophet came to him, after he had
gone in to Bathsheba. 51:1 Be gracious to me, O God, according to Your lovingkindness; According to the
greatness of Your compassion blot out my transgressions. (NASB) Based upon the opening two verses from
the Masoretic Text, the psalm is attributed to David and is being linked to the time when Nathan the prophet

came to David following his sin (transgression) with Bat-sheva (¥2¥-N2, Bathsheba). Now most English
speaking people look at the name Bathsheba and think on how she was bathing, the origin of the name
“bath,” were David looked upon her and sinned. The construction of the English name “Bath-Sheba” is
the result of the transliteration of two Hebrew words into English. The name Bat-Sheva means “daughter

seven” where YW when used as a noun means “seven,” and as an adjective can mean ‘“satisfied, satiated,

full,” and as a verb can have the meaning to swear, take an oath (¥22°1?). Bat-Sheva simply means that she
was the seventh daughter that was born. Her name could also refer to her Father’s joy of being satisfied and
full in the birth of a baby girl, or in the fulfillment of the covenant that he “swore” to God or recognizing
the covenant that God has sworn to His people, etc. Without further information on Bat-Sheva’s father it is
hard to say, but regardless of this we understand from a Hebraic perspective, the naming convention of the
Hebrew boys and girls revolved around one’s life and relationship with God. This is why Israel was called
the people of the book.

In Tehillim / Psalms 51:1 (51:3) we get the idea that David’s soul is suffering under the weight of his
guilt after having lusted for another man’s wife, being intimate with her, impregnating her, and then to
cover up his sin, killing Uriah, Bat-Sheva’s husband (Read 2 Samuel 11). Here in Tehillim / Psalms 51:1

(51:3), the word khesed TQ1] is most often translated as “steadfast love” or “lovingkindness” in the English

translations. According to the Scriptures, the word khesed (7977) draws in the connection to God’s cove-
nant with His people. Brown, Driver, and Briggs lexicon define khesed as ‘‘favor, grace, charity, kindness,
benevolence, graciousness, mercy, prayerful, benignity.” Another way to think about khesed (7917), within
the context of the covenant, is that this is God’s “Covenant Love” which He has for His people. It is by this
covenant love (and grace) the Lord decided to enter into even after the people’s sin of idolatry in Parashat
Ki Tisa. What is indicated in the word khesed 797} is God’s faithfulness in His Covenant with His people
according to the promises He made to Abraham in Parashat Lech Lecha (Bereshit / Genesis 12-17). Accord-
ing to Parashat Lech Lecha, the Lord promised Abraham that His covenant will be an everlasting covenant
for Abraham’s offspring (descendent’s, seed, etc). Therefore, it was because of the Lord’s covenant with
Abraham that He extended His grace (797]) to the people at Sinai and made them His people. Similarly, it
is by His grace (797) that the people of Nineveh (a gentile population) were forgiven, when they showed
repentance the Lord turned from His wrath. It is with this Torah perspective that David is seeking the Lord
to turn from His wrath due to his sin with Bat-Sheva. As we study the Scriptures, we learn that throughout

Israel’s history the Lord extended his grace (7Q1]) because of the covenant that He entered into at Sinai. The
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emphasis on the character of God in Shemot / Exodus 34 verses 6-7 reveal God’s mercy and grace (797
khesed) towards His chosen people. As a result of these things, the Lord proceeds to give the Torah to the
people and establish His covenant with them exactly as He had promised 400 years prior to Abraham.

The Aramaic Targum states, N2 OV W R 72 X°°21 101 7°M7 RNOX 72 2 (7172 RNT2WIN XO2WH X

ST P12 TN MIYOAD T TMI00 TP RAOR 00V 0 X (VAW 511 For praise; a hymn of David.
51:2 When Nathan the prophet came to him when he had lain with Bathsheba. 51:3 Have mercy on me, O
Lord, according to your kindness; according to the abundance of your mercies, forgive my rebellion. (EMC)
The Septuagint translation states, 51:1 €ic 10 T€Ao¢ YaAuOg T® Aavtd &v T@ €Al Tpog avtov Nabav tov
TpoeN TV MVvika eiciAbev Tpog Bnpoafee EAéncov pe 6 0ed¢ katd 10 péya EAedc Gov Kol katd 10 TAN00g
TOV OlKTIPU®OV Gov EEahenyov TO avounud pov For the end, a Psalm of David, when Nathan the prophet
came to him, when he had gone to Bersabee. 51:1 Have mercy upon me, O God, according to thy great
mercy; and according to the multitude of thy compassions blot out my transgression. (LXX) The rabbis
translate David’s words with a similar understanding from a Torah perspective, the Lord is merciful, He is
forgiving, and He will show kindness to David though there are consequences for his sinful actions. The
Septuagint agrees with the MT and the Targum, the Lord will show great mercy (uéyo €Ae6¢ cov) because
of the multitude of his compassions He will blot out David’s transgressions. From a Torah perspective, the
Lord is abounding in mercy and compassion. What a wonderful God we serve who is so merciful to us.

David continues by asking the Lord to cleanse him from his sins and he describes his sins in a variety of
ways. What can we learn by the way he describes his sins in Tehillim / Psalms 517

Masoretic Text

Tehillim / Psalms 51:2-4

51:2 Wash me thoroughly from my iniquity And cleanse me from my sin. 51:3 For I know my
transgressions, And my sin is ever before me. 51:4 Against You, You only, I have sinned And
done what is evil in Your sight, So that You are justified when You speak And blameless when
You judge.

T2 1 ITRD TN ODRYT VTN W YYD 7 010 NNYO 3iyn 1022 [277] 121n 7
TWIWI 121A T12T2 PTXA-1RT NOWY PPYR ¥ NRYY | 7727

Aramaic Targum

Toviyah / Psalms Chapter 51:4-6

51:4 Cleanse me thoroughly from my iniquity, and make me clean from my sin. 51:5 For my
rebellions are manifest before me, and my sin is in front of me always. 51:6 Before you, you
alone, I have sinned, and that which is evil in your presence I have done, so that you may
make me righteous when you speak, you will clear me when you give judgment.

92529 2 19773 "N TR RIR DTN DR 715N 927N 52T 1Y SN 12 P11NIN RYMD T
N° 172N TMR922 9N 23TNT D932 1 NPTV TATR WA 102N JTINP2Y J7IN02 AT Y IRYTIN
TN 770 1D

Septuagint

Psalmoi / Psalms 51:2-4
51:2 Wash me thoroughly from mine iniquity, and cleanse me from my sin. 51:3 For I am
conscious of mine iniquity; and my sin is continually before me. 51:4 Against thee only have |
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sinned, and done evil before thee: that thou mightest be justified in thy sayings, and mightest
overcome when thou art judged.

51:2 éni mhelov mADVOV pe Ao THe dvopiag pov kol amod thg apoaptiog pov kabdpioov pe
51:3 dtu v dvopiov Hov €y® YIVOGK® Koi 1) ApapTic Lov EvOTov pob €6ty oo mavtog 51:4
c0i POV fjLaptov Kol T Tovnpov Evamidv 6ov émoinca Onmg dv dkowbilg &v Tolg Adyolg
o0V Kol VIKong €v 1® kpivesOai oe

In Tehillim / Psalms 51:1-4, David uses three words to describe his sin before God. He uses the word Y9
meaning “crime, sin, offense, felony, transgression,” *11¥7 from the root 7MY meaning “sin, crime, offence,
evil,” and the word *NXWYIMI from the root XV meaning “sin, fault, offence, sinfulness, ungodliness, crime.”
Similarly, in David’s confession of his sin, he also uses three words asking for forgiveness, 77973 from the
root word 0T meaning “grace, mercy,” 7’07 from the root word QN7 meaning “fo have mercy, compas-

sion,” °1033 from the root word 0212 meaning “fo wash.”” Notice how the rabbis describe David’s words in
the Septuagint, they say €ni mAgiov TADVOV e amd Thg dvopiag pov Kol amo thg apoptiog pov kabdpioov pe
“Abundantly wash me from my lawlessness and from my sin cleanse me.” Here the rabbis translate David’s
words ;73770 DRV °13¥7 21023 [277] 7207 T “51:2 Wash me thoroughly from my iniquity And cleanse
me from my sin,” “my sin”” CNRWIRAY) as “anomias’ (dvopiog pov) in Greek meaning “lawlessness,” which
describes an utter disregard for God’s Torah (His written and living Word). In the Hebrew text David asks
that the Lord would cleanse him saying “tehareni” (°17gV) which is describing cleansing in the sense of
ritual purity. The Septuagint translates into Greek “katharison me” (xa0dapioov pe), this word is used as a
reference to “cleansing” with regard to ritual purity, but is translated here as “wash ” in English. This word
“katharison” (xoBapiodv pe) is used 32 times in the Apostolic Writings (NT). These statistics along with
their occurrences are available at http://www.perseus.tufts.edu/hopper (click on “all search options’). The
point is within the Apostolic Writings we find many references to ritual cleansing where the English trans-
lation translates simply as washing by water. Something is lost by not engaging in the original languages.
From a Torah perspective, we know this is a reference to the Mikvah and to the other methods of becoming
ritually pure which enables one to then be a part of the community of believers, to worship and to serve God
in His Temple in Jerusalem. The cleansing of Yeshua, His blood, His Word, and His Spirit that dwells with-
in each of us, these things are all drawn out from a Torah perspective. This is the context in which Yeshua
the Messiah enables us to commune with God, He hears our prayers because Yeshua has made us holy and
righteous. And because He has made us holy and righteous, we are to live holy and righteous lives and we

do so according to the Torah. The Aramaic Targum translates David’s words as >N°¥ 2 2139070 XYA0 7
201 307N 02 1Y 51:4 Cleanse me thoroughly from my iniquity, and make me clean from my sin. (EMC)
The rabbis translate using the same word for sin “oveyti” (>N>WW) and call this sin “khovi” (°2W7) “debt,

obligation, guilt.” Here again David is asking to be cleansed (°27DN) to be purified “fo cleanse, to purify
ritually,” for the Lord to purge his sin from him. He is asking to be purged of his anomias (lawlessness).
Have you ever asked the Lord to purge you of your anomias (lawlessness)? Are you willing to admit that
you have a little anomias and are guilty and need Yeshua the Messiah to be justified before our Father in
heaven? Admitting sin and repentance (turning from sin) are the first steps towards receiving forgiveness.

On the topic of sin, the Torah lists for us those sins that separate us from God. Mishley / Proverbs 21:2-
3 tells us 731 NI2% 190 VYA WP UK T17-22 21:2 Every man’s way is right in his own eyes, But the
Lord weighs the hearts. (NASB) Mishley / Proverbs 21:3 explains to us that the Lord God weighs our hearts
saying “To do righteousness and justice is desired by the Lord more than sacrifice.” Concerning sin in our
lives, God sees our hearts and knows everything about us, nothing is hidden from Him. David realizes this
while writing his Psalm in 7ehillim / Psalms 51.
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Mishley / Proverbs 21:1-5
21:1 The kings heart is like channels of water in the hand of the Lord; He turns it wherever
He wishes. 21:2 Every man's way is right in his own eyes, But the Lord weighs the hearts.
21:3 To do righteousness and justice Is desired by the Lord more than sacrifice. 21:4 Haugh-
ty eyes and a proud heart, The lamp of the wicked, is sin. 21:5 The plans of the diligent lead
surely to advantage, But everyone who is hasty comes surely to poverty. (NASB)

nia% 12m YIY2 W WX 977-72 230 YOI WR-92-08 MIT-T02 T7n-17 om0 K
7 NRYT DOYYT N 22-207 DY O 7 A2 0 LI ARTE AWy 3
110 P-TR YR-22) INIP-TX ¥ niawnn

Based upon David’s use of these three words to describe his sin, Y9 appears to be a reference to his ex-
ternal guilt in sin, whereas *J1Y% and "NXWYIM1 are referring to the internal spiritual guilt. David recognized

that in his heart he did not exercise justice (02Wn) and righteousness (7727%) before God and before others.
He committed murder. The greatness of this external and internal uncleanness excluded David from wor-
shiping in God’s presence. Only a complete eradication of his sin will restore him into fellowship with God
and to be able to stand in His presence. As a result, David seeks the internal cleansing that is accomplished

only by the grace and mercy of God as understood according to the psalm on the use of the words 77972
and "7 and then to be cleansed externally by the purifying waters indicated by the phrase “fo wash”
(°1922) me from my sins. This is emphasized in David’s statement in 7ehillim / Psalms 51:4 in the Hebrew
Bible, (verse 51.2 in the English Bible) *3770 *NRWANI °33¥7% 1922 [277] 7277 by the word *1770 meaning
“cleanse me” in the sense of ritual purity. David realizes that sinning with Bat-Sheva and against Uriah
is synonymous with sinning against God. He then confirms the Lord’s righteous judgment against sin and

God’s desire for righteousness in His people (71217 77272 PIXA-1RY7 "NWY T°1°¥2 ¥M nRun | 9727 77
q0OWI) according to Tehillim / Psalms 51:6.

David continues saying X *INA02 RON *RY730 1WMY2A-17 T 51:5 Behold, I was brought forth in
iniquity, And in sin my mother conceived me. (NASB) The Aramaic Targum states N°7°2°N X X W2 X7 T

DRIN IANN° KW RIXY 217727 °0° X127 XX 120 MY RT {RN} ONX 10 N2V X221 517 Behold,
in iniquity was I born, and in sin my mother was pregnant with me. Another Targum: Behold, in iniquities
my father thought to create me; and in the sin of the evil impulse my mother conceived me. (EMC) Here
David says that he was conceived in sin. What does it mean to be conceived in sin and why would he need to
recognize this about his conception? The point David may be making is to illustrate how mankind or human
nature is conceived, (1) people are born with a propensity to sin; and (2) being born with the propensity to
sin does not excuse us in sin, but rather tends to aggravate and deepen our guilt. The Septuagint translates
this verse to say, 1000 yap €v dvopioig cuveAquedny kai &v apoptiong Ekiconcév pe  unp pov 517:5 “For
behold in lawless deeds I was conceived in sins craved strange food for me my mother.” Note here again
we find the word anomias (lawlessness) in parallel to being conceived. Is he saying conception is a form of
lawlessness? Procreation, conception was the first command given by God when He said “be fruitful and
multiply.” What are these strange foods? The strange foods appears to be something other than the nutrition
of a mothers milk. So the rabbinic understanding of David’s words (the Targum) are that as a child he craved
something that was not nourishing, this may be paralleled to causing a form of improper development due
to malnutrition. Because he does not develop correctly, physically, his body does not function properly and
this may affect the way he walks. The concepts that are generated here in the idea that he craved strange
foods brings us back to a Torah perspective, with regard to sin, walking in a strange way, craving sinful
things, the parents lusting for one another during sex, etc. According to king Solomon’s words in his prov-
erbs, wisdom is described as mixing drink and preparing food. Food has the ability to nourish the body, and
the parallel that is given here is that wisdom nourishes the soul and makes us strong spiritually. Likewise,
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the Torah nourishes the soul and makes us strong spiritually. The food of the Torah is the Word of God being
integrated into our lives and becoming a way of life, living, and walking according to God’s ways. This is
what Yeshua meant when he spoke about keeping His word in our hearts (John 14:23) saying, “If anyone
loves Me, he will keep My word; and My Father will love him, and We will come to him and make Our abode
with him.” (NASB) The Lord makes known his wisdom in His Word (the Bible, Scripture), and the power
of the Holy Spirit is to write that Word upon our hearts.

David continues saying, 13730 TR TR0 "1 nwn * 129X 329m) *10220 108 2982 IN00D 0
2 9272 W 1903 M) 20K C7-K12 1Y 2% 20 amn cnaiy-21 Rumn 7012 NPT XY 03T ningy
21000 AT WM AW W 07 AT T 0mn NRR-OX qWTR M) TI00 "19WN-98 51:7 Purify
me with hyssop, and I shall be clean; Wash me, and I shall be whiter than snow. 51:8 Make me to hear joy
and gladness, Let the bones which You have broken rejoice. 51:9 Hide Your face from my sins And blot out
all my iniquities. 51:10 Create in me a clean heart, O God, And renew a steadfast spirit within me. 51:11
Do not cast me away from Your presence And do not take Your Holy Spirit from me. 51:12 Restore to me
the joy of Your salvation And sustain me with a willing spirit. (NASB) There are a lot of important concepts
that David is making here in his psalm. In each verse we can see how David is emphasizing something the
Lord is involved in doing. David expresses the importance of being cleansed in 57:9 saying 217X >IXUIN
129K AW 2IR22R IV “Purify me with hyssop, and I shall be clean; Wash me, and I shall be whiter
than snow.” (NASB) He asks that Hyssop (217X2) be used in the cleansing process. What is the significance
of the request for cleansing by hyssop? According to the Torah, hyssop is an aromatic herb from the mint
family that was used to sprinkle the blood on the door posts at Pesach (Passover) according to Shemot /
Exodus 12:22, therefore hyssop draws in the Torah perspective of Pesach and blood protection from the
angel of death. We also read about hyssop in Vayikra / Leviticus 14:4-6, 14:49-52 and its use for sprinkling
the waters of purification upon one who is unclean. The person who is unclean then becomes clean follow-
ing a seven day waiting period after the sprinkling ritual. The use of the word Hyssop draws in the Torah
concepts of uncleanness, both spiritually and physically, protection from death, and protection by innocent
blood. (Note: Yeshua laid down his life on Pesach, so that we who believe in Him (Yeshua) would not
perish but have everlasting life.) David is applying the concept of cleansing to the internal cleansing from

sin in the phrase T7UR] 23182 *INWAA which translates literally as “my sins in hyssop and I will be clean.”
Remember earlier we discussed the different words used to describe the different aspects of sin in David’s

life. He is asking the Lord to cleans him both inwardly and outwardly. David desires not only that his sins
be forgiven him but that his heart would be made pure in Tehillim / Psalms 51:12-13, °7-X12 170 27 20
D37 TRA-2R TWIR 717 1077 21WA-OR X 12272 WD 1101 M3 2%19R “Create in me a clean heart,
O God, And renew a steadfast spirit within me. Do not cast me away from Your presence And do not take
Your Holy Spirit from me.” (NASB) (English bible 5/:10-11). David asks the Lord to create (X732) in him a
“lev tahor” (MY 29), “a ritually clean/pure heart,” and to restore to him the joy of God’s salvation and
to sustain a willing spirit within (°32%9N 172°73 M7 YW 10V °% 712°W37). David says literally, “return to
me” (°7 12°W77) which provides for us the idea of “returning” to David, this word provides us with a repen-

tant attitude, the turning from sin, returning to the Way of the Lord, etc. Isn’t it interesting how all of these
requests suggest that the Lord is the one who is doing these things on David’s behalf, even helping him to
have a sustained spirit within (°1270n0 72°7] 717)) or to “uphold’ his spirit within which may indicate the
Lord’s role in keeping David’s spirit willing to be obedient and not sin. This should be our prayer today that
the Lord would help us to live obedient lives.

The Aramaic Targum states, XNTIN QYR A RNPIR 717 RIRDA DY K2R V7T RITD 77 DYy TN v
X3I2°R RNM2WIN 120 RNIXTTIRY RNTA OIDVAYD °199W2AN ° DK RAPN 721 2199070 2139700 997R)
TNDMT2 1N M RAPR O 992799229 20 O NN PRI 991 217 11 TR PO90 R IRNMDWT KON
TR OMD 0% DR T 17 PRON KY TWTIP DRI M TJATR N N0 720N KY X WA M2 10T
211°200 XM AR M JIPND2 YITN? 51:9 You will sprinkle me like a priest who sprinkles with
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hyssop waters of purification made from the ashes of the heifer on the unclean, and I will be clean; you will
wash me, and I will be whiter than snow. 51:10 You will proclaim to me joy and jubilation; the limbs that
you have purified will rejoice with a hymn. 51:11 Remove your face from my sins, and blot out all my iniq-
uities. 51:12 A pure heart create for me, O God, and renew within me a spirit inclined to revere you. 51:13
Do not cast me from your presence; and do not remove from me your holy spirit of prophecy. 51:14 Return
your Torah to me, to exult in your redemption, and may the spirit of prophecy support me. (EMC) Here the
Targum translation states explicitly that David is referring to the waters of purification from the ashes of the
red heifer. Notice how the cleansing process brings great joy, and by cleansing the Lord removes and blots
out David’s iniquity. The rabbis translate David’s words to have him requesting the Lord not to remove the
spirit of prophecy and to return God’s Torah (instruction) to him. He also asks that God’s Spirit of prophecy
would support him or lift him up. Is it surprising to see how David and the rabbis understand God’s work
in our lives and how consistent this is with our understanding today?

The Septuagint translation says the following:

Septuagint

Psalmoi / Psalms 51

51:7 Thou shalt sprinkle me with hyssop, and I shall be purified: thou shalt wash me, and
1 shall be made whiter than snow. 51:8 Thou shalt cause me to hear gladness and joy: the
afflicted bones shall rejoice. 51:9 Turn away thy face from my sins, and blot out all mine
iniquities. 51:10 Create in me a clean heart, O God,; and renew a right spirit in my inward
parts. 51:11 Cast me not away from thy presence; and remove not thy holy Spirit from me.
51:12 Restore to me the joy of thy salvation: establish me with thy directing Spirit. (LXX)

51:7 pavtielc pe vooon kol kabapioOncopal TAVvelg pe kal Viep ydvo AgvkavOncopat
51:8 dxovtieic pe dyoariiocty Kol €0QpocHVNY dyaAildcovtol 06td tetansvopsve 51:9
ATOCTPEYOV TO TPOGMOTOV GOV A0 TAV AULAPTIAV LoV Kol TAGOS TOS dvopiog pLov EEdrstyov
51:10 kapdiav kaBapdv kticov év €not 0 B¢ Kai Tvedpa gv0eg Eykaivicov €v Toig ykdaTolg
pov 51:11 pn dmoppiyng pe dmd T0d TPOSMOTOL GOV Kol TO TvEDUA TO 8ry1dv Gov Ur) dvtavEANg
arn’ €uod 51:12 dnddog pot v dyoriiacty tod cOPiov Gov Kol TVELUATL NYEUOVIKD
GTNPLGOV LE

The rabbis translate David’s words into Greek to say that he is requesting the Lord to establish him with
God’s directing Spirit. In all of these things we are being shown how the Lord is involved in the cleansing,
guiding, sustaining, and saving process. In addition to this, in the ritual of the sprinkling of the waters of
purification is a direct connection to the cleansing of the leper according to Vayikra / Leviticus 14. This re-
minds us of Yeshua healing lepers according to Matthew 8:2-3, Mark 1:40-42, and Luke 17:11-19. In Luke
17:11-19, Yeshua was on his way to Jerusalem (lepovcoinu) and passing between Samaria (Zapapeiog)
and Galilee (I'oAhaiag) he met 10 lepers. The Lepers raised their voices saying “roi adtoi fipav ¢mviy
Aéyovteg, Incod Emotata, EAéncov nuag 17:13 ... “Jesus, Master, have mercy on us!”” Yeshua told the lep-
ers to go and show themselves to the Cohanim (Priests) and as they went they were healed, cleansed of the
disease as they made their way to show themselves to the Cohen.

Luke 17:11-19

"Kai éyéveto &v 1@ mopevestar €ig Tepovcoinp Kol odtog S PYETO S0 HEGOV Tapopeiog
kol Coddaioc. *kai gioepyopévov avtod €ig Tva kduny ammvincav [avtd] dékao Aempol
dvdpec, ol Eotnoav moppmbey, Pkai avtoi fpav eaviy Aéyovteg, Incod émotdra, léncov
Mudc. “xoi idav einev avtoig, [lopevdévieg émdeitate avtovg Toic iepedoty. kol &yéveto &v
6 Vyetv adTovg EkabapicOncav. Peig 8¢ &€ adtdv, 180V 811 140N, DnéoTpeyey HETA POVAS
peyaing do&alwv tov Bgdv, kal Eneoev £l TPOGMTOV TOPA TOVG TOJAS ADTOD EVYAPLOTAOV

Copyright © 2014 MATSATIL.COM Ministry 9



adTH: Kod antog RV Zapopitge. Tamokpideic 82 6 'Incods einev, Odyi oi Séxo EkabapicOncav;
ol 6¢ évvéa moD; oy ebpebncav vmooTpéyavteg dodvor d0&av T@® Oed €l U 6 AAAOYEVTG
ovtog; Ykai eimev antd, AvacTog TOPEVOL: 1) TOTIG GOV GECHKEVY GE.

The Scripture translates literally to say, “Continuing on the journey, to show themselves to a Cohen
(iepevov) it came into existence (€yéveto) their cleansing.” (IlopgvBévteg émdeifote E0VTOVG TOIG iepeDdoLY.
Kol £yEveto v T® vaysv avtovg EkabapicOnoayv.) The Greek stem xabapilm for the word éxabapicOncav
is a verb meaning “fo make clean, cleanse, to cleanse a leper by curing, to free from defilement of sin and
from faults, to purify from wickedness, to free from the guilt of sin, to consecrate or pronounce clean in a
Levitical sense.” As these 10 Lepers acted upon their faith, the Lord God healed them of their disease of
Tzaraat. Based upon the text it appears the men (i) believed Yeshua was able to heal them and (ii) they
needed to act upon their faith even though the Tzaraat remained upon their bodies physically. The work of
believing and then physically doing what the Lord instructs us to do are connected. In other words, we are
shown how important it is to step out in faith first trusting in the Lord and then ordering out steps based upon
the faith that we have. By performing the act of going to the Cohen to show their bodies they were healed.
Did their healing come by their own hands or by their works, or by the power of God? They moved by faith
to show their bodies to the priests and offer the sacrifices required according to the Torah, even though there
remained the sign of Tzaraat. By their faith they glorified the name of the Lord and were obedient to His
word and God healed them. Studying the Ketuvei Shelachim, healing was always done so to glorify the
Lord God Almighty.

The ritual cleansing process then required the rigorous procedure of inspection and blood atonement as
described in the Torah. According to the Scriptures in Vayikra / Leviticus 14:2-3 YX03 DA 700 DRT 2
T IIEI-T) NPTV KO NI TIDT AR T2 YINR-0N 1030 R 3 770398 R N0 oia
1T NY2IN 1Y TR YY) DINTY NIt 009%-RY 0w nRYY) 1090 MIXY 14:2 “This shall be the law of
the leper in the day of his cleansing. Now he shall be brought to the priest, 14:3 and the priest shall go out
to the outside of the camp. Thus the priest shall look, and if the infection of leprosy has been healed in the
leper (NASB). The person with Tzaraat is to meet the Cohen (Priest) half way. Yeshua sent the lepers to
show their bodies to the Cohen because the first step of acting in faith is crucial for a believer. As it says
in Hosea 14:2, :32°N2% 0°19 mnowWi 2011 139 XPA~52 1OR 1R 7110708 1218 0°127 025y NP 14:2
Take words with you and return to the Lord. Say to Him, ‘Take away all iniquity And receive us graciously,
That we may present the fruit of our lips. (NASB) 1t is only when we sincerely return to the Lord and act
upon our faith that He will take care of our problem of impurity, uncleanness, and sin. According to the
Scriptures only the Cohen could diagnose Tzaraat. The reason being, Tzaraat was a spiritual malady that
required spiritual discernment to both diagnose and treat. When someone was found to have Tzaraat, they
were forced to leave society and undergo a period of mourning and Teshuvah (repentance). Before the leper
is reintegrated into the community of believers, he must undergo inspection by the high priest, kept aside
for seven days and then reexamined, and then the person is cleansed and purified through the ashes of the
Red Heifer. The details are listed in Vayikra / Leviticus chapter 14. Let’s examine some of the details for
the cleansing of the person stricken with Tzaraat who was healed of the Lord in Vayikra / Leviticus chapter
14.

The Hebrew Scriptures say, Vayikra / Leviticus 14:2 ‘This shall be the law of the leper in the day of his
cleansing. Now he shall be brought to the priest, 14:3 and the priest shall go out to the outside of the camp.
Thus the priest shall look, and if the infection of leprosy has been healed in the leper, 14:4 then the priest
shall give orders to take two live clean birds and cedar wood and a scarlet string and hyssop for the one who
is to be cleansed. 14:5 ‘The priest shall also give orders to slay the one bird in an earthenware vessel over
running water. (NASB) According to these scriptures, as we mentioned earlier, the Cohen (Priest) meets the

person half way outside of the camp (71372 YIn7). Since the person with Tzaraat was not allowed inside
of the city, they needed help to bring word to the Cohen to come out. Might the Cohen have been outside

of the city (737722 Y1) looking for those who were in need of being healed of the Lord? The Messiah is
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looking for those who are lost. Our Father in Heaven is searching for the person who is lost. Could there
be a connection to the parable of the Prodigal Son as Yeshua described in Luke 15:11-32? Could one of the
functions of the Cohen be to go outside the city to search and look for those who are healed of the Lord?
Studying this portion of scripture, it is interesting that the Cohen gives the order to slay one of the birds over

Mayim Khayim (2°7 0°1) “Living Waters.” In Parashat Khukat (Bamidbar / Numbers 19:1-22:1) the Lord
speaks to Moshe about the “red heifer” 1> PRI °12-9% | 127 MR 717 MY-TWR 7707 DR RT3
O Y A2U-K72 R DI A2-1R WK 7070 TRIR 712 TR 19:2 This is the statute of the law which
the Lord has commanded, saying, ‘Speak to the sons of Israel that they bring you an unblemished red heifer

in which is no defect and on which a yoke has never been placed. (NASB) Eleazar the Priest will take the
heifer outside of the camp, slaughter the animal, and sprinkle the blood towards the front of the Ohel Moed

(7;_7i73-’7a‘x, Tent of Meeting) seven times. The entire heifer is burned to ashes, its hide, flesh, blood, and
refuse, everything (/9:5). Cedar wood, hyssop, and scarlet material are also cast into the midst of the burn-
ing heifer. The Cohen then washes himself and his cloths; he is unclean until evening and may then enter
the camp. A clean man then is to gather up the ashes of the heifer. The ashes of the heifer with water are
used for removal of impurity; it is for the purification from uncleanness (/9:8-9). The mitzvot on touching
the dead is given; if a man touches the dead he will become unclean. If he finds himself in the room with a
dead person, he is unclean; if a man touches a dead man who was slain in the field he is unclean. In fact, ifa
person who has become unclean by a dead body touches anyone, the person he touches becomes unclean too
(19:22). These Scriptures show how uncleanliness behaves as a transmittable defilement. It is interesting
here that the only thing that can overcome becoming unclean by death is death itself, the ashes of the red
heifer. Does the purification by ashes of the red heifer provide for us a future messianic expectation of the
work of the Messiah? Upon coming in contact with or being in the presence of a dead person it is required
to be cleansed using the waters of impurity. If a person was not sprinkled with the waters of impurity he
would remain unclean and his uncleanness would remain on him (/9:13).

In the Psalm, within the hyssop, sprinkling of the waters of purification, and David’s words, we see how
faith is working together here in the sense that we do not understand how death can make one clean since
the Torah declares that death has the power to make one both unclean and clean before God. It may be that
we are given a picture of how death atones, and the person must wait seven days for cleansing, and he will
be allowed to again have a part in the Temple ritual. Faith comes with obedience to God, that obedience
the fruit of our faith, walking, living, and bringing glory to God by the love, grace, mercy, justice, and righ-
teousness we have towards one another.

Tehillim / Psalms 51:10 states, “create in me a clean heart in the sense of ritual purity, and a right/
correct new spirit inside of me.” These Torah concepts helps to lead us to true heartfelt repentance before
God with the longing to returning to God’s ways, away from wickedness and into fellowship with the Lord
with an awareness of our need to be forgiven. David recognized that in sin, his relationship with God was
estranged and asks the Lord to not cast him away from His presence and do not take away His Holy Spirit
(>3 NRA-28 TWIR 717 1990 "12°9WR-9R). According to Tehillim / Psalms 51:12-13, sin causes sep-
aration from the Lord which is another way to say that as we sin we are acting in opposition to the leading
of God’s Spirit. In the final verses David recognizes that the Lord is looking for repentance, justice (03Wn)
and righteousness (77j?7X) over sacrifice in his statements in Tehillim / Psalms 51:18-19 (English Bible
51:16-17) D28 7273 12W3-12 T2W1 M1 208 N2 00 :Agn X2 77 mInR) n31 venn-xY [ m
27720 X meaning “For You do not delight in sacrifice, otherwise I would give it; You are not pleased with
burnt offering.” The sacrifices the Lord God is looking for is a broken spirit, and a broken and a contrite
heart. It is interesting to note that in Tehillim / Psalms 51:15 David says, D°X0M T°277 DOVWD 17298 W
D2 YR “Then I will teach transgressors Your ways, And sinners will be converted/turn to You” just
before verse 51:18-19 saying that the Lord does not delight in sacrifices but in a broken spirit. The Psalm
is verifying God’s way that our relationship with the Lord begins with getting our heart being right. The
heart is made right by the confession of our sins, turning from our sins, and then faith in the absolution from
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our sins according to the Torah (faith in the sacrifice). Note what Yeshua said in Matthew 5:23-26 »8&v odv
TPOCPEPTG TO dDPOV 60V £l 10 Buslactiplov Kakel pvnodig 6Tt 0 Adehpdg Gov Exel Tt KoTh 60D, *8peg
EKel 10 0DPOV Gov Eumpocbev Tod Bucractnpiov, Koi Hraye TPdTOV SOAALYNOL T ASEAPD GOV, Kol TOTE
EM0mV TpdGPepe TO d@POHV Gov. ot edvodv 1@ vTidike cov Toyd Eog dTov €l pet’ avtod &v TH 05,
LUNTOTE 6€ TaPAdD O AVTIOIKOG TG KPLTT, Kol O KPLThg T@ VINPETY, Kol €ic euAaKTV PAnONon: aunyv Aéym
oot 00 1| E£EAONG €xelBev Emc Av Amoddg TOvV Eoyatov koopaviny. “Therefore if you are presenting your
offering at the altar, and there remember that your brother has something against you, leave your offering
there before the altar and go; first be reconciled to your brother, and then come and present your offering.
“Make friends quickly with your opponent at law while you are with him on the way, so that your opponent
may not hand you over to the judge, and the judge to the officer, and you be thrown into prison. “Truly I say
to you, you will not come out of there until you have paid up the last cent.” (NASB) Yeshua’s words indi-
cate that if we bear iniquity in our hearts (having something against your brother) that we must make right

with our brother first which leads to justice (9¥1n) and righteousness (727X) before God. Only then would
atonement be accepted at the altar.
The Aramaic Targum states the following:

Toviyah / Psalms Chapter 51:14-21

51:14 Return your Torah to me, to exult in your redemption; and may the spirit of prophecy
support me. 51:15 I will teach the rebellious your ways, and sinners will return to your pres-
ence. 51:16 Deliver me from the sentence of death, O Lord, God of my salvation; my tongue
will rejoice in your generosity. 51:17 O Lord, open my lips with Torah, and my mouth will
recount your praise. 51:18 For you will not desire the holy sacrifice; when I give a burnt of-
fering, you are not pleased. 51:19 The holy sacrifice of God is a broken spirit; a heart broken
and purged, O God, you will not spurn. 51:20 Show favor in your good will to Zion; you will
complete the walls of Jerusalem. 51:21 Then you will desire the sacrifices of righteousness,
burnt offering and holocaust; then the priests will sacrifice bulls on your altar. (EMC)

ROT1TM2 PPORR W 121199700 RMI2TI AR M TIPN02 PITNY TR MY 00 0K T
SINRTY CAWSD $I2°N 2IPTND AR 1T 2I0P TR N0 XD T 1IN JATR R02M TN
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The rabbis have David asking the Lord to return His Torah to him for the purpose of exulting in His redemp-
tion and that the spirit of prophecy would sustain him. The idea behind this request is being taught the way

of God causes a sinner to be converted. What is the meaning of conversion in this sense? (V9 77298 0
D2 PR DORWD) 77277 51:13 Then I will teach transgressors Your ways, And sinners will be converted to

You. NASB) Note that conversion is the English rendition of the word “Yashuvu” (1210°) meaning to return
to the Lord. This is David’s way of saying one returns to God’s His ways, to the ways of the Torah which is
rooted in love, grace, mercy, justice, and righteousness that we have towards one another. David is speaking
of ordering one’s life according to the Torah. Have you ever ordered your life according to the Torah? Do
you have a standard for living before God? David asks the Lord to open his lips so that he can declare his
praises (57:15). This is interesting because it illustrates that the Lord is involved in placing in our hearts a
reason to praise His name. When we praise the name of the Lord, He is involved in causing us to do so. The
Aramaic Targum has David asking the Lord to open his lips with the Torah so that His mouth can give Him
praise. The reason being is that contained within the Torah is the expectation of what the Lord is going to
do in our lives because of what He has done in the past. This means that Scripture gives us reason to believe
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and reason to praise God’s name even before He has done anything on our behalf.

Following the request to help him give praise to the Lord, David states, 7°3° 93 TRON *NOW 178 T
290970 51:16 For You do not delight in sacrifice, otherwise I would give it; You are not pleased with burnt
offering. (NASB) Here he says the Lord does not desire sacrifice. The point is that the sacrifice is brought by
reason of obedience to God’s word and by faith. This is not a work that was required for a man to earn his
own salvation. This is the context of David’s conclusion that the Lord desires a broken spirit and a broken
heart, a clean heart. Only such a heart will result in obedience to the Lord and His word. The role of the
sacrifice in the day and the life of Israel and the Tabernacle was for the purpose of obedience to God’s word
and to seek the Lord for forgiveness of sins. Forgiveness is a matter of the Lord canceling a debt by reason of
His mercy and grace. The Torah command to bring a sacrifice illustrates how we are ordering our lives to be
obedient to God’s word, we are seeking Him for Salvation because ultimately forgiveness is in his hands. All
of these things provide for us an expectation that the Lord is the One who is involved in bringing Salvation
and forgiveness. David is not saying that the sacrifice is not efficacious for sins. It is the sacrifice that the
Lord brings that is efficacious. The Torah is describing what the Lord had planned to do and later did do in
Yeshua His Messiah.

David concludes saying =21 729¥ PTS-"121 YOOA IX KD :27YA7 Ninin 7320 19°%-N8 TI¥02 72700 O
10979 N2M-2¥ 12 18 999 51:18 By Your favor do good to Zion; Build the walls of Jerusalem. 51:19 Then
You will delight in righteous sacrifices, In burnt offering and whole burnt offering; Then young bulls will be
offered on Your altar. (NASB) Here David says the Lord will delight in the sacrifices, in burnt offerings, and
in whole burnt offerings. The Aramaic Targum states 5/:21 Then you will desire the sacrifices of righteous-
ness... The Sacrifice of righteousness is seeking the Lord, trusting in Him and His Messiah with a pure heart
and with the right intentions, to draw near to the Lord. The thing that causes the Lord to be delighted in is
the one who desires to live righteously because the Lord has made him righteous in the Messiah. Obedience
to the Torah is something that flows out of a heart that longs for and loves the Lord God our Father in heaven
and His Messiah Yeshua. The Torah is not a list of rules that are horrible and a burden that none can bear.
Too often are we taught that sort of nonsense. When we examine the facts a little closer, studying the Torah
we learn that the Lord God is instructing us to love one another, to have compassion, to live with justice and
righteousness, and to serve God with a joyful heart. These are the sacrifices of righteousness that the Lord
is looking for in our lives. This is what Yeshua meant when he spoke about keeping His word in our hearts
(John 14:23) saying, “If anyone loves Me, he will keep My word,; and My Father will love him, and We will
come to him and make Our abode with him.” (NASB) The Lord makes known His love and His wisdom in
His Word (the Bible, Scripture), and Yeshua sends the Holy Spirit to empower us by writing His Word upon
our hearts, His eternal Torah (Isaiah 40:8). Halleluia! Let’s Pray!

Rabbinic Commentary

The Rabbinic Commentary (Midrash) on Tehillim / Psalms 51 has 3 parts. Reading through the Midrash
we will be looking at Part 1, 2, and 3. Let’s begin by outlining Midrash Tehillim Chapter 51, Part 1, 2, and
3.

Outline of Midrash Tehillim / Psalms, Chapter 51, Part 1, 2, and 3

Part 1

« The Midrash introduces the Psalm with the 2°1n177 12°7 (Dibur Hamathil) saying “For the leader:
A Psalm of David, when Nathan the prophet came unto him, after he had gone in to BatSheva (Te-
hillim / Psalms 51:1-2).”

* The XNN°ND (Petihta) “the homiletic introduction” to the Midrash says “These words are to be con-
sidered in the light of the verse Death and life are in the power of the tongue (Mishley / Proverbs

Copyright © 2014 MATSATIL.COM Ministry 13



18:21), that is, a man's tongue can bring him to dwell in the world to come.”

+ The 9Wn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis go on to dis-
cuss how the opening words of the Psalm relate to the power of the tongue.

 The SWn1 (Nimshal) “expansion on the parable”’ expands upon the 2w (mashal), the rabbis expand
upon the parable by relating the power of the tongue to being brought into the world to come, and
to light and darkness.

* The Concluding phrase says “David composed this Psalm To Him who lets Himself be won over, a
Psalm of David, when Nathan the prophet came unto him, after he had gone in to BatSheva.”

Part 2

+ The Midrash introduces the Psalm with the 2°1nn7 2°7 (Dibur Hamathil) saying “Have mercy
upon me, O God, according to Your lovingkindness (Tehillim / Psalms 51:3).”

* The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “With whom may David be
compared?”

+ The 2Wn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta), the rabbis comparing
David to a man with a wound who seeks healing with money in hand.

 The SWn1 (Nimshal) “expansion on the parable”’ expands upon the 2w (mashal), the rabbis expand
upon the parable by drawing a comparison to the man who seeks the Lord God Almighty to heal with
payment in their hand and how this is related to a man who desires to have his iniquity forgiven.

* The Concluding phrase says “Just so, every man who tries to get his iniquity out of his sight, him the
Holy One blessed be He, punishes, but every man who is afraid of it, him the Holy One blessed be
He, forgives. Hence it is said, I know your transgressions, and my sin is ever before me (Tehillim /
Psalms 51:5).”

Part 3

+ The Midrash introduces the Psalm with the 2°1n5 127 (Dibur Hamathil) saying “For You, You
only, have I sinned, that You may be justified when You speak (Tehillim / Psalms 51:6).”

* The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “To whom may David be
likened?”

+ The YW (mashal) “the parable,” goes on to explain the RN°ND (Petihta), the rabbis discuss another
parable of likening David to a man who needs healing because he has broken a limb.

 The SWn1 (Nimshal) “expansion on the parable”’ expands upon the 2w (mashal), the rabbis expand
upon the parable discussing the role of repentance in forgiveness from God.

* The Concluding phrase says “And God gave as a witness not only me, David, but all Israel, since it
is said You are My witnesses, says the Lord, and My servant whom I have chosen (Isaiah 43:10).”

Midrash Tehillim 51, Part 1 opens with the Dibur Hamathil (21107 T12°7) saying “For the leader:
A Psalm of David, when Nathan the prophet came unto him, after he had gone in to BatSheva (1ehillim /
Psalms 51:1-2).” The homiletic introduction to the Midrash states “These words are to be considered in the
light of the verse Death and life are in the power of the tongue (Mishley / Proverbs 18:21), that is, a man's
tongue can bring him to dwell in the world to come.” The rabbis relate the prophet Nathan coming to David
regarding his sin with BatSheva to the power of the tongue. They quote from Mishley / Proverbs 18:21
SA9 DIR° 020K 1WP-702 00 N KD 18:21 Death and life are in the power of the tongue, And those
who love it will eat its fruit. (NASB) Notice the second half of the verse that states “those who love it will
eat its fruit.” People who love to talk will receive back what they say. The weight of this statement is that
by a man’s tongue, the thing a man says has the power to bring him into the Olam Habah (X277 2721957 9,
the World to Come). Midrash Tehillim states “to live (life) the world to come.” Obviously, based upon the
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rabbinic commentary, a lot is at stake in what we say today. In societies that are literate, tongues (1129)
include written materials, what is printed, painted signs or billboards, rhetoric, etc. In ancient Israel words
could be written upon parchment or carved in stone, wood, or metal. The concept of life and death can be
paralleled to life that is found in the Torah, the written word of God, and the tongue that speaks life is the
tongue that speaks the words of the Torah. This follows on from the previous midrash, Midrash Tehillim
50 which compares the intention to do good in the statements about Solomon who made provision of food,
and to his wives preparing food in the hope that Solomon would dine with them, and the Lord asking for a
sacrifice.

And Solomon's provisions for one day was thirty measures of fine flour, and three score mea-
sures of meal, and a hundred sheep, for he had dominion over all the region (1 Kings 5:2-4).
Rabbi Judah said, Solomon had a thousand wives, and all of them prepared banquets, every
wife, every day, for each hoped that Solomon would dine with her. Solomon had besides deer
and gazelles and roebucks. Now will you fetch up a burnt offering for Me who has dominion
over so much more than Solomon? Hence, I do not reprove you for your sacrifices (Tehillim
/ Psalms 50:8), since they are all already Mine. (Midrash Tehillim 50, Part 2)

The concept that is being put forward here is that the tongue reveals one’s intentions. Like in the Sacrifices
being described in the midrash, a sacrifice is not expiatory by a work’s based theology, in other words, the
Lord will not reprove the people for their sacrifices (7ehillim / Psalms 50:8), and the reason being He has
dominion over all of the animals, but not only that, the righteousness that is salvatory is the kind that trusts
in the work of the Lord. Midrash Tehillim 50, Part 2 concludes saying, “But for what do I reprove you? For
that you give your mouth to evil, and your tongue frames deceit (Tehillim / Psalms 50:19).” This teaching
that intention is more important than actions seems to follow from the Targum translation we had discussed
previously (last week), that we are called to subdue the evil impulse (7ehillim / Psalms 50:14-15). Remem-
ber that the rabbis translate David’s words to “Offer to God a sacrifice of thanksgiving” as equal in weight
to subduing the evil impulse. They are equating our righteous deeds to the sacrifice of thanksgiving. This is
consistent with Paul’s analysis in which he states to put your body to death (Galatians 5:24) to “crucify the
flesh with its passions and desires.” (see also Matthew 16:24, Mark 8:34, Luke 9:23, Romans 6:6, Ephesians
4:22, Colossians 3:5) Paul also says in 2 Corinthians 2:15 For we are a sweet fragrance to God in The Mes-
siah among those who have life and among those who perish. (ABPE) Thus, the act of offering a sacrifice
of praise is to live our lives as a pleasant aroma before God. We live our lives in the Messiah in this world,
in the midst of the righteous and the unrighteous nations that surround us. The idea that one’s “intention”™
supersedes one’s actions appears to be based upon the rabbinic substitution of the sacrifice of thanksgiving,
the absent Temple, and subduing the evil impulse. The midrash states that the reason God does not “reprove
you for your sacrifices” is because the sacrifices are already His. This translation brings in the concept that
one does good deeds in the hopes that the Lord Himself will draw near unto us, He will commune with us,
the righteous act will somehow cause us to draw near to the Lord. The rabbinic understanding of righteous
deeds based upon this midrash is that righteous deeds will cause us to draw near to the Lord, whereas sin
will cause us to be separated. This is a theologically sound assumption based upon the Apostolic Writings
(see the epistles of Peter and John). The only issue is how our righteous deeds may be equated with the
sacrifice of thanksgiving? According to the midrash, this is dependent upon the Lord having dominion, or
as the midrash states “they are already mine” (Midrash Tehillim 50, Part 2). The point is, does the Lord
have dominion over your life? We are told in the Apostolic Writings that we are to give ourselves, or lives
over to Yeshua the Messiah so that He has dominion over our lives. By believing upon Yeshua, His death,
His resurrection, and asking Him to send His Holy Spirit to dwell in us, we are giving the Lord dominion
over our lives. According to the Apostolic Writings, we MUST give dominion of our lives over to the Lord,
and we must submit our lives to Yeshua in order to be Saved. Intention alone is not enough since Yeshua
said “by their fruit you will know them” (Matthew 7:16). Our intention is what follows through to action.
This is why King Solomon said in Mishley / Proverbs 4:23 Above all else, guard your heart, for everything
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you do flows from it. (NIV) Within the heart is the intension to serve God. If we pollute our hearts with all
kinds of sin, we will destroy the desire and the intention to serve God. The Lord knows our hearts, and as
the midrash states, if the intention is not right, the deed will not be regarded as righteous.

The midrash says, “For what brought David into the world to come? The tongue in his mouth which
said, I have sinned, as is said, And David said to Nathan, I have sinned against the Lord (2 Samuel 12:13).
David was in darkness, and the Holy One blessed be He, kindled light for him, as David said, You have
kindled my lamp (Tehillim / Psalms 18:29).” The idea is that David, through confession of his sin and re-
pentance, was forgiven by God and received into the World to Come. He did not hesitate to confess when
confronted with his iniquity. The tongue produces fruit that has eternal implications, because it reveals what
is in our hearts. Yeshua said that “the good man brings good things out of the good stored up in him, and
the evil man brings evil things out of the evil stored up in him” (Matthew 12:35). In David’s case, just as the
rabbis recognize, David committed a great amount of sin but his heart was quick to confess and recognize
his sin. Because of this the midrash states that the Lord kindled a light for him, meaning that he has a place
in the World to Come and that God’s truth still resides in his heart.

The tongue is used throughout Scripture in both literal and metaphorical ways, especially in Tehillim /
Psalms, Mishley / Proverbs, and the book of James to name a few places. James said that the tongue is a
“small part of the body” (James 3:5), though the tongue is small it boasts of great things, sets things on fire,
and is full if iniquity, defiles the entire body, and directs the course of life like fire does in consuming chaff
and James parallels the tongue to the fire of hell. He says that every beast has been tamed, but the tongue
is a restless evil full of deadly poison (James 3:5-8). Solomon said in Mishely / Proverbs 18:21 the tongue
“has the power of life and death.” These descriptions appear to suggest that the tongue effects the spiritual,
physical, and emotional aspects of our lives, the tongue has the power of “life and death,” to make peace or
to bring destruction.

The midrash continues saying,

Again, the verse In the darkness shine a light because of upright deeds (Tehillim / Psalms
112:4) means that David said to the Holy One Blessed be He, I beg You, look back upon the
uprightness of the son of Israel, indeed the Holy One blessed be He, said to Solomon, If you
will walk in My ways as your father David did walk (1 Kings 3:14), and do not look back
upon that hour when I stumbled before You. So too, David said Hid Your face from my sin
(Tehillim / Psalms 51:11). (Midrash Tehillim 51, Part 1)

Here the rabbis speak of David seeking for the Lord to look back upon the days when he walked upright
before Him and not on the days when he stumbled in sin with BatSheva and Uriah. This is consistent with
Isaiah 59:2 which states “but your iniquities have built barriers between you and your God, and your sins
have made Him hide His face from you so that He does not listen.” 1s the idea of God hiding his face, or
turning from sinners only an Old Testament thing and this has changed in the New Testament? Does the
Lord answer the prayers of sinners? (Be careful with the definition of “sinners.””) Under what circumstances
would He answer the prayer of the unrighteous? The Apostles and disciples of Yeshua agree with this as-
sessment of the holiness of God. According to Romans 3:23 and 5:21, Paul said “For all have sinned, and
come short of the glory of God,” and “...as sin has reigned unto death, even so might grace reign through
righteousness unto eternal life by Jesus Christ our Lord.” The Scriptures reveal to us that God hides His
face from sin, meaning that He turns away from unrighteousness. The apostle John affirms this interpreta-
tion when He wrote “Now we know that God hears not sinners. but if any man be a worshiper of God, and
does His will, him He hears” (John 9:31). What does it mean to do God’s will? We also read in the Apostol-
ic Writings that the Lord God does not have fellowship with sinners based upon what Paul wrote in 2 Corin-
thians 6:14, “For what fellowship has righteousness with unrighteousness? And what communion has light
with darkness?” John also explains in his epistle, “If we say that we have fellowship with Him (God), and
walk in darkness, we lie, and do not the truth” (1 John 1:6). These rabbinic concepts from the midrash are
found within the Apostolic Writings, we only have to recognize them to see how all of Scripture is consistent
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from the beginning unto the end (Genesis to Revelation) and how the Apostolic Writings is a product of the
rabbinic thought process. Midrash Tehillim 51, Part 1 concludes saying, “As soon as Nathan said to David,
the Lord has put away your sin (2 Samuel 12:13), David composed this Psalm To Him who lets Himself be
won over, a Psalm of David, when Nathan the prophet came unto him.” The midrash concludes saying the
Lord allows Himself to be won over. This illustrates the Torah principles of Love, compassion, justice, and
righteousness, and who God is. He is loving ,merciful, long suffering, and kind and by this it appears that
the Lord allows Himself to be won over for mercy’s sake. Because of these things, His commandments
are viewed and understood historically from this perspective and the Torah actually has a positive influence
upon our lives, to be loving, kind, merciful, and long suffering towards others.

Midrash Tehillim 51, Part 2 opens with the Dibur Hamathil (?°ni5 12°7) saying “Have mercy upon
me, O God, according to Your lovingkindness (Tehillim / Psalms 51:3).” The homiletic introduction to the
Midrash says “With whom may David be compared?” The midrash continues saying the following,

With a man who had a wound on his hand and came to a physician. The physician said, You
cannot have treatment. The wound is large, but the money in your hand is little. The man
said, I beg you, take all the money that I have here, and as for the rest, let it come from you.
Have mercy upon me, have compassion upon me. So too, David said to the Holy One blessed
be He, Have mercy upon me, O God, according to Your lovingkindness. You are compas-
sionate and According to the multitude of Your compassions blot out my transgressions. You
have already shown me much mercy. David also said, May passing great Your mercies, O
You that saves them that take refuge in You (Tehillim / Psalms 17:7). Healing comes from
You. Because the wound is large, lay on a large poultice for me, as is said, Wash me thor-
oughly from my iniquity (Tehillim / Psalms 51:4). (Midrash Tehillim 51, Part 2)
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The rabbinic commentary on the Lord being merciful according to His lovingkindness and the parallel to
David, the rabbis open by describing David as being compared to one who has a wound in his hand and
seeks a physician for healing. The idea is that the wound is large yet the financial compensation for the
physician is small. The point is that the wound is sin, and our sins are great before God and any attempt to
bring compensation (or payment) for our sins is small in comparison and is insufficient to pay for our sins.

This draws us back to David’s words when he states in Tehillim / Psalms 51:16 saying, TROR "DOY °178 T

N9 T 991 51:16 For You do not delight in sacrifice, otherwise I would give it; You are not pleased
with burnt offering. (NASB) David says the Lord does not desire sacrifice. The point is the sacrifices are
brought by reason of obedience to God’s word and by faith. There is no works based theology found within
the Torah. The rabbis understand this in the midrash and draw upon the illustration of one with a wounded
hand carrying an insufficient amount of money to pay the physician. The forgiveness of sins is not a work
that was required for a man to earn his own salvation. This is the context of David’s conclusion that the Lord
desires a broken spirit and a broken heart and clean heart. Only such a heart will result in obedience to the
Lord and His word. This is the kind of prayer we should have seeking the Lord in the name of the Messiah
Yeshua, to create within us a clean heart and a broken spirit so that we will live obedient lives before Him.
These concepts are brought out in the midrash as the rabbis continue their discourse on the mercy of God.
Mentioned earlier in the study, in Tehillim / Psalms 51:1-4, David uses three words to describe his sin

before God. He uses the word *YUD meaning “crime, sin, offense, felony, transgression,” >11yn from the
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root MY meaning “sin, crime, offence, evil,” and the word *NRWT2I from the root XU meaning “sin, fault,
offence, sinfulness, ungodliness, crime.” Similarly, in David’s confession of his sin, he also uses three

words asking for forgiveness, 779703 from the root word 701 meaning “grace, mercy,” 7’117 from the root
word Q7 meaning “fo have mercy, compassion,” *1922 from the root word 023 meaning “fo wash.” In a
similar manner, we find the rabbis also utilized these words to describe the mercy (72777) of God, the grace

(70m, translated as “lovingkindness ) of God, and the washing away of his sins (°11¥7 °1022). The midrash
continues saying,

Hence, you learn that every man who commits a transgression is as unclean as though he
touched a dead body and must be purified with hyssop. So too, David said, Purge me with
hyssop, and I will be clean (Tehillim / Psalms 51:9). (Midrash Tehillim 51, Part 2)

This is a very important rabbinic concept that when a man commits a transgression, he is regarded as un-
clean as though he had touched a dead body and must be purified with hyssop. The rabbis are drawing upon
David’s use of the Hebrew language to describe his present state and request for purification by God. The
concept of committing a transgression being equated to touching a dead body is very similar to what the
Apostle James wrote in his epistle (James 2) when he said “For the one who obeys the whole law but fails
in one point has become guilty of all of it.” If someone obeys all of God’s Torah except one command, pre-
cept, or statute, that person is guilty before God. The point is that we not to choose out parts of God’s word
that suit our needs, or desires for a given time or place. In James 2:10 we read, °6ct1¢ yap dLlov tov vopov
mpnon, mtaion o€ v Evi, yéyovev mavtwv &voyog. 2:10 For whoever keeps the whole law and yet stumbles
in one point, he has become guilty of all. (NASB) Notice the word tmpnon is defined as “1) fo attend to
carefully, take care of 1a) to guard 1b) metaph. to keep, one in the state in which he is Ic) to observe 1d)
to reserve: to undergo something.” Its use here is with the force or weight that corresponds to the Hebrew

word 1% when used in reference to the Torah, or a statute, with the idea of guarding something against
violation of the command. Here James is saying that stumbling in one point causes us to be guilty before
God and this is how the Torah directs us to seek the Lord and His Messiah. We are in dire need of a savior.
According to Romans 10:3-4, Paul is addressing the issue of the people not subjecting themselves to the
righteousness of God. They thought they were righteous enough. Paul says té\og yap vopov Xpiotog €ic
dwaocvvny (telos gar nomou christos eis dikaiosunen) “For Christ is the end of the law for righteous-
ness.” The word “félos” 1s a neuter noun and translates to mean “the end-goal, purpose” in the sense of
“reaching the end (aim).” The Torah is the aim, the end-goal that directs us to understand Yeshua the Mes-
siah is our righteousness. The point is we are unable to reach the goal on our own (we fall short). We are
expected to live both holy and righteous lives. For example, the Holy Spirit convicts us of sin validating
(establishing) the requirements of the Law in our lives. We then seek the Lord by the power of His Holy
Spirit to empower us to produce the fruits of righteousness and faith, the very meaning of faith and works
(see James 2:24). Another example, Jacob was touched by God and he walked differently the rest of his life,
even his name was changed to reflect the change that took place as a result of his encounter with God. Have
you been touched by God in such a way that your entire life has been changed? Do you walk differently
today in Christ? As believers, we are to strive for righteousness and holiness in our lives and seeking the
Lord, in Yeshua the Messiah, by the power of the Holy Spirit to help us to live in obedience to His Word.
We are not told to “declare your righteousness in Christ and go on living as usual.” The Lord calls us to a
greater standard, like Peter wrote in his epistle in / Peter 1.:16 saying, “YOU SHALL BE HOLY, FOR I AM
HOLY.” (NASB) The Torah is not something to run from, it helps us to understand who the Messiah truly is
and most importantly that we are in need of a Savior! Here in the midrash we find a rabbinic understanding
on transgression and touching a dead body and being unclean that appears to be consistent with the Apostles
understanding on the same topic.
The midrash continues saying the following,
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Did David actually fall into uncleanness? No, but into an iniquity whereby his soul was
wounded unto death. Thus also in another Psalm, he said, My heart is wounded unto death.
Thus also in another Psalm, he said, My heart is wounded unto death within me (Tehillim /
Psalms 109:22). Hence you learn that every man who knows that he has sinned, and prays
because of his sin, and is in fear because of it, and holds converse about it with the Holy One
blessed be He, him the Holy one blessed be He, forgives. But of every man who sins and then
tramples the sin under foot so as to get it out of his sight, of him the Holy One blessed be He,
demands requital. And the verse Wherefore should I fear in the days of evil? Because the
iniquity of my heels compasses me about (Tehillim / Psalms 49.6) refers to those who would
with their heels trample their iniquity out of sight. But as the parable tells us, the scorpion
who fells the camel merely by stinging him in the heel says, as you live, [ will come up to the
crown of your head.

The discussion continues asking the question whether David actually did fall into uncleanness? They quote
from the Psalms to bring this into perspective saying “Thus also in another Psalm, he said, My heart is
wounded unto death. Thus also in another Psalm, he said, My heart is wounded unto death within me (Te-
hillim / Psalms 109:22).” Based on these references, they make a very significant conclusion regarding sin
and forgiveness. They conclude saying that if a man recognizes his sin before the Holy One blessed be He
and prays concerning his sin, and is fearful, the Lord will forgive him his sin. Midrash Tehillim 51, Part 2
concludes saying, “Just so, every man who tries to get his iniquity out of his sight, him the Holy One blessed
be He, punishes, but every man who is afraid of it, him the Holy One blessed be He, forgives. Hence it is
said, I know your transgressions, and my sin is ever before me (Tehillim / Psalms 51:5).” So the Lord for-
gives the one who confesses his sin before God and fears the Lord because of his sin. On the other hand, the
man who sins and then tramples the sin under foot so as to get it out of his sight, and then demands requital,
the Lord will not forgive and he punishes. This sounds a lot like what the Apostle John wrote in his epistle.

1 John 1:8-10
1:8 If we say that we have no sin, we are deceiving ourselves and the truth is not in us. 1:9
If we confess our sins, He is faithful and righteous to forgive us our sins and to cleanse us

from all unrighteousness. 1:10 If we say that we have not sinned, we make Him a liar and
His word is not in us. (NASB)

The phrase “the man who tramples his sin under foot,” is suggestive of the man who is taking his sin and
stamping it out (or into the ground) so that it is not visible (i.e. ke is hiding away his iniquity). This is word-
ed in this particular way in order to interpret Zehillim / Psalms 49:6 which says “Because the iniquity of
my heels compasses me about.” The Masoretic Text states, :>32107 *2p¥ 11¥ ¥ °»°2 XX 07 149:5 Why
should I fear in days of adversity, When the iniquity of my foes surrounds me (NASB) referencing the iniquity
of his foes, but the Aramaic Targum states, *2102 170 N7 ]ﬂ‘?N X2 NYOR O1°2 YRR 77 7101 )

D11 49:6 Why should 1 fear on the day of the visitation of evil, except that the guilt of my sin at my end
will encompass me? (EMC) The Targum translation has David referencing his own sin rather than the sin of
his enemies. The point is that if we say we have no sin we deceive ourselves. The rabbinic description of
John’s words (I John 1:8-10) is “if a man hides away his iniquity to say he is without sin” John also says, if
we confess our sins, or as the midrash states, “every man who knows that he has sinned, and prays because
of his sin, and is in fear because of it, and holds converse about it with the Holy One blessed be He, him the
Holy one blessed be He, forgives.” This is identical to John’s words saying, /.9 If we confess our sins, He
is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness. (NASB) Notice
the connection here to the psalm and to the rabbinic interpretation on this psalm, confession of sin, the Lord
God being faithful to forgive and He cleanses us from all unrighteousness. Here we find John espousing a
very rabbinic understanding of confession, forgiveness, and cleansing which only the Lord is able to do on
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our behalf.

Midrash Tehillim 51, Part 3 opens with the Dibur Hamathil (2°1in7 212°7) saying “For You, You only,
have I sinned, that You may be justified when You speak (Tehillim / Psalms 51:6).” The homiletic introduc-
tion to the Midrash asks the question, “7o whom may David be likened?” The rabbis go on to discuss a par-
able of likening David to a man who needs healing to expand upon the discussion on the role of repentance

in the forgiveness from God.
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Midrash Tehillim 51, Part 3

3. For You, You only, have I sinned, that You may be justi-
fied when You speak (Tehillim / Psalms 51:6). To whom may
David be likened? To a man who broke a limb, and came to
a physician. The physician marveled and said, How great is
your break! I am much distressed on your account. The man
with the broken limb said, Are you distressed on my account?
Was not my limb broken for your sake, since the fee is to be
yours? Just so David said to the Holy One blessed be He,
For You, You only have I sinned, Should You receive me, then
if You say to transgressors Wherefore have you not repented?
All transgressors will submit to You, for all of them will be-
hold me, and I will surely bear witness that You receive the
penitent. Hence the Holy One blessed be He, said, Behold
I have given him for a witness to the peoples (Isaiah 55:4).

And God gave as a witness not only me, David, but all Israel,
since it is said You are My witnesses, says the Lord, and My
servant whom I have chosen (Isaiah 43:10).
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In Midrash Tehillim 51, Part three, the rabbis are discussing Tehillim / Psalms 51:6 were the midrash
shortens the verse to “For You, You only, have I sinned, that You may be justified when You speak.” Accord-
ing to the Masoretic text, the Aramaic Targum, and the Septuagint we read the following:

Masoretic Text: :999W2 721R 71272 PTEA-19R? NWY TPY2 Y771 NXR0T | 7737 77
51:4 Against You, You only, I have sinned And done what is evil in Your sight, So that You are
Justified when You speak And blameless when You judge. (NASB)

Aramaic Targum: =13 N> *3TNT 9932 70 N7V TP WA 1°an 77n22% J7n92 TR )

NN PN T °N M2N MY 51:6 Before you, you alone, I have sinned, and that which is
evil in your presence I have done; so that you may make me righteous when you speak, you
will clear me when you give judgment. (EMC)

Septuagint: 51:4 ool uéve HUAPTOV Kol TO TOVIPOV EVOTLOV 60V Em0inca dmmg Gv dtkomOTig
€V 10ig AOY01G GOV Kol VIKNoNG &V T® kpivesOai oe 51:4 Against thee only have I sinned, and
done evil before thee: that thou mightest be justified in thy sayings, and mightest overcome
when thou art judged. (LXX)

Reading these verses from the MT, Targum, and LXX is important in order to get a feeling for what the
rabbis are focusing upon in their midrash. The question is why do the rabbis ask to liken David unto some-
one else based on this verse from Tehillim / Psalms 51:6? In this verse, David is speaking to the Lord and
making a confession of his sin and declaring that the Lord is justified in His judgment. The MT, Targum,
and LXX all agree but it is interesting that David does not say that he has sinned against either BatSheva or
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Uriah but against God alone. The rabbis expound upon this verse in the following way:

To whom may David be likened? To a man who broke a limb, and came to a physician. The
physician marveled and said, How great is your break! I am much distressed on your ac-
count. The man with the broken limb said, Are you distressed on my account? Was not my
limb broken for your sake, since the fee is to be yours? Just so David said to the Holy One
blessed be He, For You, You only have I sinned, Should You receive me, then if You say to
transgressors Wherefore have you not repented? (Midrash Tehillim 51, Part 3)

The parable the rabbis use is that of a man who broke his limb and came to a physician to be mended. The
response of the physician is illustrated in his marveling over the extent of the man’s broken limb. The phy-
sician is distressed because of the extent of the damage and the man asks the physician why is his distress
since his broken limb is for his sake and that the fee is the physician’s. If the broken limb may be equated
to sin, how is sin done on behalf of God if we can equate the physician to the Lord? The broken limb is
obviously a reference to David’s sin, the fee appears to be “repentance.” Note the sequence of events here,
according to David’s faith in the Lord, he believes He is a forgiving God based upon the Torah, he confessed
his sin before the Lord, he repents and turns his life in a new direction (obedient-faith).

Faith — Repentance — Obedient-faith

We read this same sequence of events in the Apostolic Writings with regard to John the Baptist and the
teaches of Yeshua, the disciples, and Paul. According to the Scriptures, he (John) was in the wilderness and
preached that people should be baptized to show that they had repented of their sins (Mark 1:4). Baptism is
an act of repentance. Repentance is necessary for forgiveness of sins. From this perspective, it is obvious
how the Roman Catholic Church come to the conclusions of baptism being a sacrament. The Apostle Paul
substantiates this when he said John’s baptism was a baptism of repentance in Acts 19:4. The mikvah, the
ritual bath, baptism, is an act of “obedient-faith.” The idea that is being put forward here in the midrash and
the Apostolic Writings is that repentance is necessary for forgiveness. The rabbinic understanding is that
repentance is sufficient for the payment of David’s sins. The point that is not mentioned is that it was by
David’s “obedience-through-faith” in which he obeyed the Torah command to bring an offering before the
Lord at the Tabernacle. Midrash Tehillim 51, Part 3 concludes saying, “A/l transgressors will submit to You,
for all of them will behold me, and I will surely bear witness that You receive the penitent. Hence the Holy
One blessed be He, said, Behold I have given him for a witness to the peoples (Isaiah 55:4). And God gave
as a witness not only me, David, but all Israel, since it is said You are My witnesses, says the Lord, and My
servant whom I have chosen (Isaiah 43:10).” The act of submitting to the Lord is “obedient-faith.” This
is the idea that James has when he said “‘faith without works is dead” (James 2:17). 1If we say that we have
faith, if we are repentant before the Lord for our sins, our lives will reflect that faith, show evidence for that
faith, bear the fruits of that faith. Does your life follow through like this? Let’s Pray!

Heavenly Father,

We give you glory for the very fact of just who You are, loving, merciful, and full of grace towards your
people. Help us Lord to be people of our word, when we repent we ask that You would empower us by Your
Holy Spirit to live “obedient-faith,” to follow through on our promises, and to bring glory to Your name.
We praise Your name because You have told us how we can bring glory to Your name by the way that we live
our lives which is consider a sacrifice of righteousness, the very thing that You desire. Lord we know that
our own righteousness is nothing but filthy rags and that we desire for Your righteousness, the righteousness
that you credit to us because of our faith in the Messiah Yeshua. We ask Lord that you would increase our
faith, and help us to bring glory of Your name! You have demonstrated the greatness of Your love for us
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in Your Son Yeshua the Messiah. Thank You Lord for sending Your son Yeshua that we may enter into the
covenant of peace that You have promised to Your people. Help us to grow in our faith, to walk in the spirit,
and apply these truths to our lives. We praise Your Holy Name and give You all of the honor, and the glory,
and the praise forever and ever.

In Yeshua’s (Jesus’) Name we pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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