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By My name, Lord (YHVH), I did not make Myself 

known to them.  
 

������������	
���
  / This Week’s Reading 

����: 

�����: 

�
���: 

�����: 

Exodus 6:2-9:35 

Ezekiel 28:25-29:21 

Mark 3 

Triennial cycle:  Bereshit / Genesis 7:8-8:15 10 

 

 In this week's portion of scriptures, the name Parashat Va'era (Shemot / 

Exodus 6:2-9:35), declares the physical manifestation of God ���� Va'era "and I 

appeared" indicating the Lord appeared unto Moshe, the very presence of God 

and His power is made available to deliver His people.  This is exactly what we 15 

find in this week's reading.  The Lord God spoke to Moshe saying ��������������	�

���������
���
���
�����
����
������
�����
������ ������
������������������
��� !����"  ��� and I appeared to 

Abraham, Isaac, and Jacob, as God Almighty, but by My name, Lord (YHVH), I 

did not make Myself known to them. (NASB) The way the text is written, the Lord 

God Almighty is revealing Himself in a new way to His people.  In the opening 20 

verses we read the reiteration of the covenant promise #�����#���������	
������
��������#���
��
#��� ������ #�#���
������ ������$	
�� %����� #��� &���!
'� %�����
(��� ���)"�  6:4 ‘I also established My 

covenant with them, to give them the land of Canaan, the land in which they 

sojourned. (NASB) and the promise that we will be His people and He will be our 

God ( �� �
����!�����'����
�������������������*�����#�����
�����
��������*
#������
�����
����+��*
#������� ,�����*�����-�����25 

�#�����������
����# �
��." ).  God tells Moshe and Aharon to go to the sons of Yisrael and 

to Pharaoh and bring the sons of Yisrael out of the land of Mitzrayim (Egypt).  

These sons of Yisrael, the heads of the Father's households are listed in Shemot / 

Exodus 6:14-26.  The Lord declares that He will harden Pharaoh's heart so that 

His signs and wonders will be multiplied in Mitzrayim declaring His glory and 30 

power (7:1-4).  Moshe goes before Pharaoh and performs the sign of the staff 

turning into a serpent (7:8-10) and Pharaoh had his sorcerers perform the same 

sign (7:11-14) and his heart was hardened.  It is interesting that the Torah does 

not describe the sign of Tzaraat being performed before Pharaoh.  The next sign 

that Moshe performs before Pharaoh is to turn the Nile River to blood (7:15-24).  35 

Mitzrayim was then stricken with a plague of frogs (8:1-15), the dust was stricken 

and became gnats and swarms of insects came upon both man and beast (8:16-

31).  Pharaoh again hardened his heart and the Lord struck the livestock with 

pestilence causing them to die (9:1-7).  Moshe then took a handful of the soot 

from a kiln and threw it into the air, the soot become boils that broke out on all of 40 

the Egyptians and Pharaoh's heart was hardened again (9:8-17).  The final plague 



 

2 

 C
o

p
y

ri
g

h
t 

©
 2

0
1

2
 M

A
T

S
A

T
I.

C
O

M
 |
 A

ll
 R

ig
h

ts
 R

es
er

v
ed

: 
 h

tt
p
:/

/w
w

w
.m

at
sa

ti
.c

o
m

/ 

 

in this week's portion of scripture details the Lord bringing a plague of hail 

mingled with fire (9:18-35).  The Lord declared that this hail would be so heavy 

that anyone (man or beast) left outside would surely die.  The scriptures record 

that there was hail and fire flashed in the midst of the hail and the fire run down to 45 

the earth and burned.  It says the hail struck everything in the field, man, beast, 

grain and destroying every tree of the field, only in the land of Goshen was there 

no hail.  It is at this time Pharaoh realizes that he has sinned saying ����
��/�����+*
&�����
��������
�����
��/������
��0���������������/������������	
�������
��������������������������������� �������"

���������
�������*�
�����-��#�����#��
�������
�������
��������&�1�.�#����
����*
#������
2�����������������"�  50 

9:27 Then Pharaoh sent for Moses and Aaron, and said to them, ‘I have sinned 

this time; the Lord is the righteous one, and I and my people are the wicked ones.  

9:28 ‘Make supplication to the Lord, for there has been enough of God's thunder 

and hail; and I will let you go, and you shall stay no longer.’ (NASB)  When the 

hail ceased it says that Pharaoh sinned again and hardened his heart both he and 55 

his servants.  Troublesome times bring repentance and return to the Lord.  When 

deliverance comes and the trouble passes, it is easy to slip back into sin and 

forget what the Lord has done. 

 

����������������������������������  60 

����������-�������
��������
�� �
����!���������������/���������"��������������	�
���������
���
���
�����
����
��������
������
�����
������������
����������� �	�������"#�����#���������	
������
#���������#�#�����������#���
��
�&���!
'�%����

�%�����#��������������$	
��
(������)�"���	
������3#������
��������!���
�����
���������������
�4�����!
��#�����!�������������
#�����'
+�������#���
��#���
��"��!
�������-��&�*�������
��.�#���������*
#�����#��� �
���� �
����!��������
�4���#��
�

�
��5��
�������
����
)����6�1
���������6
!��� �
+�����*
#������
���	
����#�����������*
#������������"  65 

 
In this week’s reading from the Triennial Cycle (Shemot / Exodus 6:2-7:7) God 

says to Moshe ��������������	�
���������
���
���
�����
����
������
�����
������������
�������������
��� !����
������"#�����#���������	
������
#���������#�#�����������#���
��
������������$	
��%�����#���&���!
'�%�����
(������)"  

Shemot / Exodus 6:3 and I appeared to Abraham, Isaac, and Jacob, as God 70 

Almighty, but by My name, Lord, I did not make Myself known to them.  6:4 ‘I 

also established My covenant with them, to give them the land of Canaan, the 

land in which they sojourned.  (NASB)  The Hebrew word used by God to 

describe that he had made Himself known to Avraham, Yitachak, and Yaakov is 

written in the Niphal verbal pattern ���
��� ! (nodati) meaning “be made known or 75 

be / become known.”  According to the marginal Masorah on verse 6:3 there is a 

variant spelling in the Targum Onkelos, the Targum Jonathan, the Targum 

Zakanim, and the Targum Sori.  Having a look at the Targum Onkelos, the variant 

spelling is written in the Hiphil verbal pattern �
������  (hodait) meaning “make 

known or declare, to perceive, understand, to be acquainted with.”  The same 80 

form of the word is used in Jeremiah 11:18, says ���������������	���� �����#���
����+7�������������!
������
�����"  “Moreover, the Lord made it known to me and I knew it; Then You 

showed me their deeds.” (NASB)  The Hiphil form in Jeremiah, God causatively 

made it known to him (Jeremiah) the deeds of the people.  In our verses, Shemot / 

Exodus 6:3-4, God is explaining that He revealed Himself to Avraham, Yitzchak, 85 

Shemot / Exodus 6:2-6 

6:2 God spoke further to 

Moses and said to him, ‘I 

am the Lord; 6:3 and I 

appeared to Abraham, 

Isaac, and Jacob, as God 

Almighty, but by My 

name, Lord, I did not 

make Myself known to 

them.  6:4 ‘I also 

established My covenant 

with them, to give them 

the land of Canaan, the 

land in which they 

sojourned.  6:5 

‘Furthermore I have 

heard the groaning of the 

sons of Israel, because 

the Egyptians are holding 

them in bondage, and I 

have remembered My 

covenant.  6:6 ‘Say, 

therefore, to the sons of 

Israel, 'I am the Lord, and 

I will bring you out from 

under the burdens of the 

Egyptians, and I will 

deliver you from their 

bondage. I will also 

redeem you with an 

outstretched arm and with 

great judgments.  

(NASB) 

Marginal Masorah 
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and Yaakov being the “All Sufficient God” and today He is making His name 

known in a new way to His people.   

 

�������!�	�����"������������������"   

�����
�
�
������
������������
�
����
��
��	�������
��
�����������	
��
�� !�����"�
����"  90 

 

#�	���� ������������������������"  
����
�#
$��
����	���


�
����
��������
�
���
��
��	������
�
���
���
�������!���  

 

�����	���"����������������"��������  95 

�


���

��
���	����
���������
�
�����
��
����	��������
��
���"
���
��"�
���
��
����
����� !���  

 

����"�������  FTV Exodus 

����%���%��
��	����
��������
��
������
�
�����	��������
��
���
����
����
����100 

�!��� 
 

The Niphal stem is used to express simple action with either a passive or reflexive 

voice.  The changing of the Qal verb to Niphal causes the verb to become passive 

or reflexive as God is referring to Himself.  The Hiphil stem, on the other hand, is 105 

used to express causative action with an active voice.  For example, the verb �
8�����
means “he was king” or “he reigned” in the Qal stem.  The Hiphil form, 

however, is �
8���
����  and means “he caused to reign” or “he made (someone) king.”  

The verb form indicates that the subject is acting upon the object and in this case 

God is making known His Name to the children of Yisrael by the specific actions 110 

He performed to preserve them and keep them as He had promised and to all of us 

who love and obey the Lord.  What we learn from these verses from the different 

verbal forms for the Hebrew word “to know” is that God is doing something 

different; He is revealing something about Himself that He has not done before.  

Keep in mind that God is not doing something contradictory to His nature and 115 

definitely not contradictory to anything that is written in the Scriptures.   

The statement in Hebrew ������������
���������
���
���
�����
����
�
������������
�������������
������
����������
��� !����  and in English “I appeared to Abraham, Isaac, and Jacob as 

God Almighty, but by my name, Lord, I did not make myself known to them” it is 

interesting that God says He “appeared” (va’era) to the Patriarchs as “El 120 

Shaddai” (���������) and had not made His name (�����
�, YHVH) known to them 

(6:2-3).  This may seem confusing since the Torah states that the Patriarchs 

(Avraham, Yitzchak ‘Isaac’, and Yaakov ‘Jacob’) called upon the Name of the 

Lord according to Bereshit / Genesis 12:7-8, �&�������
�����'�������(�)���������&��*'���	����+��,
!�-&���&��(�
������&����.�������
������/�����	�0�!&��'�����*1���2&�3����	&�&4�����������	�5���
�-���'��������
�����(125 

�
�/��*�6�3���'�������(!&��'���	&�&4���
�������	�'�������(��/�����	�0���*�
��������
����� ����������	����  26:25 ����$
�!&��'������/�����	�0���������� ����������	�����&'���(7��$�'�����6�3�	�0�(
�������	�0�(����/�
�����
�  28:16 2�

�'��������

����#�5����*
)��
�������
������������������������������������
��*��
�$*#3��
�-��� , 32:10 ��
����������
�	��� ���� !�����"
���������� ��#�$	�� �	��� ���� �����������%� ����-��������7� �,����+��� �70� 
��������*�����,

Onkelos 

Neofiti 

Pseudo-Jonathan 

I have tried to talk to 

people from the Sacred 

Name movement about 

the Name of God 

(YHVH) and this verse 

in Shemot 6.  The 

argument goes since 

the Name is written 

earlier (in Bereshit) the 

Patriarchs therefore 

called upon the Name.  

I do not agree with that 

kind of reasoning 

because of what the 

Scriptures say in 

Shemot 6. 
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��,�8������
��
����� , and 49:18 �
��
�7�
��,����70
������
��
���� .  When God said to Moshe ����130 

���
��� ! was He contradicting Himself?  This has presented a problem for quite a 

few people.  Those in the Sacred Name movement believe that the Patriarchs did 

indeed called upon the Name of God as the YHVH and ignore what is written in 

Shemot / Exodus 6:2-5.  Liberal scholars on the other hand have come up with a 

hypothesis to explain this problem known as the “JEDP theory” or the 135 

“documentary hypothesis” (‘Wellhousen hypothesis’).  Scholars believe that the 

five books of Moshe (the Torah) was derived from originally independent, 

parallel, and complete narratives which were subsequently combined into its 

current form by a series of editors.  So, who are we supposed to believe?  Should 

we accept liberal scholarship that makes these claims that the Torah has been 140 

pieced together from different sources?  Should we ignore Ha’Peshat (641�, the 

simple) meaning of the text in Shemot 6:2-5?  The obvious error here that is 

implied by the liberal scholars is the belief the different names of God refer to 

different authors of the torah.  So liberal scholarship says there are different 

authors, the Sacred Name movement would ignore the Peshat of these scriptures.  145 

A better way to understand these verses is that Moshe as the author of the Torah 

and knowing the name of God as the ���� for consistency sake wrote the Name of 

God throughout the Torah starting with Bereshit / Genesis 2:4 up unto and 

through this location in the Torah (Shemot / Exodus 6:2-3).  In addition to this, the 

Lord God Almighty inspired each word given to Moshe; each word was carefully 150 

preserved by the hand of God for its intended purpose.   

According to the Ketuvei Shelachim (Apostolic Writings) Yeshua 

regarded the Torah in this way Matthew 5:18 ���������	
�����
�� �������

���
	��������������������������� ��!��"���#��"�����������
	�������

��$��%��&���������'�����
�(��) 5:18 ‘For truly I say to you, until heaven 155 

and earth pass away, not the smallest letter or stroke shall pass from the Law 

until all is accomplished, and Luke 24:44 #*�#�� +,� ����� ����-�� �.��)� �/�

	%��)���&��0��1	'	(2���������3��4�)�5��26����
��7�)�+#
��	(������)�

�'��������#�����
���1�� �8��%�9�:�;2
������� ��
�����<=��)������

>�	��
���#���1��$ 24:44 Now He said to them, ‘These are My words which I 160 

spoke to you while I was still with you, that all things which are written about Me 

in the Law of Moses and the Prophets and the Psalms must be fulfilled.’ (NASB)  

Jewish tradition also holds that the Torah has been meticulously preserved from 

the time of Moshe up until this day.  The Dead Sea Scrolls attest to this when 

compared with the Masoretic text of the Hebrew Scriptures.  Therefore, the 165 

liberal assumption that the Torah was pieced together such that it contradicts 

itself is in error.  We therefore must assume that these Scriptures are written in 

this way to teach us something about God in and through His Name.   

There are two locations in the Torah where God explicitly revealed the 

meaning of the Name (�����
�, YHVH).  The first was in Parashat Shemot at the 170 

mountain of Sinai and the second time was during Parashat Ki Tisa again at the 

mountain of Sinai and the sin of the golden calf.  In Shemot / Exodus 3:14 the 

Lord said ����������-�������/��������
�������$���$��� $�
���$���$�������
�4�����!
���������#���'������/����
��*������ ��!����
�����
���"  3:14 God said to Moses, ‘I AM WHO I AM’; and He said, 

‘Thus you shall say to the sons of Israel, 'I AM has sent me to you.'‘ (NASB)  175 

Note through time 

there was an increasing 

use of vowel letters 

(study Hebrew and 

Aramaic Orthography) 

indicating the changes 

in the language and 

modernization of the 

language.  Though the 

Dead Sea Scrolls have 

an increasing number 

of vowel letters, the 

meaning of the text is 

the same and so the 

truth and message of 

God’s Word has been 

preserved throughout 

time. 



 

5 

 C
o

p
y

ri
g

h
t 

©
 2

0
1

2
 M

A
T

S
A

T
I.

C
O

M
 |
 A

ll
 R

ig
h

ts
 R

es
er

v
ed

: 
 h

tt
p
:/

/w
w

w
.m

at
sa

ti
.c

o
m

/ 

 

During Moshe’s encounter with God at the burning bush he explicitly requested to 

know God’s Name in order to authenticate the messenger and the message to the 

children of Yisrael.  The Lord responded saying ���
���� ������ ���
��� “ehyeh asher 

ehyeh.”  According to the NASB this phrase is translated as “I AM WHO I AM” 

since the word is derived from the verb Haya (���, “to be”) indicating that God is 180 

the source of all life.  The Targum Onkelos writes ����
����
����������������$��� $�
���$���$��$��
& *
#��
����9����
�����
���������
�4�����!
�����������&�!
��'��������"  giving a word for word reproduction 

from the Torah ���������
������
�����  “ehyeh asher ehyeh.”  It is believed that the letters 

of the name are an acronym for the words “hayah,” “hoveh,” “v’yihyeh,” (������
�
�
�
�) meaning “the One who was, the One who is, and the One who always shall 185 

be” note that each word is derived from the verb Haya (���, “to be”) indicating 

the eternal nature of God.  By using this name God is declaring His existence.  

God’s revelation of Himself provides for us a framework within which we are 

able to begin to comprehend who He is; take for example, we begin by having 

faith that God exists (Hebrews 11:6 ?����� +,� �"2�#��� �+-������190 

#���#2��2�)@��)2�#$2�)�����+#
��������2#�?%�#�����8��#8�7�)�42�)��

������
��1�A(��$2)���������)2����+%�(���"�#��)B��11:6 And without faith 

it is impossible to please Him  for he who comes to God must believe that He is 

and that He is a rewarder of those who seek Him. NASB)) Therefore, within the 

statement from the Torah ���
����� ��������
��� “ehyeh asher ehyeh” God is declaring 195 

His eternal existence and in His Name declaring that we must believe He exists 

and is all powerful to deliver us.   

In Parashat Shemot, Moshe asked to know God’s Name.  Towards the end 

of sefer Shemot in Parashat Ki Tisa (Shemot / Exodus 30:11-34:35) Moshe asks 

the Lord again saying �&����#�
�#�����������*'������
�(��,&�*��9�  33:18 Then Moses said, ‘I 200 

pray You, show me Your glory!’ (NASB); note that the Hebrew text says “and said 

show me now your glory.”  The Lord God answers Moshe saying ������
��*�)��'�������:
����(������
�����
�'����
�#�;�:������	�
�;+��,&�&��!7.�����	7�����������*��
�(��&<&��&�=�&����	
����)�����&<&�����*#����

���
*;��&4�#�
��*����4�#����3�>�������0&����!������*�*#�:�������3�!�)��(������	
�#�/�(��#���
�#�/����	
�(�	
�0�?�0
������(	
���/����7��-�0�'��������+��*4�'����&0*��������
�������  34:6 Then the Lord passed by in front 205 

of him and proclaimed, ‘The Lord, the Lord God, compassionate and gracious, 

slow to anger, and abounding in lovingkindness (Grace, �&<&�) and truth; 34:7 who 

keeps lovingkindness (Grace, �&<&�) for thousands, who forgives iniquity, 

transgression and sin; yet He will by no means leave the guilty unpunished, 

visiting the iniquity of fathers on the children and on the grandchildren to the 210 

third and fourth generations.’  34:8 Moses made haste to bow low toward the 

earth and worship. (NASB)  Here the Lord God Almighty describes Himself and 

His divine attributes which we find reiterated throughout scripture (Bamidbar / 

Numbers 14:18, Nehemiah 9:17, Tehilim / Psalms 103:8,17, 145:8, Jeremiah 

32:18-19, Joel 2:13, and Jonah 4:2).  Note that what God says about himself falls 215 

within the context of Parashat Ki Tisa on the sin of idolatry by the children of 

Yisrael and their breaking the newly established covenant with the Lord.  In 

Parashat Ki Tisa, the children of Yisrael failed to recognize the covenant they had 

made with the Lord as it says in Shemot / Exodus 20:3 �*������(�	
��*�=�� �,����&
���

����	
����)��(�
�#�@�  "You shall have no other gods before Me."  The people demanded 220 
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that Aharon make gods to go before them (32:1 ����
�9�	���������'���(�&�&�����&0*��0�0*��
!���(����	���������4�'���������(!*�)�+���&����� ���&���������'����"
�(�� ���� ��"����	�� !��&)� &)��)��� �&�
�9�(

��&��:�&��7#�����
��*��	�
�������2&�&����7#��=�&���&0)��0
������&0*��(�����
��� )  This was a great sin 

but yet God fulfilled His promise, in the midst of the sin of the people and the 

Lord gives Moshe a fresh revelation of His glory.  According to Shemot / Exodus 225 

34:1-5 the Lord descended in the cloud and stood there with him (Moshe) (34:5, ��
����������
�	�0�������
�'���	�0��8�����A�
���'���!�#��&/������
��&��'� ) Here the cloud (!�#��) is associated 

with the very presence of God.  It is interesting that looking at this verse in 

Shemot 34:5 it says “and descended YHVH in the cloud and ‘stood before’ with 

him there, and proclaimed in the name of YHVH.”  Based on the sentence 230 

context, the one proclaiming the name is God Himself.  The context indicates that 

the Lord God descended (His glory descended) and He proclaimed His own Name 

which consists of the attributes consistent with the promises that were made to the 

Patriarchs.  In Shemot 34:6 God says ������
��*�)��'�������:����(��
�#�;���
���������	����'� ����������
�&#���������	�
�;+� �,&�&��!7.�����(�&�=�&���&<&��  34:6 Then the Lord passed by in front of him 235 

and proclaimed, ‘The Lord, the Lord God, compassionate and gracious, slow to 

anger, and abounding in lovingkindness (Grace, ��.��) and truth; (NASB) there is a 

doubling of God’s Name emphasizing by repetition the reality of God being 

present linking this with Parashat Shemot of God being present in the Angel of 

the Lord within the burning bush (Shemot 3).  The repetition of the Name tells the 240 

listener to stop and reflect on the meaning and the description that follows.  The 

meaning of God’s Name was first revealed in Shemot / Exodus 3:14 the Lord said 

����������-�������/��������
�������$���$��� $�
���$���$���
���������
�4�����!
���������#���'������/�����!���� 
�����
��*�����"  3:14 God said to Moses, ‘I AM WHO I AM’; and He said, ‘Thus you shall 

say to the sons of Israel, 'I AM has sent me to you.'‘ (NASB)  God says to Moshe 245 

“I AM WHO I AM” the meaning of the name translated from the first person of 

the verb ��� (to be) refers to God’s life giving existence, the Lord is self existent, 

He exists and depends upon no one and nothing except His own will!  In the 

attributes God lists of Himself in Shemot 34, His compassion was demonstrated in 

32:14 and His being favorable is demonstrated in 33:12-17 the process in which 250 

Moshe seeks to find favor and God agrees with Him.  His slowness to grow angry 

is attested too in Parashat Ki Tisa and in Shemot / Exodus 14:11-12.  All of these 

things describe His unchanging love and reliability that is demonstrated in the 

discussion Moshe has with the Lord and being able to plead on behalf of the 

people.  The cancelation of the people’s disobedience with the golden calf is 255 

consistent with what God says ���.�������!��:�!
���7�;��
������1���& ������4�!����1���������:�!
�������
� ����0� 3���� # �7� & ���
���
�� ���!���
���� ���!��� ��!
��
������
�� �� ���2�
��������  34:7 who keeps 

lovingkindness (Grace, �&<&�) for thousands, who forgives iniquity, transgression 

and sin;…”  The Lord revealed Himself in His works and relationship with His 

people.   260 

The first thing God revealed about Himself is that He is compassionate in 

the word 	7��� that describes a deep love.  The word 	7��� occurs 12 times in the 

Tanach (Torah, Neviim, Cetuvim) spelled as 	7���.  Looking at each of these 

occurrences refers to God and points to the compassion that one has for those who 

He calls His children.  There is also a conditional choice �&��*'������
���9��
��)�+�
�#)��(265 
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���� 
��7��(�&�� 
��*.����� �,
&#����� �����
� 	�0��� 
������
��� �,
&#�;�(�&�� 
�-��������� !*�3� �&0)��(	����)�� �&0)��  

saying “I will show compassion on whom I show compassion” in Shemot / 

Exodus 33:19.  God’s compassion is extended to those who He chooses to have 

compassion upon.  Because the Lord is compassionate he is also loving and never 

forgets the covenant that He has made with our fathers which He swore to them 270 

(Devarim / Deuteronomy 4:31).   

 
 

 The second attribute that God declares about Himself is that He is 

gracious.  The word !7.���� is derived from the root word !#� meaning “grace, 275 

charm, fairness, glamour, gracefulness, graciousness, comeliness; favor” 

depicting a “heartfelt response of someone who has something to give to 

another.”  The verb !#� generally refers to a stronger person helping a weaker 

person who does not have favor or who is seeking favor.  The occurrences of this 

word in the Tanach have God as the subject taking for example Bereshit / Genesis 280 

33:5 and 11 that states #�����<�/�������
#����
��/������!����
#��
���� ���9���
���������/���������
����
�
8�2���2��
������������
���������/���
#���������-��&�!���
��8��
���"  … ���������
#�����!�
��'�
8���#���$����������#�*
�����
���!�9��

�����-����� ��*
�����
����
���
1�/�����*�
��:�/���  �"  where Yaakov (Jacob) explains to his brother 

Esav that all he has and his family are the result of God “dealing graciously” with 

him.  King David speaks similarly of God in 2 Samuel 12:22 that the Lord may be 285 

“gracious” and cause the child to live (note this is in the midst of David’s sin of 

adultery and murder with Bathsheba).  The word !7.���� is used as spelled four times 

in the Tanach in conjunction with 	7��� (compassionate). 

 

 290 
 

Word search on 	7��� 

in the Tanach 

Word search on 7.����!  

in the Tanach 
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The scriptures reveal and God Himself states that He is slow to anger (the third 

attribute).  The words 	�
�;+� �,&�&� reveals that though God has reason to be angry 

(because of sin and disobedience) He is slow to anger.  God does not want to be a 

distant God to you, or to keep you at arm’s length, or to be just the Creator to you.  295 

He wants to be your Father.  He came into this world, through His son, to make 

Himself known to you.  The Scriptures describe God’s anger as fierce (Bamidbar 

/ Numbers 25:4; 32:14; Joshua 7:26 and Jeremiah 25:37) but it is grounded in 

His holiness and therefore His anger is not rooted in sin or evil.  These words 

occur 11 times in the Tanach as spelled and are used to describe His patience in 300 

dealing with those who have brought on His wrath because of sin. 

 

 
 

It is interesting that a literal translation of these words 	�
�;+� �,&�&� mean “the 305 

lengthening/stretching nose” is translated as “slow to anger” in the NASB.  The 

nose “lengthening” seems to say that God is taking a deep breath before dealing 

with sin and becoming angry.  This indicates that God is in no hurry to bring 

wrath upon and judge the disobedient yet a day will come when the wicked are 

judged and will stand to give account for their sins.  In the meantime God 310 

demonstrates his patience, grace, mercy, and long suffering to allow us time to 

repent and turn from our sins. 

 The last thing God says is ������(� �&<&��&�=�&�  as the NASB translates “and 

abounding in lovingkindness (Grace, �&<&�) and truth”  The Hebrew text is 

interesting here because the word �&<&� is translated as “lovingkindness” however 315 

this word refers to God’s Grace and Mercy.  The word �� means “great or 

increase” and is translated as “abounding” to describe �&<&� saying the Lord is 

abounding in Grace and Truth.  The phrase ������(� �&<&��&�=�&�  occurs twice in the 

Tanach in Shemot and Tehilim.  The reference in Tehilim / Psalms is a reiteration 

of what is written in Shemot / Exodus.   320 

 

Word search on � �,&�&�
	�
�;+ in the Tanach 
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Studying the English translations on the word �&<&� the translators translate 
Chesed to mean “kindness” (JB), “lovingkindness” (KJV, NASB), “love” (NIV), 325 
and “steadfast love” (NRSV) so the basic meaning of the word is “unfailing 
love.”  I feel this falls a little short of its true meaning.  The LXX (Septuagint) 
translates using the word “eleos” meaning “mercy” in translating �&<&� that has a 
direct relationship with the use of the word in the Hebrew translation of the 
Ketuvei Shelachim (Apostolic Writings) to refer to God’s Grace in the Messiah 330 
Yeshua.  In addition to being great (�� ) in Grace (lovingkindness) God is also 
abundant or great in Truth.  The word �&�=�&� can be translated as “truth” or 
“faithfulness” and is associated with the Hebrew verb #��  meaning “to confirm, 
support, or establish.”  Throughout the Ketuvei Shelachim the idea of the 
abundance of God’s Grace and Truth is expounded upon and applied to be a 335 
distinct characteristic of His divine nature.  The truth about God’s Grace is 
revealed in Shemot 34:7 that states 3�>������ �0&����!���� ��*�*#�	
����)���� �&<&�����*#�  God 
keeps his Grace for thousands forgiving their iniquity, transgression, and sin.  
Note the three different Hebrew words describing these sins of man (�� �0&����!���
�3�>���� ).  In God’s revelation of Himself, He exists and He is willing to forgive 340 
sin.  The three words used to describe sin,� !���  (iniquity) refers to crooked 
behavior and actions turning from the straight and narrow, � �0&�  (transgressions) 
referring to a breach of relationship between two people, and �3�>��  (sin) is related 
to �6�  meaning “to miss the mark” or “misdoing.”  The missing of doing God’s 
standard or failing to be obedient to His command and being found in the act of 345 
sin.  These three words falling one after the other in the Hebrew text indicates 
that all are synonymous with each other covering the entire range of man’s 
ability to be disobedient to God.   
 In Parashat Shemot, Moshe asked to know the Name of God.  In Parashat 
Va’era God showed Himself and His power and ability to deliver Yisrael from 350 
bondage.  God revealed Himself to Moshe, the children of Yisrael and to us in 
the most important way proclaiming that He exists, that He is all powerful, and 
that He shows mercy to those who He chooses to show mercy.  Should we not 
make haste to bow low toward the earth and worship like Moshe did in God’s 
presence?  When Moshe saw God (Shemot / Exodus 34) and His awesome power, 355 
he realized something about himself, that he could no longer stand before God in 
His presence.  In response to this and having heard God declare His Name, Moshe 
made haste to prostrate himself (���� 
��/������
��� ��:�/���� ����� �����
��� ) on the earth and 
worship.  When going before God in prayer, realize that the One whom you go 
before is the all powerful, almighty, and all sufficient One.  It is only in His 360 
Grace, Mercy, and Love we are forgiven from our sins.  It is according to His 
Torah that we need blood atonement for sins, and He (God) sent His Son (Yeshua 
the Messiah) to lay His life down for ours for the explicit purpose of saving us 
from our sins (�3�>������ �0&����!��� ) all of our sins.  If you desire to have forgiveness of 
your sins, place your faith in God today, that He exists (Hebrews 11:6) and 365 

Word search on ������(
� �&<&��&�=�&�  in the 

Tanach 

One interesting thing 
to do is to obtain a 
Hebrew copy of the 
Ketuvei Shelachim 
(Apostolic Writings) 
http://dvar-
adonai.org/hnt/HntHe
_en.htm and begin 
studying the word 
“Chesed” �&<&� as a 
result of the word 
study in the Hebrew 
NT an interesting 
thing will become 
apparent, the word 
�&<&� is used wherever 
the scriptures speak 
of “God’s Grace” and 
“Mercy.”  �&<&� is the 
Grace of God and this 
word is used all 
through the Tanach.  
God’s Grace existed 
even in the Old 
Testament (Tanach).  
Everywhere the word 
“lovingkindness” 
occurs, we can 
substitute the word 
for “Grace.”  Try that 
some time. 


