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Was God Himself Speaking to Avraham?

8P 717 Maws / This Week’s Reading
an: Genesis 18:1-22:24

7o 2 Kings 4:1-37

nMan: Matthew 8-10

AwTIna

Triennial cycle: Bereshit / Genesis 19:1-20:18

10
This week’s Parashah, Parashat Vayera (Bereshit / Genesis 18:1-22:24)
we read in the opening verses X7 1 782 M YR X “the Lord appeared to
him (Avraham) by the oaks of Mamre,” here we find the Lord God almighty visits
Avraham along with two men which are believed to be angels from the Lord
15  (/8:1-3). Avraham learns that his wife Sarah is going to bear a son (/8:9-15), the
Lord speaks to Avraham about the destruction of Sodom and Gemorah and
Avraham seeks mercy for these evil cities for the sake of the righteous (/8.17-33).
The Lord has mercy on Lot and Lot recognizes the mercy and grace of God NJ-737
U2 2N N2 0 IN) WRRDN NVTR TRV [ WY N 700 2T TIYR 7 T N3
DPR) AYIT 9237R-18 7007 19:19 ‘Now behold, your servant has found favor in
your sight, and you have magnified your lovingkindness, which you have shown
me by saving my life; but I cannot escape to the mountains, for the disaster will
overtake me and I will die; (NASB), Lot’s daughters commit sexual sin with their
. father (/9:31-38), Avraham encounters Avimelech and Avimelech takes Sarah for
25 © his wife and God’s subsequent curse and then the forgiveness of Avimelech and
g all his household (20:1-18), and God tests Avraham to sacrifice his only son
2 Yitzchak (22:1-18). As we read the Hebrew text we have the understanding that
Z the Lord has great plans for Avraham saying “Shall I hide from Avraham what 1
&0 am about to do” :YINT PR 2D 1319720 2Ny P17 07 7 17 O7028) 18:18 “since
30 = Abraham will surely become a great and mlghly nation, ‘and in him all the nations
of the earth will be blessed?” After Avraham successfully passes being tested,

S God says 9 72 Py WS 3PV YINT PR 9 WU 107207 22:18 “In your seed all
O the nations of the earth shall be blessed, because you have obeyed My voice.

= The significance of the opening passages to Parashat Vayera in Bereshit / Genesis
35 <« 18:1-3 and the rest of the Parashah centers around the question on who is the

~ person that Avraham is speaking to, is He the Lord God Almighty? The Hebrew
S text says “And Adonai (YHVH) appeared to him.” The verb X7 appears 167
— times in the Tanach and 88 times in the Torah, each occurrence of the word
& requires context, in some cases it refers to the Lord saw (see Bereshit 1) and in
40 © others like in our text this week as “appeared” or “made known.” This week God
= made Himself known to Avraham, and Avraham recognized that the Lord was
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speaking to him. As we study these scriptures this week, can you hear the Lord
God Almighty speaking to you too?
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Examining the Greek translation of the Torah, the Septuagint (LXX), Bereshit /
Genesis 18:1 is translated as “Appeared and to him God” (PO d¢ avtw O
0eog). Here God is making himself known to Avraham. As we studied in

Parashat Bereshit the Memra (X%, Word) of God has the authority and power
of God according to the Aramaic translation and the Angel of the Lord is used in
the Hebrew text. The context of the Memra, and the Angel of the Lord indicate

that the Memra (RJ7°, Word) and the Angel are a manifestation of God. God
made himself known in the Memra (XJ%°%, Word), in the Angel of the Lord, and
by the Angel in the burning bush in Shemot / Exodus 3:2 ( YRX 73 IX XM

DIR PR 7190 WX W2 0T 737 RN TI07 TP WR-N222), ete. In each of these
ways, the Lord God Almighty appeared in a way that we could understand. In a
similar manner, the Lord appears to Avraham in human form. The importance on
understanding the various ways God has revealed Himself to mankind throughout
history is related to Yeshua the Messiah and scripture in the Ketuvei Shelachim
(Apostolic Writings) in John 1:1-14 that the Word of God becoming flesh and
dwelling among men. It is possible that the Word of God appeared to mankind in
human form in a similar manner as the Lord and the angels appeared to Avraham
here in Bereshit / Genesis 18. The question remains though, was the One whom
Avraham spoke to the Lord God Almighty?

Context is the most important point in studying these verses while asking
the question on whether one of the three men is God speaking to Avraham or
simply a man or an angel. “Mr. Spurrell’s Notes on the Text of Genesis” (15896,
Oxford) (search google.com books) has a discussion on how Avraham addresses
the spokesperson of the three men that appeared to him and on the word “Adonai”
(1 7X). Mr. Spurrell examines the Nikkud vowel marks as an indicator on who
Avraham is speaking too.
The Nikkud vowels were
created by the Masorets of
Tiberias and is a system of
diacritical signs used for the
pronunciation of the letters of the Hebrew alphabet. Spurrell concludes that when
the Masoretic text points the word Adonai (1 7X) with the qametz instead of the
patach it signifies that the Masorets believed Avraham was addressing the Lord
God Almighty. Brown-Driver-Briggs Hebrew English Lexicon (BDB) has an
interesting comment on the word Adonai. According to the BDB, variations of
the word Adon (17X) as Adonei, Adoni, and two variations of Adonai using the
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Bereshit / Genesis 18:1-5
18:1 Now the Lord
appeared to him by the
oaks of Mamre, while he
was sitting at the tent door
in the heat of the day.
18:2 When he lifted up his
eyes and looked, behold,
three men were standing
opposite him; and when
he saw them, he ran from
the tent door to meet them
and bowed himself to the
earth, 18:3 and said, ‘My
lord, if now I have found
favor in your sight, please
do not pass your servant
by. 18:4 ‘Please let a
little water be brought and
wash your feet, and rest
yourselves under the tree;
18:5 and I will bring a
piece of bread, that you
may refresh yourselves;
after that you may go on,
since you have visited
your servant.” And they
said, ‘So do, as you have
said.” (NASB)



qametz and the patach marks are used to distinguish the divine references from
human references. Looking at Bereshit / Genesis 18:3, the Masoretic text points

90  the word “Adonai” with the gametz and not the patach thus based on this critic of
the Hebrew text Avraham is addressing the Lord God Almighty. Comparing a
printed copy of the LXX with the Hebrew text, we see Kurie (KUgte) from the
word “Koprog” (kurios) meaning “Lord” is capitalized which indicates to me the
translators of the LXX were under the opinion that this name Adonai was
95 | considered WP “holy,” the capital letter signifies that they saw this as referring | Bereshit / Genesis 18:1-3
o . 18:1 Appeared and to him
to the Name of God similar to Bereshit / Genesis 18:1 reference to Theos (0edc), | God before the oak in
the letter theta is capitalized and enlarged. Mamre, at his sitting near
the door of his tent at the
midday. 18:2 And lifting
I'ENEXIX 18:1-3 up his eyes he saw; and
” oo~ \ \ _ - , »__~ > | behold three men had set
100  w¢bn d¢ avTw O Oz0g moog T dovi ™ MapBen kabnuévov avtov emti R T
e Ovoag TG OKNVAG avtoL peonuPolag, avapPAépag O¢ Tolg | ran up to meet with them
OPOAALOIC aUTOD eldev Kkal oL ToEic dvdoec eloThkeway Emdvey | rom the door of his tent.
CP Hote T L L TRELS QEC ElOTNKELO And he did obeisance upon
aUTOL KAl WV MEOTEDQALEV €lG CLVAVTNOLY AVTOLS ATIO TS OVEAG TG | the ground. 18:3 And he
- L . , L _ . s , oy said, O Lord, if surely I
OKTVIG QUTOL KAl TTQOOEKVVNOEV ETIL TNV YNV, KAl elmev KUOLE €L XX | found favor before you,
105 e0Qov X&owv évavtiov oov un maeéABng tov maidd oov you should not go by your
servant. (Literal
F= .. . . .. Translation
g It is interesting to note that the spelling of Adonai with the qametz occurs )
‘2| 134 times in the Tanach without the divine name YHVH or Elohim. A complete
‘é list of verses can be found in the “Hebrew Bible: BFBS Major Edition (volumes 3
110 3 and 4a)” by Dr Christian D. Ginsburg. If you have a copy of Ginsburg’s
E Masoretic text, look at the following verses taken from the Torah, Bereshit /
2| Genesis 18:27, 18:31, 19:18, 20:4, Shemot / Exodus 4:10, 4:13, 15:17, 34:9,
= Bamidbar / Numbers 14:17. These select verses contain the occurrences of

<5 Adonai without the accompanying divine names. While examining these verses it
is interesting to observe in the Marginal Masorah, Ginsburg notes in some copies
of the Torah, the word “Adonai” is found to be written as the YHVH (Bereshit
15:17, 20:4, and Bamidbar 14:17).

115

The Masorah is a vast
body of textual criticism on
the Hebrew  Scriptures
including notes on features
of writing and on the
occurrence of certain words
on variant sources and
instructions for
pronunciation and other
comments that were written
between 600 and 900 AD
by Jewish scribes in the
margins at the end of the
text. This is included as a
standard critical apparatus
in Ginsburg’s Masoretic
text.
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In Bereshit / Genesis 20:4, Shmot / Exodus 15:17, and Bamidbar / Numbers 14:17
the marginal Masorah contains a very significant note on the name Adonai. The
note in the Masorah on “Adonai” concerning the manuscript evidence is
consistent with the rabbinic tradition on the use of the circumlocution for the
Name of God. The Masorah note indicates that in other manuscripts, such as the
“First edition of the entire Bible, Soncino 1488,” the “Third edition of the Bible,”
“Brescia 1494,” and the “Pentateuch, Brescia 1492” the Word Adonai is
replaced with the YHVH.
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This means that in some alternate texts, the tetragramaton (YHVH) is used rather
than Adonai. Thus, the manuscript evidence and critical analysis of the Hebrew
Bible supports our interpretation that Avraham was speaking to the Lord God
Almighty. It is clear the Masorets believed the text in Bereshit / Genesis 18:1-3
to be a reference for God Himself appearing to Avraham when the word Adonai is
written with the qametz. In addition to this, there is rabbinic commentary in the
Talmud Bavli Shabbat 127a and Shavuot 35b that contains dialog on the text that
Avraham is speaking to God. As mentioned earlier, check the context of these
Scriptures; the context also suggests when Adonai is pointed with the gametz, in
the absence of the Name (YHVH), the One being addressed (spoken to) is the
" Lord God Almighty. It is interesting to note also that the angels went down to
B Sodom to see what was said was happening and God Himself did not go to that
5 wicked place.

There is overwhelming evidence that the use of Adonai with the qametz is
= referring to the Name (YHVH) of God. In addition to this evidence, the grammar
wof the Hebrew text itself gives credence to this interpretation. The text begins
with the YHVH (Name of
-N P\@B o Pﬁb NYWNR2 950 KM nwHd God) that He appeared to

=  Avraham and then speaks

23 RIIND W R XM 1R M) v‘m X X of the three men. When

Avrah ks, H
UK T 9 T RO TTY Ky 2 vielam ~speaks, be
speaks in the second

Y b-‘ NiJ 103 <2 VLT RS person  singular inviting
all three men to stay and

a::’bm 3L n’u-mm x:-m* 7 33_:_;_7’73:73 9'2yn  eat. The narrative of the
N DQ;? YY) DU?.-DS aORNY Toyvg nnn gy text switches between

FLWYA TR TR N OpTa-hY gy p-oy-p oy Plural and singular
T : T o WND (examine the context,

verses [8:1-14). The
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ongoing conversation between Avraham and the men, the switching between
plural and singular, and the textual variant in the Masorah indicate without a
doubt the One whom Avraham is speaking to is God.

The passages in this week’s Parashah suggest that in some instances
within Scripture, God takes on the form of a man in order to interact with
mankind. Note also that based upon the context of the passages, Avraham was
not surprised by God appearing to him as a man. According to these verses and
later verses where God reveals to Avraham what He is about to do to Sodom and
Gomorrah, it is clear that though God can take on human form he does not give
up His divine nature and authority. This is very important to remember while
reading the apostolic writings in John 1:1-14.

IQANNHZ 1:1-18

Ev doxn nv 6 Adyog, kat 6 Adyog 1v mEog tov Oedv, kat Oeog v O
AOGY0G. 00TOG NV €V dEXN) TEOG ToVv Oedv. mavTa Ol avTOL €YEveTo, Kal
XWOLG aVTOL €YEVETO 0VOE Ev. O YEYOVEV €V avtw Cwn NV, Kal 1) Cwt) )V
T0 PGS TV AVORWTIWV: Kal T0 WS v T okotia Ppaivel, kal 1) okotio
avto ov katédaBev. Eyévetro avOowmog ameotaApuévos mapa Oeov,
ovopa avte Twdvvng: ovtog NABev el pagtupiay, tva papTuEroT) Ttept
TOU PTG, tva MAVTEG MIOTEVOWOLV Ol AVTOV. OVK TV EKELVOS TO PG,
AAA" tva paptvenor) mept Tov GpwTods. NV TO WS TO AANOLVOV, 6 PwtiCet
TivTa AvOQWTOV, €QXOUEVOV €lC TOV KOOUOV. €V T KOOUW NV, Kal O
KOOUOG Ol avToL €Yy£VeTo, Kal 0 KOOHOS avToV OUK £yvw. E€lg T (O
NABev, kat ot (dloL avtov oL agéAafov. doot d¢ EAapov avtdv, Edwkev
avToig éEovoiav tékva OeoL yevéoDal Tolg TOTEVOLOLV €IC TO OVOouX
avTov, ol oVK &£ alpatwv ovdE €k OeAnuatog oaEKog ovdE &k
OeAnuatog &dvdeog &AA' éx Oeov eyevvriOnoav. Kai 6 Adyos oaé
€YEveTo Kal E0KNVwWOoeV €v Nuiy, kal é0eacapeda trv 06&av avtov,
00&av wg HOVOYEVOVG MAQA TATEOG, TAN|O1G XAQLTOG Kail &AnOeiac.

>

Iowavvng pagrtupet tept avtov kat kékpayev Aéywv, ObTog 1)V OV elntov,

O omilow pov €Qxouevog EUmEO0OEV oL YéYovev, OTL TEWTOC HOL V.
Lot €k TOL MATOWUATOG AVTOL THELS TAVTES EAKPOEY, Kal XAQWV AVTL
XA&QLTOG: 8Tt O VOUOG dtx Mwioéwg €d001, 1 xAaoLs kat 1] aAnOewa dx
Tnoov Xpiwotov éyévetro. 0eov OLdEIS £WQAKEV TIWTOTE: HOVOYEVTS
0e0g O WV €lg TOV KOATIOV TOL MATEOG €KELVOS EENYT|oATO.

These verses the Apostle John wrote that “the word of God tabernacled among
us” (NNXY 701 20 PIARY T 72 NARDND INIRON 71 110102 WM W2 7701 12T)
is understood to mean that the Word being God became a man. The Greek
translation of John 1:14 says “Kai 6 AGyog oxQ& €YyEVeTo kal EOKIVWOEV €V

4

o NHLY, kat é8eacapeba v d0Lav avToy, dOEAV WG POVOYEVOLS TQX
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TIATEOG, TANQENG XAQLTOG Kal dAnOelac” saying that “the word became
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John 1:1-18

1:1 In the beginning was the
Word, and the Word was with
God, and the Word was God.
1:2 He was in the beginning
with God. 1:3 All things
came into being through Him,
and apart from Him nothing
came into being that has come
into being. 1:4 In Him was
life, and the life was the Light
of men. 1:5 The Light shines
in the darkness, and the
darkness did not comprehend
it. 1:6 There came a man sent
from God, whose name was
John. 1:7 He came as a
witness, to testify about the
Light, so that all might
believe through him. 1:8 He
was not the Light, but he
came to testify about the
Light. 1:9 There was the true
Light which, coming into the
world, enlightens every man.
1:10 He was in the world, and
the world was made through
Him, and the world did not
know Him. 1:11 He came to
His own, and those who were
His own did not receive Him.
1:12 But as many as received
Him, to them He gave the
right to become children of
God, even to those who
believe in His name, 1:13
who were born, not of blood
nor of the will of the flesh nor
of the will of man, but of
God. 1:14 And the Word
became flesh, and dwelt
among us, and we saw His
glory, glory as of the only
begotten from the Father, full
of grace and truth. 1:15 John
testified about Him and cried
out, saying, ‘This was He of
whom I said, 'He who comes
after me has a higher rank
than I, for He existed before
me.' 1:16 For of His fullness
we have all received, and
grace upon grace. 1:17 For
the Law was given through
Moses; grace and truth were
realized through Jesus Christ.
1:18 No one has seen God at
any time; the only begotten
God who is in the bosom of
the Father, He has explained
Him. (NASB)




210

215

220

225

230

235

http://www.matsati.com/

5
o
2
)
240 &

2]
+—
=

en

[\
AN
(V)]
M | AllRi

[\)
wh
(e}
Copyright © 2011 MATSATI.CO

flesh” (Adyoc oo €yéveto) and “tented” (éoknrjvwoev) among us. The
Greek text is drawing upon the Torah understanding that God tabernacled with
man in the Mishkhan saying that “the Word tabernacled among us” ( 79W™

1101n2). According to the Torah, the Mishkhan (tabernacle) was designed in such
a way to describe how God could dwell among men and yet remain on His throne
in heaven. The Lord God also can tabernacle in our hearts by His Ruach
Hakodesh (Holy Spirit). The concept that the Word can make His dwelling here
among men according to John 1:14 is not without precedence in the Torah
considering this week’s Parashah on Bereshit / Genesis 18. John tells us that it is
the divine Word (X7, Memra) that had come down to dwell among us. The
Torah indicates that God came down in human form to speak with Avraham and
to reveal to him what He was about to do with Sodom and Gemorah. The
difference here is that it is through the Word we can know God personally and
this is why it is important that we take the time to daily study God’s Word. Our
understanding of these verses coupled with this week’s Parashat show the
importance of studying the Bible in order to know God and His will for our lives.
Examine the following verses from the apostolic writings, Matthew 24:35, Mark
8:38, 13:31, Luke 6:47, 9:26, 21:33,24:44, John 5:47, 14:24, and 15:7. Yeshua
says “my words” in these verses. If we are to understand that God can take on
human form, according to John 1:14 Yeshua is the Word (X227, Memra), the
living Word of God, how much more significant are these words Yeshua is telling

us? The Memra (X%, Word) according to rabbinic thought is the creative work
of God, the agent by which God created the world. These concepts are very
similar to what is written about Yeshua in Colossians 1:16 For by him were all
things created, that are in heaven, and that are in earth, visible and invisible,
whether they be thrones, or dominions, or principalities, or powers: all things
were created by him, and for him: 1:17 And he is before all things, and by him
all things consist.

According to the scriptures, it is in and through Yeshua whereby we are
saved since the living Word of God made atonement for our sins. The atonement
that Yeshua brought is also paralleled in this week’s Parashah on the binding of
Yitzchak (Isaac) also known as the Akedah. After Avraham had received the son
of the promise God had given in Bereshit / Genesis 18, the Lord asks him to
sacrifice his son on Mount Moriah.
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Bereshit / Genesis 22:1-8
22:1 Now it came about
after these things, that God
tested Abraham, and said
to him, ‘Abraham!” And
he said, ‘Here I am.” 22:2
He said, ‘Take now your
son, your only son, whom
you love, Isaac, and go to
the land of Moriah, and
offer him there as a burnt
offering on one of the
mountains of which I will
tell  you.’ 22:3  So
Abraham rose early in the
morning and saddled his
donkey, and took two of
his young men with him
and Isaac his son; and he
split wood for the burnt
offering, and arose and
went to the place of which
God had told him. 22:4
On the third day Abraham
raised his eyes and saw the
place from a distance.
22:5 Abraham said to his
young men, ‘Stay here
with the donkey, and I and
the lad will go over there;
and we will worship and
return to you.’ 22:6
Abraham took the wood of
the burnt offering and laid
it on Isaac his son, and he
took in his hand the fire
and the knife. So the two
of them walked on
together. 22:7 Isaac spoke
to Abraham his father and
said, ‘My father!” And he
said, ‘Here I am, my son.’
And he said, ‘Behold, the
fire and the wood, but
where is the lamb for the
burnt offering?’ 22:8
Abraham said, ‘God will
provide for Himself the
lamb for the burnt
offering, my son.” So the
two of them walked on
together. (NASB)
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The Lord is testing Avraham by asking him to turn his son into a burnt
offering (77 Y2 T-T2) PIE-NK DI TPM-NN TN RFM2 V™)
TOR MR WK D70 R YV A7°V7 oY %7¥7).  Imagine what was running
through Avraham’s mind when the Lord asked this of him. I would think there is
nothing more sickening to a man’s natural instinct than killing his own son and
even more so the only son that was a gift from God. I am certain that Avraham
had to be internally torn by this request and had run scenarios through his head in
an attempt to resolve this while recognizing that the command to offer his son as a
sacrifice was not an immoral act. The conclusion Avraham had come to is found
in Bereshit / Genesis 22:7, (D7 31997 %22 177 V% Aty 1908702 2% 98 07028 MR
177°) that God would provide a lamb for the burnt offering. When God asked
Avraham to offer his son, Avraham had two choices (i) to refuse to kill his son or
(i1) to obey. While Avraham and his son Yitzchak walked I am sure Avraham
understood the implications of what he was about to do. Yet he remained faithful
in the Lord that all was going to be ok. Avraham made a connection between
faith and reality which drove him forward in his obedience to the Lord. The Lord
saw his obedience and stopped him short of carrying out the command in
Bereshit / Genesis 22:12.

2° PI0D 25 P NWNRN2 DD T TP nwD
D77 N2 DT DY |2 TN 10 TWYR-0N) WIT- X T MOWN-oN TR
PP TT-NN T2-NS D200 K21 70K

While reading Bereshit / Genesis 22:12 the phrase “TIpR 071 78 X-"3” is quite
interesting. Avraham’s readiness to offer his son proved to God that he was a K7’

0%1'28 a God fearer. The phrase 0’198 R occurs five times in all of the
Tanach, once in Bereshit / Genesis 22, once in Devarim / Deuteronomy 25, twice
in Job chapter / and 2, and once in Kohelet / Ecclesiastes 7.

2"NX DIYT X2 AOR OPR XU YT 7Y | 20 newsnn
TR I T2 M QU9 R KDY YA Y m omat
I AR uwn 15? 1o Y D) DO XD W) 0D UK R anN
inana prima 137y yu 0] ooAOK KT W) 0P UOR 3 anw
77 TYD MRO07 e OPDTAR KXY DUOOR NXTTUD JITAR TR

Avraham followed the mitzvah (command) to offer his son rather than to follow
his own feelings. As a result, the Lord calls him a 2% 98 X’ (God fearer). The
reason being, Avraham was a man of high moral character, the thought of killing
his own son had to have been very difficult. (Note that the biblical text does not

= detail the struggle Avraham had to have had in his heart over this command from
2 God). As a result of Avraham overcoming his thoughts and following through

=7

Bereshit /
22:12

22:12 He said, ‘Do not
stretch out your hand
against the lad, and do
nothing to him; for now I
know that you fear God,
since you have not
withheld your son, your
only son, from Me.’
(NASB)

Genesis



with God’s command (up until the point when God stopped him see Bereshit /
Genesis 22:12), God promised Avraham with an oath (see Bereshit / Genesis

295  22:16) that he shall never break His covenant with him and his children. Y]
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29 P2 DY YR 2RV TORT 713 %' U2 The oath that God makes with Avraham
300 includes that all of the nations of the earth (Y87 3 7'3), will be blessed in his

seed (JYI2 1D72017)). As a result of Avraham’s faith and willingness to offer his

only son, we find a “Messianic expectation” of what God was planning to do in

Yeshua the Messiah. The Torah provides for us a future expectation, that all of

the people of the earth would be blessed and that God would provide the Lamb
305  for atonement.

Yeshua the Messiah is the “Lamb of God” that takes away the sins of the
world (see John 1:29). 1t is interesting that Yitzchak asks Avraham where the
lamb is for the sacrifice (Bereshit / Genesis 22:7-8) and Avraham says to
Yitzchak that God will provide a Lamb. Both Avraham and Yitzchak were

310 expecting a Lamb for the offering. According to the Scriptures, God provides a

ram instead of a lamb, Bereshit / Genesis 22:13 ( R-137) K22 PIY-NX 702K R
and Yitzchak were looking for the Lamb of God as the appropriate animal for the
sacrifice. Could this also be an example on how Yitzchak was unacceptable as a
sacrifice whereas Yeshua, God’s Son is acceptable? Could this also parallel
Moshe’s offer of himself in Shemot / Exodus 32 and God’s refusal to blot out
Moshe from the book of life on behalf of the people? The parallels between
Yeshua and Yitzchak are amazing, (i) they were born by a miracle, (ii) they are
the only begotten sons; the only begotten of Avraham (according to the promise,
Bereshit / Genesis 22:2) and the only begotten of God (John 3:16), (iii) they were
.. both to be sacrificed by their fathers at Mount Moriah, (iv) they were to be
© resurrected (Note that Avraham had faith that Yitzchak would be resurrected, see
O Bereshit / Genesis 22:5, Ivrit / Hebrews 11:17-19, Pirkei Rabbi Elieazer and
& Mekilta Simeon), (v) they were willing to be sacrificed and (vi) they demonstrated
325 & that one life may be offered to make atonement for another (i.e. the lamb/ram for
20Yitzchak and Yeshua for mankind).
Avraham learned to develop the capacity to adjust and follow through
<¢ with what God had requested. We may not experience the challenges Avraham
E and Yitzchak faced but we will encounter our own unique set of difficulties. God
330 O has given us the unique ability/capacity to rise above our circumstances with His
— help. Until we are able to come to terms with what we have been dealt in life we
< will never cultivate happiness.  Avraham cultivated contentment in the
2 circumstance of the Akedah by trusting in the Lord and in His promise. The key
< to Avraham’s success was resting in the knowledge that God is ultimately in
E control. With the future expectation that God is going to send His lamb into the
= world, to make atonement for everyone who places their faith in Him, and the
N covenantal promise, we know today that Yeshua is the Lamb of God, the Messiah,
+ the one who came to redeems us from our sins. Quite honestly, it is difficult some

-2 times to rest in the knowledge that God is in control because we feel what life has
=
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dealt us is just overwhelming. The one thing we can be certain of is that Yeshua
laid his life down for our sins and was raised from the grave alive. Studying the
Torah, we know that God has revealed himself to us in many ways, each of the
ways God revealed himself established a precedent looking forward to the
Messiah so that “in these last days He has spoken to us in His Son, whom He
appointed heir of all things, through whom also He made the world.” (Ivrit /
Hebrews 1:2). Though life comes with many twists and turns, the one thing is for
sure, we can trust in the Living Word of God, Yeshua the Messiah, the sure and
solid foundation of our faith. Let’s pray.

Heavenly Father,

Thank You for revealing Yourself to us throughout the Scriptures. Help
me to understand and apply all that I have learned this week to deepen my
relationship and understanding of You. Help me to know without a doubt, what
You have established in Your Son Yeshua the Messiah because of Your mercy
and love for me. Please forgive me of my sins; I confess the wickedness that
dwells in my heart. I believe Yeshua laid down His life for me as the Lamb of
God, as it is laid out in the Messianic expectation in the Torah. I believe that He
(Yeshua) was raised up to life from the grave as the Scriptures say in fulfillment
of the covenant promise You made to us. Thank You Lord for making the truth
of Your Son known to me today and thank You for forgiving me and redeeming
me from my sins. Help me to serve You Lord by faith. Please come and work in
my life each day and help me to hear Your voice. Thank You Lord for everything
You have done for me. I give You all of the glory, the honor, and the praise
forever and ever.

In Yeshua’s (Jesus’) Name I pray! Amen!

What to pray:
o Ask the Lord to help you to understand the Messianic expectations that He
provided in the Torah.

o Ask the Lord to help you to draw near to Him. Ask the Lord to help you
“to hear His voice” and “to hold fast to Him.”

o Thank the Lord for lifting the burden of sin and revealing His truth in your
heart and life.

Be Blessed in Yeshua, Christ our Messiah!
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Hallelujah for our Lord, our Teacher, our Rabbi,
“Yeshua” King Messiah forever and ever




