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David and Absalom

This week’s study is from Tehillim / Psalms 3: 1-9. The Psalm begins by stating this is “A Psalm of
David, when he fled from the presence of his son Absalom.” Historical events are often used as the motivation
for the writing of a particular Psalm. David is crying out to the Lord saying 2°%7 0°27 *¥ 127-72 717 2
9y “3:1 O Lord, how my adversaries have increased! Many are rising up against me.” David then says 3
120 0°7PR2 19 AnyINd PR OWHI17 0°MR 0°27 3:2 Many are saying of my soul, ‘There is no deliverance
for him in God.” Selah. (NASB) Who was David speaking of when he said that many are saying of his soul
that there is no deliverance for him in God? Here David is addressing his complaint about his situation to
God and that there are many who trouble him. There are people who even taunt him saying there is no help
even from God (see 2 Samuel 16:5-14). Following these statements, is an expression of comfort that David
had received from the Lord in the past. God’s protection in the past leads him to realize that the Lord is his
shield (713%2) and his glory (>7123), that the Lord God is the One who is able to lift up his head (CWX7 0>79).
David then declares that the Lord has indeed heard his cry and enabled him to sleep and awake (237 1
2932707 T 2 NPT TIYOR] TN2W I 1170 TR Yo v11u71 RPN AIT-9X, 3:4 1 was crying to the
Lord with my voice, And He answered me from His holy mountain. Selah. 3:5 I lay down and slept; | awoke,
for the Lord sustains me. (NASB)) As a result of the Lord’s past actions, David knows that the He is with
him and this gives him a renewed courage to face his enemies (2 Samuel 18:7) even though they number
in the thousands (Tehillim / Psalms 3:3-6). The Psalm ends with the acknowledgment of God as the source
of Salvation and blessing for His people (Tehillim / Psalms 3:7-8). Looking at the Hebrew Scriptures, it is
interesting that in the peoples statement in Tehillim / Psalms 3:2/3 the English translation says David wrote
that many are saying to his soul that there is no deliverance for him in God. The Hebrew text states 1°X
Ny that “there is no salvation™ using the word Yeshua (70VI) to describe the very thing the people
are saying God is incapable of doing, to save David’s soul from death. David ends by declaring “salvation”
(Yeshua, 7¥3%77) is from the Lord. From the Scriptures we learn that God saves and isn’t it interesting that

He does so in and through His Yeshua (¥12).
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Tehillim / Psalms 3

A Psalm of David, when he fled from
the presence of his son Absalom. 3:1
O Lord, how my adversaries have
increased! Many are rising up against
me. 3:2 Many are saying of my soul,
“There is no deliverance for him in God.’
Selah. 3:3 But You, O Lord, are a shield
about me, My glory, and the One who
lifts my head. 3:4 I was crying to the
Lord with my voice, And He answered
me from His holy mountain. Selah. 3:5
I lay down and slept; I awoke, for the
Lord sustains me. 3:6 I will not be afraid
of ten thousands of people Who have
set themselves against me round about.
3:7 Arise, O Lord; save me, O my God!
For You have smitten all my enemies on
the cheek; You have shattered the teeth
of the wicked. 3:8 Salvation belongs to
the Lord; Your blessing be upon Your
people! Selah. (NASB)
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Toviyah / Psalms Chapter 3

3:1 Apsalm of David, when he fled from
the presence of Absalom his son. 3:2 O
Lord, how many are my oppressors,
many who arise against me. 3:3 Many
say to my soul, “There is no redemption
for him in God forever.” 3:4 But you,
O Lord, are a shield over me, my glory
and the one who raises my head. 3:5 1
pray [with] my voice in the presence of
the Lord; he will accept my prayer from
the mount of his sanctuary forever. 3:6
I lay down, and I slept; I awoke, because
the Lord sustains me. 3:7 I will not be
afraid of the strife of people who have
gathered against me all around. 3:8
Arise, O Lord, redeem me, O my God;
for you have struck all my enemies on
their cheek, you have broken the teeth of
the wicked. 3:9 Redemption is from the
presence of the Lord; your blessings are
to your people forever. (EMC)
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Tehillim / Psalms Chapter 3

A Psalm of David, when he fled from
the presence of his son Abessalom. 3:1
O Lord, why are they that afflict me
multiplied? many rise up against me. 3:2
Many say concerning my soul, There is
no deliverance for him in his God. Pause.
3:3 But thou, O Lord, art my helper: my
glory, and the one that lifts up my head.
3:4 I cried to the Lord with my voice, and
he heard me out of his holy mountain.
Pause. 3:5 I lay down and slept; I
awaked; for the Lord will help me. 3:6
I will not be afraid of ten thousands of
people, who beset me round about. 3:7
Arise, Lord; deliver me, my God: for
thou hast smitten all who were without
cause mine enemies; thou hast broken
the teeth of sinners. 3:8 Deliverance is
the Lord’s, and thy blessing is upon thy
people. (LXX)

The first thing that catches our attention while reading through Tehillim / Palms 3 is the numbering
of the verses. This is the first of a large number of the psalms that contain superscriptions describing the
contents of the Psalm and the author, and, it is generally assumed, in some cases, the melodies to which they

were sung during the services in the Beit HaMikdash (@717 N2, Temple in Jerusalem). In Jewish tradi-
tion, in the transmission of the Hebrew bible, these superscriptions are considered separate verses hence the
reason there are 9 verses in the Hebrew bible. In the English translation, the first verse from the Hebrew
bible becomes a superscription (description) of the Psalm. These superscriptions are not considered verses
in the English translations. Therefore, when comparing the languages, the English verse numbers are offset
as compared to the Hebrew verses. This is an odd translational feature and should be kept in mind while
referencing the Masoretic text. Therefore, when studying many verses from the Psalms that are referenced
in the Apostolic Writings note that the verse numbers in our English Bibles are offset by one or two verses
with respect to the Hebrew text.
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1. The Psalmist complains of his many enemies (3:2-4)

2. The Psalmist expresses confidence in God’s ability to answer prayer (3:4-5)
3. The Psalmist trusts fully in God (3:6-7)

4. The Psalmist prays for God’s victory (3:8-9)

The word “Selah” (7799)

The word “Selah” (779) is used three times in Tehillim / Psalms 3 in verses 3, 5, and 9. In the 5
books of the Psalms the word Selah is used 71 times and a further three times in the book of Habakkuk 3:3,
3:9, 3:15. The etymology of the word and the precise significance of its use is unknown. Brown Driver

and Briggs says the word 190 means “weight, measure” or “forgive, pardon” and does not discuss its use
within the Psalm. The word Selah is used sometimes at the end of a section (3:3, 5) or at the end of a Psalm
(3:9), and sometimes at the end of a quotation (Tehillim / Psalm 44:9). At other times the use of Selah has
no apparent reason. The one factor that seems to be fairly certain is that the term had some kind of musical
significance with respect to the singing of the Psalm or to the musical instruments. The word Selah is used
in the Psalms that have titles identifying them as of David or the Levitical singers, and to the musical direc-
tors. Some theories on the meaning of Selah are as follows (i) the Hebrew term might be taken to imply a
pause or instrumental interlude or to mean “louder”, (ii) the Palestinian Jewish tradition as represented in the
Targum and followed by some early Christian interpreters such as Jerome, took the term to mean “forever”
but this etymological basis can not be found, and (iii) the term is understood as referring to points in the
use of the song in the context of worship at which the congregation prostrated themselves on the ground in
worship to God. (Word Biblical Commentary, Volume 19, Psalms 1-50, 2nd Edition, by Peter C. Craigie and Marvin E. Tate,

Thomas Nelson Inc, 2004, p.76) It is commonly said that the word 1779 is from the root word 270 meaning “to
raise, lift up” and hence has the meaning to raise the voice or sing louder. Peter Craigie states that in light

of the current knowledge on the word 7179 no precise significance can be attributed to this word. One thing
though is that this word can be used to remind the reader that the Psalms were originally sung along with a

musical instrument. It is interesting in the LXX the word 1179 is translated using the Greek word Siayoua
meaning "pause." This adds support for the word as a reference to a musical pause, perhaps it was used to notify the
persons singing to pause between phrases contained within the Psalm.

Trusting fully in the Lord

In Masoretic text, the scriptures say ;7120 0°77X2 12 7YV PR PWH17 021K 0°27 ) that “many say
to my soul there is no salvation for him in the Lord.”” Note that in the English translation the Scripture says
there is no ““redemption.” Also, the Greek translation (LXX) uses the word cotnpio meaning “redemption,

deliverance™ to translate the Hebrew word QYW (yeshuatah) meaning ““salvation.” This is interesting
because the Scriptures are saying that David’s oppressors are telling him there is no salvation in the Lord

God Almighty. The Aramaic translation uses the words 7112719 N2 meaning ““there is/are not redemption/
salvation” these adversaries are trying to discourage David by attacking the Lord and His salvation. The

word Y (Yeshua, Jesus) is used twice here in this Psalm as a reference to the Lord’s Salvation. Shemot /
Exodus 14:13 states > D17 027 WY -IWR 717 NYILS-NR IR 12X207 IRPA-DR DYT-28 W0 MR 2
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:0%1v-7y 79V ONRT? 100N K2 03°7 02¥N-NX ONOKRY WK 14:13 But Moses said to the people, ‘Do not fear!
Stand by and see the salvation of the Lord which He will accompllsh for you today; for the Egyptians whom
you have seen today, you will never see them again forever. (NASB) The 5 books of Tehillim / Psalms uses

this word “Salvation” (Y12, Yeshua, Jesus) 20 times, the book of Isaiah lists the word 18 times, and there
are many more references to this word throughout the Tanach. Studying the use of this word throughout
the Tanach, its meaning is that of ““deliverance, preservation, safety, and salvation” all in one. The word

VI is used to refer to deliverance from the molestation of enemies, in an ethical sense which concludes
to the soul’s safety or salvation, of Messianic salvation, and of a future salvation that includes the blessings
of God. The blessing of God coupled with His Salvation is indicated in verse 9 of Tehillim / Psalm 3 that

says 17179 TN272 JRY-P¥ OYWOT 12 0 “The salvation of the Lord is upon Your people Your blessing,
Selah.” Examining the Scriptures on the use of the word “Yeshua” looking at the Hebrew concordance of

the NASB, the word Yeshua (77¥1%) occurs 79 times out of 77 verses. A short survey of select verses from
the Hebrew names version of the Bible shows the following.

Shemot / Exodus 15:2
YHWH is my strength and song, He has become my Yeshua: This is my Elohim, and I will
praise him; My father’s God, and I will exalt him.

Tehillim / Psalms 20:5
We will triumph in your Yeshua. In the name of our Elohim we will set up our banners: May
YHWH grant all your requests

Tehillim / Psalm 35:3
Brandish the spear and block those who pursue me. Tell my soul, *“I am your Yeshua.”

21X TP “WoI? Ty *9T0 DXRIPY o1 1M P 3

Tehillim / Psalms 35:9
My soul shall be joyful in YHWH. It shall rejoice in his Yeshua.

SRPIR WIWD A1 230 wen v

Tehillim / Psalms 53:6
Oh that the Yeshua of Yisra’el (Israel) would come out of Tziyon (Zion)! When Elohim brings
back the captivity of his people, Then Ya akov (Jacob) shall rejoice. Yisra’el shall be glad.

Tehillim / Psalms 118:15
The voice of rejoicing and Yeshua is in the tents of the righteous. ““The right hand of YHWH
does valiantly.

Isaiah 52:10
YHWH has made bare his holy arm in the eyes of all the nations; and all the ends of the eretz
(earth) have seen the Yeshua of our Elohim

Isaiah 62:1
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For Tziyon’s (Zion’s) sake will I not hold my shalom, and for Yerushalayim’s (Jerusalem’s)
sake | will not rest, until her righteousness go forth as brightness, and her Yeshua as a lamp
that burns.

W2 79I ANPISY ARTY A3 RY-TY LIPWR KD Q20 jyn7I awnN K2 1% jwn? X

The people of the Scriptures (in the Scriptures and in the 1st Century) who study the Torah and the prophetic
literatures in the Bible knew the name of the Messiah, it was given many times and this is the reason the

Angel said in Matthew 1:21 :07°N117972 1Y DX W1 X170 21 MW DX DRI 12 N7 X1 1:21 “She
will bear a Son; and you shall call His name Jesus, for He will save His people from their sins.” (NASB).
When Joseph and Mary took Yeshua to be circumcised at the Temple in Jerusalem Simeon said “my eyes

have seen Your Salvation.” Did Simeon remember the Psalm of David that says JR¥-2¥ 7¥I°7 71717 0
17179 70272 “The salvation of the Lord is upon Your people Your blessing, Selah?”
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Luke 2:29-32

2:29 ‘Now Lord, You are releasing Your bond-servant to depart in peace, According to Your
word; 2:30 For my eyes have seen Your salvation, 2:31 Which You have prepared in the pres-
ence of all peoples, 2:32 A Light of revelation to the Gentiles, And the glory of Your people
Israel.” (NASB)

When Simeon come up to Joseph and Mary, I am certain he asked them His name, and they told him
“Yeshua” and the spirit came upon him and he spoke those words having seen the “salvation” of God.
When we survey the Scriptures on the word “Yeshua” we learn that the Lord God is our Yeshua (Salva-
tion) (Shemot / Exodus 15:2), we will triumph in Yeshua (Tehillim / Psalms 20:5), we will rejoice in Yeshua
(Tehillim / Psalms 35:9), Yeshua would come out of Zion (Tehillim / Psalms 53:6) consistent with God
establishing His Messiah upon the holy mountain of Zion (Tehillim / Psalms 2:4-7), the righteous will re-
joice in Yeshua (Tehillim / Psalms 118:15) in the power of God, the nations have seen the power of God’s
Salvation (Yeshua) (Isaiah 52:10) in the resurrection of His Messiah, and for Zion’s sake and Jerusalem’s
the Lord does not rest until His righteous ones go forth in Yeshua like the lamp that burns (Isaiah 62:1).
Remember Yeshua’s words to his disciples following the Beatitudes (Matthew 5) that his followers are to
be a light unto the world because we are in Him (Yeshua). The Scriptures say that God is our strength in
Yeshua, we triumph in Him, we rejoice in Him, we have seen His power, His glory, His salvation, in only
a few Scriptures from the Tanach we realize that it is in Him, in the Messiah, in Yeshua the Lord God Al-
mighty sustains us! Just as David said :°I979° 7177 3 “NiXp 7IYOKR) "R °IX 13:5 | lay down and
slept; | awoke, for the Lord sustains me. (NASB) What is it about this sustaining power of God that we can
learn from these Scriptures that are directing us to Yeshua the Messiah? The Torah has a lot to add to our
understanding of the Messiah of God.

Turn to Parashat Vayelech (Devarim / Deuteronomy 30:21-31:30). Remember what is happening in
this portion of Scripture? Moshe is writing about the future generations, the people will rebel and be driven
from the land in captivity in the nations. When the people come to their senses, after having been scattered
to the nations in rebellion, and remember the Lord their God, that He will restore them from captivity and

have compassion (mercy, 777)) and gather the people from all the nations. (30:1-3) In this repentant-
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0 YRT TWHI-2221 71227-22 30:6 ‘Moreover the Lord your God will circumcise your heart and the heart
of your descendants, to love the Lord your God with all your heart and with all your soul, so that you may
live. (NASB) The scriptures use the term ““uncircumcised heart” as a reference to those whose stubbornness
and pride make it impossible to obey God’s Mitzvot (Commandments). The uncircumcised heart does not
submit to God’s will and it is a person’s uncircumcised heart that guides and directs the will. This prom-
ise of God to circumcise the heart of His people results in an inward change that facilitates the removal of
the flesh from one’s will allowing the Spirit of God to direct him or her. In Devarim / Deuteronomy 10:16
God commands us to circumcise our own hearts (22227 N7 NX ORY7Y) but here (30:6) God says that He

will circumcise our hearts (J¥T 227-NX) 7227-N% T°728 7137 9199). In a similar manner, God says that

721997 119X7) and Salvation (Yehoshua, Y377 , Joshua) will cross over ahead of you as the Lord has spoken
(7172 727 WK 7017 N2V RIT VWi ORYT) indicating the people’s role in taking the land. Can you see
the parallels here that the Salvation (Yeshua) of God will go before the people?

In Devarim / Deuteronomy 31:7, the Lord tells us that Salvation (Yehoshua, ¥¢377? , Joshua) will go
out before the people into the Promised Land. According to this text Joshua (Y¥/i7?) is a type of Messiah
for the children of Yisrael. Appropriately, Joshua’s name (Yehoshua, ¥/77?) means “Salvation” indicating
Joshua’s role in going with the people into the land and bringing them into their inheritance (XI20 7AX °3
DNIN? AT YW1 W TING-2N T DYF-nN).

T P05 KD P95 29927 950 T931-2%2%1 Nwap | Devarim/ Deuteronomy 31:7

. - " " . 31:7 Then Moses called to Joshua and said to him in the sight
‘7&'1(27’—‘7; "3’37‘7 1"23 MR 3_7?_5_71.7’1? YR XY T of all Israel, ‘Be strong and courageous, for you shall go with
YN ?133—5& OT0 QVD-NN X120 AKX 72 YN 107 | this people into the land which the Lord has sworn to their

ANIR T39°IA TARY 290 NS ONARS 90 vaws fathers to give them, and you shall give it to them as an inheri-
* T CRARRL IR s LR - T L T s iy tance.(NASB)

Unlike Moshe who gave the Torah (God’s instruction/Law) and led the faithless people back into the desert,

Joshua (Yehoshua, Y¥37?) functions as a “type” of Messiah (savior) who was able to lead the people into
the Promised Land.

3D P05 K9 P95 29927 D0 TPN-2°2%1 nwAp Devarir}rll/ Deuteronomy 31523 _— ) i
. .. 31:23 Then He commissioned Joshua the son of Nun, and said,
DR 72 VRN P10 R PI-12 YWIT-NN RN A0 ‘Be strong and courageous, for you shall bring the sons of Is-

Dﬂ? NYAVI-WR Vﬁga-bx leW’ ]12-NX N2 | rael into the land which I swore to them, and I will be with
SRy o vaRy | You (NASB)

In Devarim / Deuteronomy 31:23, God reassures Yehoshua that this is the land that He had sworn to the sons
of Yisrael to bring them back into the land again. Here in this verse, the Lord says Y 127X *21X] “and |
will be with you.” The Targum Onkelos (Aramaic translation) states 57403 177 >7%°1) meaning “and my
Memra (Word) will sustain you.” Here the Aramaic word “ve’saadakh” from the root word “sead” VO
means ‘““‘support or sustain.” Here the translators of the Aramaic text understood that the Lord’s presence
going with Joshua is equal to the Word of the Lord being with him. How important do you think it is to
study, memorize, and keep God’s words in our hearts?

The Lord promises Yehoshua that His Word (Memra) will be with him and sustain him as he enters
in to take the Promise Land. The Word of God will go forth with Joshua and all of the people and sustain
them.
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It is interesting reading the Targum Onkelos on Devarim / Deuteron-
omy 31:23, we see the translation into Aramaic saying that the Word
(Memra) of the Lord will sustain Yehoshua (77303 °3° °77°17). The
Targum translation paraphrases and comments on the Hebrew Scrip-
tures. It is believed that the people of the first century were very famil-
iar with the Aramaic translations. Therefore this scripture in Devarim /
Deuteronomy 31:23 was well known that says J7Y032 °73° %21 “and
my Memra (Word) will sustain you.” There is a definitive doctrine that
was in place on the understanding that God’s Word is life sustaining
for the righteous. Specifically, the life of the righteous man who does

Today we know that the Hebrew Scrip-
tures were translated into Aramaic
known as the Targumim. The earliest
date for the Aramaic translations is be-
lieved to be written from the time of
the Babylonian Exile and then return to
Yisrael according to the books of Ezra
and Nehemiah from the Ketuvim (writ-
ings) in the Tanakh. The Aramaic trans-
lations were designed to meet the needs
of uneducated people who did not know
the Hebrew language. After the destruc-
tion of the Temple of Jerusalem (70
AD), the Targum Onkelos became the
standard Aramaic text in the synagogues
where scripture was read aloud with the
translation in Aramaic.

not walk in the counsel of the wicked, does not stand in the path of the
sinner and does not sit in the seat of the scornful but delights in the Torah of God. We are made complete,
made whole, and sustained by the Word of God and in His Messiah Yeshua the Living Word of God. This
is why Yeshua taught on the importance of His words and being true disciples and the children of Avraham
(read John 8). Do you see the consistency throughout Scripture, the Messiah whom God established will
save His people?

In John chapter 8, Yeshua went to the Mount of Olives and then to the Temple in Jerusalem (Beit
HaMikdash, W7p03™N°2). Yeshua began to speak about who He is and about the One who had sent him

(God our Father in Heaven). Studying the Aramaic text that says 77¥02 °7? *7°11 “and my Memra (Word)
will sustain you™ there appears to be an interesting message contained within the life giving Word of God
in Yeshua’s Words in John 8:31-43. Yeshua acknowledges that those who he is speaking to are the “de-
scendents of Avraham” (oméppa APpadu éote) in Greek literally means ““seed of Abraham you are.” The
interesting thing is that though the Pharisee’s were the seed of Avraham, they were not Avraham’s “children”
because they do not do the things that Avraham did out of faith. Can you see the connection here in Yeshua’s
words and with the Torah Portion from Parashat Ki Tavo and Vayelech along with our Psalm? The entire
discussion is centered on \oyw @ €u@ “My Words,” the words that Yeshua is speaking, the Word of God
according to the Torah (Tanakh), and being true children of Avraham. To be a true child of Avraham needs

to have the Word of God on the inside in order to sustain and support him like God said to Joshua °73? >3

77¥02. Itis interesting that Joshua (Yehoshua) whose name means ““the Lord’s salvation” will be sustained
by God’s Memra (His Word). The Torah principle that Yeshua is teaching here in John 8:31-34, is about
himself, the living Word of God (John 1:1-14), the light of the world (John 8:12), the Lord’s Salvation, His
Messiah. This Torah principle of the life sustaining Word of God is what David was thinking of in Tehillim
/ Psalms 3:5.

The Pharisees in this time thought that their place in heaven was guaranteed by their birthright.
Yeshua acknowledged their birthright but corrected their understanding that they are not guaranteed a place
in heaven. The true children of Avraham are those who do the works of Avraham (ta €pya 100 APpaap
énoteite: vOov). The works of Avraham are to live out our salvation by faith just like David was doing in the
midst of his troubles with his son Absalom He trusted in the Lord God and in His Word. David heard the

voice of the Lord God (7728 711> 2ip2 ynWn vinw) and then lived to do according to that faith! Are we

living with this kind of faith?
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John 8:31-43
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John 8:31-43

8:31 So Jesus was saying to those Jews who had believed Him,
‘If you continue in My word, then you are truly disciples of
Mine; 8:32 and you will know the truth, and the truth will
make you free’ 8:33 They answered Him, ‘We are Abraham's
descendants and have never yet been enslaved to anyone; how
is it that You say, 'You will become free'?” 8:34 Jesus answered
them, “Truly, truly, I say to you, everyone who commits sin is
the slave of sin. 8:35 “The slave does not remain in the house
forever; the son does remain forever. 8:36 ‘So if the Son makes
you free, you will be free indeed. 8:37 I know that you are
Abraham's descendants; yet you seek to kill Me, because My
word has no place in you. 8:38 ‘I speak the things which I have
seen with My Father; therefore you also do the things which
you heard from your father! 8:39 They answered and said to
Him, Abraham is our father’ Jesus said to them, ‘If you are
Abraham's children, do the deeds of Abraham. 8:40 ‘But as it
is, you are seeking to kill Me, a man who has told you the truth,
which I heard from God; this Abraham did not do. 8:41 “You
are doing the deeds of your father’ They said to Him, “‘We were
not born of fornication; we have one Father: God. 8:42 Jesus
said to them, ‘If God were your Father, you would love Me, for
I proceeded forth and have come from God, for I have not even
come on My own initiative, but He sent Me. 8:43 ‘Why do you
not understand what I am saying? It is because you cannot hear
My word. (NASB)

The work of the Messiah is understood based on the scriptures (Tanakh) to deliver the people from
exile and to bring them into the Promised Land which involved having a correct relationship with the Lord
in the way one lived and by faith. Having a correct relationship with the Lord was synonymous with being
the children of Avraham, believing in God’s Word and having God’s Word written on our hearts (Jeremiah
31:31-35). This is consistent with the first century thought process understanding God’s promise that 1Y)
7Y 708 “I will be with you™ and 77902 °i7? *772°21 “my Memra (Word) will sustain you.” The Lord God
is working to build a relationship with us first and foremost so that we could become His people and He
would be Our God (Vayikra / Leviticus 26,097 *2-177° 7% 0°77KX7 032 °N°°71 ). The purpose of the sus-
taining power of God’s Word is to bring us, the people of God, into a correct relationship with the Lord God
Almighty. We need to be able to hear His voice (°778 711 212 yaWn ¥inY), and hear Yeshua’s Words
(dxovety TOV Adyov Tov éudv). And most importantly, to glorify His name! The promise of Abraham was
that all the nations would be blessed in his seed as the Lord said in Parashat Lech Lecha (Bereshit / Genesis

12,3 73 199200 S TR TR AN 3 IR M IO T TV 29 00y Fowwy 2
:NTIRT NNoWn). Yeshua’s Words are life sustaining and it is the Lord God Almighty and His Messiah that
sustains us in His salvation.

According to the Hebrew Scriptures, David named his son “Absalom” (2i?%2X) a name that con-
sists of two words 2X (Father) and D17 (Peace) most likely to say the “peace of his father” or “his father’s
peace” referring to David the father of Absalom. Unfortunately, everything about Absalom’s life did noth-
ing to bring peace to David. In Tehillim / Psalms 3 David is crying out to the Lord saying 327-7 7177 2
%Y 0o 0°27 "% “3:1 O Lord, how my adversaries have increased! Many are rising up against me.”
David then says :7779 Q°77R2 19 70YILS PR W1 0 MR 2°27 2 3:2 Many are saying of my soul, ‘There
is no deliverance for him in God.” Selah. (NASB) The cross references on these verses direct our attention
to 2 Samuel 16:5-14.
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=17 210D TY P75 2 HRINY 90 f:gw}f‘ 1;‘.5'1‘]') i Bahurim, behold, th
. e . : t t
R¥P UK DYR 737 DPN-TY NT IMT RN 7 et ot iy fhe oo Sl whos

) ) T i ) out from there a man of the family of the house of Saul whose
NI1X?Y RY° R72-12 VR0 YA ’WNW—D’Q NIRWNR | name was Shimei, the son of Gera; he came out cursing contin-

L5y 5 R - 5 o Somy .54y | Ually as he came. 16:6 He threw stones at David and at all the
'|‘7DU H ‘7; DY TTT-NE O713%2 77|7D1 ! bbl??ﬂ servants of King David; and all the people and all the mighty

"_Dl T 1‘7&?3([7?31 13’79’7.3 0’7318-5?1 DEJU-b?W 777, men were at his right hand and at his left. 16:7 Thus Shimei
55_]3538 W"Nl a°n7a UOR NY NY ﬁbl?: symy' mlahs said when he cursed, ‘Get out, get out, you man of bloodshed,

. . . . : and worthless fellow! 16:8 ‘The Lord has returned upon you
'DDL-)@ oy ‘NNW—N’; K2 | ” Ik :["7571 Wl N all the bloodshed of the house of Saul, in whose place you
DT‘?WD?} 73 ﬂ;W‘?DB-ﬂN mm N [T’I]m]] 1ATN | have reigned; and the Lord has given the kingdom into the

'y c— AT VN 99 T 5 =3=y o399 | hand of your son Absalom. And behold, you are taken in your
AR O RN AT WK P2 ANYR T 3 own evil, for you are a man of bloodshed!” 16:9 Then Abishai

'_‘TU nna 3-173:‘ Y7b|?’ ﬂ?;? -IbDU'bN 32“}13 "W’ZB the son of Zeruiah said to the king, “Why should this dead dog

9 SURT-NN 770K RI-T02VN -|‘773‘—‘ 977X-NN | curse my lord the king? Let me go over now and cut off his
o T L o o Pl head.” 16:10 But the king said, ‘What have I to do with you,
‘75? ['_‘3] e .'[:13 .’33 DD‘N ’b-_'_‘@ 1‘7738 W?QN”W_ O sons of Zeruiah? If he curses, and if the Lord has told him,

Y170 MR° 9N MT-NX %R i 77K 77 [°2] 9371 | ‘Curse David,” then who shall say, ‘Why have you done so?*

1,.[33_173_17&. ,W’,zx_bx 7 MR N 12 l_m,-wy 16:11 Then David said to Abishai and to all his .servants, ‘Be-
RO v PooworE T 7 | hold, my son who came out from me seeks my life; how much

'_‘@3_»7'.’3 r]}_{j ’WD;'DN WP;D ynn N¥2-7W8 ’13 11317 | more now this Benjamite? Let him alone and let him curse,
squ 2 1‘7—17;& ) L)b|?’1 ) 1T O1NIT-12 for the Lord has told him. 16:12 ‘Perhaps the Lord will look

. . . . on my affliction and return good to me instead of his cursing
noR Ay ’b T W [’J’}]J] 1Y AL AN this day.” 16:13 So David and his men went on the way; and
YR 0 7772 VYR MY 117,1 by alalkh] TD?‘?P Shimei went along on the hillside parallel with him and as he

5 2 b9y B599 = Y - —iy= | went he cursed and cast stones and threw dust at him. 16:14
onaa ‘7|7Q1 bbl?l -“‘7:‘ WN?QSJ]? s 3]‘?33 '[5;_{ The king and all the people who were with him arrived weary
19y e 1]1@3717 and he refreshed himself there. (NASB)

Studying the life of David, according to 2 Samuel 13, Ammon lusted for his half sister Tamar and raped her.
She was disgraced, and as a result no man would want to marry her. When her brother Absalom found out
about the rape he remained silent and took her in to live with him. David heard about this, was angry, but
did not take any action. In his love for his children he did not do the right thing to have Ammon punished for
rape and incest of his sister. This was a clear violation of God’s commands. As a result of David’s failure to
take action against Ammon, Tamar was further disgraced because of the injustice that was occurring at the
hand of David the king. Because the king did not do anything, Absalom was filled with anger, resentment,
and revenge. Two years later Absalom made arrangements to have Ammon killed by his servants while at-
tending a party at his house. Absalom then fled the country in fear of his father David. These events led to
the fulfillment of the curse Nathan the prophet pronounced upon him as a result of his sin with Bathsheba in
2 Samuel 12:10-12. David did not punish his sons, and then wanted to make reconciliation with Absalom, to
allow him to return to Jerusalem. With reconciliation in the eyes of the people between the king and his son,
Absalom proceeded to steal away the hearts of the men of Israel. Then in the course of 4 years he persuaded
many from among the tribes of Israel to pronounce him king over Israel. David then fled from Jerusalem.
When King David came to Bahurim a man come out from the family of the house of Saul a Benjamite and
cursed and threw stones at David. As a result of these things, Abishai wanted to kill the man (16:9 Then
Abishai the son of Zeruiah said to the king, *‘Why should this dead dog curse my lord the king? Let me go

over now and cut off his head.” (NASB)) however David said *7 71777 2207 [y2] "0wa 7177 787 "R 2
;770 090 N9 IR 7210 16:12 ‘Perhaps the Lord will look on my affliction and return good to me instead

of his cursing this day.” (NASB) Eventually a battle broke out between the armies of David and Absalom.
And in 2 Samuel 18 we read of the battle that took place in the forest of Ephraim.
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. . . 18:5 The king charged Joab and Abishai and Ittai, saying,
XY "AR-NKT PW7IR-NRY 27N -IBDU BN peal gently for my sake with the young man Absalom.” And

'[’7?33 nixa WwHv Dl]:i-bm DWL)W:I}_{b W1o ’%)-U?S? all the people heard when the king charged all the command-

=TS oY RYM ) DIPWAR 27-9Y 00w E-99-nK | €S concerning Absalom. 18:6 Then the people went out into
rrToowE e ) TRDoTE T ‘T 7 ¥ the field against Israel, and the battle took place in the forest of

DA TIORPN W iAol m 5&'11[7’ nx-l?b Ephraim. 18:7 The people of Isracl were defeated there before

T T - .

792972 9AAT QW-"Im 71T 072V 19Y PRI oy o | the servants of David, and the slaughter there that day was
o _;?_ i sy o éN . W T?'{'I' o com | reat, 20,000 men. 18:8 For the battle there was spread over
M¥D] TRA0 QU-"001 1IN WY KT 0712 the whole countryside, and the forest devoured more people

ava 98 Y27 2771 PING-22 °19-2Y [NYI9]] | that day than the sword devoured. (NASB)

I D12 2773 7298 W

It is interesting in the later years of David’s life, in the written record we do not see David praying
and asking the Lord what to do in these matters. He does not seek the will of God as he did in his youth.
In his youth David ““inquired of the Lord™ on numerous occasions before making important decisions such
as is written in 1 Samuel 23:2 or 30:8. He desperately wanted to do God’s will and know whether God was
leading him to do the right thing. Yet somehow in his later years after he became king, he began to rely on
the advice of others around him and his own personal feelings. Obedience to God’s word and the use of
wisdom and discernment were abandoned for natural thinking and worldly understanding. The Scriptures
tell us that because of the blood shed during his forty years as king, he was not allowed to build the temple
for God. The bloodshed that had occurred through his life affected his heart and his relationship with the
Lord. There was so much sin on his hands. As a result, the construction of the 1st Temple was given for
his son Solomon to complete. Then finally, when the time drew near for David to die, he gave this charge

to Solomon in 1 Kings 2:2. 1) | NWR-NX BYRWY 3 WKy I ARIM PIXT-22 1772 17709 2
APYD K- DX 23WA Wi 7Yn NTINR 23093 PTTY) YUY YIIEH TOPD U 13772 N277 THN

197 N327 D2T-NK 32 1IEI-OX ToRY 229 137 WY 1127-NN AT D0R) W7 T:0% 1390 TWR-72 XY
ORI DD DY WK 79 N72°-KD MR awH1-7221 0227-722 NHR32 2:2 ‘1 am going the way of all the
earth. Be strong, therefore, and show yourself a man. 2:3 ‘Keep the charge of the Lord your God, to walk in
His ways, to keep His statutes, His commandments, His ordinances, and His testimonies, according to what
is written in the Law of Moses, that you may succeed in all that you do and wherever you turn, 2:4 so that
the Lord may carry out His promise which He spoke concerning me, saying, ‘If your sons are careful of their
way, to walk before Me in truth with all their heart and with all their soul, you shall not lack a man on the

throne of Israel.” (NASB) David says 728 7170 | N0WH-NR 0L “Observe what the Lord your God

requires” that is ““to walk in his ways, and keep his decrees and commands, his laws” walking in righteous-
ness and justice ““so that you may prosper in all you do and wherever you go and that the Lord may keep his
promise to me: ‘If your descendants watch how they live, and if they walk faithfully before me with all their
heart and soul, you will never fail to have a man on the throne of Israel.” These are things David forgot to
do later on in his own life. We need study the Scriptures and learn from his mistakes so that we do not repeat
them.

David wrote Tehillim / Psalms 3 when he fled from the presence of Absalom (1722 7177 A1) X

1132 DI9WaR | °197) according to the first verse in the Hebrew bible. While David did not seek the direc-
tion of the Lord God Almighty, he still understood that God is our deliverer and our savior. In the midst
of the trouble he was going through, the taunts of the people, and his son desiring to see him killed, David
expressed words of comfort that the Lord had given him in the past. God’s protection in the past led him

to realize that the Lord is his shield (73%) and his glory (*7123), that the Lord God is the One who is able to
lift up his head ("WX7 0°73). The text indicates that in the midst of his worrying David had some trouble
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sleeping, however, realizing that the Lord has heard his cry has enabled him to sleep and awake (°?3p 11
212707 71 02 SNIXORT TIWOR) TRAW IR ) 1170 SR 37 O3 RIPR 1T-9X, 3:4 | was crying to the
Lord with my voice, And He answered me from His holy mountain. Selah. 3:5 I lay down and slept; | awoke,
for the Lord sustains me. (NASB)) David believed even in the midst of what was coming upon him and his
family, his hope was in the restoration of God’s grace upon his life we understand this from his words of
mercy to those who were cursing him (2 Samuel 16:12). The most important thing from David’s life that
we can glean from is that no matter how much David had sinned he still believed, trusted, and repented, and
continued on in faith in the Lord God Almighty. As a result of the Lord’s past actions, David believes that
God is with him and this gives him a renewed courage to face his enemies (2 Samuel 18:7) even though
they number in the thousands (Tehillim / Psalms 3:3-6). The final statement acknowledging the Lord as the
source of Salvation and blessing for His people (Tehillim / Psalms 3:7-8) we realize that throughout history

God has moved to establish His covenant with each and every one of us. The world tells us 7DYIV? X

“there is no salvation”” but we know God has provided for us His “salvation” (Yeshua, 7y3%7)! Truly Sal-
vation is from the Lord and contained within the Scriptures we know that God saves and He does so in and
through His Messiah Yeshua. Let’s Pray.

Christian Commentary

According to “The International Critical Commentary on the Psalms by Briggs, Varda Books,
2005, Tehillim / Psalms 3 is a morning prayer and the first of its kind in the order of the Davidic prayer
book. Within this morning prayer, David speaks of the number of his adversaries and their claim that God
has denied him salvation (3:2-3), and that the Lord God is his shield and that He has answered him (3:4-5).
David says he slept without fear because the Lord is the one who sustained him (3:6-7) and that the Lord had
stricken all of his enemies and is his salvation (3:8-9). The title of the Psalm (| °37 1722 M7 DN X
1112 0i%Wax, A Psalm of David, when he fled from Absalom his son) provides us with the motivation of its
creation being an event in the life of David that represents the experience of David and his struggle with
life situation and with God. Tehillim / Psalms 3 expresses the experience of David during his troubles with
Absalom and that the blessing of God is wrapped up in the Lord’s salvation. There is no reference to other
Scripture in this psalm specifically however there are many inferred references such as the example given
from Parashat Vayelech (Devarim / Deuteronomy 30:21-31:30) on salvation and the life sustaining aspect
of God’s Word.

Tehillim / Psalm 3 can be divided into four stanza, (i) verses 2-3, (ii) verses 4-5, (iii) verses 6-7,
and (iv) verses 8-9. The first two stanza show the contrast between the world, those who are adversaries of
God’s children, as rising up against David, against God’s righteous one saying there is no salvation for him
or for us. However, God is our shield, He is our glory, and the lifter up of our heads. The Lord God is the
one in whom we glory, and the One who has exalted our head in victory over our adversaries. David pleaded
aloud with his voice (XX 11I71°-2X *71?) and God answered him (/7§ 177 °3¥°)) from His holy mountain
(from Zion) is a historical fact. God’s answer was in the salvation He provided and was in response to his
prayer. The contrast between the first two stanza is that God speaks to His people and the world does not
understand. The Lord takes care of His people and provides His salvation in our time of need. The third
and fourth stanza reveal that David had not been in the kind of emotional trouble that his adversaries had
supposed of him. He was able to sleep during the night, he was not awake worrying, he was calm, undis-
turbed, and sleeping through the night. David says that it is the Lord that sustains him and even in the midst

of thousands of enemies he will not be afraid. David says >0 30w | 717 793P “rise up Lord save me
my God,” David appeals to the Lord to rise up and actively save him from the surrounding enemies. Here
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David is confident that the Lord will do as He has promised. The reason for David’s confidence is found in
the same verse, God had already stricken his enemies (:N2W DY "W °17 2°X-22-NX N°23-°3) and shat-
tered the teeth of the wicked. David seems to indicate that even in the midst of his troubles, God has already
won the battle, this is why he has had a calm and refreshing sleep. The enemy is not capable of biting him
because the Lord God has broken off the teeth of the enemy, they are no longer able to bite. The Lord is His

salvation and His blessing is upon His people (J0272 JRy-2¥ V13 n17°7).

Rabbinic Commentary

The Midrash on Tehillim / Psalms 3 has 7 parts. Reading through this week’s Midrash we will be
looking at Part 1. Let’s begin by outlining Midrash Tehillim Chapter 3 Part 1.

Outline of Midrash Tehillim / Psalms, Chapter 3, Part 1

¢ The Midrash introduces the Psalm as a Psalm of David when he fled from Absalom his Son.
 The 2°10m77 N12°7 (Dibur Hamathil) “the beginning word” is the “Psalm of David.”
» The XD°ND (Petihta) ““the homiletic introduction” to the Midrash is the phrase “it is written or the

verse, it is a joy to the righteous to do judgement” (VOWn MWY P>T¥Y MY 2I1N37) taken from
Mishely / Proverbs 21:15.

« The PWn (mashal) “the parable” is the question of what this verse may mean in light of the verse,
“when He who executes judgement, it is a joy to the Righteous One of the world.”

+ The ?wn1 (Nimshal) “expansion on the parable” is that The Lord of hosts is exalted through judge-
ment and that judgment is a joy to the righteous.

» The Concluding statements is to look at the life of David, as soon as God’s judgment come upon him
David began to rejoice and compose a Psalm.

Midrash Tehillim, Chapter 3, Part 1 is short enough to included in this week’s study (shown below) and
was chosen because there are a number of interesting points that can be made concerning the comments the

rabbis are giving on the verse “a Psalm of David when he fled from Absalom his son.” The ?°1nn7 M7
(Dibur Hamathil) ““the beginning word™ directs our attention to the “Psalm” or “Song” (7717) of David.
The XN°ND (Petihta) ““the homiletic introduction” to the Midrash is taken from Mishley / Proverbs 21:15
that states “it is a joy to the righteous to do judgment” (VOWH MWY P>TXY ANAWY). It is a little difficult to

establish the 2Wn (mashal) “the parable” the rabbis are using in part 1 but it appears that they are trying to
explain the Petihta of what this verse may mean in relation to the opening verse “‘a song of David when he

fled from Absalom.” The 2Wn1 (Nimshal) “expansion on the parable” is that The Lord of hosts is exalted
through judgement and that judgment is a joy to the righteous and Part 1 concludes with directing our atten-

tion back to David and the 2°P7X 7W¥M (maasei tzedikim) ““the works of righteousness’ he did when judg-
ment come upon him and his family as a result of his previous sin. The most interesting things to discuss

come out of the PWn1 (Nimshal) expansive sections of this Midrash.
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Midrash Tehillim, Chapter 3, Part 1 N 3290 3 P02 299N waTh

A Psalm of David, when he fled from Absalom his son
(Tehillim / Psalms 3:1). Consider these words in the light of YT 012 DPWAN 7190 M2 N2 M X

the verse, it is a joy to the righteous to do judgment (Mishley / ’77(27?3) LOwNn MYy P’?Eb annY 210270 ARY

Proverbs 21:15). This verse may mean that when He executes AR TWY RITWS 09 SW 100T78D 5w ('ID )
judgment, it is a joy to the Righteous One of the world. Why? : ’

Because He is thereby exalted in the world, as it is said The "7 73 MR anW: omIINR RITW R 1T

Lord of hosts is exalted through judgment, and God the Holy |737g’7 =IAY IR 2T .(1’ = ,-pyws) VOWNI NINAX
i ified through righ Isaiah 5:16). h

One is sanctified through righteousness (Isaiah 5:16). On the T WYY ooy S 1|7’7377 AT ,0Own MYy

verse It is a joy to the righteous to do judgment may mean
when He dealt the measure of judgment to His Holy Temple DO7OR RO IR X7 1% 12770 1N°22 3P0
and destroyed it, it was a joy to the Righteous One of the WYW A7 10 " MR (ﬁ le a’brm) TWIPAN

world, as it is said O God awful are You because of Your holy

place (Tehillim / Psalms 68:36). Rabbi Johanan, commenting KW X2 WTPH1 1M°27 OX 71 XNWA ,WTPn3

on what God did to His holy places, said, Since God did not | $957% 7°0Y RI1IW 59091 0910 NAX OV 20 0RD ,0°19
Hi H Hi T le, h h

spare His own House and His own Temple, how much more A UOwR NIWY P’?Eb AW 0K 27 .0ONRD

awesomely will He deal with those of others when He comes
to punish the others. Or the verse It is a joy to the righteous to ONIX 7231 X1Aw ,0OWN On2 VWY D’P’?Eb
do judgment may mean that when He executes judgment upon AYADW 117D TIT W L30 RIW '[5 VI, O mMImyn

righteous men, it is a joy to them, because He cleanses them
of their transgressions. That this is true you can see from the STITR AT T MW 2 nna P70 N2
example of David. As soon as the measure of God’s judgment
struck him, David began to rejoice and to compose A Psalm of
David, when he fled from Absalom his son.

Reading through the Midrash (Part 1) and extracting the expansive sections (Nimshal) from the Midrash we
obtain the following outline.

Interesting Points

1. The Lord of hosts is exalted through judgment and God the Holy One is sanc-
tified through righteousness (Isaiah 5:16).

2. God did not spare His own house (the Temple in Jerusalem).

3. How will God deal with others when judgment comes?

4. When He executes judgment upon the righteous it is a joy to them.

These four things pointedly stick out in the 2wn1 (Nimshal) expansive section of this Midrash. The ques-
tions that arise from the outline are: “how is God exalted in judgment?” “Is this because judgment comes
as a result of His holiness and righteousness?” “Our bodies are God’s Temple, what will happen if we defile
the Temple of our bodies, the dwelling place of the Holy Spirit?” “Is it really a joy to the righteous when
God’s judgment comes upon them?” These are all very interesting questions and each comes from these
points listed above. While thinking upon these questions, more questions come to mind, judgment comes as
aresult of sin. Sin in my life, or in the lives of a nation of people, such as in the case of Israel shown in the
Scriptures throughout history. I want to live a righteous life, how do I live a righteous life? How does God
want me to live righteously before Him? How is God’s Torah (Law) to be applied to my life as the Psalmist
wrote in Psalms 1:2 :772°21 21 7372 1073n23 %97 737 N7in2-0X °3 2 1:2 But his delight is in the law
of the Lord, And in His law he meditates day and night. (NASB)? When questioning sin and righteousness,
have you ever wondered how heavy is the sin in my heart as compared to the sin I commit in my body?
Does the one outweigh the other? If I only think about sin and do not act upon it, would that bring the wrath
of God and His judgement upon me?

These questions draw to mind a fundamental principle in rabbinic exegesis known as the “Kal Va-
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chomer” (73M ). The “Kal Vachomer” (121M 9p) is a fortiori inference, and a fundamental principle
of rabbinic exegesis. This is a rule of logical argumentation by means of which two cases are compared,
one lenient and the other more stringent. The Kal Vachomer principle asserts that if the law is stringent in
a case where we are usually lenient, then it will certainly be stringent in a more serious case. What is the
more serious case here with respect to judgment of sin in our lives? It is interesting to note that Yeshua
used many ““Kal Vachomer” arguments during His teaching ministry while here on earth. Many of the Kol
Vachomer arguments that Yeshua used was directly related to our relationship with God and with others.
This relationship that we have with God is the very thing that Yeshua was teaching and focusing upon in
Matthew chapters 5, 6, and 7. Yeshua told His disciples saying 027 IR AR AR 1°7°120 2R 3I10° 0R7

DN MR DR R12D WYY Awp(0 8¢ Tnoobg elnev Toig pabnrai abtod, Auiy AMéyw dUiv Tt mhovaolog
Svokohwg eioehevoetal gig TNV Paoctleiav T@v ovpav@v.) in Matthew 19:23 *“... truly | say unto you, difficult
for the rich to enter into the Kingdom of Heaven.” (NASB) The reason it is difficult of the rich to enter the
Kingdom of Heaven is because trust is placed in one’s wealth over trusting in God. Trusting in the Lord God
for everything is directly connected to the relationship a father has with his son and the provision of life,
food, home, and wealth truly comes from our Father in Heaven and not by our own making (note Devarim
/ Deuteronomy 8:18). This relationship that we have with the Lord God of Heaven is very important, as
a result of this importance, Yeshua taught at length on this topic in Matthew chapters 5, 6, and 7. We can
summarize Matthew 5, 6, and 7 as follows:

Summary of Matthew 5, 6, and 7

1. The Blessedness (Beatitudes, Matthew 5:1-12)

o Maxdptot oi TTw)oi TA® TvEVHATL, OTL AdT@OV €0Tv 1| Pacieia T@v ovpav@v. Blessed are the
poor in spirit, for theirs is the kingdom of heaven. (NASB)

o pakdpiot oi tevBodvteg, 6Tt avtoi mapakAnOnoovrar. Blessed are those who mourn, for they
shall be comforted. (NASB)

o pakdpiot oi mpaeic, 6T avtoi kAnpovourcovaoy tiv yijv. Blessed are the gentle, for they shall
inherit the earth. (NASB)

o pakdpiot oi TEV@VTEG Kai Sty@vTeg TNV Sikatoovvny, ot avtoi yoptacOnoovrar. Blessed are
those who hunger and thirst for righteousness, for they shall be satisfied. (NASB)

o pakdpiot oi éAenpoveg, 6t avtoi éAendioovrar. Blessed are the merciful, for they shall receive
mercy. (NASB)

o pakdpiot oi kaBapoi Tf) kapdia, dtt avroi Tov Oeov dyovtar. Blessed are the pure in heart, for
they shall see God. (NASB)

o pakdpiot oi eipnvomoroi, 6t avtoi vioi Oeod kAnOncovtar. Blessed are the peacemakers, for
they shall be called sons of God. (NASB)

o pakdapiot oi dediwypévol €vekev Sukaroovvng, OTL adT@V €oTv 1] Paciieia TOV ovpaAv@V.
Blessed are those who have been persecuted for the sake of righteousness, for theirs is the king-
dom of heaven. (NASB)

o pakdpioi ¢ote Otav dverldicworv Lpag kai Suwworv kai inwoy Tav TovPov kad VuOV
[wevdouevor] évekev ¢nod: Blessed are you when people insult you and persecute you, and
falsely say all kinds of evil against you because of Me. (NASB)

2. Salt of the earth and light of the world. (Matthew 5:13-14) “Yueig ¢ote 10 dAag TAG yiG: éav 8¢
10 dAag pwpaveii, év tivt alodroetar; eig ovdev ioxvet £t el un PAnOEv €§w katamateiobat HTO TOV
avOpwmnwv. YelG €0Te TO 9IS TOD KOGHOV. 00 duvatat oA kpvPival Endvw dpovg kewpévn: 5:13
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“You are the salt of the earth; but if the salt has become tasteless, how can it be made salty again It
is no longer good for anything, except to be thrown out and trampled under foot by men. 5:14 “You
are the light of the world. A city set on a hill cannot be hidden; (NASB)

3. The Torah will not pass away (Matthew 5:17-19) Mn vopionte 6tt fABov kataAdoat TOV vopov
1} Tovg mpo@ritag: ovk NABov katalboat AANG TANp@oat. &pny yap Aéyw LUy, £wg &v mapébn o
oVpavog kal 1) Yij, idta &v fj pia kepaio 00 un mapéAdn amod tod vopov €wg dv mavta yévnrat. Og éav
ovv Abon piav T@v évToA@v TovTtwy TV éhaxiotwv kai tdda€n obtwg Tovg dvBpwmovg, éNdxioTtog
KAnOroetat év 1) Baocileia TV odpavdv: 8¢ § &v moujon kal SI8EEN, ovTog péyag kKAnOroeTaL €V TH
Bactheia @V ovpavav. 5:17 ‘Do not think that | came to abolish the Law or the Prophets; | did not
come to abolish but to fulfill. 5:18 ‘For truly | say to you, until heaven and earth pass away, not
the smallest letter or stroke shall pass from the Law until all is accomplished. 5:19 ‘Whoever then
annuls one of the least of these commandments, and teaches others to do the same, shall be called
least in the kingdom of heaven; but whoever keeps and teaches them, he shall be called great in the
kingdom of heaven. (NASB)

4. Personal Relationships (Matthew 5:21-48)

» Matthew 5:21-22, Anyone angry with his brother is a murderer and in danger of being cast into
hell.

* Matthew 5:23-26, Before bringing an offering before God make right with your brother and then
come back and bring your offering. This demonstrates how our relationships here on earth affect
our relationship with God.

» Matthew 5:27-28, Anyone looking upon and lusting for a woman has already committed adul-
tery.

» Matthew 5:29-30, If your eye causes you to stumble pluck it out, cut off your hand if it causes
you to sin, it would be better to lose a body part than to be cause into hell.

* Matthew 5:31-32, Marriage and divorce.

» Matthew 5:33-37, Making an oath or a false vow before God and men.

» Matthew 5:38-42, The Torah says an eye for an eye and tooth for a tooth, Yeshua raises the stan-
dard to not exact punishment upon someone if they have wronged you but to give to someone
willingly and to go with the person the extra mile.

» Matthew 5:43-48, It is said to love your neighbor and hate your enemy. Yeshua says to love your
enemies, the sun raises on both the righteous and the unrighteous, and we are to be perfect as our
Father in Heaven is perfect.

5. Giving to the poor and prayer (Matthew 6:1-14). Give to the poor in secret and pray in private,
the reason being our reward is from our Father in Heaven not from men.

6. Fasting, true treasure, and wealth (Matthew 6:16-24). When we fast do so without letting others
know, do not store up treasures on this earth but store up treasures in heaven, and we cannot serve

two masters, we either serve God or money.

7. Not to worry about this world (Matthew 6:25-34). Do not worry what we will eat, drink, or wear,
trust in the Lord, our Father in Heaven will provide.

8. Judging others (Matthew 7:1-6). If we judge others harshly, we will be judged with the same stan-
dard.
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9. Prayer and the Golden Rule (Matthew 7:7-12). Looking to our Father in Heaven to provide for us
and to treat other people in the same way we would like to be treated.

10. The Narrow and Wide Gate (Matthew 7:13-14) the way to everlasting life is narrow, it does not
follow down the easy path which is wide that leads to destruction.

11. A tree and its Fruit and the Judgment day (Matthew 7:15-23). Beware of false prophets; a
good tree bears good fruit. Finally here Yeshua states saying Ov ndg 6 Aéywv pot, Kopie kvpte,
eloehevoetan gig Ty Pacthelav TOV ovpavdy, AAN" 6 ToldV 10 BéAnua Tod Tatpdg pov Tod €v Tolg
ovpavoiG. moAlot épodaiv pot €v Ekeivn Th HHépa, Kbple kipie, 00 T@ 0@ OVOHATL EMPOPNTEVOALEY,
Kal T 0@ ovopatt Sapovia EePdlopey, kai T@ 0@ dvopatt Suvapelg TOANAG EMOOAEV; Kai TOTE
opoloyrow avtoig 81t Ovdénote Eyvwv DUAG: dmoxwpeite & €uod ol épyalopevol THv dvopLiav.
7:21 “Not everyone who says to Me, ‘Lord, Lord,” will enter the kingdom of heaven, but he who does
the will of My Father who is in heaven will enter 7:22 “Many will say to Me on that day, ‘Lord, Lord,
did we not prophesy in Your name, and in Your name cast out demons, and in Your name perform
many miracles?’ 7:23 *And then | will declare to them, ‘I never knew you; depart from Me, you who
practice lawlessness.” (NASB)

12. Two Foundations (Matthew 7:24-28). The man who hears the words of Yeshua and acts upon
them will stand firm and unmoved. The person who does not act upon them will result in a great fall.

The scriptures in Matthew chapter 5 through 7 can be divided into twelve major sections (divisions). In sec-
tion 11 (Matthew 7:15-23) we are warned to beware of false prophets and then Yeshua speaks saying a good
tree bear’s good fruit. Then Yeshua speaks of the final days standing before the judgment throne saying:
OV mag 0 Aéywv pot, Kbpte kople, eioedevoetal gig TNV Pacileiav T@V ovpav@y, GAN 6 ot@v to BéAnua tod
TatpOG Hov Tod v ToiG 0Vpavols. ToAAol épodaiv pot év €xeivn T Hépa, Kopie kvpie, 00 1@ 0@ dvopatt
gnpo@nrevoapey, Kal T@ 0@ ovopatt Sapovia ¢gefdopey, kai T 0@ Ovopatt Suvapelg TOANAG EMooapey;
Kai téte oporoyrow avtoig 8Tt OvdénoTe Eyvwy DUAG: droxwpeite & épod ol épyaldpevot THv dvopiav.
7:21 “‘Not everyone who says to Me, ‘Lord, Lord,” will enter the kingdom of heaven, but he who does the
will of My Father who is in heaven will enter 7:22 ‘Many will say to Me on that day, ‘Lord, Lord, did we
not prophesy in Your name, and in Your name cast out demons, and in Your name perform many miracles?’
7:23 “‘And then I will declare to them, ‘I never knew you; depart from Me, you who practice lawlessness.’
(NASB) The specific point being made here in Matthew 7:21 is mow@v 10 6éAnua tod matpdg pov Tod £v Toig
ovpavoig “He who makes/does (roiwv) the will of what God wishes to be done (woiwv) will enter heaven.”
The question here is “what is the will of our Father in Heaven” and “what is Yeshua saying here within the
context of these verses?” Matthew 7:22 states saying moAloi épodaoiv pot €v ékeivy 0 NEépq, Kopie kipte,
oV T® 0@ OvopaTL EmpoPnTedoapey, Kai T® o@ dvopatt daupdvia E€efdalopey, kai T@ 0@ Ovopatt Suvdpelg
ToANAG émowoapev; “did we not prophesy (¢mpognrtevoapev) in your name, cast out (¢§efdAopev) demons
in your name, and by the strength of your name do many things (6vopatt Suvdpelg moANdg émomoapev)?”
The literal translation of the text (7:22) states kai T® 0@ ovopatt Suvapelg ToANag énojoapey “And in the
strength of your name do many things (to make, produce, construct, form, fashion, to be the authors of,
etc)?” The Greek text does not give the word for miracle here, but alludes to something even more remark-
able. The people who stood before God were detailing all of the things they had done “in the power of His
Name.” They were saying that they had done many things on this Earth in their lives in Yeshua’s name. Yet
Yeshua said that He will say kai t6te 6poloynow avtoig étt Ovdénote Eyvwy DUAG: doxwpeite A €nod ol
¢pyaldpevol thv avopiav. “And at that time I will say to him I never knew you (81t Ovdénote €yvwv DUAC),

16 Copyright © 2012 MATSATI.COM Ministry



— Tehillim / Psalms 3 | 3 2°°77n 190 —

depart from me (as in separation) you worker of lawlessness (¢pyalopevot v dvopiav).” What we are
reading here is Yeshua telling us the one who enters Heaven will be the one who does the will of the Father
in Heaven, however, there will be persons who are there at that time who will give examples of what they
had done “in the power of His Name” but yet Yeshua will say depart from me I never knew you. Should this
not strike fear in our hearts while reading this? What is the difference between the two groups of people?
Both did things in the power of the name of Yeshua but the later group Yeshua says “I never knew you.”
What is Yeshua trying to say? Studying the surrounding context of this verses (Matthew 5, 6, and 7) (i) the
beatitudes, (i1) salt of the earth and light of the world, (iii) the Torah will not pass away, (iv) personal rela-
tionships of not committing murder in our hearts, not committing adultery, marriage and divorce, (v) giving
to the poor, (vi) fasting, prayer, (vii) the golden rule and judging others, (viii) the narrow and wide gate and
(ix) building of our house on two foundations, it seems that these people lived in a way that in all outward
appearances was in line with the will of God but yet it really was not.

How does this relate to the “Kol Vachomer” argument referred to earlier? The Kol Vachomer ex-
egetical technique, a rule of logical argumentation by means of which two cases are compared, one lenient
and the other more stringent, can be found in Matthew 5:21-22 and 5:27-28. In Matthew 5:21-22, Yeshua
says that any man who is angry with his brother is a murderer and in danger of being cast into hell. On the
one hand, murder is very “heavy” and the penalty is death, whereas if someone thinks in their heart of mur-
der or killing someone but does not act upon it is not judged. No man knows the thoughts of another man,
so thoughts of murder are lenient until acted upon which would become heavy. In Matthew 5:27-28, Yeshua
said that any man who looks upon a woman and lusts for her has already committed adultery and is guilty.
Similarly, the act of adultery is “heavy” and the penalty is death, whereas our thoughts are considered light,
even today we are very lenient on the way we think, the thoughts of our minds as compared to our actions.
This is closely related to our relationship with others and with God, especially with regard to our hearts,
the very thing that we judge leniently upon but is the very place, the dwelling place of God’s Holy Spirit.
Taking this perspective that Yeshua sends the Holy Spirit to dwell within our hearts, within our bodies,
how “heavy” then does what Yeshua is saying become if we have murder or lust in our hearts regardless of
whether we act upon them physically?

As you and I know, it is possible to go through the motions, give all the outward appearances of do-
ing God’s will but inwardly being very far from God. Think on this for a moment, can we be doing the will
of our Father in Heaven while at the same time judging our brother and consigning a person to hell (judging
a person to death) because they do not do what we do? Isaiah said 1°92 7177 QY7 W33 %3 V2 217X 8" 2
TP DOWIR MIKH DR QDR AR Inn P 929) 213722 1PNow) 29:13 And the Lord said, Forasmuch
as this people draw nigh unto me , and with their mouth and with their lips to honor me, but have removed
their heart far from me, and their fear of me is a commandment of men which hath been taught them; (ASV)
Isaiah reports what the Lord said that the people honor Him with their lips but their hearts are far from Him
(>3 P17 127Y), the fear of the Lord was the commandment of men that was learned (N1$7 *NX 2NXY’ *7M
n799% DWIR). According to the prophet Isaiah, God was stating that the people honor Him with their lips
and yet keep their hearts were far from Him. Is this the source material for the Kol Vachomer exegetical
technique utilized by the rabbis in Yeshua’s day? Is this the thing that Yeshua was teaching in Matthew 5, 6,
and 7? Would this adequately explain the differences between the two groups of people in Matthew 7? The
people who did things ““in the power of His Name™ (kai t@ 0@ ovopatt duvapelg moAag énowmjoapev) did so
having their hearts far from God and from a desire to be honored by men? Is it possible to live in a continual
state of lawlessness on the inside and appear to live correctly on the outside? I believe that is absolutely pos-
sible! Take for example, every time one looks to pornography he or she is living in a state of lawlessness in
the heart! Another example would be relying upon ones observance of the Torah (Law) to make it to heaven,
though one may be doing something “in the power of the Name” the reliance on the mitzvot (command-
ments) causes one to rely upon his or her work and not upon the absolute mercy of God. The way we live
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our lives is not a “means to an end.” The purpose and reason for living our lives for the Lord is because we
are a Holy people in the Messiah, in Yeshua the Christ! We have entered into a relationship with the Lord
in the blood of the covenant and by faith. As a covenant people we live in the way God desires for us to
live, and as Peter wrote in 1 Peter chapter 1, be holy as I am holy (dA\a& katd 10V kaléoavta Dudg &yov kai
avtot dytot &v maon dvaotpo@ii yeviiOnte, Stott yéypamtar [6ti] Ayiot éoeale, 6t ¢yw dytog [eip].) 1:15 but
like the Holy One who called you, be holy yourselves also in all your behavior; 1:16 because it is written,
“YOU SHALL BE HOLY, FOR | AM HOLY.” (NASB) We are to live as a holy people in the commandment
of God, just as the Apostle Peter wrote in his epistle. However, living with righteousness and justice, this
is done on the inside which then pours out through and into what we do and how we live and interact with
others, without murder in our hearts, or adultery in our minds, or taking pride in the service that we offer
unto the Lord “in the power of His Name.” We must trust in the mercy of God for our salvation in Yeshua
His Savior.

Looking at the outline of Midrash Tehillim, Chapter 3, Part 1, the Midrash concludes saying David
rejoiced when God’s judgement came upon him and he composed a Psalm.

¢ The Midrash introduces the Psalm as a Psalm of David when he fled from Absalom
his Son.

« The 2°10n71 71277 (Dibur Hamathil) ““the beginning word”” is the *“Psalm of David.”

» The XN°N3D (Petihta) ““the homiletic introduction’ to the Midrash is the phrase “it is
written or the verse, it is a joy to the righteous to do judgement” (P>7%% MW 21N
VOWN MWY) taken from Mishely / Proverbs 21:15.

« The SWn (mashal) “the parable” is the question of what this verse may mean in light
of the verse, “when He who executes judgement, it is a joy to the Righteous One of
the world.”

 The YWn1 (Nimshal) “expansion on the parable” is that The Lord of hosts is exalted
through judgement and that judgment is a joy to the righteous.

* The Concluding statements is to look at the life of David, as soon as God’s judgment
come upon him David began to rejoice and compose a Psalm.

It appears that the composition of the Psalm is equated to the joy of David having judgement come upon
him. Studying the Psalms, it does not appear that in every Psalm David is rejoicing but struggling on how
to deal with the situations that God is allowing or causing to come upon him as a result of his sin, or in the
enemies that surround him threatening to take his life. The Midrash states in the Nimshal ““Or the verse It is
a joy to the righteous to do judgment may mean that when He executes judgment upon righteous men, it is a

joy to them, because He cleanses them of their transgressions™ (7AW .0OWH MWY P>78Y IRNY MR 127

DIPMINYA QNX P12 RITW ,UOWN 072 IWIWW 2°p°789) the word used here is 17217 appears to be from
the root word “to take” saying that God has taken away or is cleansing the righteous from his sin (iniquity)
in judgment. It appears that the rabbis are saying David was forgiven but he must still take his punishment
for his sin that God has taken or cleansed him from. There are consequences for our actions in this life. The
joy of the righteous person in the judgment of God is knowing that God is still working in the person’s life.
God is glorified because when judgment comes, He delivers the righteous and reestablishes him, lifts, and

rises up the head ("WX7 0°71) of the righteous. Tehillim / Psalms 3 provides for us the glorious salvation
of God, His Salvation prevails and it is in the Lord God Almighty and His Messiah we are to place our trust
forever. Amen! Let’s pray!
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Heavenly Father,

We thank You for this Psalm of David, to be able to get a glimpse of Your saving power in David’s
life and to help us to know and understand how You are working in our lives each day. Praise Your holy
Name and thank You Lord for the fullness of Your mercy and grace You have provided for us in Yeshua the
Messiah (Christ). Words simply can not describe how in awe we are of Your glory and power to work in our
lives as you had worked in the lives of the people of the Scriptures. Thank You for the atonement that You
have provided for us to receive forgiveness of sins in Yeshua the Messiah. Help us to accept, believe, and
increase our faith in Yeshua our Savior, in life, death, and glorious bodily resurrection. Help us to draw near
to You in righteousness and in truth, in mercy to others, and in faith and purity of heart. Please forgive us of
our sins and have mercy upon us Lord. Cleanse us from all sin in Yeshua’s name. Help us to grow closer to
You and to be filled with Your presence in our lives. Sanctify us in Your Holy Word Lord and in Your Son
Yeshua. Help us to sanctify you Lord in our hearts, in our lives, and in all that we do. We believe that this
sanctification of You in our bodies is very important as being a child of God, help us to do so according to
the Scriptures. Thank You for everything You have done for us. We praise Your Holy Name and give You
all of the honor, and the glory, and the praise forever and ever.

In Yeshua’s (Jesus’) Name I pray! Amen!

Be Blessed in Yeshua, Christ our Messiah!

sk ok sk sk sk oskoskosk ok sk sk oskoskosk ok ok osk sk sk sk sk sk ook sk sk sk sk sk ok sk sk sk sk sk sk sk ok sk sk

791 22O WA TN YIRS 11277 112 1NTRY 11900:
Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever
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