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David declaring the Power of God

This week’s study is from Tehillim / Psalms 8:1-10. The Psalm begins by stating -7y 1¥an? X
:7]]? Nt DRI “For the choir director, on the Gittith. A Psalm of David.” David declares the glory
of God saying :D°9W3-2¥ 7737 MIR-TWR YORT-222 T0W 1IR-10 IR MY 2 8:1 O Lord, our Lord,
How majestic is Your name in all the earth, Who have displayed Your splendor above the heavens! (NASB)

There is “power” in God’s Name (7737?) throughout all the earth; the Lord has displayed His majesty (777)
upon the heavens. It is interesting in declaring the majesty and power throughout the earth, David declares
how the Lord has established His strength at the mouth of infants and babies P70 D°pP) | D773 *on A

ORINMY IR MAYTY PO00IX WnY 1V 8:2 From the mouth of infants and nursing babes You have estab-
lished strength Because of Your adversaries, To make the enemy and the revengeful cease. (NASB) David
then states *2 DTN-133 WIIN-D WIR-T) 71 A2 W 0°2310) 077 TOVIYN WYn THY IRW-2 T
237990 8:3 When I consider Your heavens, the work of Your fingers, The moon and the stars, which You
have ordained; 8:4 What is man that You take thought of him, And the son of man that You care for him?
(NASB) The work of God’s creation, in the infant (babe), the Lord displays his awesome wisdom and power
to create new life. Who else can do this other than the Lord God Himself? The heavens, who can establish
the heavens except God Himself? Seeing the greatness of God in His creation, David wonders how the
Lord God Almighty can take thought of man, and of the son of man to take care of him? He then quantifies

the reason the Lord takes thought of man saying :3770YR 177) 7922) D778 VYR AIPAM 1825 Yer You

have made him a little lower than God, And You crown him with glory and majesty! (NASB) and 1312°Wnn 1
NIMIR 12V 027 %37 DY NI9X U 7w Ninga 03) 092 299K I 11 orR-non aaY 93 907 wyna
10’1 8:6 You make him to rule over the works of Your hands; You have put all things under his feet, 8:7 All
sheep and oxen, And also the beasts of the field, 8:8 The birds of the heavens and the fish of the sea, What-
ever passes through the paths of the seas. (NASB) The Lord by His wisdom established the heavens and the
earth and then placed all of his creation in our hands. What an awesome God we serve!
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Tehillim / Psalms 8

For the choir director; on the Gittith. A
Psalm of David. 8:1 O Lord, our Lord,
How majestic is Your name in all the
earth, Who have displayed Your splen-
dor above the heavens! 8:2 From the
mouth of infants and nursing babes You
have established strength Because of
Your adversaries, To make the enemy
and the revengeful cease. 8:3 When I
consider Your heavens, the work of Your
fingers, The moon and the stars, which
You have ordained; 8:4 What is man that
You take thought of him, And the son of
man that You care for him? 8:5 Yet You
have made him a little lower than God,
And You crown him with glory and maj-
esty! 8:6 You make him to rule over the
works of Your hands; You have put all
things under his feet, 8:7 All sheep and
oxen, And also the beasts of the field,
8:8 The birds of the heavens and the fish
of the sea, Whatever passes through the
paths of the seas. 8:9 O Lord, our Lord,
How majestic is Your name in all the
earth! (NASB)
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Toviyah / Psalms Chapter 8

8:1 For praise, on the lyre that he brought
from Gath. A hymn of David. 8:2 O God
our master, how lofty is your name and
praiseworthy in all the earth, you who
have placed your splendor above the
heavens. 8:3 From the mouth of chil-
dren and infants you have established
strength because of your oppressors, to
bring to naught the enemy and the vio-
lent man. 8:4 Because I see your heav-
ens, the works of your fingers, the moon
and the stars that you have fixed in place,
8:5 What is a son of man, because you
will remember his deeds, and a son of
man, because you will punish him? 8:6
And you have made him a little less than
the angels, and you will crown him with
glory and brightness. 8:7 You made him
ruler over the works of your hands; all
things you have placed under his feet.
8:8 Sheep and oxen, all of them, and also
the beasts of the field. 8:9 The birds of
the air, and the fish of the sea, and Levi-
athan, who passes along the paths of the
sea. 8:10 O God our master, how lofty
and praiseworthy is your name in all the
earth! (EMC)

8:6 nlattwoag avtov Ppaxv TU Tap'
ayyehovg do&n kau TN €0TEPAVWONG
avtov 8:7 Kal KATEoTNOoAG ALTOV £TL TA
€Y TWV XEPWY OOL Tavta vretafag
VIoKATW TWV TodwV avtov 8:8 mpoPata
Kat foag macag €Tt O Kat Ta KTHVI TOL
nedlov  8:9 Ta TETEVAL TOL OLPAVOVL
kat tovg xBvag g Oalacong Ta
Stamopevopeva tptpovg Baracowv 8:10
KVplE 0 KVpLog NUwv wg Bavpaotov To
ovopa gov ev maon T yn (LXX)

Tehillim / Psalms Chapter 8

For the end, concerning the wine-presses,
a Psalm of David. 8:1 O Lord, our Lord,
how wonderful is thy name in all the earth!
for thy magnificence is exalted above the
heavens. 8:2 Out of the mouth of babes
and sucklings hast thou perfected praise,
because of thine enemies; that thou might-
est put down the enemy and avenger. 8:3
For I will regard the heavens, the work
of thy fingers; the moon and stars, which
thou hast established. 8:4 What is man,
that thou art mindful of him? or the son
of man, that thou visitest him? 8:5 Thou
madest him a little less than angels, thou
hast crowned him with glory and honour;
8:6 and thou hast set him over the works
of thy hands: thou hast put all things under
his feet: 8:7 sheep and all oxen, yea and the
cattle of the field; 8:8 the birds of the sky,
and the fish of the sea, the creatures passing
through the paths of the sea. 8:9 O Lord
our Lord, how wonderful is thy name in all
the earth! (LXX)

In this week’s study, Tehillim / Psalms 8, the opening verse states :7]]’? mllalta) nonaI-oy U¥;7g’? N
the “For the choir director, on the Gittith. A Psalm of David.” Here, in Tehillim / Psalms 8, again we
find the transliteration of a Hebrew word into English, the word N°n37 (Gittith). The root word for Gittith

(N2 << nopag) is derived from the word “Gat” (N3). Note that transliterating the Hebrew letter “Tav” (N) the
English translations use the letters “th” and so obtaining the translation “Gittith.” There are two “t” in the
middle of the English word because of the daggesh (dot) in the center of the letter Tav which causes “virtual

doubling,” this is similar to the word “Rabbi” spelled with two letter “b” (°27). The meaning of the root
word “Gat” (N3) is “cistern or wine-press.” The rabbinic literature on Tehillim / Psalms 8, questions the
meaning of this word HaGittith (N°P377) and considers the translation of this word to be “wine-press.” The
2 Copyright © 2012 MATSATI.COM Ministry
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Aramaic translation (Targum Pseudo Jonathan) states 7172 XN2WIN D32 SNKRT XD 7¥ XNawh K 8./
For praise, on the Iyre that he brought from Gath. A hymn of David. (EMC). Here, the Aramaic translation
states explicitly using word “Gat” (N3) as the translation of the word N°R3:J (Gittith). Note that regardless of
the Aramaic translation, the meaning of this word is not so straight forward and we may conclude this may
be the reason for its transliteration into the English language. The difficulty arises by reason of the Aramaic
translation. The Aramaic translation literally states N3 N»RT XD “lyre (stringed instrument) to be
(which was) brought from Gat.” Why would David be bringing a stringed instrument from a wine-press?
Would this word be better translated being related to a place (location or city) rather than the wine-press?
Could this be a reference to the people of N2 by spelling it as N°N33? One way of referencing a people group
may be to place the name of the originator into the plural form. In the Scriptures, Gath is one of the five
royal cities of the Philistines according to Joshua 13:3, upon which the ark of the covenant brought great
calamity according to / Samuel 5:8-9 and 6:17. The city was also famous being the birthplace or residence
of Goliath (/ Samuel 17:4). The Scriptures also tell us that David fled from Saul to Achish, the king of Gath
(I Samuel 21:10, 27:2-4, and Psalms 56), and his connection to Gath accounts for the words in 2 Samuel
1:20. Gath was later conquered by David in 2 Samuel 8:1. Gath held a strong position on the borders of
Judah and Philistia (I Samuel 21:10 and 1 Chronicles 18:1). Its site has been identified with the hill called
Tell esSafieh, the Alba Specula of the Middle Ages, which rises 695 feet above the plain on its east edge.
The name Gath is found written upon monuments dating to 1500 BC. In 2 Kings 14:25, Gath-hepher (Da7
9710) is a “wine-press of the well” the name of a town of Lower Galilee, about 5 miles from Nazareth and
the birthplace of Jonah. This is the same city as translated as Gittah-hepher in Joshua 19:13. It has been
identified with the modern village of el-Meshed. The Scriptures also list the name of Gath-rimmon meaning
“press of the pomegranate,” a city of the Levites in the tribe of Dan (Joshua 19:45, 21:24, and 1 Chronicles
6:69). Another city of the same name in Manasseh, west of the Jordan (Joshua 21:25), and is also called
Bileam in / Chronicles 6:70. (Easton s Dictionary).

Searching the Scriptures on the word N°n37 (Gittith) found in Tehillim / Psalms 8, the word occurs

only twice in the Scripture spelled as N°ANAJ occurring in Tehillim / Psalms 81:1 and 84:1

ND 75 2°9371n 790
:OX? MPAI-7Y | m¥I? X
“For the choir director, on the Gittith. A Psalm of Asaph.”

75 75 Y9N 50
iRt MOP-"3327 NIV I¥IM? N
“For the choir director, on the Gittith. A Psalm of the sons of Korah.”

In Tehillim / Psalms 81:1 and 84.1, we also find the Hebrew word transliterated in the English translation
as Gittith (N°P37) like in 8- 1.

Examining the LXX (Septuagint) translation, it is interesting that the LXX takes the rabbinic inter-
pretation from the Midrash stating 8:/ €1¢ to T€A0g VITEP TOV ANVOV YOALOG T® davd For the end, concern-
ing the wine-presses (Ayvawv), a Psalm of David. (LXX) The LXX is the oldest known Greek translation of
the Tanach dating to the 3rd century BC, translated by 72 rabbis. It is a translation into Koine Greek of the
Tanach. It incorporates the oldest of several ancient translations of the Tanach, the apocrypha (Deuteroca-
nonical books). In Midrash Tehillim 8, the rabbis speak extensively upon the “wine-press” and the meaning
of the word N°N33J (Gittith). In verse 8.1, the Greek translation utilize the rabbinic tradition and translates

N RAT (Gittith) as “wine-press” (Aqvov). The differences in the translation to Aramaic, Greek, and English

Copyright © 2012 MATSATI.COM Ministry 3



demonstrate the difficulty on the translation and the meaning, or purpose of this Psalm and the use of the
word in the introduction verse. Reading the context of Tehillim / Psalm 8, the Psalm does not appear to be
related to a wine-press, which in many instances is a reference to either wrath or blessing. The context of the
Psalm appears to be related to the Praise of the works of God’s hands and the Lord’s ultimate control overall
of the world including our enemies. The reason for David composing the Psalm for the choir director on

the Gittith (n’ma-by Ug;@?) is indeed not so straight forward and we may conclude this is most likely the
reason for its transliteration into the English language.

The next verse is a well known verse that states TIR-YR VYINT-222 9 IR-17 WITR M 2
:DMYI-2Y 7737 8:1 O Lord, our Lord, How majestic is Your name in all the earth, Who have displayed

Your splendor above the heavens! (NASB) David is declaring the awesomeness of God’s Name which is
established in the glory of His works that He has done for the nation of Israel. Here this verse focuses upon

the Name of God (77]7?). Studying this verse in the English translation, interestingly the NASB uses a cir-
cumlocution for the Name of God in Tehillim / Psalms 8: 1 substituting the word “LORD” for the “YHVH.”
Other translations also do the same thing here in 8:/, shown below from the NIV and the KJV.

8:1 For the director of music. According to A psalm of David. O Lord, our Lord, how ma-
Jjestic is your name in all the earth! You have set your glory above the heavens. (NIV)

8:1 O LORD, our Lord, how excellent is thy name in all the earth! who hast set thy glory
above the heavens. (KJV)

Throughout the Scriptures, when we read the words “Lord God” juxtaposed together, it is most likely be-
cause of the Hebrew words 0°777% 17371° (YHVH Elohim), where the Name of God (77377?) is juxtaposed to

the word for God (0°777X). The English translations for the most part translate the Hebrew text according to
rabbinic tradition, that the Name of God is not to be pronounced and that a circumlocution should be used
to prevent making the name common which would then lead itself to profaning the name of God. The first

H )

0ONYY IR 098 13 niwy 032 2:4 This is the account of the heavens and the earth when they were
created, in the day that the Lord God made earth and heaven. (NASB) A lot can be said concerning the
use of the circumlocution in the Hebrew Scriptures. For example, Brown-Driver-Briggs Hebrew English
Lexicon (BDB) has an interesting comment on the word Adonai. Throughout the Scriptures there are varia-

tions of the word Adon (717X) meaning “Lord” such as Adonei, Adoni, and two variations of Adonai using
the nikkud vowel marks, the qametz and the patach. According to the BDB lexicon, these variations in the
nikkud vowel marks are used to distinguish the divine references from human references. In the Hebrew
mind and for understanding the Scriptures this is very important. For example, in Bereshit / Genesis 18:3,
the Masoretic text points the word “Adonai” with the gametz and not the patach in the meeting and conver-
sation the angles have with Abraham. The use of two vowel pointing marks by the masorets suggest that
Abraham was addressing the Lord God Almighty. Interestingly, comparing a printed copy of the LXX with
the Hebrew text, the word Kurie (k0pte) from the word “xvprog” (kurios) is used meaning “Lord.” The word
“Lord” is capitalized in the Greek text indicating the translators of the LXX were under the opinion that this
name Adonai was a reference to the Lord God Almighty. The capital letter suggests the 72 rabbis believed

Adonai in Hebrew was a reference to the Name of God that is written in Bereshit / Genesis 18:1 (X771 R
D7 O3 2NG-N0D 20 KT KR N2 A1 1K),
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I'ENEXIX 18:1-3
OeOn 6¢ adtd® 6 B£0g mpog TR dpuvt T MapPpn

Bereshit / Genesis 18:1-3
18:1 Appeared and to him God before the oak in Mamre,

kaOnpévov avtod €mi tig BVpag TG oknvig adTod
peonuppiog, avaPréyag 8¢ toig 0¢@Oalpoig avtod
eldev kai id0oV Tpeig dvSpeg eiotrkelocay Emdvw avtod
Kal idwv mpooédpapev eig ovvavtno avtoig Amo
Tiig 00pag TG oknviig adTod Kai mpooekvVnoEY £l
Vv YV, kol elev kopte el dpa edpov xaptv évavtiov
oov pr| TapéAdng Tov maidd cov

at his sitting near the door of his tent at the midday. 18:2
And lifting up his eyes he saw; and behold three men had
set upon him. And seeing, he ran up to meet with them
from the door of his tent. And he did obeisance upon the
ground. 18:3 And he said, O Lord, if surely I found favor
before you, you should not go by your servant. (Literal
Translation)

Studying the variant spelling on the word Adonai with the qametz, this variant spelling occurs 134
times in the Tanakh without the divine name YHVH or Elohim. A complete list of verses can be found in
the “Hebrew Bible: BFBS Major Edition (volumes 3 and 4a)” by Dr Christian D. Ginsburg. Examine the
following verses from Ginsburg’s Masoretic text from the Torah, Bereshit / Genesis 18:27, 18:31, 19:18,
20:4, Shemot / Exodus 4:10, 4:13, 15:17, 34:9, Bamidbar / Numbers 14:17. These select verses contain the
occurrences of Adonai without the accompanying divine names. While examining these verses it is interest-
ing to observe in the Marginal Masorah, Ginsburg notes in some copies of the Torah, the word “Adonai” is
found to be written as the YHVH (Bereshit 20:4, Shemot 15:17, and Bamidbar 14:17).

7?05 2 7’75 NOWR2 950 N9 nwAd
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SNV v. 25 4 INYRY

19 210D T 72772 DD TR-NPw NwND
437 19) A1 VYD DMBD 373 v. 17 SN N vl 17
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In Bereshit / Genesis 20:4, Shemot / Exodus 15:17, and Bamidbar / Numbers 14:17 the marginal
Masorah contains a very significant note on the name Adonai. The note in the Masorah on “Adonai” con-
cerning the manuscript evidence is consistent with the rabbinic tradition on the use of the circumlocution
for the Name of God. The Masorah note indicates that in other manuscripts, such as the “First edition of
the entire Bible, Soncino 1488,” the “Third edition of the Bible,” “Brescia 1494,” and the “Pentateuch,
Brescia 1492 the Word Adonai is replaced with the YHVH. Now the question arises whether the variant
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manuscripts were intentionally modified by the scribe who copied it or accidentally wrote the word YHVH
because it was believed this reference is to the Lord God Almighty? Regardless on the reason behind the
origin of the textual variant, the alternate texts (manuscripts), the Tetragramaton (YHVH) is used rather than
the word Adonai. The manuscript evidence found in Ginsburg’s critical apparatus of the Hebrew Bible sup-
ports the translation that one of the Angels (men) Abraham was speaking to was the Lord God Almighty. It
is clear the Masorets believed the text in Bereshit / Genesis 18:1-3 to be a reference for God Himself appear-
ing to Abraham when the word Adonai is written with the qametz. In addition to this, rabbinic commentary
in the Talmud Bavli Shabbat 127a and Shavuot 35b contain a dialog on the text that Abraham is speaking to
God. It also is interesting to note that the angels went down to Sodom to see what was said was happening
and God Himself did not go to that wicked place. Back to the Psalm of David, he declares the glory of God
saying :D°RWI-2Y 7797 MIN-OWR PIRT-222 0% VIR-T0 WITR 7 2 8:1 O Lord, our Lord, How ma-
Jjestic is Your name in all the earth, Who have displayed Your splendor above the heavens! (NASB) declaring
for us the “power” of God’s Name (71771?) throughout all the earth, the Lord has displayed His majesty (7717)
upon the heavens. The NASB among other English translations use the circumlocution LORD for the Name
of God in Tehillim / Psalms 8:1 and elsewhere throughout the Bible.

David then states :0RaN%Y IR N°2WY 7°271% 1927 10 AT 2R | 2299 *9n 3 8:2 From the
mouth of infants and nursing babes You have established strength Because of Your adversaries, To make
the enemy and the revengeful cease. (NASB) How does God establish his strength in the mouth of “infants”
and “nursing babes?” While thinking upon this Scripture, the Lord God Almighty is the one who makes
infants and babies, the one who is weak who must depend upon his or her parents to be taken care of. These
Scriptures are telling us that “the one who is weak and depends upon the Lord,” this person will praise the
Lord because it is God who stops and defeats his enemies.

Looking in the Apostolic Commentary, it is interesting that Yeshua references this verse from
Tehillim / Psalms 8:2 following his triumphal entry into Jerusalem (Matthew 21:9) we read in Matthew
21:16 Pi86vteq 8¢ ol dpyLepei kal of ypappatels & Bavpdota & €moinoev kai Tovg maidag Tovg kpdlovTag
&v 1@ iepd kai Aéyovtag, Qoavva t@ vid Aavid, fyaviktnoay “kai einav avtd, Akovelg Tt o0TOL AéyovoLy;
0 8¢ 'Inoodg Aéyel avtoig, Nai: ovdénote dvéyvwte 6t 'Ek otopatog vimiwv kai Onlaléviwv katnptiow
aitvov; 21:15 But when the chief priests and the scribes saw the wonderful things that He had done, and the
children who were shouting in the temple, ‘Hosanna to the Son of David,’ they became indignant 21:16 and
said to Him, ‘Do You hear what these children are saying?’ And Jesus said to them, ‘Yes; have you never
read, ‘Out of the mouth of infants and nursing babies You have prepared praise for Yourself’?’ (NASB) Ac-
cording to the context of Matthew 21, Yeshua had entered into the city and the children were proclaiming in
the Temple saying ‘Hosanna to the Son of David,’ and the chief priests and scribes become indignant. The
way that God dealt with the leadership in the Temple was to declare his praises by these young ones and
even infants, the smallest and weakest of people, proclaim the strength of the Lord God Almighty. Yeshua
said earlier in Matthew 18:3, *kai einev, Aunv Aéyw Opiv, v un otpagfite kai yévnode wg ta mawdia, ov
eloéA\OnTe €ig v Paoctheiav 1OV ovpavav. 18:3 and said, ‘Truly I say to you, unless you are converted and
become like children, you will not enter the kingdom of heaven. (NASB) Yeshua also said in Matthew 19:14,
146 8¢ Inoodg einev, Agete T maudia kai pr) KwAveTe avTd EADElV TP e, TOV yap TolovTwy €0Tiv 1) factleia
TOV 00pav®V. 19:14 But Jesus said, ‘Let the children alone, and do not hinder them from coming to Me; for
the kingdom of heaven belongs to such as these.’ (NASB) According to these Scriptures from the Apostolic
Gospels, in order for us to be strong and mighty in the Lord, we are to become as infants and like suckling
babies. This illustrates our total dependence upon the Lord God for all of our needs. As we become more
mature in the Lord (in Christ, in the Messiah, in the Annointed One) we are to depend more and more upon
the Lord God Almighty for all of our needs. Without this kind of dependence, without become weak, we
cannot give praise. If we are arguing, gossiping (Lashon Harah), joking, fighting, envious, proud, etc, we
cannot give praise. The Lord desires to strengthen us from within, and so we must first become like babes
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and sucklings and praise the Lord so that He may defeat the enemy, the adversary, the Devil (HaSatan).
When we give praise unto the Lord, we kill the spirit of the adversary within, and thereby destroying our
enemies surrounding us. It is then that we are able to feed our enemies and to pray for those who persecute
us and despitefully use and abuse us. We are to “love” our enemies as it says in Matthew 5:44. Yeshua
said in Matthew 11:25-26, ®Ev ékeivep t@ kap@® dmokptbeig 6’ Tnoodg einev, E§opoloyodpai oot, mdtep, kOpie
ToD ovpavod kai TG YiiG, 0Tt Ekpuyag TadTa Amd 0oV Kal ovVeTdV Kal drekdAvyag adta vnmiolg: *vai, 6
nathp, 0Tt 00TWwG evdokia Eyéveto Eunpoadév oov. 11:25 At that time Jesus said, ‘I praise You, Father, Lord
of heaven and earth, that You have hidden these things from the wise and intelligent and have revealed them
to infants. 11:26 ‘Yes, Father, for this way was well-pleasing in Your sight. (NASB) We are to seek the things
that the Lord has hidden, those things that He has hidden from the wise and intelligent and has revealed to
infants and babes. When we become like infants and babes, we are able to call upon the name of the Lord
out of a “pure” (clean) heart (take note of Tehillim / Psalms 66:18 and the necessity of having a pure/clean
heart), not like those who call out to the Lord believing themselves to be “wise and intelligent.”

David goes on to say :7R1313 WX 0°2213) 77 T DVIAXN WYN PRV ARIR- T 8:3 When [ con-
sider Your heavens, the work of Your fingers, The moon and the stars, which You have ordained; (NASB)
Here in Tehillim / Psalms 8:4(3) David literally says “because (°3) I see (7T¥IN) Your Name (7°)¥) the works
(CwYY) of your finger (71V2¥N).” According to this verse, the Name of God is synonymous with the work-
ing of the “finger of God.” How do we understand the meaning of the “finger of God?” In Parashat Va’era,
Shemot / Exodus 8:15(19), when Moshe performed the miracle of gnats before Pharaoh, the magicians said
1970 927 UKD 079K YRY-KD) AYI9-2% P10 K17 2OTON VRN VI9-98 0007 1R 10 8:19 Then
the magicians said to Pharaoh, ‘This is the finger of God.’ But Pharaoh's heart was hardened, and he did not
listen to them, as the Lord had said. (NASB) The magicians tried to do the same thing by their “secret arts”

and were unable to do so, they proclaimed to Pharaoh that “This is the finger of God” (X177 D778 Y2IN).
In the Ketuvei Shelachim (Apostolic Writings) Yeshua was casting out demons and some of the people said
that Yeshua casts out demons by Beelzebul. (Additional notes: Beelzebul was believed to be a chief demon
in Judaism, The term Beelzebul is based upon the Hebrew phrase ba’al-zevuv, the pagan god of Ekron (see
2 Kings 1:3). This was not actually the name given to the idol god, but the mocking name applied by the
Hebrews which literally means “Lord of the flies” and is a play on the Hebrew phrase baal zevul meaning
“Lord or husbandman of dung.” Note also that there is a rabbinic term, zevul meaning “temple,” that is
sometimes applied to the temple in Jerusalem, and at other times to pagan temples in a mocking manner
according to “A Dictionary of the Targumim, Talmud Bavli, Talmud Yerushalmi and Midrashic Literature”
by Marcus Jastrow on the Hebrew word zevul.) The response Yeshua gave is found in Luke 11.:14-20, “*Kai
v kParhwv Sapoviov [kai adto fv] kwedv: £yéveto 8¢ Tob daupoviov €EeABOVTOG ENAANOEY O KWPHG.
Kai é0avdpacav oi dxhou Ptiveg 8¢ €€ avtdv eimov, Ev BeeA(efodl 1@ dpxovtt @V Saupoviwv ékPalet
T Sawpovia: €tepot ¢ melpdlovteg onpeiov €€ odpavod EffiTovy ap’ avtod. YavTtdg 8¢ eidwg avT@v TA
Stavorjpata einev avtoig, Ilaca Paotkeia é@’ éavtnyv Sapeplobeioa ¢pnuodtal, Kai oikog £mi oikov TimTeL.
el 8¢ kai 6 Zatavdg €@’ favtov diepepiodn, ndg otabnioetal 1) Baotkeia avtod; Tt Aéyete év Beeh{efov
EkPaAerv pe T Saupdvia. el 8¢ Eyw év BeeAlefovA exParAw ta Satpdvia, ol viot DUV €V Tivt EkPdANovary;
St TodTo avTol LP@V kpitai éoovtal. 20ei 8¢ €v SakTOAw Beod [¢yw] EkBaAw Ta daupdvia, dpa EpBaoev ¢’
Vpag 1 Baotheia tod Oeod. 11:14 And He was casting out a demon, and it was mute; when the demon had
gone out, the mute man spoke; and the crowds were amazed. 11:15 But some of them said, ‘He casts out
demons by Beelzebul, the ruler of the demons.’ 11:16 Others, to test Him, were demanding of Him a sign
from heaven. 11:17 But He knew their thoughts and said to them, ‘Any kingdom divided against itself is
laid waste; and a house divided against itself falls. 11:18 ‘If Satan also is divided against himself, how will
his kingdom stand? For you say that I cast out demons by Beelzebul. 11:19 ‘And if I by Beelzebul cast out
demons, by whom do your sons cast them out? So they will be your judges. 11:20 ‘But if I cast out demons
by the finger of God, then the kingdom of God has come upon you. (NASB) Here Yeshua uses the phrase “by
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the finger of God” (¢v SaktOAw OeoD) “I cast out by divine power” ([¢yw] ékpaAw ta daupdvia). The finger
of God references the thing that only God is able to do. In the casting out of the demon who was deaf and
mute, a person could not obtain the name of the demon to cast out. Not knowing the name of the demon it
is impossible to bind the demon and cast him out. A demon that inflicted physically both deaf and mute pre-
sented an impossible case. Here Yeshua by the power of God casts out the demon with ease. The remainder

of the verse in Tehillim / Psalms 8:3, the moon and the stars (222931 1777) God has ordained (703113), to
establish, make ready, fix, or provide. The glory of the heavens declare the power of God and require that
God’s name be praised. The stars, the moon, and the earth did not come into being all by itself and man
does not have the ability to change these things, therefore the only response we have when seeing the sun,
the moon, and the stars is to give glory and praise to the Lord God Almighty who is above the heavens.

As a result of God’s power and glory, David says :137p9D 3 Q7X-121 310310-°2 WIR-"n 7 8.4
What is man that You take thought of him, And the son of man that You care for him? (NASB) The Scriptures
literally says “What is man that You remember us and the son of man that You count/number us.” Accord-
ing to the Scriptures, Shepherds would perform a frequent head count of their flocks in order to prevent the
animals from straying away. The Torah describes the counting or numbering of sheep is performed by pass-
ing them one by one under the rod of the shepherd whereby every tenth is considered Kedosh (holy) unto
the Lord in Vayikra / Leviticus 27:32, WTp-127 S0y 0T NOA T2-WR 93 1R¥) 122 Wwyn-22) 27
12 27:32 ‘For every tenth part of herd or flock, whatever passes under the rod, the tenth one shall be
holy to the LORD. (NASB) According to the Scriptures, the shepherd was used to designate not only persons
who herded sheep but also as a reference to kings (2 Samuel 5:2) and God Himself (7ehillim / Psalms 23:1;
Isaiah 40:11) and later the prophets are also referred to Israel’s leadership as shepherds (Jeremiah 23:1;
Ezekiel 34:1). The sheep were used to provide food (Shemot / Exodus 12:3), wool for clothing (Job 31:20),
and in parables to show a contrast between the truth and a lie (Matthew 7:15, l.e. wolves in sheep s clothing).
Furthermore, sheep were used as offerings in the sacrificial system (Shemot / Exodus 20:24). They were
offered as burnt offerings (Vayikra / Leviticus 1:10), as sin offerings (Vayikra / Leviticus 4:32), and as peace
offerings (Vayikra / Leviticus 22:21). Shepherds were among the first to visit Yeshua at His birth (Luke
2:8-20). The Apostles reference Yeshua as the shepherd and use the sheep to illustrate His relationship to
His followers who refer to Him as “our Lord Yeshua, that great shepherd of the sheep” (Hebrews 13:20).
Yeshua even spoke of Himself as “the good shepherd” who knew His sheep and would lay down His life
for them (John 10:7-18). Yeshua also commissioned Peter to feed His sheep in John 21:1. The numbering
or counting of the son of man therefore is a reference to the Shepherd who takes care of His sheep. Note
that this verse from 7ehillim / Psalms 8:5(4) 1s used in the Ketuvei Shelachim (Apostolic Writings) in He-
brews 2:6-8 which states, *dtepaptOpato 8¢ mov tig Aéywy, Ti éotiv dvBpwmog 6Tt pipviiokn adtod, fj viog
avBpwmov 6Tl EmokénTy adTOV; "MAATTWOAG adTOV Bpaxd Tt map’ dyyéhovg, 86&N kal Tyl €0Tepdvwoag
avtdy, *rdvta vétagag HTTOKETW TOV TOSWV avToD. &v T@ yap drotdéat [adT®] Td TMévta 00dEV Agiikev
avT® AVLTIOTAKTOV. VOV 8¢ obMw OpwueV adTd TA TMavTa rotetaypéva: 2:6 But one has testified some-
where, saying, ‘What is man, that You remember him? Or the son of man, that You are concerned about
him? 2:7 ‘You have made him for a little while lower than the angels; You have crowned him with glory
and honor, And have appointed him over the works of Your hands, 2:8 You have put all things in subjection
under his feet.’ For in subjecting all things to him, He left nothing that is not subject to him. But now we do
not yet see all things subjected to him. (NASB) Here in the Apostolic commentary in the book of Hebrews,
the author writes ‘What is man, that You remember him? Or the son of man, that You are concerned about
him? equating the numbering or counting with having concern for man. It is interesting the Aramaic trans-
lation states :XNI*PNR 7 X°2201 R0 TNWIARK T2 AW MAART NN T 8:5 What is a son of man,
because you will remember his deeds, and a son of man, because you will punish him? (EMC) and the LXX
translates 8:4 oti oyoul TOVG OVPAVOVS EPYOL TV OAKTVAMY GOV GEANVIV Kol OGTEPOS o oL eBepeM®Gag
8:4 What is man, that thou art mindful of him? or the son of man, that thou visitest him? (LXX) Here in the
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Aramaic translation, it appears that the rabbinic understanding on Tehillim / Psalms 8:5(4) is when the Lord
remembers man, will He be mindful to punish him? No, the Lord’s remembering of man is done so as to
save man. In a similar manner, the LXX translates the numbering or counting as God having visited him.
The remembering and visiting is consistent with the Lord doing good and not harm.
David then quantifies how the Lord remembers man and cares for the son of man in 7ehillim / Psalms
8:6-9(5-8), T :1°230-NIN AW 99 T WYN WPWHR T I0YR 177) 7922) 2OORD vy NIeNM )
10 NIMIR Y2Y 007 A7 DY I8 U 0T Ninga a3 472 099X 1IX 8:5 Yer You have made him a
little lower than God, And You crown him with glory and majesty! 8:6 You make him to rule over the works
of Your hands,; You have put all things under his feet, 8:7 All sheep and oxen, And also the beasts of the
field, 8:8 The birds of the heavens and the fish of the sea, Whatever passes through the paths of the seas.

(NASB) 1t is interesting here the Scripture says literally :312W¥R 277) 7922) Q%1287 LY AIPIM I “a
little lower than God (D’JE{X@) and adorn him with a crown of glory.” This is interesting because in the

Apostolic commentary we read in Hebrews 2:7 ‘You have made him for a little while lower than the angels;
You have crowned him with glory and honor, (NASB) that He (God) made Yeshua a little lower than angels.

The Aramaic translation on this verse states X721 X221 XIPOXI X2IRDAM 2990 7°0° 71°N70M RN0M

;990N 8:6 And you have made him a little less than the angels, and you will crown him with glory and
brightness. (EMC), could the author of Hebrews have been quoting from the Aramaic translation on 7Tehillim
/ Psalms 8:6(5)? The crown of glory that the Lord bestows upon man and the son of man is to cause him to
rule over His creation :1°237-N10 7AW 92 9°7° YN WWNA 1 8:6 You make him to rule over the works
of Your hands; You have put all things under his feet, the Lord makes man to rule over all of the works of
His hands and put all things under the authority of his feet. Here these Scriptures are used to show us what
God has done in His Messiah Yeshua, that Yeshua has all authority and dominion. In the Scriptures, the
Lord gave dominion of the world into the hands of mankind according to Bereshit / Genesis 1:26, 1R>1 13
-2V Wi WpdT-223) YIRG-2221 T3 DWW AV 070 N7 3T 10INT 07X DTN Ayl 070N
:YIRT 1:26 Then God said, “Let Us make man in Our image, according to Our likeness, and let them rule
over the fish of the sea and over the birds of the sky and over the cattle and over all the earth, and over every
creeping thing that creeps on the earth.” (NASB) In the context of Hebrews chapter 2, the Scriptures are
speaking of Yeshua the Messiah, Hebrews 2:8 “... For in subjecting all things to him, He left nothing that is
not subject to him. But now we do not yet see all things subjected to him.” 2:9 But we do see Him who was
made for a little while lower than the angels, namely, Jesus, because of the suffering of death crowned with
glory and honor, so that by the grace of God He might taste death for everyone. 2:10 For it was fitting for
Him, for whom are all things, and through whom are all things, in bringing many sons to glory, to perfect
the author of their salvation through sufferings. 11 For both He who sanctifies and those who are sanctified
are all from one Father, for which reason He is not ashamed to call them brethren, (NASB) In the placing
under the authority of the “son of man,” the Lord made Yeshua His Son, to taste death for all peoples, bring-
ing even death itself under His authority, and then crowning Him in glory and honor. The purpose was so
many would come to glory by salvation through Yeshua’s suffering. According to the Scriptures, God gave
the authority and rule over the world, of the living creatures (beasts of the field), the birds of heaven and
the fish under the sea, even of the earth itself and placed it into man’s hands where Tehillim / Psalms 8:6 is

a commentary on Bereshit / Genesis 1:26. (Iehillim / Psalms 8:6 You make him to rule over the works of
Your hands; You have put all things under his feet, 8:7 All sheep and oxen, And also the beasts of the field,

8:8 The birds of the heavens and the fish of the sea, Whatever passes through the paths of the seas. (NASB)),

The reason God did this, placing rule of His creation into our hands was wholly for the purpose of directing
us to know what the Lord had planned from the foundation of the world, to establish His Son (the Living
Word of God) to have all authority dominion and power over all things! The Apostle Paul concurs with this

assessment according to / Corinthians 15:27 navta yap dnétagev 01O ToLG OSag avTod. dtav O¢ €imn o1
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ndvta dotétaktat, SfAov &1L €kTOG ToD VOTAEAVTOG AVT® T& TavTa. 15:27 For He has put all things in
subjection under His feet. But when He says, “All things are put in subjection,” it is evident that He is ex-
cepted who put all things in subjection to Him. (NASB) and Ephesians 1:22, *kai mtdvta dnétagev OO T0UG
n6dag avtod, kal adTov Edwkev ke@ahny vnep mavta Tf) ékkAnoia, 1:22 And He put all things in subjection
under His feet, and gave Him as head over all things to the church, (NASB) The author of Hebrews con-
tinues saying in Hebrews 2:14 Therefore, since the children share in flesh and blood, He Himself likewise
also partook of the same, that through death He might render powerless him who had the power of death,
that is, the devil, 2:15 and might free those who through fear of death were subject to slavery all their lives.
2:16 For assuredly He does not give help to angels, but He gives help to the descendant of Abraham. 2:17
Therefore, He had to be made like His brethren in all things, so that He might become a merciful and faithful
high priest in things pertaining to God, to make propitiation for the sins of the people. 2:18 For since He
Himself was tempted in that which He has suffered, He is able to come to the aid of those who are tempted.
(NASB) The ultimate purpose of the Lord giving dominion or rule over all of creation into man’s hands was
designed to be a messianic expectation of God’s deliverance from sin and death and wonderful salvation in
mercy and grace. Think about that for a second, the reason God gave mankind dominion and rule over all of
creation was for the purpose of bringing His Messiah, His Savior, His Word into this world to deliver (give)
all dominion, authority, and power to Yeshua the Messiah! The plan, from the very beginning (Bereshit /
Genesis 1:26) was to make man after the image of God being made a little lower than God, but bestowing
the authority of God upon this earth to conquer death in His Messiah Yeshua. We are therefore set free from
the fear of death and the slavery to sin all of our lives. Yeshua had to be made like His brethren in all things
so that He could become our high priest in the things that pertain to the Lord God Almighty (Hebrews 2:17)
both in this world and in the world to come! Praise God, what a wonderful and awesome God we serve.
David concludes his Psalm stating :7IR3-722 7% VIR-0 78 7Y ° 8:9 O Lord, our Lord,
How majestic is Your name in all the earth! (NASB) How “mighty, powerful, great, and monumental”
(7°7R) is the name of the Lord in all the earth. The rabbis translate Tekillim / Psalms 8:10(9) saying R717R °
RPN RPID2 AW n2awn 2790 713 RN 2 8:10 O God our master, how lofty and praiseworthy is your
name in all the earth! (EMC) that the majesty of God’s Name (0% 7°TX-177) is to say that God’s Name is
“lofty” and “praiseworthy” (f12Wn7) because of all that He has done for His people. Note here in the Ara-

maic, the Greek, and the English translations, each uses a circumlocution for the Name of God (7)7?) trans-
lating the YHVH as Lord. This is illustrated in the LXX as xvpie o kvpiog (Kurie O Kurios, Lord O Lord)

and in the Aramaic as * X77X (Eloha **). Precious and wonderful is the Name of the Lord God Almighty
to the Hebrew people, and as God’s children in Yeshua the Messiah, it is precious for us too (8:70 kvpie o
KUp10G NUWV WS Qovuaatov to ovouo. oov ev waon ™ yn (LXX), 8:9 O Lord our Lord, how wonderful is thy
name in all the earth! (LXX))

David is perhaps the best known Shepherd of Biblical History and we know that throughout the his-
tory of the Bible numerous other prominent people held that occupation. The very first shepherd was Abel
(Bereshit / Genesis 4.:2), who tragically, was also humanity’s first murder victim. Others were Abraham
(Bereshit / Genesis 12:16), Rachel (Bereshit / Genesis 29:9), Jacob/Israel (Bereshit / Genesis 30:31), and
Moshe (Shemot / Exodus 3:1). According to Tehillim / Psalms 8, the Lord God cares for His people and has
given dominion, power, and authority to man as a expectation showing us the ultimate Shepherd who cares
for us Yeshua the Messiah. Yeshua clearly portrayed Himself as the Shepherd of His flock according to John
10:7-18.

John 10:7-18
10:7 So Jesus said to them again, ‘Truly, truly, I say to you, I am the door of the sheep. 10:8
‘All who came before Me are thieves and robbers, but the sheep did not hear them. 10:9 ‘I
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am the door; if anyone enters through Me, he will be saved, and will go in and out and find
pasture. 10:10 ‘The thief comes only to steal and kill and destroy; I came that they may
have life, and have it abundantly. 10:11 ‘I am the good shepherd; the good shepherd lays
down His life for the sheep. 10:12 ‘He who is a hired hand, and not a shepherd, who is not
the owner of the sheep, sees the wolf coming, and leaves the sheep and flees, and the wolf
snatches them and scatters them. 10:13 ‘He flees because he is a hired hand and is not con-
cerned about the sheep. 10:14 ‘I am the good shepherd, and I know My own and My own
know Me, 10:15 even as the Father knows Me and I know the Father; and I lay down My life
for the sheep. 10:16 ‘I have other sheep, which are not of this fold; I must bring them also,

and they will hear My voice, and they will become one flock with one shepherd. 10:17 ‘For
this reason the Father loves Me, because I lay down My life so that I may take it again. 10:18
‘No one has taken it away from Me, but I lay it down on My own initiative. I have authority
to lay it down, and I have authority to take it up again. This commandment I received from

My Father.” (NASB)

The love of the Shepherd was demonstrated by the authority that was given to Him (Yeshua) by God, He
laid down His life on our behalf, he is victorious over death, and he is the source of all life. Do you see the
awesome power of God and the Salvation that He has provided in His Son Yeshua the Messiah? What an
Awesome God we serve!

Christian Commentary

According to the International Critical Commentary on the Psalms (ICCP), Driver, Plummer, and
Briggs, 2005, Tehillim / Psalms § is an “evening hymn that consists of two trimeter octastichs (n. poem or
stanza of eight lines) contrasting the glory of man as creature with the glory of the creator. The Psalm is
analyzed based on structure and meter. The stanza are organized by identical trimeter couplets praising the
name of YHVH throughout the earth (8:2, 8:710), an initial prayer that YHVH would set His glory above
the heavens followed by the contemplation of His strength at the mouths of sucklings and babes overcoming
His enemies. Man’s insignificance is compared to the moon and stars (8:2-5) where man is made lower than
God and yet is given rule over all of the created creatures (8:6-9). It is interesting to note that the English
translation used in the ICCP commentary states that “man is made lower than the gods” translating the

Hebrew text as “WHEN Thou didst make him a little lower than the Elohim,” whereas Hebrew text states 1
ATIVYA 1777 7922) 0°F9RR VYR 379N that is translated in the NASB to read 8:5 Yet You have made him

a little lower than God, And You crown him with glory and majesty! The commentary continues examining
the English translation of the first verse “YHVH, our Sovereign Lord, How magnificent is Thy name in all

the earth” stating that the Hebrew text 31°JTX 1117 and the English translation “Our Sovereign Lord” does
not sufficiently sum up God’s manifestation of Himself by the word “Lord” as the object of commemoration
and praise. The first stanza in the Psalm is a trimeter octastich (eight verses) composed of an introductory
petition. It is believed that this is a synthesized tristich and tetrastich of two synthetic couplets, that the
second is synthetic to the first. The conclusion is that “a later scribe desired to connect the previous lines
and overlooked their independence and inserted the relative without venturing to change the form and so
gives difficulty to interpreters from the most ancient times.” Essentially, the conclusion is this Psalm is not
original and the Scribes were again not following the scribal tradition, they were allowed the freedom to
modify, change, and insert their desire into the text.

In Tehillim / Psalms 8.3, the phrase “Out of the mouth of little children” those just able to speak,
as sucklings, is superior to all other creatures, this concept is based upon the naming of animals by Adam
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from Bereshit / Genesis 2:19-20. The enemies of God desire to silence and destroy them. The poet may
have been thinking of God in His creative speech found in Bereshit / Genesis 1, He has established speech
in little children as superior to our enemies. In Tehillim / Psalms 8:4, the poet looks up to heaven at night
and contemplates the heavens. The commentary states here that a prosaic (having the style or diction of

prose) copyist inserted “heavens” (2)%1) in the first line and destroyed the measure, the moon and stars
were created and put in place by God (Bereshit / Genesis 2:7-19) is the underlying concept of the creation
being created by the “finger” of God whereas the creatures, man and animals, were created by the hand of
God like a sculptor carves out images or a potter molds clay. Tehillim / Psalms 8:5, “What is man. The son
of mankind” is not a reference to a particular man but to that of human kind, as in “race.” Man is compared
to the moon and stars, God manifests His glory, what does mankind amount to that God would take account
of him or be mindful of him?

The commentary next moves to stanza 2 stating it is a trimeter octastich composed of an introduction
line as a protasis (grammar: the clause expressing the condition in a conditional sentence) and consists of
a synthetic distich and a synthetic pentastich all in one sentence “When Thou Dist make him...” He states
the “Vav consecutive” does not admit of the rendering as an independent clause and refers back to the his-
toric act of creation of moon and stars of verse 8:4, and carries to the new act of the creation of man. The

commentary states that here in the Hebrew text 8:5 :3700YR 17:3) 7122 Q7787 VYR II90M 185 Yer

You have made him a little lower than God, And You crown him with glory and majesty! (NASB) the poet is
contrasting Bereshit / Genesis 1:27 with other gods. The commentary states explicitly that the context of the
Hebrew text is strictly monotheistic and that poly theism is not thought of in the mind of the poet. However,
they say that “Elohim” is a reference to both God and angels that is of a later polytheistic understanding. As
a result of the idea that this Psalm is much later than David, the bible translators chose to translate the text as
“gods” rather than “God” regardless of whether the Hebrew text itself is strictly monotheistic in form. The
commentary concludes on Tehillim / Psalms 8:5, being created a little lower than “the Elohim,” and how
God crowned mankind with “glory and honor” being created in the image of Elohim (Bereshit / Genesis
1:26-27), the honor and glory is given as a result of the God given sovereignty over all the creatures.

Rabbinic Commentary

The rabbinic commentary (Midrash) on Zehillim / Psalms 8 has 8 parts. Reading through this week’s
Midrash we will be looking at Parts 2, and 4. Let’s begin by outlining Midrash Tehillim Chapter 7 Parts 2,
and 4.

Outline of Midrash Tehillim / Psalms, Chapter 8, Parts 2 and 4

Part 2:

« The Midrash introduces the Psalm with the 2°1nnIT 21277 (Dibur Hamathil) “O Lord, our Lord,
how excellent is Your name in all the earth, yet surely above the heavens set Your glory.” (Tehillim
/ Psalms 8:2).

* The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “The Rabbis say at three
times is the glory of God set above the heavens, (i) at the making of man, (ii) at the giving of the
Torah, and (iii) at the building of the Tabernacle.”

+ The YWn (mashal) “the parable,” goes on to explain the XNM°ND (Petihta) on the three things that
God had done to establish His glory above the heavens.

« The YWn1 (Nimshal) “expansion on the parable” expands upon the ?Wn (mashal) to explain the
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meaning of these three observations. (i) When Man was created (Bereshit / Genesis 1:26), the rab-
binic interpretation states that the angels had a part in the creation of man. (ii) The giving of the
Torah, the angels are shown why the Torah was given to man and not to them. (iii) The building of
the Tabernacle, God desired to dwell in a Tabernacle among men, and spread His glory above the
heavens for the angels.

* The Concluding statements says “Hence, it is said O Lord, our Lord, how excellent is Your name in
all the earth where you have set Your glory which was in heaven.” (Tehillim / Psalms 8:2)

Part 4:

« The Midrash introduces the Psalm with the 9°11n757 7127 (Dibur Hamathil) “Another comment. The
words My son, if you are become a surety for your neighbor (Mishley / Proverbs 6:1).

* The XN°ND (Petihta) “the homiletic introduction” to the Midrash says “The rabbis ask this question
on ‘My son’as it is related to the children of Israel, this phrase is addressed to them, the children of
Israel who became sureties for one another at the time of the giving of the Torah.”

« The ?Wn (mashal) “the parable,” goes on to explain the RN°ND (Petihta) the sureties are requested
of God to Israel asking them what would guarantee that you will live by the Torah?

« The YW1 (Nimshal) “expansion on the parable”’ expands upon the 2w (mashal) goes on to explain
the concept of the required “surety,” having the people and God answering back and forth over how
the sureties will be given and accepted of God. It is interesting that in the midst of the Nimshal,
the people propose using the patriarchs as their sureties but God says they are indebted to Him, that
they must provide someone who is not indebted to Him? This gives us reason for Yeshua being our
redeemer, He was not indebted to God, He lived without sin and then offered Himself on our behalf.

* The Concluding statements says “What did God mean in saying I also will forget your children
(Hosea 4:6)? The Holy One blessed be He, meant I also in a manner of speaking will make Myself
forget that your children blessed Me. Hence it is said I also.”

In Midrash Tehillim 8, we find quite a few interesting things on the idea of “doctrine” from a rabbinic

perspective. In Midrash Tehillim 8 Part 2 we are presented with the opening verse (?°1N5 M12°7) “O Lord,
our Lord, how excellent is Your name in all the earth, yet surely above the heavens set Your glory.” (Tehillim
/ Psalms 8:2). The rabbis make the statement that in the Tanach (Torah, Neviim, Ketuvim) there are three

times that God has set (established, N1MPR) his glory above the heavens. The first was in the creation of
man. The text focuses upon Bereshit / Genesis 1:26 and the meaning of “Let Us make man in Our Image.”
The difficulty is apparent for the rabbis since the Torah presents a plurality written within the context of the
verse (1:26). (See Excursus I - Does the phrase Elohim mean many?) The answer that is given in the com-

mentary is that God was referring to the angels when he made man. The commentary states explicitly 27X2

(10 X MOWRI) DR WY 07 AR ,0°IRDH2 TN 078 DR MIRN2? 772p0 WpaAwd “They demonstrated
at the making of man, when the Holy One blessed be He, desired to create man, he consulted the angels and

said to them, Let us make man (Bereshit / Genesis 1:26),” the Lord consulted (771°77% << 7713) the angels
on the making of man. The Midrash goes on to say “They said to Him, What is man that You are mindful of him?
(Tehillim / Psalms 8:5)” referencing verse 8:5. The difficulty from the rabbinic perspective and interpretation on
God speaking to the angels is most likely that of the Christian influences (pressure) that has been given (interpreted)
to mean the plurality of God (the trinity). One of the central tenents of Judaism is on the monotheism of God taken

from Devarim / Deuteronomy 6:4 -1 | 713 30598 7370 IR YW T “Shema Yisrael Adonai Elohenu Adonai

Echad,” Here O Israel the Lord your God is One. Therefore the issue of plurality in the name Elohim and the
phrase “Let Us” must have a different meaning as it is understood on the Scriptures (Devarim / Deuter-
onomy 6:4) and the resulting conclusion is that God was speaking to the angels.
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The Midrash continues stating that the second way God established his glory above the heavens is in
the giving of the Torah. The angels ask the Lord again say “They said to Him, What is man that You are mind-

ful of him? (Tehillim / Psalms 8:5)” and say it may be more fitting that You set forth the Torah in heaven (DL)W v

aRjalziniryinhioiinialv) 'IL) X117 1IX1). The reason is the angels say that they are holy and pure as the Torah is holy and
pure. The conversation between God and the angels continues, God says that the Torah cannot find fulfillment among
heavenly beings. On the fulfillment of the Torah in heaven verses on earth, a parable is given on the father who sent
his son to learn the skill of weaving.

72270 17299 1A TONT)  ANIN VAN 07 T ,02 10 AW DTND Swp WIS ATV 17 0w 0 17
N IPXN PIAN NI 200 WIN ,NIVANN 1030 709X DN TN, DI0IN D 0% 930 00w
FNNY DTN YIIN 07 7220 MVIAZNT 29 772°9X 7 IS T N, DI 025 nTno XD b b
PN DY 093N D000 NI PN 77PN 72,0700 032270 NN T2 TP wpan
DT 953 KON, I 89 AN DY 09002 770370 1D

In the name of rabbi Judah, rabbi Nehemiah told the parable of a man whose son
had a finger missing. The father sent his son away to have him taught the weaving
of silk garments and whatever appertains to this craft, a craft requiring the use of all
the fingers. After a time, the father came to the master weaver and asked, Why have
you not taught my son the craft? The master weaver replied, This is the craft that
requires the use of all the fingers, but your son has a finger missing. Yet you desire
that he should learn weaving? So too, the Holy One blessed be He, said to the an-
gels, The Torah cannot be taught to you, for there is no procreating among you, not
uncleanness, no death, and no disease. All of you are holy.

Like the son who is missing a finger, the angels, being holy, are not able to fulfill the Torah. The Torah was
given because of uncleanness, sin, death, and disease. The Torah was given to unholy creatures, to man, for
instruction on how to live holy lives before a holy God. Examples for this is given following the parable the
midrash states “Yet in the Torah, such things are said as When a man dies in a tent (Bamidbar / Numbers 19:14),
Yhis will be the law of the leper (Vayikra / Leviticus 14:2), If a woman be delivered (Vayikra / Leviticus 12:2), If a
woman has an issue (Vayikra / Leviticus 15:25), These may you eat (Vayikra / Leviticus 11:9), and these you may not
eat (Vayikra / Leviticus 11:4). Hence, it is said of the Torah Neither is it found in the land of the living (Job 28:13).
As soon as He finished saying all of these things to the angels, the Holy One blessed be He, performed His deed of
love, and gave the Torah to Moshe.” The reason the Torah was given to man was so God could fulfill his purpose to
ultimately redeem mankind in His only Son, Yeshua the Messiah. The way this is accomplished is in the Lord coming
down to tabernacle amongst His people.

The Midrash continues stating that YN1°2W nwns 77apn wpaw> [a21wm mavn onb PRY TV

37910 90 WIIR 71 29 W 1120 772p0 2199 0YIRDAN 1R L19WNA “Again, when the Holy One blessed be
He, desired His presence to dwell in the Tabernacle, the angels said to the Holy One blessed be He, Master of the
universe! What is man that You are mindful of him?” Reconciliation had to be made in the minds of the rabbis on
God consulting them on His creation of man. The back and forth conversation is meant to show how this reasoning
is conducted as an attempt to remain consistent with Scripture. Rabbi Judah, in the name of rabbi Aibu and rabbi Ju-
dah son of Simon concludes that God satisfies the angels by spreading His glory above the heavens (Habakkuk 3:3).
The angels said then that “only His praise and not His glory will be on the earth.” However, Tehillim / Psalms 148
states that “David said, Nevertheless, His glory will be on earth, as you can see from the Psalm which begins with
Praise you the Lord from the heaves (Tehillim / Psalms 148:1), and goes on, His glory will be upon earth and heaven
(Tehillim / Psalms 148:13), thus the glory will be first upon earth, and then will be in heaven. Hence it is said O Lord,
our Lord, how excellent is Your name in all the earth where You have set Your glory which was in heaven (Tehillim

/ Psalms 8:2)” (V1177 ,(X IR 0¥90N0) DoAW: 12 /7 DR 1990 IR LR 1w T2 YIN 0D DY AR M7 307 R
TIR 2 WNTR T MR 70 ,00WA DY 70 IR, PIRG O 7900, (30 n7ap 00200 oW o) 2Onw YIR DY
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QAW DY TN 710 WK PIRG 902 W),

Excursus I - Does the phrase Elohim mean many?

The question occasionally comes up “Does Elohim refer to more than one in the
Hebrew Bible?” This question is related to the doctrine of the trinity or the triune nature of
God. The root of the question comes from sefer Bereshit / Genesis 1:26 which states “Then
God said, ‘Let Us make man in Our image, according to Our likeness, and let them rule over
the fish of the sea and over the birds of the sky and over the cattle and over all the earth, and
over every creeping thing that creeps on the earth.”” (NASB) The question relates to who it
is that God is referring to when he says “Let Us” make man in “Our image.” The Hebrew
Scripture says: 77221 DMWA NIV O3 N3T2 3T ANMT2 17¥2 DTN APYI DR MR
TPIRT-DY WinNg Wndg-222) YORT-722) The Hebrew text uses the pronominal suffixes “12”
on the words 103272 31M7¥2 meaning “in our image like us.” Believers (those who believe
Yeshua is the Messiah of God as opposed to those who do not in Judaism) have typically ar-
gued that Elohim is plural for El meaning God and thus proves that God is three the Father,
the Son and the Holy Spirit. Reasoning that “Elohim” being plural for “God” (El) is a proof
text for the trinity is a poor method of exegesis (“a poor exegetical technique”). Can the
entire doctrine on the trinity be summed up and based upon one word (Elohim)? Let’s have
a little closer look at what is going on in the Hebrew Bible.

First, studying the rabbinic commentary from Rabbi Shlomo ben Yitzchak (Rashi) on
Bereshit / Genesis 1:26 we read the following.
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On Bereshit / Genesis 1:26, Rashi gives his commentary and stating NA72 X7 QTRAW

DORYN1T saying “that man he is in the form of angels.” Based on the Rabbinic commentary
from Rashi, and interestingly from Midrash Tehillim 8, Part 4, God (Elohim) was speak-
ing to the angels when He said “Let Us” and that man was therefore created in the form
of the angels. Note, Rashi’s justification is based on statements from other sources taken
from the Tanach, i.e. the prophet Micah saw the Lord sitting on his throne and all the host
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of heaven standing on his left and right (X2X 221 1802 ¥ 2w ‘77 DR DRI 7290 19 R

ORAWNY 190 1YY 20T W), Therefore, Judaism, from Rashi’s perspective and
the Midrash on Tehillim, teaches that the angels had a part in God’s creative process. It is in
their image God made man. So, who is right and how are we to understand why Elohim is
written in the plural form?

It is interesting in the Hebrew bible, according to Williams Hebrew Syntax, 3rd Edi-
tion, University of Toronto Press, Scholarly Publishing Division, 264 pages, the plural form
of'a Hebrew word is sometimes used to indicate what is called “simple plurality.” Examples
can be found on the following words, “king” (2°277), composition such as “silver” (2°902),
“firewood” (0Q°XY), to indicate natural products in an unnatural or manufactured state like
“barley” grain (2>71WW), to indicate extension when a object consists of separate parts such
as “youth” with respect to time (2°71¥1), and “shed blood” (2°17), to indicate abstract ideas
like “faithfulness” (Q°1°RN), “virginity” (2°21N32), “atonement” (2°7193), and finally to indi-
cate respect “God” (2°M17R), and Lord “Adonim” (2°117X). Our understanding on the plural
use of the Hebrew words come from the analysis of the Hebrew sentence (context and syn-
tax). The various instances where the “simple plurality” is used, the plural forms produce
a singular meaning because the attributive adjectives and verbs that go with the plural form
are written in the singular form and not the plural. In the Hebrew Scriptures, Elohim when
used to refer to the Lord God Almighty, in its plural form, is known as the “plural of respect,
plural of majesty, plural of potentiality, or plural of eminence.” In these instances through
out the Tanach when Elohim refers to the Lord God Almighty, Elohim refers to “one God”
and 1s used to show the complete majesty and magnificence of God and His holiness. This is
how we understand God to be “one God” being spelled in the plural form (Elohim). When
understanding the trinity or the godhead (the Father, the Son, and the Holy spirit) we can not
and should not justify our belief based upon one word. We absolutely must understand who
God is based on all of scripture and not from one word (Elohim). The reason being, if we
attempt to base a doctrine upon one word, we have a weak foundation that we are building
upon. So, anyone who uses the one word “Elohim” to substantiate their case for the trinity
are using a very poor exegetical technique. When we take all of Scripture into consideration,
we know that God the Father sits upon the throne in Heaven. The Word of God proceeds
from the Father (John 1:1, 1:14, 8:42), and the Spirit of God proceeds from the Father (John
15:26). Therefore, the Son (the Word of God), and the Holy Spirit (the Spirit of God) could
not exist without the Father who sits upon the throne in Heaven. This is how we know God
to be one according to Devarim / Deuteronomy 6:4 and remain consistent with scripture on
how God reveals Himself to mankind. Yeshua is the Word of God become flesh (John 1:1-
14) the Word that proceeds from the Father (John 8:42) and the Holy Spirit is the Spirit of
God, sent by Yeshua (John 15:26) who comes to make His dwelling place in our bodies. The
point is when reading and studying the Scriptures, we absolutely must take all of scripture
into account understanding who God is, how He has revealed Himself to us according to
the Scriptures, what His will is for our lives, and how we are to live our lives for Him. We
should not and cannot use one word to establish (base) our theological beliefs. This is a very
dangerous thing and can lead to deception and the development of tradition and doctrine of
men that stands against the truth of God found in the Word of God (the Scriptures).

In Midrash Tehillim 8 Part 4, we are introduced to the commentary with the opening statement
(7°10m7 N27) taken from Proverbs: “Another comment. The words My son, if you are become a surety
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for your neighbor (Mishley / Proverbs 6:1). The “the homiletic introduction” to the Midrash (XN7°N2,
Petihta) has the rabbis asking the question of the “son” (“My son”) and relates this to the children of Israel.
The rabbis ask the question of assurance, that God seeks assurance that the children of Israel will keep the
commandments, statutes, and precepts found in the Torah. Therefore at the giving of the Torah, they say

that God asked how will you guarantee that you will keep the Torah? The parables (7w, mashal) given in
Part 4 of the Midrash are related to the “sureties” (assurances) that God is requesting of Israel that they will

live by His Torah. The Nimshal (?Wn1) goes on to explain the parables that are given, and have the people
of Israel and God answer back and forth over the sureties that will be accepted of God. Interestingly, in the
central parable on sureties, the people propose using the patriarchs as their sureties but God says they are
indebted to Him, that they must provide someone who is not indebted to Him? Let’s look at little closer at

Midrash Tehillim, Chapter 8, Part 4.

Midrash Tehillim, Chapter 8, Part 4

4. Another comment. The words My son, if you are become surety
for your neighbor (Mishley / Proverbs 6:1) are addressed to children
in Israel who become sureties for one another at the time of the giv-
ing of Torah. How so? When the Holy One blessed be He, desired
to give the Torah to the people of Israel, He said to them, Give Me
sureties that you will live by the Torah. And when the people of Israel
said Behold the Patriarchs will be sureties for us, God replied, As you
live, the Patriarchs themselves are in debt to Me. Would that they
were able to stand surety for their own persons. A parable is told of
a man who needed to borrow money, and was told Bring surety, and
you will receive as much money as you desire. The man went and
brought another who himself was in debt, and he was told, You have
brought one already in debt to me. Would that he were able to stand
surety for his own person. Go now and bring someone not in debt
to me, and then receive what money you desire. Likewise, the Holy
One blessed be He, said to the people of Israel, You bring Me the
Patriarchs, sureties who are not in debt to Me. Whence do we know
that God spoke thus? Because it is written, The Lord made not this
covenant with our fathers, but with us, who are all of us here alive this
day (Devarim / Deuteronomy 5:3). When the people of Israel asked,
Who are those not in debt to You? God answered, Infants. Where-
upon the people of Israel brought sucklings at their mother’s breasts,
and pregnant women whose wombs become transparent as glass so
that the embryos in the wombs could see god and speak with Him.
And the Holy One blessed be He, asked the sucklings and the em-
bryos, Will you be sureties for your fathers, so that if I give them the
Torah they will live by it, but that if they do not, you will be forfeited
because of them? The replied, Yes. When God said to them, I am the
Lord Your God (Shemot / Exodus 20:2), they replied, Yes. When God
said to them You will have no other gods before Me (Shemot / Exodus
20:3), they replied, Yes. And so, as sureties for their fathers, at ev-
ery utterance they replied Yes, when God said You will, and replied,
No, when God said You will not. Thereupon, God declared, Out of
your mouths, then, I give the Torah, as is said Out of the mouths of
babes and sucklings have You ordained strength (Zehillim / Psalms
8:3), strength here meaning Torah, of which it is said The Lord will
give strength unto His people (Zehillim / Psalms 29:11). Accordingly,
when fathers in Israel God forbid, reject the Torah, their children are
forfeited on account of them, as it is said My people are cut off from
lack of knowledge, because you have rejected knowledge, I will re-
ject you, that you will be no priest to Me, seeing you have forgotten
the Law of God, I also will forget your children (Hosea 4:6). What
did God mean in saying I also will forget your children? The Holy
One, blessed be He, meant I also in a manner of speaking will make
Myself forget that your children blessed Me. Hence it is said I also.
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According to the Midrash, it says DNXY 2°27¥ °2 1IN 072 IR ,9XIW% 770 1007 772p0 wpawd 780
a0 DR PRPA “When the Holy One blessed be He, desired to give the Torah to the people of Israel, He
said to them, Give Me sureties that you will live by the Torah.” The people’s response was N12X 7717 19K
112 292V QW “they said to Him behold the Patriarchs (our fathers, N1aN8) will be sureties for us.” God’s

response was DXV Q7 1TAYOW X197 ,00 121 177 030 012 MR “God replied, as you live, the Patri-
archs themselves are in debt to Me. Would that they were able to stand as surety for their own persons?” A
parable is then told concerning this conversation.

A parable is told of a man who needed to borrow money, and was told Bring surety, and you
will receive as much money as you desire. The man went and brought another who himself
was in debt, and he was told, You have brought one already in debt to me. Would that he
were able to stand surety for his own person. Go now and bring someone not in debt to me,
and then receive what money you desire. Likewise, the Holy One blessed be He, said to the
people of Israel, You bring Me the Patriarchs, sureties who are not in debt to Me. Whence do
we know that God spoke thus? Because it is written, The Lord made not this covenant with
our fathers, but with us, who are all of us here alive this day (Devarim / Deuteronomy 5:3).

The parable draws a parallel to a man who needs to borrow money and brings someone as a cosigner for the
loan. The problem is that this person he brought is also in indebted to the bank, therefore he is unable to be
a cosigner to ensure that the debt will be paid. The Scripture from Devarim / Deuteronomy 5:3 is given as
a proof text that one cannot rely upon the merit of our fathers in faith N°723-NX 737> N2 1N2AR-NX K2 3
:0%77 3192 097 17D PN NN NAN 3 NNIT 5:3 ‘The Lord did not make this covenant with our fathers, but
with us, with all those of us alive here today. (NASB) As a result of the answer from God, the people ask
“who are those not in debt to You?” God answers “infants.” The Midrash goes on to describe the infants
and sucklings that come up out of Egypt and that even embryos in the womb are able to have a conversation
with God and become the innocent (without sin and without debt) as surety for the people that they will keep
the Torah and teach it to their children.

In Judaism there is a doctrine known as Zechut Avot (M12X N127) That translates as “ancestral mer-
its.” Tt is the belief that sins are expiated because long ago someone offered himself up as a sacrifice, spe-

cifically the sacrifice of Isaac in the story known as the Akedah “the Binding of Isaac” (?73%° NT°RY). This
is the story from the Hebrew Bible in which God asks Abraham to sacrifice his son, Isaac, on Mount Moriah.
The account states that Abraham “bound Isaac his son” before placing him on the altar, thus the popular
name for the incident. It is taught that because Abraham willingly offered his beloved son to the Lord as
a sacrifice, the Lord blessed Abraham and his descendants. According to the Sages, because Isaac gave
himself freely to the Lord as a sacrifice (in the act of allowing Abraham to bind him up) the Lord blessed
Isaac’s children (descendants) and therefore generation after generation of descendants reap the benefits of
the righteousness of both Abraham and Isaac. We are blessed because of their free will sacrifice. The Sages
teach that our sins are thereby forgiven because of our “righteous heritage.” The blessing that God gave
to Abraham and his descendants did include mercy and forgiveness of sins. Modern Judaism and anti-mis-
sionaries claim Zechut Avot, that the merit of their fathers is sufficient to expiate sin and make one righteous
before God. The interesting point is that according to the Midrash, our fathers are already indebted to God.
They cannot be given as a surety for forgiveness of sins. In the Ketuvei Shelachim (Apostolic Writings)
While Yeshua was speaking to the Pharisees in John 8:31-34, the Pharisees respond to Yeshua making the
statement “Abraham is our father.”
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John 8:31-43
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8:31 So Jesus was saying to those Jews who had believed Him, ‘If you continue in My word,
then you are truly disciples of Mine; 8:32 and you will know the truth, and the truth will make
you free.’ 8:33 They answered Him, ‘We are Abraham's descendants and have never yet been
enslaved to anyone; how is it that You say, ‘You will become free’?’ 8:34 Jesus answered
them, ‘Truly, truly, I say to you, everyone who commits sin is the slave of sin. 8:35 ‘The slave
does not remain in the house forever; the son does remain forever. 8:36 ‘So if the Son makes
you free, you will be free indeed. 8:37 ‘I know that you are Abraham’s descendants; yet you
seek to kill Me, because My word has no place in you. 8:38 ‘I speak the things which I have
seen with My Father, therefore you also do the things which you heard from your father.’
8:39 They answered and said to Him, ‘Abraham is our father.’ Jesus said to them, ‘If you
are Abraham's children, do the deeds of Abraham. 8:40 ‘But as it is, you are seeking to kill
Me, a man who has told you the truth, which I heard from God; this Abraham did not do.
8:41 ‘You are doing the deeds of your father.’ They said to Him, ‘We were not born of forni-
cation, we have one Father: God.” 8:42 Jesus said to them, ‘If God were your Father, you
would love Me, for I proceeded forth and have come from God, for I have not even come on
My own initiative, but He sent Me. 8:43 ‘Why do you not understand what I am saying? It is
because you cannot hear My word. (NASB)

In the Ketuvei Shelachim (Apostolic Writings) Yeshua acknowledges that those who he is speaking
to are in fact the “descendents of Abraham” (onépua APpadu éote) according to the Greek literally “seed of
Abraham you are.” The interesting thing is that though the Pharisee’s were the seed of Abraham, they were
not Abraham’s “children” because they do not do the things that Abraham did out of faith. According to the
Midrash on Tehillim 8 Part 4, the people of Israel claimed before God Zechut Avot. In John 8, while speak-
ing to Yeshua, the Pharisees do the same thing, they claim Zechut Avot on the merit of Abraham that their
place is established in heaven. The discussion between God and the people in the Midrash states that the
merits of the fathers are not a valid way to guarantee mercy and forgiveness of sins. Here in the Apostolic
gospels in the discussion between Yeshua and the Pharisees, the entire discussion is centered on the idea of
having a place in heaven that is guaranteed by reason of being a descendant of Abraham. However, Yeshua
clarifies that it is not on the merit of their father Abraham but upon A\oyw 1¢ éu® “My Words,” the words
that Yeshua is speaking, the works He is going to perform, the laying down of His life as a sacrifice accord-
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ing to the Word of God in the Torah. Yeshua obeying God’s Word and living God’s Word, we are to obey
God’s Word and live God’s Word. These things are what characterize a true child of Abraham. According
to the Apostolic Scriptures, the Torah, and the Midrash, atonement is brought through an innocent life, and
that one needs to have the Word of God written upon one’s heart, on the inside in order for the Lord to sus-

tain and support us like God said to Yehoshua 7Y02 77 >3 (“My word will sustain you ) in Parashat
Vayishlach in the Aramaic translation (Targum Onkelos). In Parashat Vayishlach, Joshua (Yehoshua) whose
name means ‘“‘the Lords salvation” will be sustained by God’s Memra (His Word). The Torah principle
that Yeshua is teaching in John 8:31-34 is about himself, the living Word of God (John 1:1-14). He is the
light of the world (John 8:12), He is God’s Salvation, He is the light in and through whom we live. In the
Midrash on Tehillim, we have learned that the Torah is understood as the light of God and the light of truth.
The Lord’s Salvation, Yeshua His Messiah, and the Word of God is the way we live in righteousness before
God. At this time in history, the Pharisee’s believed their place in heaven was guaranteed by their birthright
according to Zechut Avot, the merits of their fathers. Today in Judaism it is believed Zechut Avot is the way
for eternal salvation and justification before the Lord God Almighty. In the Apostolic Scriptures, Yeshua
acknowledged one’s birthright but corrected the belief that one is guaranteed a place in Heaven because of
birthright of the merit of our fathers. According to Midrash Tehillim 8, Part 4, the merit of our fathers is
invalidated because our fathers themselves are indebted to God and are unable to provide a “surety” for the
people of Israel or even for you or I. According to Yeshua, the true children of Abraham are those who do
the works of Abraham (ta €pya tod APpaap émoteite: vov). The works of Abraham is to live out our salva-
tion by faith in the salvation of God, Yeshua the Messiah, and to have faith this is what He did, offering His

innocent life that was given so that we might live. Listen to the voice of the Lord God (?3p2 yawn yiny

77778 1137?) and then live and do by faith!

In addition to these verses and in the Parable from the Midrash providing as a proof text on “sure-
ties” from Devarim / Deuteronomy 5:3, there is another Scripture from the Torah that may shed additional
light on the topic. Devarim / Deuteronomy 8:18 says that we are to remember the Lord our God, that He

gives us the ability (power) to work so that He can establish (2°Pi], confirm) the covenant that He swore to

777 012 P°N2KR?). Note the wording of this verse. It is the Lord God who gives us the ability so that “HE”
can establish His covenant with us. The way this is worded, it is not “so that we can establish or confirm the
covenant” but so that “HE " can establish and confirm the covenant. Zechut Avot directs us to our fathers,

saying that the merit of our fathers, their good deeds, their acts of righteousness (Maasei HaTorah, >@wyn»

7700). Zechut Avot points us in the reverse direction like the Pharisees and the people in Midrash Tehillim
8 misunderstanding how one is to be saved. The Torah points us to the Lord and to the Lord’s Salvation,

Yeshua the Messiah, as our light and our salvation. 7Tehilim / Psalms 27 says *Y¥™) "R | 77 “the Lord
God (YHVH) is my “light” and my “salvation.” 1t does not say that the merit of our fathers is our light and
our salvation. God is our light and our salvation. Our first love is the Lord God almighty because it is out of
a love for God we draw near to Him and place our faith in Him and in Yeshua the Messiah. The Lord God
Almighty is also our last love because we are the bride of Messiah (bride of Christ). In addition to this, the
one who loves, believes, trusts, and holds onto Yeshua, is holding, trusting, believing, and loving the Lord
God Almighty who has established His covenant in His Word, according to His Word, and by His Word in
Yeshua the Messiah. There is nothing that we can do to add merit to our salvation and the righteous deeds
of our fathers do not add merit to us before God. The Apostle Paul made this point clear in his letter to the
Romans in chapters 6 and 7. Therefore, if we walk away from Yeshua, we walk away from the Salvation
of God! We have no surety (assurances) that we will be forgiven of our sins, no surety (assurances) that we
will stand righteous before God without Yeshua the Messiah!

The reason Yeshua is our redeemer is because He was not indebted to God, He lived without sin and
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— Tehillim / Psalms 8 | 1 2°7°7n 790 —

then offered Himself, laid down his life, on our behalf. The work of the Messiah is understood based upon
the scriptures in the Torah to deliver the people from exile and to bring them into the Promised Land which
involved having a correct relationship with the Lord, not only by faith but also in the way they live their
lives. Having a correct relationship with the Lord was synonymous with being the children of Abraham,
believing in God’s Word and having God’s Word written upon our hearts (Jeremiah 31:31-35). The Lord
God is working to build a relationship with us first and foremost so that we could become His people and

He would be Our God (2¥% °7-1"7° 7nd) 0°77K87 077 °N»7). This is consistent with the Torah principle
contained within the promise to our fathers where God said T2Y 7128 IR “I will be with you” and 271
702 7 “my Memra (Word) will sustain you.” Based upon these scriptures, and the Midrash we need to
listen to His voice (°77X 1717 2ip2 vnwn ¥iny), and hear Yeshua’s Words (dkovetv Tov Adyov OV Eudv).

Most importantly to realize that there is no merit available from our fathers. We need the One who is in-
nocent, and blood needs to be spilled to expiate sins and receive forgiveness. According to the Abrahamic
covenant “all the nations of the Earth would be blessed in Abraham's seed” as the Lord said in Parashat
Lech Lecha (12729 WY 772291 12237 A028) 3 27272 M) W 727380 790381 2173 07 vy 2
STRTRT NNOWH 93 92). Yeshua said in John 8:31 So Jesus was saying to those Jews who had believed Him,
‘If you continue in My word, then you are truly disciples of Mine;, (NASB). Here Yeshua contrasts obeying,
continuing, or keeping His Words with being true disciples thereby invalidating the belief that Zechut Avot
(merits of our fathers) guaranteed a place in Heaven. The only way to have a place in Heaven is to believe
upon the life sustaining Word of God, Yeshua the Messiah! Do you feel God calling on your heart to become
a part of His family? Yeshua’s Words are life sustaining. If you want to be part of God’s wonderful plan for
salvation, believe on His Messiah Yeshua right now! Let’s pray!
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Heavenly Father,

We thank You for the great and awesome power of Your Word to sustain us each day. Lord we
praise Your holy Name in all the earth for the mercies you have provide. Lord we ask that You break down
the strongholds in the lives of the unsaved to reveal the truth of the light of Your word and Your Messiah
Yeshua. We ask that You would establish Your Holy Word throughout all of the earth, establish your Word
in our hearts and lives and help us to live the truth of your word each day. Keep us from sinning Lord, help
us to live obediently to You, send Your Holy Spirit to help us to remember Your Word and to convict us of
sin. Continue to raise us up Lord as a people of God in the covenant that You have made in Your Son Yeshua
the Messiah. Thank You Lord for the words of this Psalm from David’s life, thank You for the words of the
Midrash that help us to know You better, to understand sin and the forgiveness of sins, and to root out sin
in our lives. Help us to trust in Yeshua and the work that He did upon the cross to make atonement for our
sins. As we continue to live our lives that are dedicated to you, help us to walk in righteousness, and help us
to walk in freedom from sin. Fill us with Your presence Lord. Thank you for revealing these truths to our
hearts. We praise Your Holy Name and give You all of the honor, and the glory, and the praise forever and
ever.

In Yeshua’s (Jesus’) Name I pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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